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OF THE 


SABBATH. 


WHER E IN 
I. Morality, 
t Ii. Change, 
ibbaths - Lil Begraning, (- 
; LV. SanGi ification, «} a] 


hich were fir handled more largely 
fundry SERMONS in Cambridg in 'New-Exg- } 
jana, in Opening of the fourth COMMANDMENT. | 
anfolding whereof many Scriptures are cleared, di- 
vers Cafes of Confcience refolved, and the ‘Nix gl 


ie Law asa rule of life toa Reliever occafional- 
“ ly and diftinéily handled. 
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y Tuomas SHEPARD, Paftor of the Church of 
i Chrift at Cambridge in New-England. 
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t evil thing is this that ye do, and prophane the Sabbath day? dia 
Ryour fathers thus, and did not our God bying all this evil upon | 
oa id upon this City 2 yet ye bring mre wr ath upon Ifrael by 
phaning the Sabbath. Nehem. 13 17,:8. 

‘hallow the Sabbath to do no work therein, then fhall there en- 

Into Minto the gates of thts City Kings and Princes, jet.17.24, 25. 


a ee in ae 
na sty eats 


_— 


ieee | 
: 


_—— a es 
re en ee es 
> ee = 


2a gen nr Se ee ADU maa cinpraites ~ee e  gy 


4 din, Princed by §.G. for Fobu Roiawel ac che Foun- | 
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To the 
READER. 


i Flat a feventh part of time kath 

S| beenreligioufly and univer[aly 

obferved both under the Law 

and under the Gofpel , zs with- 

out all Controverfie 5 the great 

doubt and difficulty which now 

te ~ remains concerning this Time, 
S Morality of it 5 whether it was thus univer. 
Obferved in the Chriftian Churches by ure 
Mit Tradition 5 or by Divine Commiffior 
fer from the Churches Custome or Chrifts 
i vand; Whether as @ Moral Duty, or as at 
Hime Lam: for although fome would make 
EVervation of fuch a portion of time the foure 
{| A2 fruit 
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: The Preface tothe Readers | 


fruit of the Ehbionites fuperftitious Dod 
yet all the Ancient and beft Writers in thet 
times doe give fuch honour to ity that wi 
doubts of it, mujt either be utterly ignoran\ 
wilfully blinded in the knowledge of the 
vies and Doétrines of thofe times; and mi 
fire a €andle to fhew. kim the Sunne at' 
day : Clemens onely feemes to caft fomel 
upom it, by making. all days equall, ana't 
ay a Sabbath;” but upon narrow fearch| 
meaning may appeare, mot to deny the obi 
tion of the-day 5 but .onely to blame thet 
and vanity of fimdry Chriftians, who 5 iit 
externally obferved the day, they cared nik 
they lived every day after : nor as it tobW 
dred at, if Origen turn this day fometimia 
an Allegory and a continual fpivituall Reba 
who miferably ttansformes ‘(many time' 
plainet Scriptures into [uch fhapes y andl 
their fubjtance into fuch fhadowes, and bit 
out the belt of the Kernels, feeds his gues? 
juch chafe and husks; and although manyth 
Fejtivals were obferved by thofe times 9 ot 
way make the Sabbath fufpected to be bort\, 
of the fanie womb” of bumane cuftome wi 
ret, yet wee {ball finde the feventh daye® 
10 have another Crown of glory fet upo\ 
head of it by the holy ‘men of God 1 thofe 
then upon thofe’ which fuperflition fo foon ol 
and broxght forth 5 fo that they that rea'\) 
4 is 

Hliftories of thofe times in obferving two. 
baths in fome places, Eafter , Whitfunday J 
divers Ethnith and Heathenifh’ dayes, Wil) 
“0 otber Comient on tho’e Texts of Paul, 4 


~ 


in ke condemns the chfervation. of Dayes 3 


“The Preface to the Reader: 
irgte flie abroad in the day-light of the A- 
| i 


might well out~face the fucceeding ages, and 
dpa more authority in darker times 3 yet 
bot the feventh dayesreft (call it what you 
Well kept its place and ancient glory, as ii 
im Shall appear. : 


ing bufh of the a’ flied Primitive Churches, 
wrinces and Emperours to be their Nurfing 
4 pious Conftastine among other Chiiftian 
1, imjoins the obfervation of the Lords Day : 
he if he was bound by his place to bee a 
ingfather ) be went not beyond bis Commif- 
ifwadling and cherifhing this truth and ap- 
int of Chrift, and not fuffering it to dye and 
brough the wickedneffe of men 3 the power of 
Mi extending to fee Chrifts. Laws obferved y 
be to impofe any humane inventions and 
WW) Coutitutions of their own. Its true indeed 
Wis Princely Editi was mixed with fomte ime 
hon and corruption , it falling too hort in 
Rings, andextending too far in others 3 but 
Bo juft caufe for any to ftumble much at 
What Riows the fick head and heart by the 
nd feeble pulfe and crafie temper of thofe 
B, though otherwife trinmphing times. | 
Bucceffours of this manzchild (borne out of 


} 


NY) were inlarged generally in their care and 
Hiice to preferve the religious bonour due to 
i), until the time of Charles the Great, who 
4 latter end of bis reign obferving how greatly 
M Path was profaned ( efpecially by the continu= 
Wit ‘lewdneffe of Church-men ) did therefore 
mé National Councils ( which Ineed not bere 


in therefore the good will of him who,dwelt in 


Hz and weary throwes of the poor travelling 


M4 3 pnention ) 


a oe - , hte EERIE SS Gian mE 2 ae en nt snags ——- Sienna “s 2 
* aS ow: * i ~~~ 7 ee a # 


3 LEE RS RE 
at Sa oats 
NR ene t 


ae 


re ee 
= 
vee 


} 
: 
‘ee 
by 
i ry 
! q 
ch 


The Preface tothe Reader, || 
mention jin all which the Sabbath i advance) 
firict obfervation to the full, as bath been\ 
yeers condemned by fome in the Sabbatarian| 
mers: that it is a wonder how any many 
caft off all foame, and fo far forget himfelf 
make the Sabbath a device of Fulco, er Peter 
Euftachins, or the Book at Golgotha, and \ 
Vifor of Novelty upon the aged face of ity ai 
were [Carce knownte any of the Martyrs in: 
Maries time, but receiving ftrength and § 
from Majter Perkins, was firft batcht andr 
life from under the wings of afew late Difc\l 
rian Zelots. ee 
And it cannot be denied, but that the Si 
(like many other precious appointments andy 
of God) did fhake off her dujt, and put on hen 
and beautiful garments, and hath been much 
ved and magnified fince the times of the Refes 
on; the doctrine and darkueffe of Popery (lid 
ofthe Pharifees) not only ob{curing the Dot 
Faith, but alfoof the Law and obedience of \ 
and fo bath obfcured this of tke Sabbath 5 oni 
in they did excel their forefathers the Serth 
Pharifees , for thefe added their own fupeni 
refting from things needful and lawful ty 
meerly external obfervation of the day; bi 
(unto their eternal obfervation of the namevh 
Day) added their abominable prophanationsi 
May-games ,and May~poles, in foorts and pal 
in dancing and revellings, and fo laid it lew\ 
made it equal (in a manner) tothe ref wh 
Holy days; that as they came to (hnffle out 
cond Commandment almoft out of tke Decaloit 
an time they came to be blinded with that pi 
darkneffey as to tranflate tke words of the i 


The Preface tothe Reader. 
Whto fome of their Catechifs, Remember to 
i the Reformation whohave contended for all 
: Dy our which is due to this day y ave une 
alperfed for pleading for a Fewifh and Su- 
Mluus ftrigine{sy when the caufe they handle is na 
| utruth > then to vindicate the Sabbath both 
Midestrine and obfervation of it from Papists 
Muder pretence of oppofing in others a kinde'o 
| # os this de ibe tiie tic of te a 
Wile but maintain a groffe point of praétical 
, who are by Law mojk ignorant and groffé 
ers of this day, and therefore when many of 
Wi fervants ave branded and condemned for pla= 
Mimuch of Religion in the obfervation of this 
Ll d yet Bifbop White and fome others of them 
fv Lames as much as they plead for, if other 
Misbe taken in with it ordained by the 
a, (as that they are the Nurfery of Religi- 
f pall vertu, a means of planting Faith and 
Be powledge > Of heavenly and temporal 
Ws, and the prophanation of them hareful 
@iland all good men that fear God, andto 
lithed in thofe which fhall offend) they doe 
plainly hold forth, wkat market they drive 
i what fpirit acts themin fetting up mans 
Gods Pillars, and.in giving equal honour to 
Veftivals and Holy daysy which thofe whoni 
0f¢do maintain as dueto rhe Sabbath. alone, 
itter grounds. 
Day ftarre from on high vifiting the first Re= 
tin Germany enabled them to fee many 
Mat and fo to fcatter much, yea moft of the Po= 
Wid horrible darkueffe which generally over- 
bs As fpread 
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BiicHoly Feftivals, and therefore thofe Wor- 


Gienefje; and therefore allthe world may*fee,. 
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The Preface to the Reader, |) 
foread the face of all Europe at that days bi 
vers of them did wot (as well they might no 

all, things with the like clearnef[e shereof \ 
the Sabbath hath feemed to be ones. their chis 
ficulty lay heres they fawa Moral commana 
feventh day, and yet withal a Change of thi 
Seventh day, and hence thought that fomerhis 

was Moral in-refpect of the Command, ak 
fomerhing Ceremonial, becaufe of the Change\ 
therefore they iffued their thoughts: here, thatii 
partly Moral and. partly Ceremonial, andl 
their obfervation: of the day bath been ( anf 
to their judgements) more lax and loofe s whl 
guments to prove. the day partly Ceremoniai 
(upon narrow exumination ) made it wholly 
monial; at being>the ufual unbappinelfe 0) 
arguments as are produced in defence of alef) 
Kons to grow. big with fome man-child in! 
whichinstime: growes up; and fo ferve oil 
maintain a farve greater; and hence by thal 
of the Ccontraverfie they have. laid foumlt 
of much loofeneffe:upon that day among a 
andhave unawares laid the corner stones oi 
grofe: points of Familifne 5 and Srengthned | 
the hands of Arminians, Malignants, and. Pl 
as to prophane the Sabbath, fo to make ule ob 
Principles for the mtreducticn of all humanevt 
tions under the name and. fhadow of the Cit 
whichsif it hath power to authorize: and ee 
Sucha day of worfhip: let any man livin th 
name what invention ke can, but that it may\l 
sore eafily be ufhéred in uponthe fame ground 
therefore though polterity bath caufe for ever |\I 
mire Geds goodneffe for that abundance of lig\' 
L{% ponred ont by thofe veffels. of glory in thf 

. A begin 


| The Preface to the Reader? 
ings of Relorviaiion , yet in thie narvow of 4 
Me bbath it 7 10 wender if they fier a. httle bew ' 
Bieirath; andi: is to be chrritably hoped and’ 
| fid,that had they then fore feen what ill ule fome 
ir ages would viake of thew Principles 5 they 
Phavé been no otherwife minded then fome of 
lowers and ‘riends, elrecially in the Churches 
@ptiand azd England,who night well fee a little 
w (asthey ule to fpeak) when they stood upon 
ll mens fboulders. | 
‘eafie to demon(ivate by Scripture and argue | 
Belts well as by experience, thut Religion is jut 
WS abbatth is, and decays and growes as the Sab= 
is efteemed =: the immediate honour and wor foip. 
1” which is brought forth and {wadied in the 
frft Commandments, is nurft- up and fuckled 
i bofome of the Sabbath: if Popery will have 
lignorance and blind devotion continued among. 
Kferable captives, let it then be made (lke the 
teftivals) amerry and a fporting Sabbath 5 
hy State would reduce the people under it to the 
‘4 Faith and blinde obedience again, let them 
( for lawful paStimes and fports.) a dancing - 
Maths if the God of this world would have alk - 
furs enjoy a totall immunity fromthe Law of 
and all manner of Licentioufneffe allowed 
Mvithout check of Con cience, let’ him them 
en every-day Sabbath : if th’ve batk.been more 
Ppewerof godlineffe appearing inihat fmall ix 
Mite Of the Britifh Nation then in thofe vaft corm 
Wits ellewbere, where Reformation and more exe 
burch: Diicipline bave taken place, it cavnot 
Nite imputed to any outward means more, then 
W excelling care and confcience of honouring the 
Maths and glthough Majter Rogers ix bis i 
| age 
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"The Prefaceto the Reader. (/ 


face tothe 39. Articles injurioufly and wren 
makes the firidt obfervation of the Sabbath th 
refuge of lies by which ftratagem the godly Mii 
an former times being driven out of all their) 
ftrong holds,did hope in time to drive out the Pry 
and bring in again their difcipline s_yet thus | 
may be gathered from the mouth of fuch an acil 
that the worfbip and government of the Kin\ 
and Church of Chrift Iefus is accordingly fel 
ward as the Sabbath is honoured; Prelacy, P# 
Prophaneneffe muft down and fhall down in tiny 
the Sabbath be exaély kept. ail 

_ But why the Lord Chrift fhould keep his ferig 
in England, and Scotland, to clear up and vim 
this point of the Sabbath, and welcome it withitd 
love then fome precious ones in foremm Chuniti 
ne man can imagine any other caufe then Godoy 
‘Free Grace and tender Love, whofe wind big 
where and when it wills. Deus nobis hac otiaya 
and the times are comming wherein Gods work 
better declare the reafon of this and fome othevil 
coveries by the Britifh Nation, which modefty\w 
humility would forbid all fober minds to make ti 
tion of now. ae 
That a feventh days rest hath (therefore) \@ 

of univerfal obfervation, is without controverfie \'h 
morality of it (as hath been [aid ) is now the Wt 
troverfie; inthe Primitive times when the Qi 
on was propounded , Servafti Dominicum? 
thou kept the Lords day? their anfwer was ie 
wally this, Chriftianus fam, intermitterenon if 
fum, i. I am a Chriftian, I cannot neglect it: th? 
fervation of this day was the badge of their Chri 
nity. This was their practice; but what their jut 
ment was about themerality of it is not fafe tot 
gilt 
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| The Preface to thie Reader. 


from the Tradiates of fome of our late Wri. 
n this Gontroverfies for itis no wonder if 


out of tke world until Mofes time, and then 
lit a meer ceremony all his time till €brifis An 
ion, if fince that time they bring it a peg lower, 
make is to Le an humane { onfliturion of the 
ib, rather then any Divine Inftitution of Chriff 
3 and kerein,thofe that oppofe the Morality of 
Hint of argument, and out of candor and confci- 
ropofe their grounds on which they remain unfa- 
, Ido from my heart both highly and Beartily’ 
v, and efpecially the labours of M. Primrofe 
iMafter \ronfide, many of whofe Arguments 
pees to what is ufually aid in defence of the 

lity of the day, whoever ponders them 4 shall. 
them heavy 3 the foundations and finews of 
difecurfes Ihave therefore had a special eye 
he enfuingThefes, with a moft free fubmiffion of 
Wis here returned in anfwer theretosto the cenfure 
Miter minds and viper thoughts 5 being verily 

paded, that who ever findes no Knots or Diff 


i 
j 


If or not the Controverfie: but as for thofe 
chief arguments arereproaches and revilings 
ibittered and corrupt hearts, ratker then folid 
ns of modeft minds, 1 wholly decline the 
ute of fuch creatures whofe weapons is their 


— 
~~ 


Smal who judgeth righteoufly 5 for blearing the 
af eid ” and ve ee to exafperate 
i ttsyand make wife men believe that this Dodirin 
“ Sabbath is but a late Novelty, a Doctrine 
Heng toan bigh degree of Schifme, a phanatick, 
J sizing, like bis at Tewkebury,Sabbata ye 
7] : 


iat thruft the Sabbath cut of Paradife, and baw 


is to bumble his {pirit kevein, eitker knows mot, « ° 


and not any firength, and do leave them to his 
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‘The Preface to the Reader. | 
t i 

Bia colo, i.e. a priece of Difciplinary Policy {'\ 
vance Presbytery 5 2 fuperstitious feething ol 

the hot or whining fimplicity of av overerigids' 

bed, precife, crack=brain’d Puritanical party') 
‘wvighteous God hath his little days of judgem¢ 
this life toclear up and vindicate the righteous\ 

of bis innocent fervants againft all gain-fayeN 

‘who fees not (but thofe that will be blinde) thi 
Lord bath begun to doe fomething this way by | 

“date broyles ? the controverfie God bath with aN 
es many times in defence of the controverfies 

faithful Witnelfes, the food maintains i 

nents and makes way for that which the Word; 
nots thofe plants which (not many yeers Since’ 

“men would not believe not to be of Gods planting’ 
-the\ Lord pulled up: the three innocent \% 
brands Jo fat tyed to Some Foxes tayls , are g 
pretty well quencht, and the tails almoft cut off' 

caufe.of the Sabbath alfo the Lord Fefus isp 

handling’; God hath caft dewn the rowns of ii 
cess fiained the Robes of Noblés with dirt and bu 
broken the Eroxiersy and torn the Miters in pre 
for the controwerfie of his Sabbath, ler:17.07. 
bath already made way for bis Difcipline on 
they feared the precife Sabbath would intreduc'\ 
giin)by fuch away as hath made all hearts to! 
juft according to the words never to be forgotten 


‘ 


Mr. Udal in his Preface to the Demonftratio'9 
Difcipline. The Council of Matifcon: smputech 
arruption of the Goths into the Empire, to the is 
planation of the Sabbath. Germany may now e 
(or elfeone day they fhallfee) that one great if 
of their troubles iss that the Sabbath wanted \t 
Reft,in the dayes of their quietmeffe.England pat 
velt,tall they troubled Gods Sabbathe TheLord A 


' 


t) 


The Preface to the Reader- 
eign; the Government. of his heufe, the Laws 
Bicagdom, the folems days of his werfhip muff. 
Biplithed; the cause of bis fuffering and afflided. 
Bits (not of our late religious {corners at Ordie 
Bi), Laws, and Sabbaths) who are now at ref 
Bileir labours, butin former times wept, and 
|, and petitioned, and preacht, and writ, and 
6 dyed for thefe things, and are wow crying 
ithe Altars mujt and fall certainly be cleared 
Bhinen aud Angels: Heaven and earth foal paffe 
Ms i one tittle of the Law ( much lefle @ 
H abbath) fball perifh. 

ipbile I 2m thus mufing, methinks no meafure 
Te ive fufficient to lament the prefent fiate of 
i> that whenthe Lord Fefus was come forth to 
cate the caufe and controverfie of Sion, there 
i rife up other Inftruments of fpiritual wickede 
iz bigh places, to blot out the name and {wees 
Wibrance of this Day from off the face of the 
5 the enemies of the Sabbath are not fo much 
nant time-fervers y and afpiving brambles 
preferment principally byaffed to kyock et 
bath ; but thofe who have eaten bread with 
4, Cageneration of profefing people) do lift up 
heel againjt bis Sabbath: fothat what could not 
itly be done againft it by Angels of darknes, the 
apenttakes another courfe to effect it by feem- 
Mieels of light; who by anew device are raifed 
| Mp build the fepulchres of thole who perfecuted the 
Mets in former times, C to juftifie all the books of 
Pi > the reading of themsyea al the former& pres 
4 Wfanatioussyea {coffs & foorns againjt the ; ave 
ey day EF or as in former times they have Ceremons~ 
Wid it out of the Decalogue, yet by human conftatue 
Mi ave retained it inthe Church; fo thefe of later 
ih have fpiritualized is out of the decaloguesye ont 
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The Prefact* to the Reader, | 


of allthe Churches inthe world. For by mal 
© Ghriftien Sabbath to be wnly a fpivitual § 
© in the bofome of God, ont of Heb. 40 they | 
‘abolifh a feventh days Sabbath, and make} 
© day equally a Sabbath to a Chriftian man, \i 
Thope will be the laft, but it is the moft {pecio' 
faire? colour and banner that ever was ereil 
fight under againit the Chriftian Sabbaths \\ 
moft fit to deceive not only fome fudden »\ 
loofe and wanton wits, but efpecially menof fh 
all, but too foalloy mindes. In times of Ligh 
thefe are reputed to be) Satancomes not abro¥ 
Sually to deceive with flefhly and groffe forgerie.' 
his cloven foot, ( for every one almoft | 
then difcern his baltings) but with more my} 
yet flrong delufions, and invifible chains of Wi 
nelle, whereby be bindes his Captives the fal 
the judgement of the great day. And thet 
the watch-word given inthe bright and fhining" 
of the Apoftles, was, to Try che Spirits; ana\ 
lieve not every Spirit ; And take heed of Spit 
who indeed were only flefhly aud corrupt men} 
called Spirite, becaufe they pretended to have 
of the Spirit, and their doctrines feemed only tl 
vanee the Spirit; the fittet and faireft cobwell 
deceive and intangle the world in thofe difceiia 
times, that pofible could be {pun out of the poifif 
bowels of corrupt and ambitious wit. si 

The times are now comz, wherein by the rene 
myftical divinity of the old Monks, wot omly'h 
Sabbath, but alfo all the Ordinances of Chri it 
New Teftament are allegorized and fpirituallit 
out of the world: And therefore tis no marvel y'é 
they abolifh the outward Sabbath becaufe of @ fj* 
tual Sabbath in Chrift, if ( through Gods y 

| i 
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Biejedt the outward Word , becaufe of an ins 
Byordtoteach them; and outward Baptifme 
imerds Supper, becaufe of an inward Baptifme 
Wtoly Ghoft, and fpiritual Bread from Hea- 
ime Lord Chrit Fefus; and alloutward Ordi- 
i, Miniftries, Charches, becaufe of an ing 
Miingdome asd Temple: and the Argument 
Mad ftrongly, that if becaufe they have an in- 
| i|Sabbath of Reft in the bofome of Chrift 
I deny not) that they may therefore caft away 
wprnal Sabbaths , they may then very well 
imal outward Baptifme, Lords Suppers all 
Wipes, all eee » because rh there is 
je inward Bapti(me , fpiritual feeding upon 
Lend inward fai ond Temple of God. 
Wiis they wickedly feparate and fever what 
Myth joyned, and may well ftand together, 

i: madneffe of which hellifh practice L have 


Perved almoft all the late and moft pernicious 
Wo) of thefe times avife; and thofe men whohave 
y wept for Gods precions Sabbaths and Ordi. 
ij, 4nd have prayed for them, and pleaded foy 
and have offered their lives in facrifice foy 
| and fought for them, yea that have felt per- 
ihe comfort » fweetnel[e, and blefing of Gods 

| i ‘hs, yea the redeeming and faving power of 
lrdinances to their own fouls; yet through 
Bits of more fpiritual enjoyments above and 
Wh and without all thefe, they can part with 
oleitr old friends without weeping » and Wf 
by Spolluted rags, and flefbly forms, and dark 
My Md Curtains which muft be drawn afide , that 
S| ay not binder the true Light from joining 
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doement blinding their hearts) they be alfo 
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| This there:ore is the veafon’ why the love ofs 
at this day is grown cold toward the externas 
bath; becaule ihe internal and {piritual Sabl\ 
wow allin all; And therefore many men wal 
aber with bold con{ciences , and will obferve ni 
bath 5 or elle with loofe confciences, thinking i 
full to obferve st ( tf men will. enjoin ir) 2} 
thinking that they rea and bound thereunt 
any precept of God. That place of Hebrews 4 
they [0 much (tick to, wants not light to demo' 
that the Sabbatifine there may well agrés 
onely with the internal , but the outward Chih 
Sabbath : but fome of the enlung Thefes wilt 
to clear np thefe things. This onelyT fear 34 
becauje of thefe indignities done thus to Gode' 
baths, even by the under-workings of fome oft 
own people, that the time hajtens, wherein ifn 
froald fpeake, yet the right hand of the foredi't 
fure of a provoked God by plagues and confufin 


ond for that in frecial which is engraven up't 
forehead of bis holy Sabbaths. Jerufalem remeit 
with regret of heart 5 inthe days of her alfilt 
and mifery, all her pleafant things, and epi 
shis of the Sabbath, Lam.1.%. If the days of wit 
and quietneffe cannot make us to relifh the 
things of his Temple in the fruition of our Sabi 
then doubt not of itsbut that the days of our aft 
foall make a remnant to remember that they 
pleafant things : of all the mercies of God to ¥ 
ely this is reckoned to be one of the greatelt 5 mT 
gave bis Laws to Ufrael , Plals 147. 19520. |f 
of all Laws, this of the Sabbath 5 (For fo the Y, 
nant of the Captivity acknowledged it, Noel 
£4. who perhaps bad far lower thoughts of tt 4 
Ma Ls 
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dage. And if the very making of it kuown 
i weet mercy. what then is the vest and peace 
be blefing and. comfort of ate: for which T 
t but many thoufands are admiring God in 
at this day. Aud halla foady imagu: ation 
ery-day=Sabbath make us fellawuy for nde 
ich aw Heavenly and: precious: feafon 5 cand 
comuon 2 The Lord Fefus wiflt his Difore 
ray that» their flight from, Jerulalem nght 
| wintersnor on the 8 abbath-days Match, 242 
ounting it a great mifery 5 that kis people 
Wlofe the publick: benefir:(shrough the dijture 


eee eee eee 


ibriftian Sabbath, I now difpute nots juve l 
he a Sabbath day, which it feems was tocon- 
iter Ghrifts Afcenfion to the Father, and there= 
Wwhally\Ceremonial) And fhall we account i 
| tion or mifery. to fight or. flie, toride or go, 
or plays tohear the Word in publicky or 
bome upomthe Sabbath day ¢ Isitno mercy in 
Ws toenjoy many Sabbaths, which was fo fore 
y in Ghrifts account, and in the Apoftles dayes 
mt one ?1f mans heartibe loft, in the necefjary 
eof tha week, (upon the'Subbath ) the Lord 
Wtorecall it again to him’ if any fear that 
“of Graceis patsthe continuance.of the Sab- 
A(the fpecial feafons of grace) confutes hems 
ins foul.be wearied with daily. griefs'and oute 
Woubles,. the bofome of Fefus Chrat sQebich sds 
lalwife opened every Lords day): may vefre(a 
Wind hall we have'and profeffefolittle love to 
time, (more precious then\gold to humbled 
WR) os tocajt away fuch a rich portion of preczous 
ad make it-common-under apreteuce of making 
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I any) of one Sabbath day; (for le it few - 
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ov finful: the loudejt voice (one of them of thet 
_ Chrift, which now founds inthe world contini| 
the ears of his people, is this, Come into yj 
fome ye weary finners, and enjoy your ret! 
the next voice tethatis this of the Sabbath to\k 
off from all occafions , and thento fay to us 5 (| 
to me my people,and reft in my bofom of {, 
mercy all this day: Which call would not be, 
6y, if it wereevery day 5 for then our own o, 
muft be neglected, which the wife and fatherly: 
dence of God forbids; and fpiritual work ons 
ded and intended, which God did never coms 
Nor fhould any marvel that the voice of thi 


il 


Soould contain fuch a voice of Loves and the 
fhould nor think that this controverfie aboutt: | 
Cor for this one law of the Sabbath is unfit a\ 
futable to thefe Evangelical and Gofpel time 
although the Law is dreadful and full of teri 
confidered without Chrift, and is to man fala \@ 
of words, and a voice of terrour and fear 4h 
genders unto bondage yet as itis revealed wi 
ference to Chrift, and a people in Chrifty fie 
Commandment doth {pirare amorem (as he} 4 
and breaths out Chrifts love, for: which the i 
cannot but bleffe the Lord with everlapting na 
ment that ever he made them to kuow thefe 4 
fecrets of his good will and love, efpecially thei a 
he wovites them in their hearts, and thereby gi 
i 


J 


h 
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to them the comfort thereof. And verily if it 

@ {weet voice of love to , us into this pa 
days certainly if ever the Englith Nation be P 
ved of  thefe feafons (which God im mercy fork ) 
will bea black appearance of God againft th 
the days of their diftreffe, when he fhall fem if 
them out of bis. Reft in his bofome by depriving k 
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tet ofthisday. Whatwill yedo in the fo- 

jays in the day of che feaft of the Lord? For 

pare gone becaule of deftrution;Eg ypt fhall 
ithem,Memphis fhall bury them, their filver 
sdefired, nettles fhall poffeffe them, thorns 

i in. their Tabernacles ; the dayes of vi- 

are come, the dayes of recompence are 

Ifraelfhall know it; the Prophet is a foo!, 
ae man is mad, for the multitude of 

iniquity and the great hatred, Hof. 9. 53657- 

Wi) men yet wake much of Gods Sabbaths, and 
heres and if it be tootedious todraw neer to 
ery day, let them but make confcience of trying 

Itong how good the Lord is but this ene day in 

Ih, and the Lord will yet referve mercy for kis 
Jer.17.24,2526.for keep thisskeep allslofe this, 

i which left I foould feem to plead for out of @ 
rd groundleR affection to the day, and left any 

Wtimes fhould be worfethen the Crane and the 

Nn, whol know their times of return, Ihave 

Mite endeavoured to clear up-thofe four great 

Mties about this Day inthe Thefes kere follow- 

| | | New 
ioe the Morality. 

The Change. 
“The Beginning. het 
The Sanctification of the Sabbath. - 

Dig fully perfwaded , that whofoever fhall 
Mone of the leaft Commandements, and 
mien fo,{hall be called leaft in the Kingdome 
Hid. I do therefore defive the Reader to take 
Mvith him thefe two things. 
yp SHpending bis judgement concerning the truth 

Wilidity of any partsor of any particular Thefis, 
Mie hath read over the whole; fer they bave a 

P| (a2) dependanve 
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dependance one upon another for eutual cle! 
one another 5 and let I fhould bis co&am 2! 
re, and fay the fame thing twice, I haves 
purpofely left out that in one party and one 
which is tobe cleared in another, either for pri 
or refolution of objections againft it 3 and 0\ 
this dependance may not foeafily appear (b\ 
have not fo exprefly fet down the method )! 
pife-hearted I bope will eafily finde it out.| 
pick out and accept what they feeto be of 1 
fuch a confufed heap ; for it was enough tor 
af I might layin any broken pieces of timbers 
ward this building, which thofe that are able\ 
deeper into this‘ Controverfiey may pleafe tor 
‘of Cif there be any thing in them, or in anya 
in thecr owibetter and more orderly frame 
hath “been. and ftill is my earneft defire to" 
that God would raife up fome or other of bi 
ous fervants to clear up thefe Controversies n\ 
ly then yet they bave been, thatthe zeal M 
Sabbaths may not be fire without light , wh 
haps hath hitherto been too little through th® 
edueffe of former times , encouraging the by 
way, and fuppreffing thofe of moft weight an\ 
for the other. os a 
2. To confider that I doe.moft' willingly a 

to the publifoing of thefe things's° whithLM 
many vefpedls bave much more readily comme 
the fire then to the lights when I confidertit 
abilities of others the need fuch as I anti 
fit down andlearn the hazards and ketos 
get onely by comming but into the field in Pow 
mattersy and ihe unufefulneffe of any thing't 
for thofein remote places where knowledge a’ 
and where to caft any thing of this nature, i510 
y 
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yto the Seas I confeffe I am.ajbamed theree 
ve feen in this garment; and thercfore that 
) thus farre yeelded, bath been rather to 
others then my felf, who have many wayes 
bd me hereunto; the things for fubftance con= 
herein were firjt Preached in my ordinary 

on the Sabbath days in opening tke Com= 
iss the defires of (ome Students in the 
( and the need I faw of refolving fome 
avifing about thefe things inthe hearts of 
Winary bearers among the people, occafioned 2 
Marge difenffing of the Controverfies to which t 
i 
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‘more inclined, -becaufe one among us (sho 
' at abilities) was taken away from usy who 
bmifed the clearing up of allthefe matters 5 
! ferefor thefe things were more plainly and 
Myened and applyed to the confciences of fome 
! pular capacities as well as others, IL was 


; “te it to veduce the Dodirinal part of théfe 


Misvpon the fourth Commandment, nto cer= 
Milicles for the ufe of fome Students defirous 
when being fcattered and comming to the 
Bl fome of the Elders in the Country, I was 

hof them defired totake off fome objcurity a- 
rom the brevity and littleneffe of them by 
enlargements and a few more explications 
» which promifing to doy and then comming 
raring of many, I was then defired by all 
ats inthe Country, then met together to com- 
Han to publick view; which hitherto my beart 
i Mpofed, and therefore (ould ftill.bave fmo~ 

NM them . but that fome have fo far compelled 
Bilbat I feared 1 fhould refit and fight againit 
Pain not liftning tothen: 3 in which many things 
FW out, which perbaps might be more. ufeful to 
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a plain people, which then in the applic.| 
matters of Doctrine were publickly deliverei 
fome few things are added,..efpectally in tha) 
cular wherein the directive power of the Mol 
is cleared againft the loofe wits of thefe tamer 
are ftrangers bere (for. the moft part) toti 
and writings which ave now in Burope, 
much feared that tke increale and growth | 
many Fares and Errours inEngland, bath 
reafon of tke fleepineffe of fome of the honeft hit 
men; and that thofe who are beft able t 

them ups have not feafonably stood in the ga) 
kept thent out by a zealous convidiing and 

bearing witneffe ag ainft them by word and x} 
and that therefore fuch as have with too mu 
derneffe and compliance tolerated Erroursy | 
will one day grow. up to that beadsthat it wilt ’ 
lerate. or fuffer them to freak truth, We i 
Proverb here, That the Devil is not fo foo i 
but Chrift is up before him 3 aid, if any of] 
cious fervauts have flept and len longea 
then their Mafter hath done, and have not ® 
er printed foone. enough for Fefus Chat it 
matters 5 yet ohthat in this matter of the Si 
God would betimes awaken; and that thefir 
neffes might ftirre up their firength: for it 
fear and forefee that if it be not done, ther # 
bowre and a nick of temptation in fuch a junit 
times approaching » wherein the enemy will cit 
hike a flood, and rife up from all quarters .\f 
the Dotirine of the Sabbath, and then farent 
the good days of the fom of man if this 1\h 
which then men, (hall defire to fee and fhall it 
then. I have therefore been the more willim 0 
uty own fhame and weaknefe appear tothe 0 
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i befes concerning the Mora 
of the Sabbath, = , 


OD isthe fuperiour difpofe! ft 
‘tH. ie tae 
2.Man who is made next tl 
to return to his reft at tle 
the larger circle of hislife}t 
turn to him at the end of t | 
DON x’ = circle of every week. © 

2% what aM (otal Law is not. ti 
ti Hew a Divine Law may be faid to be Mora! 
. What a Moral Law is ftri@ly taken. ) 

2 A Moral Law confidered in a ftrid fenfe is't 
meerly becaufe commanded, but is therefore « 
ded becaufe it 1s good. v 
7. What is that goodneffe ina Moral Law for w!'h 
commanded. iP 
g. By. what Rules may chat coodneffe be known,wid 
* four. Wee 
9. Divers confearies ‘flowing from the deferir'm 
Moral Law. 

1. That Divine determination of fomething if 
doth not alway take away the morality oft!) 

2. That thofe are not moral laws only,which arm 
roall then by the light of corrupt natire. ' 

=e Ee the whole-Decalogue-in all rhe parttif 
the Moral Law of God: Thef.30. where Oi 

ate anfwered to. 

10. Three forts of Laws which were among the | 
' Moral, Ceremonial, Judicial. 
UY. “phe true {tate of the Queftion, whether thei 
S a Moral or Ceremonial Law.  “’ | 
Ene agreement on all hands how far the Lav of 
Sabbah is Moral. \ 
¥3. Something general is agreed on, and eth ie 
" under this general, viz. afeventh day. 
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ee The Contents. 


ae chief means of refolving this Controverfie in 
ing the meaning of the fourch Commandment. 47 
Mae things which are Moral in the fourth Command- 
at,are either primarily or fecondarily Moral. 48 
je things which are primarily and generally Moral 
efourth Commandment,are three; 

1¢1. Atime of worthip. 

| 2. A day. 


3. A feventh day determined. 


focthe worfhip it felf, but only the folemn time of 
; required in the fourth Commendment. 53 
ow holy duties are for time. 66 
Haflituted worthip is not direély required in the 
prc, but inthe fecond Commandment, wherein the 
faning of the fecond Commandment is occafionally 
Fared againft Wallaus. 55 
if the Moral worfhip ir felf be not required herem, 


a Jeffe is the whole Ceremonial worfhip. 63 
Neither the publick worfhip only,, nor Jewifh holy 
iys required in thts fourth Commandment 64 


WNot a part of a day, bue a whole day is Moral by the 
itth' Commandment. ) 63 
ie fin of Familifts and others, who allow God no 
) decial day,but make all days equall. 68 
How any day is faid tobe holy, and that though all 
laces are alike holy, yet all days are not therefore alike 
ly. gee 69,70 
Anfwer to {uch Scriptures as feem to make all days 
like holy.under the New Teftament. 72, 73-1079 
The chief reafon why fome abolifh the day of the 
hbbath. in the fourth Commandment, is, becaufe they 
addon the whole Decalogue it felf as any Rule of 
Pefe unto his people. | 19 
i ; An inward Sabbath may well confift with a apa 

‘¢ 7 . 


fpecial worfhip,then borrow a part of every day. 6 


Sods wifdome did rather choofe a whole day togethst 
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aye } 
The great controverfie whether the Law be arule of 
| hfe to a believer, difcuffed in fundry Thefes- 84 
) The Spirit is nor the rule of life. 36 
i Wi Nor the will of Gods Decree, but the will of his com- 
Pkandistheruleoflife. | 9% 
The fundamental Errour of Antinomians. 93 


The rule of the Lat is kept in Chrift as matter of our 
juftification, 
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The Contents. 7 
_. jaoftification,norfanG@ification. = > 
34. How Chrift isour Sanctification as well as our 
fications | aay 
35. Duties of Chriftian thankfulnefle to God weri) 
performed by Chrift for believers under that noti;) 
thankfulneffe,but by. way. of merit. i 
36. Whether a believer is to a& in vertue of a comm 


las 


eo 
37. The fin of thofe. who affirm that Chriftian obediig 
is not to be put forth by vertue of acommand. i 
38. To act by vertue ofa Commandment, and. by vil 
of Gods Spirit, are fubordinate one toanorher. 
39. Whether the Law is our rule as given b Mofein 
Mount Sinai, or only as itis given by Chrift on Mul 
S70. , 5 
40. How works and law-duties are fometime commid 
ed, and fometime condemned. 105: 7 
41. The new creature how ir is underthe Law. _| 
42. How the children of God under the Old Teftal at 
wereunder the Lawas a Schoolmafter, and not tile 
of the New. sy 
43. How the Gofpel requires doing, and how not, 
about conditional promifes in-the Gofpel. haan | 
44. Various motives to obedience from the Law and | 
ipel, from God as a Creator, and from Chrift asa 
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deemer, do not vary the Rule. § 
45,-Unbelief is not the only fin. - ee 
46. Three evils arifing from their DoGrine who deny’é 

directive ufe of the Moral Law. 12 


47. The fin of fuch as deny the humbling work of the | 
under Gofpel miniftrations. aa 
48. Their errour who will not have a Chriftian pray, 
pardon of fin,or mourn for fin. - delay 
49. Whether Sandtification bea doubtful evidence, # 
may not be a juft evidence, and whether the Gofpe) 
all the promifes. of it belong to a finner asa fianer, «| 
whether fight of corruption be (by the Gofpel )the’: 
led evidence of falvation as fome plead for. | 
50. Whether che firft evidence be without the being, 
_ only thefeeing of grace. Ky 
51. The true grounds of evidencing Gods love in Chr, 
cleared. ie ee all 
52. Not only a day, nor only a Sabbath day, buta fever, 
_ day determined isthe taft thing generally Moone tf 
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-+h Commandment. sk ha oe AAOES & 
at whiclris particularly Moral herein,is this or that 
icular feventh day 193 
he morality of a Sabbath may be as. ftrongly and ea- 
urged from the Commandment of obferving that 
icularfeventh day from the Creation,as the morality 
if day. 325 
is i in mans liberty to take any one of the feven 
4, ina week to be the Chriftian Sabbath. 126 
determined time is here required, butnot what na- 
Sir,but what counfel fhall determine, and confequently 
1 or that feventh day. 130 
\¢ force of Gods example in refting the feventh, and 
rking fix days, how far it extends. 132, 
jo reafon that God muft have a feventh yeer, becaufe 
will have afeventh day. 134 
dow a circumftance of time ts capable of morality.137 
3 aM of the Sabbath is a Homogeneal part of the 
ah al Law, andis therefore Moral: and whether it 
WMoralin refpect of the Letter. 138 
Whether the Decalogue is faid to be the Moral Law 
n Batt the greater part only. 9, 139 
ihe Law of the Sabbath hath equal glory with all 


‘other nine Morals, and hath therefore equal mo- 


; a . , ; : ¥40 
4) éSabbath was given asa moral law to man in in- 
a Icy. 4 ‘ J 8 i 
i he Sabbath {aid to be fanctified, Gen.2. not meerly in 
Wiay of Deftination or Anticipation. | 162 

dam in innocency might need a Sabbath. 174 


4io types of Chrift givento man in immocency- = ¥77 
| Sorgaie wasno type in refpedt of its original a 
©) / ution. 3 17 
Gl he Heathens by the light of corrupt nature had fome 
iy ke of knowledge of the Sabbath. 189 
Hohe Law of nature diverfly taken, and whatitis. 194 
/7)0argument to prove the Sabbath ceremonial, becaufe 
J itiftappointed no fpecial day for the Lords Suppcr- 
| I 


WW 98 
7 No argument to prove the Sabbath ceremonial ,becaufe 
) "'sreckoned among the Ceremonials. 199 
» 7 shrift isnot faid to be the Lord of the Sabbath,becaufe 
"Was Ceremonial. : _ 200 
‘7 Though the Sabbath be made for man , yet it 18 not 
| therefore 


| ° 
| 
: i 
i 

= | 


f 


en nnn were. * 
ED ar 5 2 Lidl 
ag : ~ = 
= pti ~ 


ae 


| 
Ped is 
Bite ; Pay 
Liss] i 
‘Mth i) |) 
Be) Bi | 
husiy t } 
; cat’ Oe 
T,inve t . 
Pala van e 
Neck ‘ik } ts 
AT TH 
f ij t z 
The : ¢ 4 re 
CPi y ¢ js) ge 
ce ee 
aie th} Ms iy 
0) i ihe 
Pi! 3 . te 
We iey § 1 
ne: ane a 
aa , ; a 
Hy ; ! j 
ae ot a a q 
ae cee . ; 
Oia # Wy 
prey y DD 
ras a 4) 
Ht vi fiat} “ 
WAS he 
f AERA ieee 
ety) ats) ; 
Lan 
ie Ti HBhial 
aay Pi I} y 
i. Diy |i iy 
MY A 4 “Hof 
Mit tI Wh aie 
Hee Beat ti Bagley 
Rese deh fn 
tM | Peck’) 
Shull e Oatmeal Lys st 
ae 
LE 
tT f ; 


The Contents. 


therefore Ceremonial. sO 
74. A fond diftinction of the Sabbath in fenfu myfti 
om 


¢ 
“teralt. | | | 
75: Although we are bound to reft every day fr 
we are not therefore to make every day a Sabbar | 
76. The Sabbath was not proper to the Jews, becau § 
only were able (as fome fay ) to obferve the exa | 
of it. : sal 
77- An anfwer to M. Carpenters and Heylins newin'| 
argument againft the Morality ofthe Sabbath. . 
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The Morality of the S abbath 
4 is 9 | 
Wherein the chief Arguments}! 

- by Gomarus, Mr.Primrofe, Mx. [romp 
Mr. Broad, with fandry others @ 
'., Saint ic, are briefly anfwered, the rea-) 
fons for, ic more fully cleared: «.,) 

Bey a1 

Wherein alfo the great Controverfie, whethe' 
whole Moral Law contained inthe Decal 


.. be aRule of lifetoa Beleever, is occafio, fi 
_. |. and diftin@ly handled. ; 
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Thefis te 
Ime isone -of the moft precious blef- . 4- 
*fings, which worthleffe man in this | 
world ‘enjoyes, a jewel of: inefti- 
‘mable worth, a golden ftream diffol- 
ving, and asit were,continually run- 
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ning down by us, out of one erernicy ; 
-anto another 3 yet feldome taken no- i 
i ~~ tice. of until it is quite pafled away i 
pes 5 Man (faith Solomon) knows not his time, Ec- ti 
yita. It is therefore moft)uft and meet, that he whe i 
Milithe difpofing of all. other things leffe precious’and amit 
n Hentous,fhould/alfo be the fupreme Lord and Difpofer v iW hae: 
(your times. bor? | | Pe) ou) Tae a 
¢ hs ie ; Thefis 2. ‘ Hi Hi HY (7 3 
‘whois the difpofer of all our times, is:the feveraign 9 Ae a a 
Lofour perfons alfo,and is therfore the urmoft and laft Wegit weed P a 
i no: for:if eur perfons -and all: our times be of mh ed i vi 
i | they are then to be improved for him,as he fees moft ah eae 
ae Thefis 3. a et ae 
hw although all creaturesiin the world: are of God, 3. Mal A 
Wor God,fo that being of him,they receive their being * Deus que Niet mes | 


fVhim astheir firft efficient, and being forhim, are principium dat 
 \sfore * preferved and governed by him,as their urmoft effe qua finis 
“yerno other inferionr vifible creature is fet fo near firmat dy ftabi- 
od, and confequently is not in thatmanner for God,’as Jit effe datum. 
Bilom <n 6600 ? 
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i ae i Gibbeuf.de lib. 
Bit: ‘oNphefis’ 4. ¢ Dei & creat, | 


| PPalthough ‘all inferiour creatures are made agi = Ae 
Oa, 


V1) | Field of the 
mee! 4 Church,ch.2. 


therefore made,both lafily and nextly for Godsand | 


‘cetum intohim, mans immortal being is eternal’) 


‘becaufe iris made nextly for God, and asit were} 


Lhe Morality of the Sabbaths 


God, yet they are made nextly for man; bute man y 
nothing-better than himfelf, between him and Gc 


| 


itis, that noinferiour creature, which comes ont’ 
fueth from God, hath fuch.a reflux and return agatt 
unto God, as man hath 5 becaufe,in and by this reff 


ferved , like water running, into the Sea again‘) 
whence it firft-came. Bi Man OR Fgh 
Thefis 5. I 


For whatever is fet next, and.as ir were contigu’! 
eternal,iseternal; Omme contiguum eterno Spiritual 
ternum (fay fome ) and hence itis that the foul is ¢!f 


guoustohim. The body alfo fhall be eternal, t'g 
contiguous to the eternal foul: Bur no other inferio’ 
tures are thus eternal: For alchough they*heaigg i 
ly for man,yet fo, as that they.are! firfily forthe’s 
which is of itfelf mortal, and nor: eternal, an Phe 
not being contiguons to that whichis {pirituallyie'D 
are nor fothemfelves 3 andthe. reafon of this ise t'a 
all inferiour creatures, as they come out fro : 
their motion is toward man for whom they ae. x 
made, and :they go out ftrair forward from God,as1'A 
in a ftraitline toward man, to the laft\end and t’f 
which firait line when rhey arecome, in the fer'e 
man,they then cannot proceed:any farther, and do 
fore periflnand:céafe ro be, withoiit refleGing,or ret’ | 
back again immediately untoGod. But.man bein; i 
immediately and nextly for God, hath therefore h ‘ 
tion fo toward God, as that he rerurns inimediatel'l 
him again, and is notled in afirait: lime, but led ' 
were) about: ina circular motion; ‘and hence tet'll 
immediately to.him, he is hereby! eternally prefer" 
him,for whom he is immediately made,and unto wh! 
3S nextly-contiguous, as hath been faids ee 
Thefis 6. . Soeso 
Now although in this rerum of man to’ God, ¢ , 
fg itto beinternal, regular and fpiritual) manslt 
being once loitis hereby recovered’ and preferved i's 
yet when man is left unto himfelf,the motions of ‘hi@ 
out of this circle, in ftraying from God, are innume » 
and would be endleffe,if God who fer him next unté(i 
felf, did nor fometime or other,' recal, return i 


f. 7 5 Tec A 


| 
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yim back again(as it Were in a heavenly circle )into_ 


ee Thefis 7. 
k therefore as when man hath run his race,finifhed 
arfe,and paffed throngh the bigger and larger circle 
life, he then returns unto his eternal reft ; fo ic 
rived and ordered by divine wifdom,as that he fhall 
eciall manner return unto and into his reft: once 
it within the leffer and fmaller circle of every week; 
phis perfect bleffedneffe to come might be foretafted 
j Sabbath day, and fo be begun here: thae look 
pp ending in innocency ; had caufe thus: to. return 
he pleafant labours of his weekly paradife-employ- * 7; hic ordi- 
1, (as fhall be fhewn. in due place) fomaw fallen 5 nem confidera, 
more from: his roilfome.and wearifome labours, to 4/74 creantur 
i reft again: And therefore,as becaufe ali creatures propter hormi= 
ymade for man, man wastherefore madein the latt jen, ideo pol 
ia them ; {oman being made for God 5 anthis jij condituy 
Wipsthence it is that the Sabbath (wherein man was foro. 
win mo{t near unto God.) was. appoinced after the tyn5 vero ad 
gon of man,as * Peter Martyr obferves : For although poi cuftum , 
snot made for the Sabbath meerly in refpet of the jge flatim poft 
gtd reft of it,as the Pharifees dreamed,yet he is made jjfins creatio- 
Sabbath in refpeé of Godin it , andthe holineffe por sabbatha 
g f0 both which then the foulis to have its»weekly penediéfio, oy 
Mjition back again, asinrothat Reft, which is the end fantlificatio 
wouclives, labour, and in fpecial of allouriweekly jnducitur. 
and work.» is Pet. Mart. in 
Bai. - Thefts 8. prac.4m. 
therefore our bleffed.reftin the fruition of Godoat 2. 
jdand period Of our lives, is no ceremony, buta 
Ms privilege, anda moral duty, ic being our clofing 
pat urmoft end to which we are called::fo.it cannot 
mM i a Law which calls and commands man 10 this 
@ teturnto the fame reft-for fubftance every Sabbath 
@ thould be a ceremonial , but rather a, moral. and 
ital Law: unleffe it fhould appear thar this weekly 
¥gth like the other annual Sabbath,hath been ordained 
ittted principally for fome ceremonious ends,rather 


a 
MyObe a part, andindeed the beginning of our reftro 
J i there being little difference berweenrhis and that 
mite, but only this, that here our reftis bur begun, 
ml itis perfected; herevit: is interrupted by our weekly 
issthere it is continnedshere we. are lediinro our ret 


by 
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_ but for fome more private and perfonal ‘occafionsi a, 
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The Morality of the Sabbath: a 
by means and ordinances, but there we fhall bee po) 
with it,without our need of any help from them i 
God who is our reft, being then become unte us. im} 
ately Allin Ad. wat come 28 
Thefis:gu ieee: | 
Were it not for mans work and Jabour ofdaine i 
appointed for him in this life, he fhould enjoy a-coi) 
Sabbath, aperpetual Reft. And therefore wetei) 
when mans life is ended,his fimne fet, and his wor,| 
upon earth, nothing elfe remains for-him,but only ty) 
into his perpetual and eternal Reft. .All our time, 
be felemn and facred to rhe Lord of time, ifthere'w, 
common work and labour here, which neceffarily: 
ons common time; why then fhouldany thik | 
weekly Sabbath is ceremonial, when; were ienory | 
lifes labour,a perpetual and continual Sabbath woul; 
be undoubtedly:accounted moral. Its hard for any to, 
a fervants awful attendance of his ‘Lord and Mafter 
tain {pecial times not to be ‘morally’ due: from him,| 


a 


— 


him to attend unto, fhould at all times continua llyoa 
ving of him. A 26h 
Thefts 10.: home | 
The word is &ypagor,and no Scripture phrale; &,¢ 
fore not proper; fitly and fully: coexpreffe the que ji 
contreverfie,to wit,whether the fourth ‘commandn it 
a moral precept. » The-beft friends of this word find} 
pery, and can hardly cell what itis, and what they, 
have to be underftood by: it, and hence itis beck 
bone of much Contention, afit mift, and fwa % 
fuch to fight im, who defire:fo t6 contend \wit,, 
Adverfaries 5 as that themfelves may aot bee kno’, 
ther where they are, or on what ground they ftan,)) 
it being a word generally taken ‘up, and common! 
it may not therefore be amiffe, to follew the mark, 
fure, and co retain the word with juft and meete, 
tions thereof. LBs! 
| 7 Thefis tr. ae 
They who defcribe a morall law, to be fuchala/é 
not typically ceremonial, and therefore not dural. ¥ 
well and truly expreffe whatit is nor, but they «F 
pefitively exprefle what it 1s. a 
 Thefis 12. f By 
Some defcribe and draw out the proportions. : 


+ abe 


a a 


| The Morality of the Sabbath. 
aw, bythe Law of nature; and fo make it ro hee 
v,which every man is taught by the light of na- 
That which is morally and oniverfally juft ( fay 
hich reafon, when it is not mif-led; and the in- 
Law ofnature dicateth, bycommon principles of 
iy, or oughcto.dicate unto all men without any 
er td ufher: It is that(fay orhers )which may be pro: 
hot only juft but neceflary,by principles drawn from 
WM iehe of nature,which all reafonable men, even in 
WF corrupted, have ftillin their hearts, which either 
! : ackncwledge , or may at leaft be convinced of 


tthe Scriptures, by principles ftill left in the 


| 
: 


bOf allmen. But this defcription feenis too nar- 
Mor 1. Alchongh it be true that the Law natural is 
‘Law of nature cnly, and the Law of nature be 
Mi ip and drawn into fonarrowacdmpaffe, as what 
Vyillneceffarily follow ;. that many of thofe holy 
Mid principles are not the law of nature,which were 
ration and perfection, but now by mans apoftacy 
fat and blorted out ;° unlefs. any fhall chink 


ithe Law moral, yetif the Law-Moral be refolved. 
iciples left in corrupt man only fuggeft and dictate; 

| on impreifions of the Law of natire,in mans 
Mhenthe blinde Papifts,cicher that mans mind is not 


“ttupted by the fall, in lofing any of the firft im- 
MSOF innocent nature; or fhall maintain wich them, 
image of God. (of which thofe firft impreffions 
part) was not nattral co man in thateftate. 2. It 
yn follow, that there is no morall difcipline, (as they 
: ‘that ts, nothing moral by difcipline informing; or 
| | ly moral,but only by nature dictating, which is crofs 


y tothe judgements,but folid arguments of men ju- 
yand moft indifferent. 3. If chat only is to be ac- 
r moral which is fo eafily known of all men, by the 
4) Mature eorrupred, rhen the imperfed light of mans 
F mind muft be the principal Judge of that which is 

j father then the perfeé rule of morality contained 
W Scripture, which aflertion would nota little ad- 
Eycotupt and blind nature, and dethrone the per- 
#) of the holy Scripture. 


| beige Thefis. 13s 
»/Y who define a Moral Law, to be fuch. a Law, as 

Fuctual and univerfal’, binding all pérfons in all ages, 
| BR i 
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4nd times , doe come fomewhat nearer to the n| 


The Morality of the Sabbath. , 


are not far off from the truth, and fuch a defer) 
moft plain and obvious to fach as are not curiei | 
this fenfe our adverfaries in this caufe atfirm the‘ 
notto be moral, meaning, that itis nota Law‘ 
all and univerfalk Others onthe contrary, affirr j 
it is moral, intend thus much,that it is perpetual} 
verfal, alaw which bindes all perfons, all time?! 
all ages, and herein lies the chief matter of Ce’ 
fie at thisday. Now in what refped,and how! 
the Law of the Sabbath is perpetual, fhall be 
fhewn; mean while it may not be amiffe to enqr' 
narrowly into the nature of a Moral Law. Fo} 
a Law primarily Moral is perpetual, yet perpetu' 
to be-an adjundtirather than of the effence of "i 
law, and the difficuity will ftill remain untoucl 
to know when a law is perpetual, and what is'| 
and intrinfecal to fuch a law as makes it perpe| 
morall; whereinto 1 would not fearch,left I tho’ 
to affe& curiofiry, but that our critical adverfar?! 
upon it, with whom there is nothing loft in cafe’ 
nothing by wrafiling a little with them upon th! 
grounds, where fora while we fhall come up ol 


Fhefts 14, eet y 
| 1. More largely! 
A divine law may be faid to nerally mora 

be moral two ways, 2. More ftrid|§ 


fpecially mo 
AT Thefis 15. oe 

A Law generally moral is this,that the whole f’é 
will of the Lord be done and fubmitted unto 
creatore;and in this large fenfe cvery law of God," 
ceremonial,judicial,or For fpecial trial, may bef’ 
moral, becaufe the foveraign will of God isin | 
laws.to be adored: It is a moral duty that Gods" 
done 5 and hence it is that fo far forth as the will! 
is in them,fo far forth to yield obedience rothem'@ 
ral duty, but the queftion is not about this morals 
what things are thus moral. z i 

Thefis 16. 

A law more firidtly and {pecially morall , wit 
cerns the manners of all men , and of which ¥ 
fpeak, may bee thus defcribed, viz. it is fuch a 
which is. cherefore commanded, becaufeit is gc 


we 


he 


| The Morality of the Sabbath. 


yerefore good meerly becaufe it is commanded. 


E=J 


19 / Thefts +7. 
is Auftins coyien of itlong fince, whom moft ;., 
wichoolmen follow; which learned * Cameron with Aug. de lib: 
jate Writers confirm,and which our adverfaries in avb:lizt. caz3. 
overfie plead hard for, and unto which the evi- * Camer. in 


f Seriptiire and reafon feems to incline: for laws Math. 16. 
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judicial and ceremonial, are good laws, Deut. 6. 
ut this was meerly becaufe rhey were command- 
orfore it had been Simply evil to burn incenfe,offer ™ 
I Eece any ceremonial duty in the worfhip 
4 valels they had been commanded. What is there 
ema ¢ in moral laws which is not in thofe laws? ve- 
4 | inward goodnefs in them which others have nor; 
| aufe of which goodnefs they are therefore com- 
(Mp: For to love God,to honour parents,to preferve | 
sma ofman, to be merciful, and bountiful, and juft 
i pt dealings, &c. are inwardly good,and are there- 
r jtaianded, and are therefore moral laws : and 
dmave fee that when the Apofile would fer forth the 
Mi execllency of the moral law (for of no other law 
MiP ak, Rom. 7. 7. v2.) he gives thefe titles co it, 
bholy, juft,and geod, which holines,juftice & good- 
dale Oppoferh to his own moral(not ceremonia!) wic- 
f Pa Tam carnad (faith he) burthe law is boly,juft 
eat § And look asit was evil in it felf for to havea 
ontrary to the law, fothe law which was con- 
| “that nature, was gcod in it felfand was therefore 
ded; and therefore in thisthing, moral laws are 
Wigher degree pood, than fuch as were onely, cere- 
which were therefore good meerly becaufe com= 
is The Prophet Aficah therfore perceiving how for- 
lany were in ceremonial duties & facrifices,in op- 
a fence, hetellsthem, The Lord hath fhewed 
anwhat is goad( {peaking of moral duties,of fhew- 
ey, and walking humbly with God, Micah 6.8.) 
: Sacrifice and Offerings good, as well as mercy 
tviking humbly? Yes verily, but herein lies the dif- 


(0 our moft Orthodox generally make ir) Sacri- 


\f 
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fii Offerings were nor per fe and in chemfelves good, 
i)-ly a8 commanded for higher ends, and to further 
‘ pbedience, Fer.7.22,2°. and 6.19,20. Ifa.1.14, 16. 
M9. 13,14; 15. but {uch moral obedience as the 
© \Cmentions,viz.to fhew mercy and to walk humbly, 

| Ba were 


STE ae ven 


AoE ns | gh oa, 


Gamer. Pral. in have refpeé only to fuch things as.are good in thei} 
A, Mat. 16. 


were good in themfelves,and were therefore comn 
of God, and here called by the Prophet good. The : 
of Moral obedience is love to God and man, Matth. | 


a5 = 


The Morality of the Sabbath. | 


what loveis this? furely ’tisin fuch things as aretr | 
felveslovely , and confequent'y in themfeves good. 
cherwile ceremonial obedience fhould be a part oi 
obedience , becaufe in performing fuch obedienc: 
meerly ceremonial,we fhew our love to God alfo, || 
a branch of love to have refpeé unto all Gods Con, 
ments, Deut.6.1,2,3. with 5, 6. Only herein our |} 
ward God appears in ceremonial duties , becauf | 
Laws are commanded, our love appears in the oth), 
caufe the things commanded are alfo lovely in ther; 
The Image of God is good in ix felf,.as God hig 
good in himfelfnow the Moral Law isan exact mul) 
thing elfe but Gods Image, asis evident, Eph.4.24. 
the Image of God is made to confift in holineffe an; 
oufnes,the firft Table being the rule of the one, the 
Table being the rule of the other 3 and hence ttf, 
undeniably,that Moral Laws, refpeding only God: 


e —— 
SS ee 


and wherein we refemble and are made like mt 
Some things (faith Cameron) are good in themfely, |} 
fuch things wherein Gods Image fhines forth, as hej 
ly,juftand good, Col.3.10. Ephef. 4. 24.. Some th’ ‘ 
indifferent, neither good nor bad in themfelves,bu iN 
ly as commanded or forbidden, which alfo bear n¢ 6 
Image, unleffe it be (wd ratione entis,but not fib ral, 
moralis,i.e. theyrefemble God as he isa bemg, # 
as he is holy.juft and good. in himfelf, the rule o,f 


wate : A 
referablance is the Moral law,which therefore Cor 
things becaufe they are good. 


! 

Thefis 18. . a 

God out of his abfolute foveraignry could hay, 
Laws binding all perfons in all ages ( and in. this.) 

Moral) withsut having any more goodneffe in the) 

meerly his own will, but ic is his will and goc/P 

fure to make all laws thar are Moral to. be firft !(0% 

u 


i 
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themfelves for all men, before he will impofe the, 
all men: 
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hich makes all things good; for itis the foveraign 
: God (asis proved )to make every Moral law good, 
*refore to;command it,rather then to make it good 

zer commanding of it. 
ig Thefist9. : 

sill of God is indeed the rule of all goodnefs, and 
ently of all Moral Laws,but we know there is v0- 
kereti, and voluntas mandati, the firft of which, viz. 
iM ol Gods decree (as it appears in the execution of 
kes athing robe good, whether itbe creature or 
he fecond of thefe,viz. the will of Gods command, 
if -pradile of fucha duty, the rule and law to 
Which is firft made good (if itbe a Moral Law ) by 
dom and power of the witl of Gods decrec;fo that 

lof God appearing in both thefe (viz. Gods de- 
Be dommanding will) is the compleat rule of ¢- 
Horal Law : Sothat as no law is Morally good meer- 
i. itiscommanded,fo neither is itthus good,unlefs 
w commanded. Gods will in all Moral Laws,is firft 
Hzthem good, and then to command them, when 
oy far made good; both which together make 
ital Law. 


iM 


a} Thefis 20. 
ne that fin is the tran{greffion of Gods Law; there 
Wing therefore finful but it is the tran{greflion of 
lw,and hence there is no obedience good,but what 
imable unto fome Law. But we mutt know thatas 
| ‘Shion of any law doth not make a thing morally fi- 
MW thento break aceremonial Law would be a Mo- 
1) fo alfo obedience to every Law doth not make 
i Morally lawful and good (for then obedience to 
fonial Law, muftbe a Moral obedience; ) Mora! 
Wfion therefore is abteach of fucha Law, which 
i athing becaufe ir is evil, as Moral obedience is 
jformityto fuch a Law which commands a thing 
J itisgood: not that any thing is Morally ev.l init 
tote it be forbidden, for then there fhould be a Mo- 
olaina and withoutany Law to forbidir, which 
DN abfrd; but becaufe a thing is evil in it felf, and 
Bt iefore forbidden, it is therefore morally evil : 
ay-and doth make it fundamentally evil bcfore it be 


we may be faid concerning Moral obedience accord- 
Fy moral law: No. man fhoald therefore think , 
| B3 that 


i| 


Men, but it isnot Morally evil until it be forbidden. ~ 
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- even from the firft creation 5. But will any of 0 
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that this defcription given ofa moral law;fhould jg 
cafion to any to imagine , that fome things are 4 
good or evil, before any law pafle upon them, , 
therefore there are fome duties, and fome fines); 
are fo without and before any law of God. Fo,| 
that things good in themfelves mutt be commands, 
they are not moral duties, yet withal they afetl 
commanded , becaufe they are good in themfely 
, trae that by the verdi& of fome of the Schoolme | 
duties are morally good, before any Jaw commas | 
(as tolove and magnifie God ) and that fome fin, 


p) 


curfe and blafpheme God) are morally evil , bei} 
law forbidsthem : but (to omit other anfwers)}4 
fuppofitions may be rationally made. (which fon; 
yet it may be upon good grounds denyed, t,t 
duty can be morally good, or any fin morally ev, 
fome law paffe upon them either to command ¢, 
the fame. ’Tis indeed futable and meet in nature i 
to love God,and unfutable and unmeet to blafphy 
hate God; but fuch futableneffe or unfurablen.eé 
they make things fundamentally good or evil, |) 
cannot make any thing morally good or evil , un. 
fuppofe fome Law; for it would be in this cafe wa 
as ’tisin brute creatures, who do many things mi 
(as to cat up and deftroy their cwn young )whicld 
not morally finful, becanfe they are not under ail 
law3and * one ofthe moft ancient and beft of the fi 
men,though he thinks thar the obfervance of the .2t 
before Mofes time was not fecundum vationem prayit 
debite fiert, 1. wasnot actually commanded 5 yety 
was fecunaum ratianem honefti, hoc eft digné fierts 4-(i 
ccngruous, and a thing meet and worthy to be ol. 


mn 
° 


verfaries hence fay,that becanfe it was meet and 0 
ro be obferved, that therefore it was a moral lef 
the beginning of the world, while it had no cot 
is by them fuppofed ) to be obferved? For it mutt bit 
thing meet and congruous, and worrhy to be 04 
of man, which when iris commanded, makes i ‘ 
moral Jaw, for then the Law commands a thing) 
good, and becaufe ’tis good it is therefore comn i¢ 
which goodneffe we mufta little more narrowly nV 
quire mo. Thefis 21. . ' 

Irit be demanded therefore, What is that goodais 
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law for which itis therefore commanded? The An- 
lipiven by Vafques, Suarez, Smifinga, and moft of 
golmen, andfundry of our own Writers, that it 
ig elfe, but That comely futableneffe and meetnelfe in 
ig commanded unto humane nature as rational , or 
Nn as rational, and confequcntly unto every man. Vehen 
Rational, J underftand as Mafter Ironfide doth , 
‘right reafon neither blinded nor corrupted doth 
|, When I fay asfutable to man,and confequentty to 
Han, Thereby exclude all Laws meerely Judici- 
| Evangelical from being Moral, the firft of 
futable to fome men onely, the other are not 
lofome menasmen, but to man as corrupt and 

8 cali bind not all men, but onely thofe a- 
} ' 


om they are fufficiently and actually promulga- 
sevident, Rom. 10.14. Joh.15.22 .But Moral Laws 
ile to. all men, and have an inward meetneffe and 
ly tobe obferved of all men: For look as when 
Miigives Laws to any particular Nation,whether im- 
Hyby himfelf, or mediatly by man, he ever makes 
Miable to the peoples peace and good of that Nati- 
when he makes Laws binding all mankind in all 
M he makes them futable to humane nature or all 
is And look as National Laws binde not 
Moy the meer willof the Law-giver, butfrom the 
M ef aud furablenefs in the thing unto their com- 
Nid ; fo here Moral Laws which concern all Nati- 
Mid not meerly becaufe of the will of God (which 


yen to bindeall men, if he had pleafed 


more in Moral Laws) but alfo beeaufe of fone 
Me Wreite things commanded, which is nothing elfe 

1 futableneffe as is mentioned unro the common 
man. What this futablenefs ro humane nature is, 
\thew in due place 3 mean while, I do not under- 


ik 


furableneffe rohumane nature, the inclination of 
q 


pee now corrupted by finne 5 fer infufed 
HYematural vertues and graces (to which there- 
eyane nature is not inclined_Jare (as Vafques truly 
Svigly maintains) in fome fenfe natural and good 
Walelves, not becaufe humane nature is inclined 
PM sbut becaufe they are very congruous and confen- 
thereunto, and perfecting humane nature,as fuch, 
» fquently futable thereunto. A good is faid to be 
| tlettabile in refpe& of fome profit or delight 
| B 4 which 
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12 The Morality of the Sabbath. | 
Suarez metaph- which comes to man by ic, “but bonum honeftum iy 
Difp.10.Sed.2 movis (as Suarez and his fellows call it) confifts in’ 
Surifinga de of decency,comelinefs and {weet proportion hetwe'! 
Deo.Trad.3. an aét, arid fiuch a nature as as by right reafon; tc! 
Difp.1. Sedt-52 nature itis exceeding comely and futable , wheth! 

' profit or delight come rhereby ‘yea or no. As 
the divine nature, it’s exceeding beautiful and cor‘ 
it (and therefere good in it felf) to be bounti! 
merciful, and to do good unto the creature, althc! 
profit could come to him thereby. It is Gods natu'l 
may fo fay,fo to do; fotisin humane nature, itsal 
thing to honour parents reverence Gods Name, ti 

. ving and merciful to all men,in heart, word andid 

give God a fit and the moft meet proportion oft! 

folemn fervice of him, who allows us many days‘ 

cur own good; this isgood nature, and being thn | 

and futable to it, this and fuch like things are thé 

good in themfelves, though perhaps neither pi 

, Pleafure fhould come unto man hereby: And hi 

| well obferved by fome of the’ Schoolmen, that fiy' 

fon doth not make a thing Moral, but only judge! 
difcerneth whatis Moral; forright reafon doth nel 

a thing (utable, but only feeth whether it befooi 

thing may be futable before right reafon fee it, yell 

tis prefented to reafon it fees it fatable, as the’ 

white before the eye fee it, yet when the'eye’ dori 

_ itappears white alfo: It maybe a meet and comelld 

to give God a feventh part of our time, though nil 

reafon can ofitfelf find our fuch a meet proporticil 

when reafon {ees it, it's forcedto acknowledge a iff 

nefle of cquity, and furableneffe therein,as fhall wa 

* appear. 4 "Sage Biel 

aah ~ Opes ia. i 
‘ But here let it he obferved, that although al if 
“~ Laws are thus futable tomans nature , yet they 12) 
all alike furable thereunto, “and confequently not ‘il 
“good in themfelves$ for fome Laws are more imn li 
wal.difortd futable and good, others mediatly: And as Walle'\s 
Co eeeet obferves cut of Scotus, that there is a double Mal 
PEAC LES: “che firftis de lege nature ftricte fumpta, i. e. fuch 
“‘arefo deeply engraven upon nature, as thatthe 
“* ciples cannot be blotted out, but by abolifhing f 
“ture. The fecond is, de lege nature late fumpta,at d 
© Laws do much depend upon the will of the Lavi! 
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| 
srthey are very congruous and futable to humane 
, even from the light of thofe principles of nature. 
fi nce Tfuppofe it will follow , that the law for a fe- 
bart of time to be dedicated to God, may well bee 
| jilaw, although it depends much upon the will of 
Aeaw-giver , and is not fo immediately written upon 

Meart, nor fo equally furable to human nature , as 


hh 


iis 


of love and thankfulneffe to God our Creator 


iem,fome have leffe- of it:and hence it is that though 
al lawes are good in themfelves, yet not equally 

re ismore unfuitablenefle to hate and curfe God, 
»luftafter anorher mans houfe or fervant , and yet 
are evill in themfelves and breaches of morall 


ly 
j 
H 
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| || Thefis 23. 

| Bee therefore it follows, that becaufe morall pre- 

i ijare of fuch things as are good in themfelves , the 

ilerefore perpetual! and unchangeable, and becaule 
"a in this refpe& good in themfelves, to wit, becaufe 


pies ‘and comely to mans nature as rational}; 


HW) alfo they are univerfall: fo that perpetuity and u- . 
fality feem to be the infeparable adjuncts, rather than 

flence of’ a morall law: yet when they are called 

mall and uuchangeable , we mutt underftand them 

ne& of Gods ordinary difpenfation; for he who is 
ao tet Law-giver may and doth femetime extraordi- 
Aly difpenfe with morall lawes. Abraham might have 
| his Soune by extraordinary difpenfation « Adams 
es and Daughters did marry one another by {peci- 
ommiffion, which now'to do ordinarily would bee 
tuons , and confequently againft a morall Law, as 
ident , Leviticus 18. Onely let itbe here remem- 
»that when I call morall Lawes perpetual! and unt- 
Wl, that T {peak of fuch lawes as are primarily mo- 
Bt), which do firftly and originally fuire with humane 
Bite: for lawes as are at fecond hand morall and as 
ete accidentally fo, may be changeable as hereafter 


. 


appear. 
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$y (as Cameron well obferves) that fome things which » Pral.3 
Bjjd ofthemfelves have more-of Gods Image {tamped prvi e: ‘s 


j Ww thefe things may eyince the morality of ofa ath Se 
H : | 3 Oo 
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White Treat: 
of Sab: day, 
p. 26.28. 
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of time, will be difficult to conceive , unleffe { 
enquiry be made, to wit, when and by what rules 
be known chat any Law is furable and agreeable ur 
manenature, and confequently good in it felf? Fi 
folution of which doubt,there is great filence gener 
molt Writers : Bifhop White endeayours it by giving’ 
rules to-cleare up this mift; buc (pace tanti vi 
much fear that he much darkens and obfeures the} 
herem, and muds the fireams. For 1. Becaufe the 
bath isnot fimply Moral., but hach fomething pofir' 
it, he therefore makes it temporary,as appears in hi} 
clufion of that difcourfe: when as’tis evident by hii 
confeflion , thar fome Laws pofitively Moral are g't 
and univerfal. ‘For Laws pofitively Moral (he 1 
““are either perfonall only, as was Abrahams. conili 
“ out of hisown Countrey,Gen.12.1. Someare fel 
*“ Nation or Republick only, Exod.22. 1.3.7. Som’ 
“commen and general for all mankinde, as the Lif 
“Polygamy. 2, He feemstomake Laws fimply auill 
tirely Moral to be fuch as are in. their inward nid 
Morally good, before and without any external ini 
tion of the Law-giver: Now ifby external impofitid} 
means the external manner ef Mofaical adminiftratic! 
the Law, there is then fome truch in what he affils 
for doudtlets before Mofes time the Patriarchs had chil 
revealed after another manner 5 bucif by external ie 
fition be meant external Revelation > whether imnitt 
ately by God himfelf unto. mans confcience, or medi ; 
by man, then its moft falfe that any thing can be Mo. 
good orevil , much leffe entirely and fimply fo, be 
and without fome fuch Law : for though ic may be 
and futable to man beforea Law paffe upon it,yet not! 
can be Morally good or evil without fome Law, for ' 
there {hould be fome fin. which isnot the tranfgreffiold 
a Law, and fome obedience which is not directed byt} 
Law, both which are impoffible and abominable. 2 lke 
““ makes Moral Laws by external impofition: and cont) 
“ton only, cobe fuch, asbefore the external impofil 
“of them, ate adiaphorous, and good or evil one's 
** reafon of fome circumftance. When as we know thattilk 
fuch Laws as are moft entirely Moral, yet in refpeci2t 
their ward nature generally confidered,they are ind’! 
rent allo: for not to kill and take away mans life isa ye 
fall Law sntirely f0,. yer, in the general nature of it, 
. indiffer: 


fh 
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srent.and. by circumftance may become either lawful 
wawful; lawful incafe of war or publique. execu- 
Baa. juftice ; unlawful out of a private fpirit and per- 
Biaevenge. In one word, the whole drift of his dif- 
i +herein,is to fhew,that the Sabbath is not Moral,and 
Mik-would prove becaufe the Sabbath is nor fimply and 
Wy Moral, (whichis amoft feeble and weak confe: 
) ti _) andthishe proves, “‘ becaufe the Sabbath da 
) (in refpect of its inward nature ) no more holinets 
lgoodnefs than any otherday, all the days of the 
Birk bemg equally good by Creation.Bur he might well 
re the day isnot the Law of the fourth Command~- 
#. but the keeping holy of the Sabbath day, which 
jing inwardly good, and entirely Moralif we fpeak 
oc day: Nay,(faith the Bifhop Jthe Law of nature pj, 
Miecththat fome fufficient and convenient time be fet 
iti for Gods worfhip 5 if therefore fome day be Moral, 
Bijigitvall dayes by Creation be indifferent and equal, 
ie ling to his own confeffion, what then fhould hinder 
Miiera pars, or the feventh part of time from being 
W? will he fay becaufe all days are equally holy, and 
by Creation ? then why fhouldhe grant any day at 
) be entirely Moral in refpe& of a fufficient and 
uent time to be fecapartfor God? If he faith the 
Wad impofition of the Law-giver abolifheth its Mora- 
wecanfe he bindes toa feventh part of time; then we 
ibhew that thisis moft falfe and feeble in rhe fequel. 


| 

i Thefis 25. 

Were are therefore four rules to guide our judgements 
A: herein, whereby we may know when a Law is fu- 
axdagreeable to humane nature, and confequently 
lin it fel which will be fufficient to clear up the Law 
MSabbath, co be truly Moral( whether in a higher or 
Mie degree of Morality it makes no matter) and thatit 
Sit a Law meerly temporary and ceremonial. 

‘Such laws as neceffarily flow from natural relation, 
between Godand man, as well as between man and 
NM), thefe are good in themfelves, becaufe farable and 
Gious to humane nature: for there is a decency and 
4: comelineis to attend to thofe rules to which our re- 
@#isbindus. For fromrhis ground the Prophet Mala- 
Mi/a\ls for fear and honour of God as Moral duties,be- 
©) they are fo comely and fecmly for us, in refpect of 
| the 


on 
ae 


—~3 


arid 


Se aS eR nae Salas 


ee 


aoe 


eA eRe: So) 


RE Eien eae: 


meet to worfhip him with his °owne worfhip, accord { 
fi": fecond. Commandment, and to worfhip himwit’ 
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the relation between us, If I be your Lord, and: hy : 
and Father, where is my fear? where is my honour’ ‘ 
1.6 love alfo between man and wife is prefled as a} 
ly duty by the Apoftle, from that near relation: ber 
them, being made one flefh Ephef. 5. 28,29. the | 
fcarce any who queftion the morality of the duties | } 
fecond Table,becaufe they are fo evidently comely,fi | 
and agreeable to humane nature, confidered relatiy! 
man {tands in relation to.thofe who are or fhould bi I 
himas hisowne flefh; and therefore he is to hono)) 
periors,and therefore muftnot kill, nor fleale, nor fy.) 
covet,nor defile the Hefhydre. but the morality of; | 
rules of the firft Table is notfeene fo evidently, bi 
the relation berween God andman, which mae | 
comely and fuitable to man,is not ra wel confidere’ § 
ifthere bea God, and this God be our God, accord 
the firft Commandment, then it’s very comely. and | 
for man to honour, love, fear him, delight, ruftis i 
dye. and ifthis God muft be worfhipped of f man,inn € 
of the mutual relation between them, then ‘tis comel\ 


a 


J 


holy reverence according to the third Commandr, 
andif he muft be thus worfhipped., and yet arall | 
(in refpect of our neceffary worldly imploiments cant | 
fo folemnly honoured and worthipped as 1S comel! 
meet for fogreata God, then ’tis very fit and come 
all men to have fome fet and ftated time of worfhip, i 
cording to fome fit proportion, which the Lord 0, 
onely can beft make , and therefore a feventh pz i 
time which he doth make, according to the fourth''m 
mandment. ] 
2. Such laws are drawne from the iniegbte Atri, 
and Works of God, are congruous and fuitable to a 
nature: for what greater comélineffe can there b| 
what can be more fuitable ro chat nature which is im, 
ately made for God, then to be like unto God, and tit 
rend unto thofe rules which guide thereunto? Hence | b 
mercifullto men in mifery, to forgive our enemie, 
thofe that do.us wrong , to be bountifull to: thofe the 
in want , tobe patient when we fuffer evill, are all m, " 
dutics, becaufe they. are comely and fuitable to man 
that becaufe herein he refembles and is made like ||t 
God: hence to labour fix dayes and reft a fevent!, 
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hecaufe a comely and fuitable duty, and that be- 

lerein man follows the example of God, and be- 

goft unlike unro him. And hence itis that a feventh 

freft cannot be urged upon man to be as much 

as afeventh day of reft, becaufe man hath Gods 

and patterne in refting a feventh day, butnotin 

any feventh yeare; God never made himfelfe an 

e of any ceremonial dury , it being unfuitable to 

rious excellency fo todo, ba onely of morall and 

Ni) holinefle; and therefore there 1s fomewhat elfe 

Menth day that is not ina feventh yeare : and ir is ut- 

Mie to think (as fome do) that there is. as. much ¢- 
bt the obfervation of the one as there is of the other. 
acre Ly the way may be feen a groffe miftake of Mr. Prim.par.2. “4 
)o/e,who would makeGods example herein not to be cap.7.Seéh.13, 
Mily imitable ofus, nor man neceffarily bound there=: 14,15. : 
Hit being not naturally and in refpect of it, felfe 
M5je,but onely becaule ir pleafeth God to command 
Mio to doe: as alfo becaufe this action of God did not 
"ftom fuch artributes of God as are in their nature 
,° as mercy, bounty, &c. but from.one of thofe 
Mhnres as is not imitable, and which we ought not to, 
Mie, viz his omnipotency. Bur fuppole it did flow from 
BE sctency and that we ought nor, to imirate his 
Motency , and that we who are weaknefle it felfe 

i): imitate omnipotent actions, yet its obvious to com- 
& , that fuch ats which arife from fuch artributes 
“not be imitated of us, in refpect of the particular 

M which are produced by them, yet in the actings 

ji attributes there may be fomething morally good 

th is imitable of us. As for example, thongh we are 

Mo) imitate God in his miraculous works (as in the 

WY) 1g of Sodome and fuch like ) yet there may be that 

Pe wifdome of God fhining therein which we 

ML) to imitate; for we ought to fee before we cenfure 

jl jondenme, as God did in proceeding again{t Sodom. 

| i in this extraordinary worke of making the world, 
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MW icin alchongh we are not to goe about to make ano- 
{pi within thattime as God did, yettherein the 
it and reft of God was feen , which is imitable of 
N) which labour and reft as they are moral! du- 
i 4 they ate confirmed bya morall example and 
| fore moft feemly and comely for man to imitate from 
ajan example: ** And whereas he affirmes that this 
4 : example 
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“example was not Moral,becaufe it_ was fiot in it fe! 
* rable,bemg grotnded onely upon Gods free-will if 
reafon is weak; for to labour in ones Calling is wi, 
controverfie a Moral duty (as idleneffe is a Moral 4; 
yet if one would ask why man is’ to labour her 
not rather tolead'a Contemplative life in the vific! 
fruition of God immediately? I fuppofe no reafon «! 
given, but the good pleafure of God, who in his, 
wifdome faw it moft meet for man to fpend fome Ppl, 
tronable time in labour for himfelf; ard fome in ri 
God, whereunto he gave man fuch an eminent ex,] 
from the beginning of the world. Mafter Primrofé c4 
deny,but that a convenient time for labour and reft i§ 
Thre: neral,is Moral. ‘* Bur(faith he if God had not declar. 
eee ~~ S*will by a Commandment particularly to labour’ fix, 
“‘and'reft the feventh, the Jews would not have th g 
** themfelves bound to this obfervation from God ’ 
‘“‘ample onely; which fhewsthat there is no Moi 
“" init to binde the confcience for ever. But it ma), 
well doubted,whether ads of bounty and mercy(to i 


he thinks we are bound meerly from’ Gods exampl. |] 

refpecd of the particular application of thefe att) 

enemies of God and of our felves'as well as to frienc & 

of binding verte meerly by Gods exaniple, unlefi™ 

hada commandment theretinto: For in Moral pte. 

as the thing is commanded becanfe it is good, fo 7. 

® Vid The f Morally good * unleffe it be comanded: but fuppof, fi 
i ‘9 Gods example of labour fix dayes,, and reft the fev: } 
fhould not have been binding as other examples, \¢ 

there had been a commandment for fo doing yet ti 

no argument that this example is not moral at all) 


Ya : 
We Preceptorum eae that it isnot fo || equally. Moral and known 


moralium tri- 
plex eft gradus, 
dyc.Aqu.t.2. 
q.100.art. LI. 


> a8 fome other dutiesbe; for man may {pen, 
much time in labour, and give God too fhortor too’: 
time for reft : if theréfore he wants the light’ of a, 
mandment or rule to diredt and guide him to the f 
and moft meet proportion of time for both, is hé n, 
hereby to break the rule of Morality, which. confit 
hath been fhewh) in that which is moit furable, cc} 
and convenient for nian to give to God or man? | 
Commandment therefore in’ this cafe meafuring ou f 
declaring {uch a proportion, and what time is moft. ji 
venient and comely for nian to take to himfelf for lat 
@f to give to God for reft, it doth rot abolifh the Moi! 
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| Lhe Morality o fthe Sabbath 


example; but doth rather eflablifhand make is, 
out the moft comely and meet proportion of time 
purand reft , andtherefore fuch atime as is moft 
Ma itfelf , becaufe heft comely and proportiona- 
brhich being therefore commanded, is a Moral du- 
an, and the example hereof Morally binding in 
We ie . 
uch Laws which mans reafon may fee, either by in- 
ibht, or by any other external help and light tobe 
id good and fit for man to obferve , fuch Lawes are 
ous and futable to humane nature. I fay by any 
tet as’ wellas by innate light, for neither inter- 
br external light do make a thing juft and futable 
hs no more than the light of the Sun, or the light of 
Mhorn do make the Kings high-way to the City, but 
Macly declare and manifeft the way, or that which 
Minit felfbefore: Hence ic comes to paffe, that al- 
t mans reafon cannot fee the equity of fome Laws, 


Wenter by innate light , before it be illummated by 
Mxternal light, yet if by thisexternal light che minde 


' boats holinefs offuch a Law,this may 
a 


ntlyargue the Morality of fucha Law, which was 
id good, before any light difcovered ir, and is now 
) bred onely, notmade tobe fo, whether by internal 
brnallight: ** And hence Aquinas well obferves , 
Moral Laws (which he makes to be {uch asare 
muons to right reafon) fometimes are fach, as not 
My command fuch things which reafon doth rea- 
i {eeto be comely and meet , but alfo fuch Laws a- 
which mans reafon may readily and eafily erre and 
iiray from that which is comely & meet. And hence 
jat althongli no reafon or wit of man could ever have 
out the moft juft and equal proportion of time , or 
jotoportio is moft comelyand futable, or thata fe- 
ypart of time fhould have been univerfally obferved 
ytoGod; yetif any external light and reaching 
‘boye.fhall reveal thistime,and the equity and futa- 


Ne of it, fo that reaton fhall acknowledge it equal 
bod, thar if we have fix’ days for our felves, God 
Withave one for himfelf, this is a ftrong argument that 
7 command is Moral, becaufe reafon thus illuminated 
Micbut’ acknowledge it moftmeer and equal: For 
ij réafon may not’ by any natural or innate light 


fy (ee'thar fucha divifion of time is moft futable, and 
k yet 


Aquin: 1. 2. 
q- 99. art. 2. 
8 100. alt. 2. 
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» to humane nature, and good in it felf, then it fol ¥ 
from hence , ( which was ;toucht before) that «! 


4 


The Morality of the Sabbath. 


yet may readily erre.and mifconceive the moft 14 
and convenient proportion and divifion of time,it! 
a {ufficient proof. of the Morality of fich a comma’ 
che congruity and equity of it be difcerned confequen') 
ly (as-wefay) and by external light. 4 
4. Whatever Law wasonce writ upon mans he'f 
pure nature is till futable and congruous and conv 
ro humane nature, and.confequently good in it fe’ 
Moral. Fot whatever was fo writupon Adams edi 
not writ there as upon a private perfon, but asa co' 
perfon, having the common nature of man, and ft(4 
in the room of all mankind: Henceas. nothing we’ 
then but what was common to all men, {0 fuch “4 
thus writ were good for all men and futable to all ny 
being moft injurious to God, to think thar any thie 
fhould be imprinted there: if therefore it be provel! 
the. Law of the Sabbath was then writ upon mans! 
then icundeniably follows that it is meet and. fata’: 
all men_{till to obferve a Sabbath day ; and indeed 
right underftanding of what, is futable to man as @ 
and confequently Moral, there isnothing more heft 
then to confider of our primitive eftate and what w’ 
table to our nature then; for if that which is Md 
marriage is to be fearched for, in the firft and @il 
Records of our firft Creation by the appointment ‘I 
Saviour; Ithen know no reafon( whatever others ¢@ 
but Morality in all other Laws and duties is there | 
foughtalfo 5 for although cur original perfeGion iii 
defaced and loft, andinthatrefpe@ is a merum nie 
(asfome callit) yetit had once a being, and thel 
in this controverfie we may lawfully enquire after '% 
fidering efpecially that this being which once it hail 
be fufficiently known by the contrary being of until 
corruption. chat, isin us now , as alfo by che light ’ 
Scriptures, in which the fearcher and maker of all’ 
declares it unto us,and indeed there are many Moral it 
which will never appear good and fatable to matty }!f 
ther hard and unreafonable ( becaufe impoffible ‘ii 
we fee and remember from whence. we. are fallen 
what once we had. 
Thefis 26. | 


iftherefore a Moral Law command that which isfilb 


ait 


The Morality of tke Salbath. 
tation of fomething ina law, doth not alway take 
norality from a law, for divine determination is ma- 
sno more bata plain and pofitive dee/aration of that 
‘sfuitable, juft and good,and equal! for man to ob 
New that which points out and declares unto us the 
y of alaw, cannot poffibly abolifh and detiroy fuch 
‘ora moral law cOmanding that which is fuitable & 
s hath been fhewn )it is impoffible thar the Comand- 
hich determineth & directeth to that which is good, 
this determination ic fhould overthrow the being 
a good law, nay verily,particular determination and 
ineffe (as tome call it) is fo farre from abolifhing, as 
father addes to the being, as well as ro the clearing 
manifeflation of fuchalaw. For if it be not fuff- 
yp make a moralllaw , thatthe thing be good in it 
atthat alfo ir muft be commanded; then the com- 
ent which many times oncly determines to that 
pete (and confequently determination )doth adde 
j 
i 


2 2 - ee ee ee eee ene 
= ay ; 


being of amoral law. 


b Thefis 27. . 
be is fcarce any thing but itis rally indifferent,un- 
Wils under fome divine determination: but divine 
ao istwo fold, 1. Of fuch things which are 
}d,fit, or needfull for man to obferve without a 
k ad, as Sacrafices and Sacraments, and fuch like: 
stein, in fuch lawes, pofitive determination may 
¥ well inconfiftent with morality 5 and it may be 
; jaid, that fuch a law is nce moral! but rather pofi- 
lad thus the learned fometimes fpeak. 2. Of fuch 
a are equall, good in themfelves, needfull and 
/ for man; and here particular determination and 
y may kiffe each other, and are not to be oppofed 
another: and hence it is, that if Gods Command- 
ofitive determines us ro obferve any part of infli- 
worthip (fuppofe Sacraments or Sacrifices ) yet fuch 
arenot mora!l (although it-be moral in generall 
thipGod after his own will; D becaufe the things 
tilves are not goodin themfelves, nor needfull : bne 
) fhall dettrmine us to obferve a Sabbath day 3 -this 
Byination doth not take away the. morality of the 
Mind; beeaufe it being good in it felfe to give God 
Bieeteft and fitteft proportion of time for holy Keit, 
i> commandment declaring that this feyenth part, 
| Cc Of 
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The Morality of the Sabbath, | 


orfo, isfuch atime, hence itcomes to paffe, tii 
time is good im it felfe, and therefore determination'y 
commandment in this cafe, doch not abolifh the mn} 
hereof. It isa morall dutyto pay tribute ro Cefar,)} 
to Cefar that which-is Cefars: hence becanlea ny) 
give too much or to little to‘ him, that determ'3 
which direéts us to that particular which is Cefars ¢ 
moft meet for him to receive, and us to give, that is! 
it felfe, and is therefore mofall fo prayer is a mo’ 
ty, but becaufe aman may be tempted to pray. toc! 
elfe too feldome, hette determination of the fite’y 
this ficteft feafon,makes this or that morall. So ‘tis ' 
the Sabbath. I do willingly and frecly profeffe thu't 
with our-Adverfaries ofthe morality of the Sabbatl! 
itis a- moral] duty to give God fome time and da'é 
ly Reft and worfhip, as’tis morall to give Cefan}' 
andto pray to God: but becaufe we may give Gi) 
many dayesor too few, hence the determination § 
moft meet and fitteft proportion of time and par ‘il 
ly of this time, makes this and that tobe alfo moral f 
day at all in generall was good and fit for man to 
God, and God fhould notwithfiamding comman'# 
venth day, then the commandment of fuch a day wi! 
pofitive determination could not bee morall anya 
then the determination of facrificesand fuch like |] 
every day (fay fome of our Adverfaries ) fome day “9 
thers of them, )being acknowledged to be equallsi' 
good, and moft meet to give God, hence it is that" 
mination of a feventh day doth not abolith bur c'l 
that which is morall, becaufe it points cur unto mit 
which is moft meet and equall: Hence therefore’ 
lows, that a teventh day is therefore commanded, l'a 
itis good, and not good meerly becaufe commanded} 
termmation alfo, declaring what is.moft meet, '% 
reth hereby that this commandmentis alf{o moral"4 
not meerly pofitive and ceremonial : which not bei 
confidered by fome, this fourth commandment ('% 

‘ 


1 


fome more pofitivenefie and determination then di 
the reft hath therefore been the chief {tumbling flo, 
rock of offence to many againft the morality ofit,by' 
they have miferably bruifed themfelves, while ‘the 
endeavoured to defiroy it,upon fo graffe a miftake., |” 
Thefis 28.5 9° a. 

It is true «that God out of his-abfolute foveraign’ 4 


>) 


| “The Morality of tkel Sabbath. 


pleafirre ofhis will, might have determined us te 
wwe a fourth, anmth,atwenticth part of our time in 
weft more or leffe, as well astoa feventh; yet letus 
wilec of Godas acting by counfell, and weighing and 
‘ dering with himfelfe, what is moft meet and equall, 
Wrhat proportion of time.is moft fic for himieif; and chen 
? vee of better thoughts, when 1 fee better reafon,) I 
fe no man can prove (unleffe he be made privy to 
aknown fecrets of the wifdome of God) that any o- 
proportion had been as meet as this now made by the 
Nildetermination of God: there was not therefore the 
nd foveraigne will of God which thus determined 
feventh part of time, but alfo the wifdome of 
Which confidering all chings faw it moft meet and 
d for man to give,and God to receive fromman, and 
|pore being commanded, and thus particularly deter- 
j d,becomes morall. 


f 


A. Thefis 20. 

that commandment be moral which is therefore com- 
led becaufe it is good, then hence it follows in 
lecond place , ‘that fuch lawes onely are nor morall 
', which are known to all men by che light of corrupt 


J2: For as hath been already faid, a law may be holy, 


iiiood, fuirable and meet for all men to obferve, whe- 
he lgh of corrupt nature, by awakening or fleeping 
Bi ples(as {cme call them) know itor no, and fuch a 
’ rae and {uitableneffe infuch a lawis fufficient to 
witmorall. There were many fecret morall{mnes in 
w which he never faw,nor could have feen by the light 
ffuptnature,untill the law fell upon him with migh- 
J cacy and power, Romans 7. for God is not bound to 
a: his morall laws to what our corrupt minds are actu- 
¢ of themfelves to fee, any more than to what our 
t wils are actually able ro doe: If the light of na- 
b¢ imperfea in us fince the fall (which no wife man 
is of) then there may be many thmgs truely morail, 
ithe light of nature now fees nor, becaufe ’tis im- 
bat, which in its perfection it did fee; and this confi- 
t lon of the great imperfection of the light of nature, 1s 
iy fufficient for ever toftop their mouths and filence 
My hearts, who goe aboutto make an imperfect lighc 
! aw of nature, the perfec rile and onely meafure of 
A duties; and who make fo narrow a limitation of that 
ih is morall rothat which is chus imperfeGly naturalt ; 
G 2 MS 
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24 The Morality of the Sabbath, | 
: “tis nor now ex ‘rata,but lex data’, which isthe r 
morali duties:the whole Scriptures contain the perfe 
of all moral! actious, whether mans corrupted and is 
fect light of nature fee them or n9.It is a common,but i 
perilous, and almoft groundleffe miftake of many ij 
controverfie, who when they would know what is 14 
and what isnot fo, of fuch things as are fet down i 
Scriptures , they then flye to the light of corrupt 1} 
making it tobe the fupreme Judge hereof, and thei 
to examining of them, whether they are feen by thij 
ofnatute or no, which is no leffe folly than to fet up | 
rnpt andblind Judge to determine and declare that % 
18 moral,to make the perfect rule of morality in Sev: 
‘to bow down it’s back to the imperfection and weal 
of nature,to pull out the Suane in heaven from giving’? 
and to walk by the light of adim candle,andaftii 
fnuffe in the focket almoft gone out; tomake rhe hern' 
of natural light,the perfection of learning, of the dit 
matters in moral duties;to make Ariftctles Ethicks ai 
pleat a teacher of true morality,as Adams heart in inno’! 
and in a word,to make man falne and ina manner perf 
corrupt and mierable,to be as fufficientiy furnifhecs 
knowledge of moral duties, as man ftanding,when bia 
perfectly holy and happy. Imagine therefore/# 
the light of nature couldnever have found out one ¢% 
feven to be comely and moft meet fer man to give unt 
yet if fuch,a proporcion of time be moft meet for man tl 
to God, and it appears foto be when God reveals it, | 
and fhould then be accounted a moral Jaw, althou(t 
light of nature left in all men could never difcern it. !f 
Schoolmen, and moft of the popith generation not! 
dering thefe things (which notwithftanding are fo: 
their own principles ) have digged pits for themfelv«| 
made fnares for fome of their followers , in abolifhint 
fourth Commaadment from being (inthe true fenfeilf 
moral, becaufe they could uot fee how fuch a fpeci* 
of time, vz.a feventh part, could te natural,or by as 
of corrupt nature difcernable; which things fo difcenlt 
they fometimes conclude to be onely moral. But how; 
the light of corrupt nature may difcern this prope 0 
thall be fpoken to ir its proper place, . 


The Mor atity of the Sabbath. 
a: Thefis 30. ee 
ly, thofe things which are thus commanded,becaufe 
2 go00d,be Moral, then the whole Decalogue may 
ppear to be the Moral Law of God, becaufe there 
‘ih init , which is therefore good onely becaufe 
jomanded, but is therefore commanded, becaufe 
dand fuitable to humane nature: When Ifay , 
if to bumune nature , I doe not mean humane na- 
hafidered abfolutely, but relatively, either in rela- 

od,or relation unto man: fornot oxly the light 
ire, but of common fenfe alfo, bear witmeffe that 
ae of the fecond Table, wherein manis confi- 
Wn relation to man;is thus farre good:for how come- 
yood isit to honour Parents, to be tender of other 
| jvesand comforts, to preferve ones felf and others 
Ithy pollutions, to doe no wrong but all rhe good 
to other mens eftares ? &c. Nor doe I think 
y will queftion any one Commandment of this Ta- 
¢ good and fuitable to humane nature, unleffe ithe 
ipimrod or Brennws(that profeffed he knew no great- 
Hiee,than for the ftronger, like the bigger fifhes cf 
F to fwallow up the leffer in cafe they be hungry ) 
» Turkifh Tartar or Cannibal, or fome furfetted 
lor , transformed into fome licentious. opinionift , 
grown Mafter of his own confcience, and that 
i acioufly out-face the very light of nature and com- 
ale, through the righceous judgement of God blin- 
é hardning his heart: And if the Commandments 


ifecond Table be thus far gocd in themfelves , are 
Ike of the firft Table much more ? . Is love to man 


| 3 
W drawn outinto all the fix ftreams of the fecond 


4) goodin itfelf, and fhall not love to God, drawn 
fhe four precepts of thefirft Table , as the Spring 
thence all our love to man fhould flow, much more? 
j eee Morally fweet,) and is not the fpring it felf 


ame nature? Love to God,and love to man are 


mMaion principles ¢ faith Aquinas mY of the 


a nature 5 and all particular precepts (faith he 
+9 8 umawares ) are conclufions flowing from thefe 
Wiles, our of Mat.22. Andare the principles good 14 
€ lves,and fuirable to humane nature, and donot all 
NE “aclafions participate of their narure? For what are 
B iicular precepts, but particular unfoldings of love 
("and loye to man? If all che precepts-of the lecond 
H C3 Table 


31. 
Aqu.1.2,4- 
98. Art.s. 
Zanchy in 4. 
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The Morality of the Sabbath. 
Table be morall, which do oncly concerne man a 
fhould any of the firft fall fhort of that glory, whiG 
immediately coucerne God? Shall man have fix ; ai 
ofthem morally good, and Ged have but foure, and 
one or more of them not fo? Isitcomely and good tc4 
God to be our God in the firft Commandment, to wi} 
him after his owne minde in the fecond, to give hil! 
worfhip with all the higheft refped and reverence!) 
Name in thethird , andis it not as comely 5 goos 
fuitable, chat this great God and. King fhould. have") 
magnificent day of ftate to be. attended on by his poor 
vants and creatures,both publikely and privately,wit' 
ciall refpe& and fervice, as oft as himfelf fees meet & 
which we cannot but fee and eonfeffe to be moftequ’a 
jut, according to the fourth Commandment? Thi 
life mutt be divided into labour and reft, is at y' 
quall and good if we have fix dayes, that God / 
have a feventh?. If the bruir. beafts could fpeake'll 
would fay that a feventh dayes reft is good fora 
Exod.23. F2)°and fhall man (who hath more: cad 
mere reed ofreft, even of holy reft) fay thar itisne’s 
for him even to reftim the bofome of God himfet J 
which he is called this day? "Take away a fabbath 
can defend us from Atheifme, Barbarifme, andallni 
of Devilifme and prophaneffe? And is ir evillitt 
want it, and fhall ir not be good tohave it? P cont 
God had commanded a perpetuall Sabbath, it hadneim 
been good, but fimple, toobferve any fer Sabbarh it 
Ged will have man to labour fer himfelfe fix dayella 
this labour be morally good being now commanded; # 
itnot then as good to obferve a feventh in reft 0G 
being allo commanded of him?: vie 
| Thefis 3%. ‘ 
It is therefore at leaft an 'indigefted affertionol® 
who affirme,that the Decalogue fers out the precept ™ 
law of Nature,and yet with all doth fuperadde aon 
cepts proper to the Jewith people; in which laft1'? 
they fay all men are nor botind to the obfervanee tif 
(and they produce the fourth Commandment for |? 
bur in refped@ of the firft they are: Bur alrhough '' 
application ofa law, fomething may be proper |! 
Jewith people; yet (with leave ofthe learned’) thé 
never a lawin it bucit is morall and common toa)! _ 
romake any law in the Decalogue proper , isanvatie 
| a: 


_ 
a 
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» from a falfe'and blinde principle, viz. That 
yonely is moralPwhich 1s naturall;’nor natural, 
Hole to humane nature, but which is feern and 
iy the common light of corrupt nature without the 
anyexternall ufheror teacher. If alfo any lawes 
Whecalogue be proper , how will any finde our and 
wnorall lawes which concerne all,from proper laws 
Wppertaine Onely to fome? For if God hath made 

ingling, and not fevered morall lawes by them- 


wthen man hath no law or revelation by any difting . 


ered lawes left unto him, to difcerne Jawes proper 
' ee from laweés morall and common, which how 
is “it may be ro mens fouls to be left ro fuck 
inty; as alfo how injurious to God, and crofie to 
wéends in difcovering moral! lawes, let the wife 
M5 for ifthey fay that we mutt fly for helpe here- 
ight of corrupt nature, then as hath been fhewn, 
ikrfect light, and a blinde guide, and a corrupt 
Witt be the chiefrule of difcerning that which 1s 
jom that which is peculiar and proper, for doubt- 
Wakind of light is the light of corrupt nature. 
1. + Thefis 32+ 
# chink that thofe commandments onely are moral- 
i hich the Gofpel hath declared and confirmed to 
id by this fhift they think to avoid the abfardiry 
H tothe blinde guide of corrupt nature to judge 
**lonrs, viz. What is morall avd what isnot. Mr. 
itherefore excludes the fourthCommandment from 
oral, the other nine being ratified by the light of 
bel, which this Che faith) is not: but if his mea- 
that there muft bea generall ratification of lawes 
the verdi& of the Gofpel,then the fourth Com- 
Mt cannot be excluded from bemg morall,becante 
Ma ratification in generall from the Gofpell: for 
fie read that the morall law is holy, juft and 209, 
| oe that Chriftcame not to deftroy the leaft jcc 
# Of the law, Matth 5. much leffela whole law cf 
Mth Commandment. In the Gofpel falfo God prom1- 
Mayrite his Law upon our hearts, wherein the fourth 
Midment is not excepted. Bur if his meaning bee 
it the Gofpell muft particularly mention, and fo 
MO articular ratification (asit were) by name of eve- 
Nill law, then his affertion is unfound; there being 
MAdiclall lawes of Mofes, of which fome are wholy 
‘| C 4 morail, 
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mmandment, tobe exprefly and particularly mentii 


_ © yals,bur alfo Ceremonials: for they make itthe! 


The Morality of the Salbath, | 
Moral, others containing in them, fomething of ej 
and moral equity, which we have; no exprefs mere 
in the bleffed Gofpel: and. let him turn over wi 
leaves of the Gefpel, he fhall not find that propor!) 
time which himfelf affirms to be Moral in the fours! 


the Gofpel; and therefore that alfo muft be excludi!j 
being Moral ugon his own principles, as well as w' 
contend for ig this Commandment fo to be. : 

. * { 


Thefis 33. lie 
+ ‘Some of thofe who maintain the Law of the. 
“tobe Ceremonial, affirm that every Law in thi 
‘‘jogne isnor Mcral,upon this ground, to wit, " 
“ the Law is called Gods Covenant,which Coven: 
“< fhew from fundry in{tances,not only to comprehil 


“lency of the Decalogue tocomprehend, as a Wf 
“come, all Gods Ordinances , both Moral an‘ 
“monial , which epitome is more largely opene| 
“ writings of Mafes, wherenot only Moral, but ali€ 
“‘monial Lawsare expreffed and difperfed. An’ 
6 chey chiak,thar asthe ocher nine are che fumn’ 
“epitome of all Moral Ordinances, fo the fourt' 
.“°mandment which was kepr with the pradife of "3 
““ nies,was the fummary and epitome of all the Ce’ 
‘¢ all Ordinances,and hence the fourth Command 
“comes Ceremonial. But for anfwer to chis wily 9 
unjufily father’d upon Auftin and Calvin by fome.( 
thus farre he granted, that asthe word Law is foe 
taken more {tridily for the Decalogue only, Romig 
James 3. 8. andfometimes more largely , for tho 
doctrine contamecd in all che writings of the Oli 
ment, wherein the Gofpel alfo is comprehended, "4 
7. Pfd. 119. %581,37- fo the word Covenant is file 
taken mere firi@ly for the Covenant of works, vild 
contained compendioufly in the Decalogue only.,'ff 
the finger of God, in two Tables, Deut. 4. 135 641i 
24.38. and fometimes more largely. for all the hi 
tings of Mofes, Exodus 24.7,8. and 24.10. Levitt 
Fer: 34.13. Now although all the writings of M4) 
be called the Covenant, as itislargely taken , an 9 
Covenant comprehends not only Moral, but Ceiia 
‘ Laws; yer they. are never called That Coyenany 


SEE TLASP RITE Gane ema Bae 
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 * The Morality of the Sabbath. 29 
| ‘rit by the finger of God in two Tables of fton¢,and 
4);0 Mo(es +, and im this {trict fenfe the word Covenant 
Wiehends no other-Laws but Moral,nor can the places 
‘exts which they alledge evince the contrary , for in 
lace of Exodus 24.7. itisnot faid thatthe Tables of 
wpyenant, butthe Book of the Covenant was read 
raudience ¢f all the people 5. which Book, we rea- 
knowledge to comprehend ; ceremonials as. wells 
;, but not the Tables of the Covenant, of which the 
bn now is: foal:o when the Lord faith, Exod.2.4: 10: 
will make a Covenant,his meaning is,that he» will 
i his Covenant by writing (as. it, is there fer down 
Hae Chapter) in which writing itis very true that 
'ismention made of many Ceremonial Laws 3 bat 
wre this Covenant written by Afofes comprehends fun- 
' remonial laws,will it cherefore follow that the Ta- 
gf the Covenant written withthe finger of God did 
se?No fuch matcer,and therefore there is an * exprets ¥ ¢,, Funtus, 
ence put in chefaine Chapter,» ver..27, 28. between. wine an foe. 
Sovenant written by Afofes, andtheten Command- 
. written by the finger of God. Burfecondly, letit 
nted that the Decalogue comprehends fummarily all 
Jaws which are particularly difperfed here and there 
p writings of Mofes, yetit doth not follow,thatthere 
I be one Ceremonial law written by the finger of God, 
Higa up in the Decalogue to be the epitome and fum- 
my of all Ceremonial Laws elfewhere. explained in the 
Bass of Mofes: For all Laws,whether Ceremonial or 
ial, may be referred to the Decalogue,as appendi- 
Dit, or applications of it, and fo to. comprehend all 
+ Lawsas their fummary. But fucha fummary will 
vay enforce aneceifity of making any one of them 
/pitome of ceremonials, and the,orher nine of them 
ie Morals, for we know that many.Judicial Laws are 
brchended under Moral Laws, being referred as ap- 
ices thereunto.by Calvin, Martyr, Chemnitius, Ames, 
lundry others, and yet it will not follow from hence, 
Tone of the Laws inthe Decalogue.muft be a Judicial 
) asthe fummary of all Judicials, which are branches 
Ghic Coyenanr,as well as Mafter Primrofe his Ceremo- 


ys 


ee Thefis 34. ia 
Whould not feem frange that thatlaw which inthege- 8% 
Anature of it is Moral,may in the particular application 
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> * Cand ‘thar under’ his Commandment) what thofe iti 
“yy €ionis be, wherein he'will be worfhipped } many of 1) 
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of it be unto 2 thing ceremonial], and in this ret 
cannot be denyed, but that the moral law may compi4 
all:ceremoniall lawes; but it will not hence follow(\ 
Primyrofe inferres)) that one law in the Decalogue 
ceremoniall as the head and. fummary' ofall cereny 
Tawes, becanfe we? fay, ceremoniall’ lawes may bei 
preherided: unde? fome moral] Jaw, as fpeciall ay) 
, tions thereof: ex.gr: It isa morall law to worfhip G 
' €ofding to his own ‘will, and not after mans inventics 
the fecond:Conimandment holds it forth: Now inh) 
plication of this law the Lord points‘out his own infty 
worfhip in fundry fignificant ceremonies, facrifices,:t 
méntsj&c. which particular infticutions ‘(though ceit 
niall} are‘to be referred unto, and ate comprehended 
der the fecond Commandment, which is a morall law. 
God ‘will be worthiped with his owt worfhip acorc § 
this Commandment, then its neceflary for the Lord toy 


aré cerémoniall, which are therefore diredly compra 
a 2 + 5 - a8 y 


« dédhere. © >». 

{its Thefis 35. piss a 

‘There isthereforé no neceffity of making one ly 
the Decalogue to be ceremoniall; that'ic may be thoil 
mary head of all ccremonials,viz: becatife ‘ceremonias 
branches ofthe Covenant, which is the decalogne! 
inpon' the hike ground’ there muft be ‘one judicial’ 
alfoas the fummary ofall judicialls, nay one evang 
taw-alfo.as the head of all Evangelicals, fprinkled ( 
and there in Mo/fes his writing’, of which we read,] f 
43.Rev.10. 6,7,8.° with Deut.20. 12,13. Gal.g. 8. 0 
Gen. i2.3. for judicials aud evangelicals are hrancly 
flie’ Covenant as well as ceremonialls if Mr. Pri\@ 
his principle be true§ ‘buat if by his‘own confeffion if 
ofthem are moralls,and one of them: oneély rhe hea|" 
ceremonialls, how-fhal] judiciall and’ Evangelical if 
miafies comei?’ which cither he mutt make room |i 
the Deécalog ne,or acknowledge his foundation to be rc 4 
upon which he hath built one ceremonial! law amon, 
ninemoralls, © see iN 


Thefis 36. ) 
It is true, that among mien the fame body of  lawes) 
be framed up of divers articles, as Mr. Primrofe plead) 
thatthe Decalogne was fuch a body as had cereime, : 


= 


a 
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h morals,i¢can never be made good by any colour 
i), except it be that which we have fhewn will as 
enor an Introduction of fome one judicial and 
i Evangelical Law into the Decalogue, as ‘well as 
monial 3. but fucha confufion of, Law and: Gofpel, 
Wlicals and judicials , ceremonialsand morals, the 
Sod abhorres: For it neither fuirs with Gods wit 
d end in giving the law, nor yet with mans weak- 
i-hich-God pitties to make ficha jumbling and con- 
| phan together : for who-can then tell whar law 
rt j, and what Evangelical,and what ceremonial,un- 
live (as. was fhewn )by flying for light to the dictates 
linct of nature, to fhew unte poor deceitful man 
wes are moral and what not, wherein the remedy 
have been as bad asthe difeafe. 
‘a : Thefis 37: | 
here muit be one law Inthe Decalogue, ceremont- _ . yh 
hat fo the more Authority. may be procured. hereby Prim. payt.2. 
he Brimrafe pleads ): unto: all Gods Ordinances,and cap.6.S.8. 
ih fore‘one of the ceremonials. was written in the De- 
me with Gods own finger, and honoured withthe 
inerogatives as the moral lawes' were, which were 
i diately fpoken by God himfelf: Then(if this reafo- 
\folid) why was not one-fudicial and another E- 
i] ieee alike honoured alfo? For was:there 
need to procure Authority: to this aswell ‘as 
Imonials?- and yet we: fee ‘their Authority was 
fa atly procured without being (buffled into the Deca- 
4 andto might Ceremonials alfo? | 


H Thefis 38. 


fre were three forts of Laws which are commonly 


‘apn which were moftemmently appearing among 
| » 


| 


*¥. Moral. 
2: Ceremonial. 
3. Judicial. 
| ar Thefis 39. 
™ MoralrefpeGted their manners as they were men, 
ll /e therefore called Moral. The Ceremonial refpected 
(isa Church’, and asfuch akind of Church. The 
Gal as a Common-wealth,and as that particular Com- 
Olvealth. Moral Laws were to govern them as an hu- 
" (ociery , Ceremonial a5 a facred fociety, Judicial 
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as acivil fociety : Thus the Learned fpeak, and beir! 
didly underftood, are true. i 
bee teri) « . Theis 40. eit a 
‘The Moral Law contained in the Decalogue, is 1? 
elfe but the Law of nature revived, or a fecond edt 
impreflion of that primitive & perfec law of nature' 
in the ftate of innocency was engraven upon man’ 
but now again written upon Tables of ftone , by # 
gerof God. For man being made im the Image ci 
he had therefore the law- of holinefs and righteout! 
_ «which Gods Image confifted, written in his heart! 
ving by his fal] broken this Table,and loft this Imag! 
ther knowing or doing the will of God through thi 
of. fm now engraven on it 3 Hence the Lord hathit! 
pity made known his Law again, and»givenusa if 
py ofit nthe two Tablesof ftone, which are th’ 
of that which was. writupon mans heart at firft, ti! 
che: firft: Table contains Love to God in holineffe, the’ 
Lave.to man tn vighteoufneffe :. which holineffe and /t 
oufneffe are the two parts of Gods Image which wi! 
eiigraven upon mansfoul, in his primitive and per'| 
fate, Ephef. 4.24. Nor indeed do I fee» how that’! 
Argument will be otherwife anfwered,pieading for' 
fibiliry in man to keep the Law perfeétly in his lapt 
fallen eftate in this life, for,fay they, God makesn¢ 
of impoffible things, ic being unjutt for God to1'l 
and exact that of aman which he isnot ableto ¢ 
which,it is commonly and truly anfwered, That mt 
ence power to keepthe Law in his innocent eftat’’ 
hence,though man be notable tokeep itnow, yea 
may require it, becaufé he once gave him power ve 
it; and that therefore it-isno more unjuft toexad! 
bedtence which he cannot perform , than for a ere! 
to require his money of his broken debtour, or {pend 
who 1s now failed (asthey fay ) and not able to % 
Man therefore having once power to keep the Lawat 
now having no power, thisargues ftrongly that thea 
of the decalogue contaigs norhing but what was once 
ten.asaLaw of life upon his heart in his innocent ¢ 
for I fee not how Gods juftice can be cleared, if he ix 
fuch okedience in. the: Decalogue which. is. impofiit' 
man togive,unlefs the, very fame law and power o/'D 
dience was written upon-his-heartat firft:and there: € 
is a wild notion of theirs who think that the Coven?) 


ar” 
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thich God made with Adam,is nor the fame'for mat- 
} the Covenant of works expreft in the Moral law; 
ze that there is the fame Image of holinefs and 
fnefS required in the Tables of ftone, as the con- 
(this Covenant, which was once written ‘upon 
art, and required in the fame manner of him.Now 
)thus revived and reprinted is the Decalogne, be- 
oft natural and fuitableto humane nature, when 
ade moft perfect, therefore it is univerfal md per- 
efubftance alfo of this Law being iove ro God 
1, holinefs toward God, and righteoufnels toward 
fatth.22.37,39. Luke 1. Hencealfo this Law mutt 
emoral, univerfal, and perpetual , mlefle any 
¢ fo wicked as to imagine it to be no duty of uni- 
‘perpetual equity, either to love God, or to love 
iperform duties of holineffe toward the one, or 
f righteoufnefs toward the other:Hence again, the 
jommanded in this law are therefore commanded 
they are good,and are therefore moral, unlefs any 
nk that it is not good in ic felf to love God or 
4 holy or righteous; and which is {till obfervable, 

fich a love required herein, and fucha lovelmefs 
a thefe laws,as that by vertue of chefe all our o« 
i in other things, which are not moral, becomes 
Me jfor there were many ceremonial obfervances, in 
pind by which the people of God expreft their love 

asM. Primrofe truly concludes from Deut. 6.4,2, Par. 2.Ca, obs 

. and Mat.22.37,38,40. but yet this love did arife 12. 
Ne of a moral rule,for therfore it was lovely to wor- 
id in ceremonial duties , becaufe ir was lovely to 
» God with his own worfhip(of which thefe were 
which isthe moral rule of the fecond Command- 
* And hence M. Primrofe may fee his groffe miftake 

ing one law of the Decalogue ceremonial, becaufe 
Mmary of the Decalogue being love to God and. 
Oman, and our love to God being fhewn in cere- 
il aswell as in moral duties > beeaufe our love is 
nd fhewn in our obedience to allthe Command- 
Y0f God, ceremonial as well as moral. For though 
:love in ceremonial duties, it isnot fo much in re- 
‘themfelves,as in refpe& of fome moral rule, by 
f which fuch dutiesare attended. 
| ") \Thefis 41. 
Ceremonial law confifling chiefly of types ahd fha- 
i{[things tocome, Heb.2.5. and therefore being to 
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ATR Bh eb! es The Morality of the Sabbath. ’ 
bi ceafe when the body was come, Col.2.17. washot (\ 
perpetual, (as the law moral) but temporary, anc(f 
ing power onely tothe nation of the Jews and tl; 
felytes,. and. not putting any tie upon all Nations) 
morall law did. Every.ceremonial law.was temps 
every temporary law wasnot ceremonial (as fon|| 

_ is demont{trable from fundry judicials, which in ths 
minations were proper to that Nation, while th; 
‘polity continued,and are not therefore now tob 


r 42 Thefis 42. : 
: : The {Iudiciall lawes {ome of them being hedges; 
ces to fafeguard both moral! and-ceremonial preci 
binding power was therefore. mixt and various, (| 
which did fafeguard any morall law. (which is 8 
all ) whether by juft punifhments or, otherwife,/@ 
morally bind all Nations: for as Pifcator. argues) 
rall law is as good and as precious now in thefe | 
then, and there is as much need of the preferii 
thefe fences to preferve thefe lawes, in thefe tims, 
all times, as well.as-then, there being as muc, 
of the treading down. of thofe lawes by the wilc| 
the world. and brutifh men (fometimes even in € | 
now.asthen, and hence God would have all Nata 
ferye their fences for.ever, as he would have ,| 
prefer ved for ever which thele fafeguard : but on || 
aes. fide thefe judicialls which did fafeguard ceremon; 
) which we know, were not perpetuall , but prop, 
‘Nation, hencethofe judicialls which compaffe th, 
are not perpetuall nor. univerfall; the ceremony 
pluckt up by their roots, to what purpofe the) 
their fences and hedges ftand ? As onthe con) 
moralls abiding , why. fhould. not. -their judi) 
fences remain ?.. The learned. generally doubji 
-affirme, that. Mofes judicialls binde: all. nations 5 
forth as they contain any morall equity in. them/s 
-motrall equity doth appear, not onely in refpei/é 
end_of the Law, when it is ordered for common, 
verfall good, but chiefely in refpeé of the law w:) 
fafeguard and fence, which if it be morall, it’s 1 
and equal; that either the fame or. like judiciall fe 
cording to fome fit proportion) fhould preferve it) 
caufe *tis but juft ‘and equal that a morall «1 
veriall law fhould be nniverfally preferved: from ql 
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ipiway, the weaknefle of their reafonings may be ob- 
fi that they may take away the power of the ci- 


siflrate in matters of the firft Table (which, once 
in the Jewifh common-wealrh.) affirm chat -fuch 
ftower then did arife from the judiciall,and not from 
ral law: when as its manifeft chat this his power 
@lerving Gods worfhip pure from Idolatrous and pro- 
Wp imixtures, according to the Judicial lawes, was no 
uta fence and fafeguard fer. abour moral command- 
ith fences and prefervatives are therefore (for fub- 
)tocontinue in as much power and authority now, 
| did in tho‘e dayes, as long as {uch Jaws continue in 
fhorality which thefe preferve : the duties of the firit 
WY being alfo-as much Morall as chofe of the fe- 
fo the preferving of which Jarer from hurt and fpoil 


} 


ecbof their moralry, no wife man queftions the ex- 


Ny 


it 


fh) his power. 
iu Thefis 43. 
a Fourth Commandment be morall orno,we muft then 
. i that the true ftate of the queftion is not.in this, 
ive , known and evident of it felf , or at leaft fuch .as 
| ‘ik that hath the ufe of veafon may readily finde out 
+t, wraftling herein with his own fhadow, with many 
iy ao his fellowfhip mithis controverfie.) For morality 
OMY But the queftion is, whether it is one of thofe iawes, 
is therefore commanded, becaufe tt is holy, juft and 
Pa it felfe, whether man {ee it by any previous light 
‘@/Vupt nature, I, or no; and being thus commanded as 
obligation, binding all Nations and perfons in al! 
POous § P 
their hearts,lives,manners,to the obfervance thereof, 
'i:s of men according to rules of morall equity: 
t contrary, whether it be notrather a typical,cere- 


‘erefore the gueition be now made whether the law 

: Whether the law of the Sabbath be a principle of the light 

t fome externall revelation (as Mr. Ironfide injurioutly 

i) h been declared jis of larger extent thenfucha natu- 

AP law, whether it be not cherefore of perpetual and u- 

tt of that bolineffe we owe to God, and which God 

OW, figurative and temporary precept, binding only 
r/erfons,or that one Nation of “ae il for fome time, 

Weene obedience of which law,Chri 

GN Of God ) are now exempted? 

nh.  ~ Dhefis 44. 

M clearing up whereofit may not be amiffe ro take no- 

al rice 
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‘tice of the agreement (atleaftin words) herein, 4 
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hands,even by thole who oppofe that morality of ch! 
bath which we plead for. All fides agree in this,uiz'! 
the law of this fourth Commandment concerning tl’ 
bathsis moral. Bueas the differences about che mea’ 
Tu es Petrus are many,fo here the difficulty lies to '] 
how, and in what fenfe and refpecf it may be called : 
for M. Ivonfide exprefly confents in this,viz. ** Tha’| 
“+ Commandments of the Decalogue are moral , br’! 
‘one in his proportion and degree; andfo (faith’ 
“that of the Sabbath, itis moral for fubftance, ‘ 
“ for circumftance. | pe 

“© Matter Primrofe alfo(when he is awake expre’| 
 fefferh thus much, viz. That the Sabbath is mor?! 


an 
a 


‘¢ that a ftinted time is moral, and grounded on the’ 
“ples of nature 5 and therefore the Gentiles({aith | 
“¢ their fet days of religion:and this (he tells us ) is'| 
<*by the Gofpel , which commendeth to the faith | 
s¢ Affembling of themfelyes together for Word anc 
“ments, and confequently that they have appozati} 
‘ro attend upon them,wherein the Word of God! 
** and preached as under the Old Teftament every (| 
“day : nay,he yields yet more,viz. That not onely/ 
6 times, but that alfo there fhould be a convenient pr} 
“cand fuitable frequency of time for Gods fervice,nov,| 
¢¢the Gofpel,as under the Law;and therefore affirr 
“the Jewifh annual Feafts,and new Moons,beingt’ 
“4 year,or once a moneth,and fo being.rare and fe'| 
“‘could not teach us the convenient and moft’® 
<< frequency of Gods publick fervice, as the Saba’ 
“which returned weekly, and therefore he faith, 
“Commandment runs not thus, viz. Remember | 
“ the new Moons, but Remember to keep holy the 
‘© day. So that by M. Primrofe conceffion, not only if 
“but a flinted time, not only aftinted time, but ali} 
< convenient proportion and fuitable frequency of tim 
“once in feven days, is morally holy by vertue® 
* fourth Commandment. ia 

“<Gomarus alfo concludes,that the publick worfhip |! 
“ required in the fourth Commandment, calls for 0 # 
“ tion, not onely of certain, but alfo of fufficient da 
“© worfhip; and what thefe fafficient days be, 18 to |) 
“ thered fromthe feurth Commandment, viz. thatt)) 


I 
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jnore rare and Jeff frequents then the weekly Sab- 
is of the Ifrazlites, becaufes if God (as he fhews) 
ee a weekly Sabbath of a ftiffe-necked peo- 
‘laden wich the burden of many other Feflivals 
Ceremonies , how then fhould Ghriftians freed 
itieir yoaks and burdens, have them leffe fre- 
ib 2% 
ter Breerwood alfo to the like purpofe profeffeth, 
arittians {hould not be lefle devout and religious in 
ntiug the Lords day, thenthe Jews were m ccle- 
htheir Sabbath , and his reafon (labouring with 
pice of a contradiction ) is this,viz. becaufe rhe ob- 
na of our thankfulnefs ro God is more then theirs,al- 
ithe obligation ofhis Commandement to us in that 
i$ leffe : for I confeffe itz beyond my fhallownefle 
ecive,how the thankfulneffe fhould be more, and 
mmandment leffe ; unleffe he will imagine fome 
Mopith work, as exceeds the command. 
a } be. comes almoft quize over the threfhold unto us; 
Mintains upon folid arguments, ‘* that by rhe force 
i inalogy of chis fourth Commandment, all the true 
suppers of God are bound to the exadé obfervation 
4 ¢ day in the circle and compafs of feven;and then 


Oe ee ee 


jauceth a cloud of wimeffes,both ancient Fathers, & 

‘ of our late reformers, teftifying to the fame_mo- 

of one day in feven, which himfelf mainraing, chat 
; ic fhallread him herein ,. would wonder how it 
wever enter jnto the hearts of learned men(as White 
Mii), Dow,the * Hiftorian,and many ochers_)co imagine 
a0ut to befool the world, asif the morality of a 
‘day was the late and four fruit growing out of the 
and rigid ftock of fome Englifh Puritans and re- 
s, wherein they are forfaken of all their fellowes, 
Mall other things they fo. much admire in other 
led Churches. It being therefore confeffed on all 
j, thatthe Sabbath is morall (though I confeffe ar 
imes our Adverfaries unfay this,at leaft in their ar- 
ifs») the Controverfie therefore onely lies in this, 
S|" and in what vefpect it fhould be fo ? 

b 


Thefis 48. 


general confent herein alfo is this,to wit, That the 
'y oftheSabbarh chiefly is in refpedt of fome genera- 
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The Morality ; if the Sabbath. 


lity, orin refped of fomething which is more gy 
in this Commandment, rather then in refpect of thf 
ticular day which the Commandment doth alfe po} 
for ifthe morality of it did lie in obferving that pay 
day only, how could there be a change of that day ; 
ther? For ifthe moraliry of a Sabbath was limita 
a particularity, or tothat one particular day,it is t(j 
poffible that any other day to whichthat firft is cl 
fhould be moral by vertue of the fame Commani| 
but we fhall fhew in fit place , that the day is I! 
changed,and morally obferved,and therefore that v) 
in this Commandment firftly moral, mutt of nece, 
fomewhat more general. i 
Thefis 46. | J 

The general which we acknowledge to be morayi 
command(xightly underftood) is a feventh day. | 
verfaries would make it more general, and refolye; 
a day or fome day for folemn worfhip; yer whe 
are forced to {ce and acknowledg by the dint of arg, 
that this is too general, becaufe thusthe Comma; 
may be obferved, if one day in a thoufand,or once, 
life it be fanified; they do therefore many time; 
nearer tous, to fomewhat leffe general then a daj| 
to a ftinted, fixed and appointed day, and to fuch |i 
pointed day as contains fuch a fafficient propos 
time for God,with convenient frequency, no lefs fj 
then theirs in the OldTeftament,which was every i 
day,as may be feen Thefis 44. and truly thus mucl,j 
acknowledged by them, one would think thatthe || 
verfie (with this fort of men) was brought untoa 4 
table and quiet iffue and full agreement , but itis) 
to fee how contrary the language is of thefe men fl} 
from what it iswhen they are awake: They ftrike; 
ly ata feventh day, and a determinate time, as impoi} 
be moral,when they meet with them in the dark, @ 
we fee,acknowledge them (in effect to be moral .f 
they meet with them fometimes in the light. i” 
Thefis 47. ia 

But becanfe a feventh day may be accounted conjf 
by fome, and moral by others, and beeaufe the dit 
nation of it may be made by fome , either more A 
narrow, viz. either to any in feven , which 10 
the Chureh may appoint; or to fuch a feventh ned! 
fhall determine; It is therefore needful for rhe clea 


} 


Ives, and fouls of others. 


things which are morally enjoyned in this Com- 
ent, are thefe rwo; : 
Some things are Primario; 1. Primarily, firftly and 
Jenerally moral. 
Home things are Secundario; i. Secondarily, deriva- 
ind confequently moral. 
e, a day,a feventh day ofreft are in the firft refpect 
WM!) butin the other refpe& this or that particular fe- 
ii jay may be faid to be moral : Things primarily mo- 
| “y oae ; things fecondarily moral are not ne- 
yfo; Asforexample, To honour fuperiours and 
swhether of Common-wealth or Family, is prima- 
; ren: honour thefe or thofe particular fuperi- 
Wi? fecondarily moral, becaufe our honouring of them 
i from that primary and general law of moral equity, 
at if “oi are to be honoured, then in the fe- 
lace it follows, that thefe and thofe particular per- 
Ming our lawful fathers,are to be honoured alfo: To 
ir our fathers whom God hath fet over us,is perpetu- 
W@ionour thefe or chofe particular fachers,is not perpe- 
ecanfe themfelves are not perpetual but ch angeable. 
a moral duty to honour this particular King David, 
{ Was Not perpetual,for when David was taken away, 
| if not bound. to honour King David any more, 
if 


\ 


| Thefis 42. 


King Solomon his fon became his fucceflour : nor 
‘aceremonial duty to howour this or thar particular 
becaufé it was changeable from one to another, but 
amoral duty fo to doe; wherein the law and 
Ms not changed (it being primarily moral ) ‘but 
| the objeé , which we are bound to honour fe- 

WNtily in refpeé& of the general rule > So ris: in this 
fV)' the Sabbath; To keep a day, a feventh dayes Sab- 
lis perpetual, it being primarily moral, but to ob- 
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The Morality of the Sabbath. 
ferve this or that particular day, is of it felf chan, 
being fecoadarily moral :. For if itbe a morall 


moral (asic were) inthe feeond place to fanai 
or that feventh interchangeably which God doth a} 
and yet it doth nor follow that this. or that particr! 
venth is in it felfe Ceremonial ,becaufe it is changea\ 
ia fuck a change the moral rule is not changed, || 
moral object only, to which it is morally applyed; 
ty is nor changed,but only the day: and in this re! 
fhould nor feem hard to make fome things moral 
are not perpetual; for laws primarily moral are pi 
perpetual, but laws fecondarily:moral, not necefia| 
but changeable, becaufe, as hath been faid, heres} 
is no change of the rule, but only of the obje& or /i 


li 


tion of the rule, which may be yarioufly and yet ? 
obferved. , 


| Thefts 49. 

This diftin@icn of things primarily and fecondar' 
rall is taken from the truth of things,and which the! 
fiudy this controverfie vvill fee themfelves forced | 
the fhifts and fallacies of the adverfaries of the rrat! 
in; the Commandments of God are exceeding bre! 
cording to Davids meafure, Pfalm 119.96. and vere 
prehentive,and hence the generals include many #2 
Jars, and fometime the particulars havé a fpecial | 
to things more general,as is evident in thgfecond " 
Commandment,wiich Synechdoche, Mr. Broadae! 
ledgeth tobe in all other commands excepr the Si 
whercin he will have no general underftood, but '€ 
commandment to obferve that particular day only," 
he may go one ftep further then fome of his betrers 
utterly abolifh the morality of this command : bv 
ther this Commandment is fo narrowly reftrained!) 
appear more fully in fhewing the truth of this dift't 

out of the Commandment more particularly. 
Thefis $0. i. 
Thofe things firft which are primarily and more gélf 
moral, and morally commanded, are thefe three ||) 
1. That there be fome folemn convenient timefe 'P 

for Gods worfhip. 
2. That this time be not any {mall pittance of cim|| 
a folemn day of worfhip, bearing the moft meet pror't 
to thofe days man hath for himfelf. : 


, 


| The Morality of the Satbath. 


at this day be not any day indefinitely. which man 
it, but (a3 “tis in the Commandment) the Sabbath 
ii 4ay,which God himéfelf interprets and determines 
inth day. . 
iw ofour Adverfaries in this Controverfie, will not 
amandment,becaufe they think that That particu- 
ith day from the Creation is only commanded,but 
Molithed under the Gofpel; andit only 1s comman- 
| y fay) becaule it is only exprefJ¢d and made men- 
: qa the Commandment; I confeffe that That par- 
J-yenth is expreffed and pointed ar, butnot onely 
Bid(as we fhallfhew in fic place) but fuppofe ic 
: jjanted, that Thatfevench only is exprefied, yer it 
y follow that therefore a feventh day, and confe- 
ij a day, and’ coiifequently a time of worfhip is 
d: for look as’tis in the fecond Commandment,we 
arp of a'graven- Image is partteularly forbid- 


d yet that whichismore general, is alfo herem_ 


mm, viz. the worfhip‘of God by huinane juventions 
iy may not the like general be enjoined by 
Hing that pafticilar feverith in the fourth Con - 
Jent? Others of our adverfaries, on the contrary, 
| ledge therefore , that’ in ‘this particular feventh 

they make ceremonial ) fomething more generall 
Wrall is herein required, “but this generall they 
ba time or fomeday of worfhip, buta feventh day 
Smore general!’ then thav’particular feventh, yee 
Mivocrall then a day or time, they fly from this as 
ABibme ferpent or bugbear, and will not admit ir as a- 
iz generally moral in this Commandment : But it 
abfervable in this Controverfie , that upon the 
Weounds on which they would exclude this gene- 
afeventh from being moral , they may as well 
*their own generals, viz. atime or a day from be- 
ral : for if they shink it irrational ,. that becaufe <a 
lac feventh day is required, that therefore ate. 


MR sirrational wpon the fame ground to exclude a 
iy) day alfo? Surely a feventh day lies nearer the bo- 
1 fa particular feventh , andis of nearer kin to it 
day. AndJ marvel that they fhould gather a {o- 
me and day of worfhio, which is more general ; 
then a feventh out of char particular day, ab net 
| D 3 po.libly 


: 
ledge any fet time or day to be moral by vertue of | 


ijlay more general cannot be commanded 5, why 1s 
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poflibly to be intended , altnough in a manner ea } 


Tke Morality of the Sabbath. | 


in the Commandment it felf. I know there are fon} 
think that ther eis nothing generally moral in this! 
mandment, but a feventh day 5 which unlefle ithy 
and warily explicated, I then crave leave: to conc) 
far with our adverfaries, viz.. That a folemn_ tim | 
aday of worfhip, are generally moral in this con} 
but not only moral, bucthat a feventh day allo, 
God fhall determine is generally, yea principally, 
alfo in this Commandment. gen 


« d 


Thefis Sf. 1a Y 
Firit therefore, That whichis moft generally. nj 
this command, is that which iscalled Fempus culty) 
time of worfhip 5 now this time muft either be dng 
nate time, which neceflarily attends. all as of wy 
and duties of piety, or elfe determinate and folem; 
Indeterminate time is notrequired here, becaufe,p 
a fpecial co nmandment.about.fuch.a ‘time, would,| 
needlefs and ridiculous + forif it be impoflible.) 
duty fhould be performed without firch time,then, 
ever that duty isrequired, the-time which : neceffi 
tends it muft be fuppoled.and enjoyned in the fan, 
mandment : Some determinate andfolemn time iy 
fore herein generally,though not only commanded 
. ; Thefis $2. % a 
- Tisa {cruple to fome to knew to what commandnil 
lemn time fhould be referred; to which the antw 
fies that the fame things may be referred im fey, 
fpects unto feveral commandments, and fo may th’ 
lemn time may be referred ro the fecond Commay 
where folemn worfhip (Cin refpe& of the means «| 
fhip) is required, in fome refpedto the firft Cor! 
ment, which requiring us to acknowledge God asi 
veraign Lord and happinefs, he would have us tht 
to have fome full {cope of time to be ferious and {oll 
taken up in the worfhip ofhim: But its referreciiil 
fourth Commandment as it ftandsin a general rel 
and relation toa feventh days Sabbath, wherein 1 
neral of folemn time is{wallowed up and preferve| 
verily,if the fix days labor be required in the fourt & 
mandment,in cafe itbe done in reference to the */6 
days reft, much more all folemn- time of worfhijid 
fiands in referencetoaSabbathday. » 


‘The Morality of the S abbath. 


Thefis 53. 
worfhip it felf therefore is not required. in this 
adment, ifonly the time of worfhip be enjoined: 
gnotance or prejudice did not biafs & fway mens 
ants from the naked and genuine meaning of each 
nadment,it would foon appear that the whole wor- 
Sod itfelf, is contained jin the; three firft; Com- 
ents, and therefore nothing left that could pol- 
‘enjoined by the fourth,but only the time: [know 
£ worthip may in fome refpeét be called worfhip, 
worthip itfelf in all other refpeds is not required 
Bibuc in other Commandments 5 forifin the firft 
Mindment we are to have God to be our God,by love 
truft to him, delight in him, &c. (which nature, 
iite,calls for, if God be cur God )then all that which 
natural worthip, isrequiredhere : andif devifed 
fworfhip be forbidden in the fecond Command- 
ee are of humane invention and inftitution,then 
4s inftitaced worfhip muft be commanded herein : 
ginand irreverent manner of worfhip be, forbid- 
the third Commandment, then all common wo yfbip 
I cal it, or rather all that Holy and reverend mau- 
worflip which weowe to God is required in rhe 


j 


el a ; and ifall natural, infticured and com- 
6 orfhip or holy maaner of worfhip be required in 
2c firft commands, marvel then how any worfhip 
“ne then as a time of worthip,may be called wor- 

be required in this fourth command ; The time 


Wire, and not the worfhip it felf is required herein : 


. 
4 
: ny worfhip be required, its either the whcle wor- 
I God, or fome fpecial kinde of worfhips if the 
|} worfhip, then there fhould be no worfhip of God 
tddirettly in the three firft Commandments, but 
ity fame which is commanded in the fourth alfo, 
|groffe Taurology is moft abturd to imagine in the 
imme of thefe ten words 5 but if any fpecial kind 
thip fhould be required,and not the whole,then the 
Ih day isfan@ified co fome one kind of worfhip, ra- 
len to the exercife of all kind of worfhip, which 1s 
ijileand prophane : for who will affirm that the Sab- 
ito be fanctified, fuppofe by that kind of worfhip 
Aspublick, and not private alfo 5 by external, and 
‘internal worthip alfo5 by nacural worfhip im love 
of God,&c. and not with inftituted in the ufe of all 
| D 4 Gods 


The Morality of the Sabbath, | 
Gods Ordinances, and that with all holy preparatiy’ 
reverence alfo? ’ 


(a 


ace Theis os cae hae 
54, The exercife of worfhip is one thing,the worfhij/ 

is another 5 ’tis moft true that the holy exercife of al 

ship is here required,but moft falfe that the worfhig! 

isfo: The worfhipit lf is required in the thre: 

commands, but the fpecial exercife of all this wort) 

fuch atime, isrequired in the fourth Command cate 

ercife of holinefle and holy duties is here required) 

end,and an holy reft asa means thereunto, and | 

refpect it is true which Walleus obferves,viz-That ti 

Wal aif! de 4. a bare and naked circumftance of time, butthe refi 
Prec.cap.5. from Jabour, and the application of the day to hc | 
which is here enjoined 5 but doth it therefore follc t 

the worfhipit felf, and the holy duties-themfelwi 

here direcily commanded? which he feems to ma! 

no verily, no more then that works of mercy in ti 

cond Table, are required in this. fourth Commi 

the fifi Table, becaufe the exercile of mercy anv 

as well asof piety and neceffity is required alfo : 
Command. 3 oe 

Taefis 38. i 

{tis generally and frequently affirmed by thafe whi 

95+ to fuppore the morality of the Sabbath,to wit,that t 
ercile of wo: (hip and holy duties at this time » 1s reid 

forthe duties fake, as at other times, the time is re | 

for the umes fake; by which words they feem tol 

the bare circumflance of time to be required here;bié 

aftertion had need be underftood with much cand«@ 

the rueexplication of it; for in fome fenfe its mc tf 

which cur Sayiour affirms, that man is not made i & 

Sabbath or the time of it, Mak 2.27. < ogltie 


iL 
Thefis 96, a 
56. This time therefore may be ccnfidered two ways 

firaily. 2. Concretely. 1. Abftradly , for thei 
circumflance cf time, abftta@ed and ftript from | 
ther confiderations, and fo iris very abfurd to init 
- all che holy duties of the Sabbath to be for the tim’ 


ii God and all his holy worthip fhould give homeee i 


and attend upon a naked empcy circumftance. Til 
this refpeé is rather for the worfhips fake.  2./0 
ercecly , asit is wholly &n@ified and fet apart for, 
co i oe : 4 ‘ ‘ : e: Pn v os I 4 


The Morality of the Sabbath. 45 
is aw holy time, fet apart for holy reft,that fo man 
attend upon God: and in this refpec all holy duties 
‘this time, becaufe in this refped they are for God 
allinallin holy time: And therefore Walleus wal, ibid. 
jor put us upon fearch to fee whether the holy reft 
day be required inthe fecond or auy other Com- 
‘for tis not affirmed by any, tharthe naked circum- 
of time ishere only required, without any holy 
@ucthat a holy time of reft is herein commanded, 
Werefore to be referred to this Command : hence alfo 
oft falfe which fome affirm, viz.‘ That the reft 
if, ordinary labours on this day, as it is connected 
i holy duties.of worfhip, without which they can- 


— eA a 
Sa > 


Woe performed, is as neceflary now, as when the 
ihith Sabbath was in being; but otherwife out of 
@+ duties there isno holy time of reft commanded. 
chareftraint of time to holy duties as makes the 
holy for the duties fake, forhat no timeis holy but 
Eee anatice of holy duties, and thefe duties( upon . 
iv examination) only publick. duties, doth but o- 
gap for liceatioufnefle , voluptuoufneffe, fports , 
eles, and Dog-markets , and {uch like ‘prophane- 
out of the time of holy publick worfhip 5 or what 
iworfhip each man fhal think moft'meet.For in this 
holy duties are for the time, becaufe the whole day 
fandified, holy duties are therefore to attend , 
this refpeé are for this time and not the time for 
_vize That when the time of ‘the exercife of {ome 
Inties doth ceafe, the time of holy reft or holy time 
When ceafe alto. 


ee - 


i Thefis §7. 
t fhould it fcem ftrange that holy duties fhould at- 
toly time, and be for the fake of fuch time; becaufe, 
Ighitbe true that this time isfandtified, that man 
eerform holy duties, yet man is now called to the 
imance of all holy duties, that he may laftly honour 
Mn all holineffe in fuch_a fpecial time: Which time 1f 
ijamane power Only fhould put any holinefs in, and it 
i orefhould be attended on, what would it be elfe 
Wh obferying of days and times? condemned. by the A- 
WS), Romans 14. Gal.4. which dirty ditch of obferving 
mM theyunawares fall into who plead againft a deter- 
Sabbath , fandtified of God, and yet would ik 
; ome 
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The Morality of the Sabbath. | 


fome tinse arid day obferved by the appoiitment of: 

For the obfervatim of fuch days which God fh 
point, cannot be condemned. as an obferving of ‘| 
but the obfervation ef days,which humane wifdom' 
think fir may be quickly reduced to fuch a tranfgreft\ 


Mh Thefis $8. 3 8 | 
Tf any think that there is a peculiar manner of he! 
and of worfhipping God herein required, which is1} 
quired in any other Commandment; ‘it may be 1 
granted, iffxy peculiar manner of fan@tification, belt 
a more fpecial degree and manner of exercifing the | 
worfhip of God, 71 re(pedt of fuch a times uric dé 
therefore follow,thar any new kind of worfhip(whie! 

laus hence pleads for )is required herein: for this 
degree and {pecial manner of worfhipis nor the fut | 
of any new worfhip, it being only a peculiar deg | 
worthip, andtherefore varies nor che kind: And) 
three firft. Commandments enjoin the worthip it! 
thenthey do.command the higheft meafures: and dil 
alfo feverally; for where any duty is required, rhe hi 
degree and extenfion of it. is alto there withall rec! 
Henee therefore it ftill follows, that this peculiar ni 
of exercifing holy duties upon this day,is ehiefly wil) 
ference and relatiom to thé time which God hath‘ 
fed;that herein he might be in a {pecial manner wel 
pecand ferved:And verily Waleus forefeeing the 
hadno other waypto expedite himfelf from makin! 
three firfl Commandments, either to be meer cipliel 
the fourth Commandment from labouring with a nel 
Tautology,buc by Aying for refuge to this peculiar m'| 
of holinefs,which he thinks is required herein, and'l 
any of the reft; bus what hath been faid may be 1 
ent'toclear up the ungroundednefs of this miftake.! 
Thefts 59+ { , 
Avlittle errour is.a great breeder,and begets many 1'if 
and:hence itisthar Wallcus among many others, th:/# 
might make the worfhip irfel£co be required in the fl 
Commandment ; dilpures therefore againft thofe|/ 

place the inftituted worfhipiof God,dire@ly under t? 
cod Commandment, which if he could make 0 | 
had then the fairer probabilities to thew thar the #/? 
it felf was required dire&ly inthe fourth commandsvilé 
principle,ific was granted, would expofe the mora a 
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sbath to forer blowes and bruifes then perhaps ap- 

it firft blufh: It may nottherefore be amifs, but be 

of {pecial ufe for the clearing up both of the mea- 

ad morality of the fourth command,to demonftrate, 

se inflituted worfhip of God ( whieh Walleus calls; Wal. diff. de 
externus ¢9 inftrumentalis falutis noftra, per auditum 4-Prac.cap. §. 
/y facramentorum ufum,(ye.) is dire@ly required in 

iutmative part of the fecond command. — 

| Thefis 60. 

clearing up of this depends much upon a right and 6a. 
iderftanding 


= - 


pts 1. What the graven Image and 
iethings inthe \__ likeneffe is. 
Mind Command- 2. Whatis meant by thofe words 
| i | [ Love me and keeep my Command- 
\ _. ments.) 
ar Thefis 61. 
Graven Images,after which the whole world almoft 
xen enticed,& gone a whoring from the true wor- 
WEGod,were worlhipped two ways: 1. Terminative, 
en peopleterminated their worfhip upen the dumb 
f BD eicives.as if they were gods, without looking any 
it to any God more fupreme and glorious: This is 
in Of many of the ignorantfore of Papifts, by Bel- 
ts own confeffion, as alfo many of the brutifh fort 


y 


Mi 2blind Heathens: And this kind of worfhip and ido- 


Wis dire@ly forbidden,not in the feeond,but in the firft 
nandment;, and that appears upon this undeniable 
Wid, to wit, that if the firf{ Commandment exprefly 
as us to have no other God but. Jehovah, to truft 
ay to, love,fearno other God but Jehovah,then for 
iyhave and worfhip fuch Images as their gods which 
ot Jehovah, is diredly forbidden here:Hence there- 
tundeniably follows,that by the making to our felves 
yen Image,in the fecond Commandment, fomewhat 
uft be underftood then the worfhipping of images 
natively as gods.2.Or elfe they were worfhipped re- 
4i-Relatively,or in reference to the trrueGod,as means 
’elps,in which,at which,and by which, the true God 
vorfhipped:And thus the learned and well inftructed 
Hits maintain their abominable worfhip of Images , 
Mi/her graven or painted, croffes, crucifixes, &C. to be 
MW & lawfulsfor fay they,we do not worfhip,nor are we 
Nhicleffe as to honour the Image,or Crucifix it pate 
a only 
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only as helps todevotion,to carry our hearts to’ Gov 
Chrift, refembled by thefe Images : Thus alfo the Je( 
old, they did never worfhip the Images themfelves() 
God in them and by them: They were not grown {cy 
fo extreamly fortifh,as to think that the golden Cali 
the true God himfelf which brought them a few vw 
before outofthe land of Egypt, but ic was a vifible(! 
to carry their hearts to God only,and therefore the | 
was proclaimed to Fehsuah,Exod. 32. 4,5. Micah’s ji 
crous mother profeffeth that fhe had dedicated 110% 
kels of filver to Fehbovah to make a molten image, Fuci 
3. fhe was not fimple(no not in thofe confufed and hy 
times ) to think that the image-was* Fehouah, nor dil 
fon Micah think fo,and therefore he dorh not fay, 1 
know that the Teraphim wil! bleffe me, but that Felli 
will now bleffe me, having fet up an image for his fei 
Nay verily,the wifeft and beft infirun@ed among thei 
thens did never think that the idols and imagesther: 
were God, bur they only worfhipped God by them3wi 
ifany doubt of, let him bat read Doctor Rainolds, wii 
pregnanr & moft eminent proofs demonftrates,that noi 
the Jews,nor the Heathens,in their ‘deepeft apoftacit\| 
ever worfhip their images any other ‘ways then relani 
as helps and means of the worfhip of the true God il 
hereby fets forth the abominable idolatry of the Ri 
Church, for fuch’a worfhip of their images , which 
themfelves condemn in'theidolatrous Jews and Heat 
whe had as much to fay for their image-worfhip as tli 
pifts have : Hence therefore it follows, that if theg| 
image in the fecond Commandment, was not worfhip | 
God, but only as a means deviled and invented by my} 
cairy the heart unto God,then(by a ufual Synechdo') 
every command _Jall humane imventions and inftitutiony 
devifed means of werflip,or of carrying the heart bette 
to Gad,are forbidden in this Commandment; and | 
humane inflitutions and devifed means of wor{hip, beh 
diredtly forbidden, then certainly Al/ divine inftitutil€ 
means of worfhip, and confequently All Gods nT 
fhipsin Miniftry Sacraments,¢yc. is direGly command: 
rhe affirmative pare ofthis fecond Command ; and cil 
quently nor in the fourch Command: And if all Orth,@ 
Divines condemn the Popifh relative worfhip ofimi3 
as dire&ly crofs & contrary to the fecond command,|\@ 


fee no reaion why any fhould queftion, but that all chia 
{i 


‘The Morality of the Sabbath. 
tmeéans of worfhip ( imagésas ic were of Gods 
Wevifing ). fhould belong to the affirmative part of 
ne Gommand. The fecond thing to be explainedin 
meander ent, is, What is love to God and keeping 
Sommandments, which we read of in the clofe of 
mmandment? Love to God ishere oppofed to Hatred 
W, and thofe that Love him, to thofe that Hate him s 
his Hatred isnot hating of Godat large (for there 
redof God in every fin, Prov. . 29. and 8.36.) 
particular, when itappears in this particular finne 
ing up of Images and mens inventions, forbidden in 
I mmandment, which therefore fets down the pro- 
ifhment for this fm:So by love of God, isnot meant 
‘Godat large ( which is feen in keeping every 
and ) but in particular, when we love Godin his 
wy irdinances and Inftirutions. Look therefore as hatred 
: Hin fetting up mans inventions and inflicutions 
wi i fuperftitious perfons think tobe much love toGod ) 
li: condemned in the negative part of the Com- 
nent; foon the contrary, love to God in clofing 
im aud feeking of him in his own Inftitutions, whe- 
fordor Sacraments,&c. 1s here enjomed in the affir- 
part of this Command, and cowfequently not (as 
i would have it )in the affirmative part of the fourth 
and,Keeping my Commandments being fet down as @ 
Sthis love, and both together being oppofed to 
of God : Hence by Commandments,cannot be meant 
eral, all the ten Commandments (as fome ima- 
‘on miferable weak grounds, which I lift not to 
m ) butin fpecial , Gods Inftitutions and Ordinan- 
fumanded in fpecial by him,to which humane inven- 
ind Images of mens heads and hands, are commonly 
oture oppcfed, and are therefore condemned, be- 
lot commanded, or becaufe nove of his Command- 
Jor. 7.31. Deut.12- 30531. Matth. 15.9. Ifthere- 
again) Gods Inftitutions aad Commandments are 
enjoined in this. fecond Commandement , . they 
H be direétly required in rhe fourth Command. 
Wthings being thus cleared , the objections of Wag 
WNecafily anfwered: For firft, he faith., © That Objed.¥s 
NM the negative part of this fecond Commandment 
GH ot be gathered fuch an affirmative part as this is,v7%. 
Me God will be worfhipped by the Word and. Sacra- 
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* Wid. Thef.34 * formerly fhewn, that although this Commandmll 


Objett.3. 
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bur not proved; is falfe, appears from what hath! 
faid concerning the true meaning of the negative 14 
this Command: For if humane inventions,under the! 
of graven Image,be forbidden, then Divine Inftitu: 
fuch as Word and Sacraments be, are here comma) 
and from that negative any ordinary eapacity may |} 
ly fee what the affirmative is. He faith again {' 
ly, ‘* That if infticured worfhip was. contained und! 
“affirmative part of the fecond Commandment 
“this Commandment is mutable, becaufe God wil 
** worfhipped one way before Chrift, aad anothe' 
* fince Chrift; bur(faith he rhe fecond Commandr} 
“* moral, and therefore immutable , and thereford 


**mutable worfhip cannot be enjoined herein.But wi 


t 
a 


moral and immutable in refpeé& of it felf, yet { 
fped of the application of it to this or that objeé or! 
commanded , itmay be in thatrefpe& mutable : ‘i 
isan immutable law that God mutt be worfhippeci 
his own worfhip, fach as he fhall infticnte (and 
the fumme of the fecond Commandment it felf! 
the things inftiruted (wherein there is only an apy! 
on of the command_) may be mutable: the fecone! 
mandment doth norimmutably bind to the obferva't 
this or that particular inftituted worfhip only 5 
obferveGods inftituted worfhip,and to atrend his ay} 
ments, which is the only moral law and rule in |e 
firmative part of this Command. He thirdly, oi 
“That the wor(hipping of God in Word and Sacral 
“*&c.is never oppofed in all the Scripture to the wi’ 
““ ping of Images. But this‘is falfe; for Gods Infill 
€ of which Word and Sacraments are apart) 
quently oppofed to humane inventions, the wort! 
pointed by God to the worfhip devifed by man: Im)3 
Gods devifing, are oft oppofed to Images of men 
myenting; the voice of God which was only hear # 
the ear , is oppofed to an Image or fimilitude ; 
might be feen, Deut. 4.12. A graven Image, i 
eher of lies, is oppofed to the Lords teaching of |i 
and alfo to his prefence in his Temple, whic! 
the feat of inftituted worfhip, Habak, 2. 18, 19, 20 t 
worfhip of Imagés which God would have abolifhe!s 
oppofed to the worfhip of God by Sacrifices and Ce # 
nics, in the place which God fhould chufe; Deuter? 
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but yet he tellsus, That to worfhip God in Images, 
porfhtp him in Spirit and Truth (which is inward 
) are oppofite s as alfo the lifting up of pure hands in 
ace, John 4.28.1 Tim.2.8. He tells us alfo that ac- 
ging of Godin his Immenfity and infinite Majefty, ave 
to Image-worfhip,Rom.1.20,21,22. Ifa. 40.22. Be 
But will ic therefore follow, that to worfhip God 
ing to his own inftitutions, is not to worfhip him in 
din Truth 2° Isic rather a carnal then a {piritnal 
i to attend on God in Word and Sacraments ° May 
liftup pure hands in the ufe of Gods own inftituti- 
not Gods Immenfity and Majefty acknowledged & 
the ufeof his own Ordinances, as well as crea~ 
ad providences? I confefs the blinder forr of Hea- . 
night worfhip ftocks and {tones,and Images of cree- 
Mipings, and four-footed Beafts, inthe place of God 
Serminatively,and God mighr account of all their 
Wworfhip as fuch,though ufed relatively, and hence 
pofition may well be made between worfhipping 
God, and an infinite God; andthis worfhip (as 
i falls then under the firft Commandment: but af- 
Mii) this Image-worfhip which the Apoftle condemns, 
$9) 21,23.in debafing the infinite Majefty,and limiting 
: and that Image wherein they did worfhip. it, 1s 
Wen (being only relative worfhip) in the fecond 
@ilind: For I think the Apoftle in Rem,1.hath an eye 
Mibally at the moft lafcivious Idolaters in the world, 
¢ Egyptians, among whom principally we read of 
|mages,of creeping things and four-footed beatts,in 
ieroglyphicks s and. yet we know that all that bafe 
? did fet our fomething or other of the Deity,which 
(and fo relatively )they did worfhip.But I muft not 
ato the Difcourfe of thefe things here : fufhcient 
‘Oclear up this point, viz. That Gods inftiruted 
p falls dire@ly under the fecond, not fourth Com- 


| Thefis 62. 
true, that the exercife of publick worfhip of many 
t, is to be at this time upon the Sabbath, but doth 
W, that therefore this publick. wox{hip it felf falls 
yunder this command? For if publick Affemblies 
fome think} a part of natural worfhip, fo as that 
tht of nature diredts. all men dwelling together, as 
#Ies,to worfhip God together publickly as @ a 
| then 
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then this worfhip falls directly under the firft(uor 
Commandment., where natural worfhip is dire&| 
manded3 but if publick Affemblies be confidered as) 
Churches politically united and combined , publi 
worfhip God, then fuch Churches confidered thus | 
tical, not myftical affemblies,do fall direGly unde f 
command,as parts of inftituted worfhip; -for dsall § 
forms of Churches,whether Diocefan, Provincial.) 
nal], Univerfal (being the inventions of man to, 
the worfhip of God )are condenmed dire@ly in thi 
Command : So all fuch Churches as are framed in, 
ritual polity,after the fafhion and pattern of thew, 
primitive inflicution,are¢ with leave of Erajtus ani 
iciples Jenjoined in the fame Commandment,andt 
not in the fourth.Gomarus & Matter Primrofe there 
much miftake the mark, & {cope of the fourth cor | 
ment,who affirm, That as in the three firft Comman | 
God ordained the inward and outward fervice, which | 
have every particular man to yield to him in private Ay) 
yally from the fociety of men every day , fo in the four 
mandment he enjoineth a fervice common and publicR 
all muft yield together unto him, forbearing in the mee 


alloher bufine(s. But why fhould they think that | 
worfhip is more required here then private? Will 4 
that the Sabbath is not to be fandtified. by private ‘4 
ward worthip,as well as by publick and external Wy) 
Is not private preparation, meditation, fecret pra’ 
converfe with God, required upon this day,as wel ‘3 
lick prayer & hearing the Word? If they fay that uF 
required indeed, but ’ris in reference to the public 
for the publickworfhip fake, ir may be then as eat 
plyed, thatthe publick worfhip is alfo for the | 
the private, that each man fecretly and privately | 
mufe and feed upon the good of publick helps; th 
mutually helpful one to another, and therefore <' 
pointed one for another, unlefsany will think t& 
more holines is required upon this day then while a 
worfhip continues; which we hope fhall appear (0 
piece ef profeffed prophanenefs : In the mean whi It 
as they have no reafon to think that private worfhi| §) 
quired in this commarid, becanfe the exercife of },¥ 
worthip is at this time required 5 fo they have as lice 


fon to think thatthe publick worfhip it felf ishere 


age « « ° . | 
Jomed, becaufe the exercife of it is so be alfoat i 
- | 


; | 
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Avis therefore the time,notthe werfhip it felfjeichet 
‘or private, waich is here directly commanded: al- 
Bi be true, that both of them are herein indirectly 
i} d,viz. in relation to the time. 


me 


RL 


l or private,be notdiredtly required in this fourth a 
ind. much leffe isthe whole Ceremonial. worfhip 


SESE: 


njoimed, as Mafter Primrofe maintains; for the Prim. par. 2. 
eae worfhip, both in Sacrifices, Ceremo- cap.6. S.354,% 
ypes,&c. was fignificant, and were,as I may fo fay, : 


nages,or media cultus, means of worlhip, by carry- 


| Thefis 63. 
WB lerefore the Moral worhhip it felf, whether publick, 
‘ 
: minde and heart to God, by their {pecial fig- 
| ons , and therefore were inftituted worfhip, and 
‘Bre dire@tly contained under the fecond, and there- 
‘Wyte under the fourth Command: And if there be 
1@ Commandments which are Moral , and this one 
lis reckoning .) # to be Ceremonial, and the 
(all Caremonials, andthat therefore unto it all Cere- 
worfhip iste appertain, then the obfervation of a 
histhe greateit Ceremony , according as wee fee 
ther Commandments, theleffer fins are condem- 
derthe groffer, as anger under murder, and Luft 
adultery 5 and inferiour duties under the chief and 
al, as honouring the aged and Mafters, &c. un- 
ouring of parents; and foif all Ceremonials are 
'd to this, then the Sabbath is the groffeft and grea- 
Temony one of them; and iffo, then’tis a greater 
to fandtife a Sabbath at any time, than to obferve 
foons and other feftivals, which are leffe Cere- 
1, and are therefore wholly cafhiered, becaufe Ce- 
jal5 andif fo, why then doth Mafter Primrofe tell 
That the Sabbath is Moral: for fubftance, principal 
md end , and that its unmeet for us to obferve few- 
Nis than the Fews , in vefpedt of weekly Sabbaths ? 
isnot the name and memorial of the Sabbath aban- 
@O)lwholly and utterly accurfed from off the face of 
Meiitth , aswell as new Moons and ocher Jewith fe- 
!, which~upon his principles are. leffe Ceremonial 
Wiche'weekly Sabbath? 1t may be an audacious Fa- - 
jo Whofe Confcience is Brown iron, and. whole 
W's braffe, through a conceir of his immunity pe ut 
hells EF ; fi- 
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Chriftian liberty in refpect of any thing which hat'§ 
fuper{cription of law or works upon it, may abandi' 
Sabbaths together with new Moons equally : butt’! 
now aim at, I fuppofe dare nor, nor I hope any 
miude elfe, who confiders but this one thing, viz't 
when the Lord commands us to Remember to kell 
Sabbath holy, he muftthen (accordingto this inter’ 
tion) command us, that above: all other Command)'} 

we obferve his Geremonial worfhip, (which they | 
here enjoined) rather than his Moral worfhip,whic'} 
acknowledge to be injoyned in all the other nine'| 

, , mands,~at the gate of none of which Commands it! 
~genthis word Remember, which undoubtedly 1m)’ 
fpecial attendance to be fhewn unto this,above any"? 

for as we fhall fhew,keep this,keep all, break this,’ 
this, flight all, and therefore no wonder if no othe’! 
mand hath this word Remember writ upon the portal | 
which word of fence,denctes fpecial affection and «| 

~ in the Hebrew language: but I fuppofe ir may firil' 
hardeft brow and heart with terrour and horrour, | 
about to.affix and impute fuch a meaning to this 
mandment,viz. That principally above all other dut'} 
remember to ubferve thofe things which are cerem'' 

for although the obfervation of Ceremonies be urge 
required of God, as-Mafter Primrofe truly obferves" 
Ibid. Sett.6. Pfalm1%8.27. Fer.17.26. Joel 19. 13. Malachy 1.9.3 
13,14, yetthat God fhould require and urge the ot) 
tion of thefe above any other worfhip, is ee: | ( 
ro reafon, and exprefly croffe to Scripture’, Zfaiah!) 
12, 13,14,15, Iaiah 66. 3. Pfal. 50.13. Feremt 
20. Amos 3.21. Micah 6.7. To remember therefi' 
Keep the Sabbath, is not to remember to obferve Ce’ 
nial duties. a 


34 


Thefis 64. i i 
64. "Nor fhould it feem ftrange, that Jewith holy. | 

are not here enjoined, where an holy time, a Sabbo' 

wall. differt. 18commanded: for thofe Jewifh holy days were # 
de 4. Hig pally inftituted (as Walleus well obferves) for figni 
_ on of Chrift and his benefits (as may appear from, 

5. 7. Luke 4.19. Hebrewes 10.5. )and therefo' 
ing fignificant, were parts Of inftituted worfhip, bé) 
ing to the fecond , not fourth Command , but the’ 
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(as fhall be: fhewn) is in its origmal inflicati~ 
) sonfecration of another nature,& not fignificant > 
may be'granted:,. that ceremonial: holy. days may 
ied'to the. fourth.Command , as appendices of 13 
Be Pee Ran ens, and. others, aim at no. more, 
)2 granted, but.it will not follow fromhence, that 
urefore belong tothe fecond command indire€ly.,. 
Waly to the fourth (which Mafter Primrofe con- 
i . but rather. directly to the fecond,.and redu- 
indircdly. as appendices co the fourth.:: which 
fis, as they may be put to, fo they may be.taken.oft 
gre Moral Commandment remaining entire : even 
ow Calvin referres many Ceremonial duties as 
ws to fuch Commands, concerning the Morality 
Wh, Mafter Primrofe doubts not: and therefore for 
@aink that the Sabbath comprehends all Jewifh Fe- 
7s, upon thisground, viz. becaufe the Sabbath is” 
ith, and put in among the reckoning of fuch Fe- 
‘Leviticus 23. Ifaiah t. 13, 14. hath no more 
Wic, than by retorting the argument, and upon 
roe to prove it to he Moral, becaufe it isjoi- 
i Morall Commandments , as honouring of Pa- 
Wleviticus 19. 3. and Prayer, Ifaish 1.19. and by 
| confeffion with the other nine, which. are all_of 
oral alfo. 
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So ores 


Mndly, not onely a. folemmn time, but more parti- 
tfolemn day, a whole day of worfhip is here alfo 
by vercue of this fourth Command; and the 
ves us good. reafon for it, that if he gives us 
ibole days for our own work, then (not fome part 
}.) but a day, a whole day;, according to the rea~ 
 exprefle words of the Comtnandment, fhould 
Hed oue and fet.aparcfor his work.and fervice: if 
Wc, Ifaiah 36.657. will not demonftrate a feventh 
obath under the New Teitament,. yet it fufficiert- 
fally clears the pointin hand, viz. that a Sabbath 
ito be obferyed by the fonnes.of the flranger oF 
5 whoare called ftrangers to the Common-wealth 
el, Ephefians 2. 12. and indeed Wallaus freely con- wyaj. diff. de 4 
Hand proveth, that a whole day ishere required; prac, cap.$. 
. 4whole day, Ihope none wil} think that the time 
| & 2 out 
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The Morality of the Sabbath. ' 
out of publick Affemblies is.common and prophaiy, 
whole day be holy; and therefore M. Primrofetels 1, 
the Gentiles having no other Law-but the light of’ 
have appointed ‘er days for the exercife of theirry 
and that as the Zews had their fet days (which w4 
were whole days ) {o fhould Chriftians have theirs! t 
publick Affemblies under the Gofpel ; which I ha, 
be therefore whole daiés alfo ; it isalfo confiderab| 
ifthe three firft Commandments requiring Gods v | 
do confequently require {ome time for that worthi\, 
ing a neceflary adjuné to all actions whether Mor, 
vil, and without which they cannot be performe;, 
the fourth Command muft require fomewhat mor); 
cularly than a time of worfhip: and therefore tl§ 
place the Moralitie-of the fourth Command in f\} 
only atime of worfhip (becaufe fay they,atime q . 
is neceffarie ) may upon this ground wholly andp, 
abolith the fourth Command as fuperfinous and ne) 
becaufe fucha time of worfhip is required im ay 
Commandments neceffarily. They may alfo- im, 
great a Morality in the Command of building the | 
the place -of worfhip , becaufe a place of worhhi, 
ceffarie as wellas a time ; itis not therefore a tin, 
fuch a time as is prefervedin’a day, even ina whe) 
for worfhip,which is here commanded. - 3 

Thefis 66. i 

The wile God could have appointed fome partc} 
day to be kepr holy,rather than a whole day coget: 
his wifdome faw this proportion of time every da\\F 
more unmeet,in refpect of mans daily cumbers,wh } 
fo eafily intangle mans thoughts and affections, fo.# 
in fome {mall piece of a day, he cannot ordinarily § 
eafily recover and unloofe himfelf to find the end Ci 
bath fervice,which is moft fweet and full reft in th.@ 
of his God, as he may within the compaffe of a wh ® 
fet apart for that end: or fwppofe he could fo do in ft 
and part of a day,yet Gods Name fhoutd lofe byit,# 
fhould ‘not have the honour of fome folemn day, | 
we fee do ferve to advance’ the names of idoll god, 
men on Earth: its meet and juft, thar Gods Name {9 
be magnified by us commonly every day, by fect 
fome time which we may well fpare(as wher tothe i 
out of our callings,for God,and this doth honour his 

T 


day, much more. | 
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Thefis 67. y 3" Racks 
WW itherefore who maintain that a feventh day 1s not, 
| a it is but a circumftance of time, may as well 
Wlime to be Moral,or any day to be Moral, becaufe 
| let it fall out when it willis but a circumftance of 
WW hich notwithftanding they account to be: Moral in 
i+ mand but we know, that much‘moralitie lies in 


Minces, and why a day fanatified may not be as 
| ie as adutie, I yet fee not. bs 
| | 


‘Thefts 68. 
anilifts and. Antinomians of late like the Manichees 
ap Alldays equally holy under the Gofpel,and 
se obferved more than another by vertue of any 
Wid of God , unleffe it be from fome command of 
‘Byvhich the ourward man they think fhould not flick 
@ im, or unlefs it be prore nata,or upon feveral occa- 
Mich fpecial occafions areonly to give the Alarums 
) Saag and publick Chrijtian Affemblies + -an 
Wis affertion, croffe ro che very light of nature a- 
, }. blind Heathens, who have univerfally allowed 
f-whom they ignorantly worfhipped, the honor of 
Filmn daies crofs to the verdict of Popifh School- 
i) Prelatifts, whofe ftomachs never ftood, much to- 
® ly Sabbath at all; crofto the {cope of the Law of 
ath, which if ivhath any general Moralitie (not 
carce to any of Mofes Judicials, Mfurely one would 
ee lie inthe obfervation of fome day or daies, 
Orin a7th day,for which now we donot contend. 
>to the appointment of the Gofpel, foretold by I- 
Mix ckiel,1/a.56.4,6-Eze.43.27.made mention of by 
Bf >t tocontinue long after the abolifhing of all cere- 
) Hy his‘death, Mat:24.20. who therefore bids them 
trheir flight may not be in the winter, nor on the Sab- 
which whether it be the Jewifh orChriftian Sab- 
fpute not,only:this is evident, that he hath ancie 
ie cia fet day,c w'" was laftly ordain'd by Chrift, 
ledin the PrimitiveChurches,commonly called the 
yas fhall be fhewn in due place,and which notion 
etence of more fPiritualnefs in making every day 
(which is utcerly unlawful & impoffible,unieffe it 
al to negte& our own work all the week long,and 
‘which there can be no trueSabbath ) doth really 
ne the trueSabbath,in fpecial fet daiess& look,as to 
erymana King & Judgeina Chiriftian Common- 
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The Morality of the Sabbath. \ 
wealch, would be tie introduction of confufion, <i 
fequentlythédefiruction: ofa civil government,fo t’ 
every day with equal honour unto Gods ‘fet days \) 
baths which he bath anointed and exalted above the | 
anarchy and confafion of days, doth utterly fubvert} 
Sabbath : to make every daya Sabbath , # areal’ 
and dethvoning of Gods Sabbath... © at Sep 
fhe Thefis 69.0.7 a 
Tis true,that every day confidered materially 
fically, asa day, is equally holys: bur this is noa' 
to prove, that therefore every day is Morally & 1! 
cally holy ; for thofe things which of themfelves 
mon, may by divine appointmene-fupei added to" 
come holy, witnefle the dedicated things of the: 
and fo tisinodays and times3under the Old) 1% 
we fee {cme'days'were more holy by Gods, app’ 
then others; and yet all days: then were Jnateeialt 
st : ; ips Sox itt 
Sai Thefis 10. oe 
Tis true, that under the New Teftament, all 1! 
a fafefenfe) areequally holy; but it deth nor fol’) 
hence (asour adverfaries would infer.) that the’ 
times are fo arid Walleus himfelf confefleth the") 
to he invalid: fer io wasnotieafie nor meer, buey | 
nant fromdivine:and heavenly. wildome' ,, tofa4 
his Word ‘all’ particular places where his peor! 
meet, their n-eetings being tobe in'fo mariy’ tho | 
veral Countries, and various fituations, which:q't : 
indeed for their general nature commanded: anc! 
ry,but in refpect of application ro. circumftances € | 
that place and Countrey, thé. variation of them 
endleffe, andthereforevery incongruous and ut 
{et them down in the: Werds: ‘but’ ic wasnotfo 
of folern time,or a folemn day:of »worfhip, for h | 
Lord might eafily appointa particular day to be "& 
according tothe rifing amdfétting of the Sunn 
tionably: throughout -alb the worlds and the | 


hath exprefly foretold in refpect of place , the 
in Jerufalem, Judea, nor Samaria , but that imes ¥ 
incenfe fhould be offered. up to. God, Afalach. rtf 
it hath not fofpoken, but rather the contrary, inf 
time. ph GO8, 3 Os t 
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Théefis 71. , 
Nor is any time Morally holy, in this fenfe, ol 
te 


ki The Morality of the Sabbaths. - 
| holy, of-as an inftrument and. means by which 
convey any fpiritual and fupernatural grace (as 


pes now do, and facrifices ofold did.) but being 


4 


of God, they are holy feafons , in which, God is 


1 


omeet and bleffe his people, rather than at other 

Ai days of our own.devifing, or of more common 
stving only the Lords Prerogative to him(elf, to 
other times alfo more or leffe as he fees meet. 

ts true, thac by our improvement of our time,and 

: aaa Lord fweetly conveys himfelf_to us, yet 
p10 


Mio by. time it felf, nor by the day it felf, butas he 
ihimfelf to ws by holy things,and at holy places, Cas the 
| T emple) fain holy times. 

as Thefis 7,2. 
Wi are indeed fundry Scriptures , which to one 
Byilling to have all dayes equal, may carry a great 
Bij, and make a fpecious fhew 5 and I ingenuonfly 

hat upon a rigidum examen of them,they are more 
and heavy than the difputers in this contro- 
Mijially feel them , and therefore they doe more 
fit them by and paffe them over : and itis to hee 
Ml that chofe who do not think thatall days are e- 
By: wall not acknowledg afeventh day to be Moral, 
Bijeuc weapons unawares into the hands of others, 
Myung them thereby to deftroy the Morality of any 
By foro lay all days level, for 1 {carce know an ar- 
! i Scripture alledged,by any Germane writer, a- 

we Morality of afeventh day, but it {trikes dire&t- 
Mithe Morality of any day,which yet they ackaow- 


: ye Moral. 
| | Thefis 73> 

WHire(t colour and ftrongeftforce from Gal. 4.10.and 
Wa). lies in the gradation, which fome fuppofe tobe 
lin both thofe places. Ze obferve (faith the A- 
dayes, and moneths, and times, and years , Gal. 4. 
lerein the Apoftle feemsto afcend from the lef- 
€ greater, from dayes ( which are leffe then 
, and therefore weekly Sabbath dayes )to moneths, 
dneths, or new moons, to times, which are higher 
imeths, and by whichis meant their annual feafts 
Ws, ordered according to the wages or firteft fea- 

p ithe year; and from times he afcends yet higher 
f), vz. their Sabbatical years, becaufe they were 
bid once in many year's, fomietime feyen, fometime 
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The Morality of the Sabbath. | 
ty years: by which gradation it feems evident, | 
HEELS apaaiés , (whichare leffe than mone 
therefore of weekly Sabbaths, are hereby eon! 
The like gradation is urged from Cel. 2. 16. wher 
poftle feems to defcend from condemning the “guj 
the condemnation of the lefler: Let no man judge! i 
the Apoftle) in re(pect of an holy day, new Moon, oti 
-daies : there holy daiesfeem to be their andual cf 
tical daies, their new Moonsare leffe than'the) 
every moneth 5 and therefore by Sabbath daies'(: 
ferre ) muft needs be meant the weekly Sabbaths, il 
neve Moons: — Indeed {ome underftand by daies 
(in Gal.q.) Heathenifh daies, but hee fpeaking | 
daies as are beggarly rudiments, under whicli 
Heathens, but the Children of the Old Teftamil 
in bondage,verfe 3. he muft therefore fpeak’ noi 
thenifh but of Jewifh daies. I know alfo chat fi 
derftand that of Col.2.16. to be meant of Jewith i 
remonial Sabbaths, which were annual, but thisi 
poftles gradation feems to overthrow. 4 


. ee 

aS Fhefis 74. cay a 

To both thefe places therefore,a threefold Ant 

be given: Firft, Admitthe gradation in them’ bil 

by daies, Gal. 4. 10. is not neceffarily incant ‘li 

Sabbath daies, for there were other daiés Cet | 
which the Jews obferved, arid ‘which the Jewifh 

urged; befides the Sabbath; to inftance only ini 

cifion which they zealoufly preft,Gal. 5.3. which v, 

was limitedunto the eighth day, and which thei 

urge as well as Circumcifion it felf. However ,1! 

the Apoftle when he condemns them for obferyi |f 

xatestwhich fignifies fr feafons, he doth not the i 

demn them for obferving all fit feafons (for then # 

not pray nor hear the Word ‘in fit feafons) but'é 

demnes the Jewifh Ceremonial times and feafis) 
whe he condemns the obfervation of daies, the\p 
doth not condemn the obfervation of. al] daies (3! 
daies of fafting and feafting mutt be condemned. 
as daies of refting under the New Teftament ) lft 
obfet vation of Ceremonial daies, which the Jew) 
ved, and falfe teachers urged: “and indeed the i 
ipcaks of fuch daies as were ‘begearly elements Me 
ci 


: The Morality of tke Sabbath. 

Jats: ‘now ames {peaking ‘of the Moral Law,which 
rehends Sabbath'daies, ‘he doth not ‘call it a beggar- 
| nea roial Law, Tam.'2.8, 12. nor doth hee make 
ion thereunto,to be the bondage of fervants (as that 
W450s.4-9. )but the libertie of children , and therefore 

id aroial Law of libertie. *’ AGL 
ondly,fippofe the weckly Sabbath be here compre- 
Hed under daies , as alfo that by Sabbaths is meant 
Mpisly Sabbaths, Col. 2.16. yet hereby cannot be meant the 
Mitidn Sabbath, but the Jewith Sabbath’ “for the A- 
fede condemns that Sabbath: and thofe Sabbath daies, 
fh the Jewith teachers ‘pleaded foramong ‘the Colof- 
5 ‘now they never pleaded for the’ obfervation of 
chtiftian Sabbath, but were zealous and ftrong pro- 
| for that particular feventh day from the Creation, 
Mich the Jews their forefathers for many “years before 
itved, and for the obférvatien: of which, fome among 
Mate begin to ftrugele asat this day:Now,as was faid, 
it the gradation; we donorobferve the Jewifh Sab- 
snor judge others inrefpedt of that Sabbath, no more 
\ for obferving new Moons, or holy daies , we do ut- 
reondenit the obfeivatton'of that Sabbath: if it bee 
‘why do we not obferye new Moons and holy daies, 
yell by fubftituting other daies in their room,as we do 
dmiitiftian Sabbath in'thé'room of that Jewifh Sabbath ? 
fhall give the reafon of ‘itin its proper placc’, which 
Hention hor‘here’, “left I fhould bs coétam ‘apponere. 
fe fe places therefore are ftrong arguments for not obfer- 
MW sthat feventh day which-was Jewifh and Ceremonial, 
| Athey give no fafhicienr ground for abandoning all Chri- 


- 


1 Sabbaths under the Gofpel. cota 
(i hitdly ,' there is a double’ obfervation of daies (“as 
ileus‘and Davenant well obferve ) 1. Moral.-'2. Cere- Daven. inCol.3 
i ihial, "Now the Apoftle'in'the places alledged fpeaks Wall.in 4. | 
Binit the “Ceremonial and Pharifaieal ‘obfervation of prac. q 
*s, but not Moral: For daies of fafting “are to be - 
:tved under the Gofpel ( the Lord Chrift ‘our Bride- 
fom being now taken from us, when our Saviour ex- 
hay fly tellsus, thatthen his Difciples , even when they 
ilthe greareft meafures of * Chrifts fpiritual prefence, John 16.7- 
Wluld fatt, Atatth.9.15,16.) But we are to obferve thefe 
ies with Moral, not Ceremonial obfervation , “fuch as 
Jews had, in fackcloth, afhes, tearing. hair, rending 
f "ments, and many other Ceremonial trappmgs5 “we 
,| are 


ee) Ae ‘The Morality of the Sabbath | 
hay | are to rend;our hearts, and. .cry mightily unto’ God} 
ae thofe days, which is the Moral obfervance of them: 
ae in refpedt of the Sabbath, -no Sabbath day under th) 
CO ne {pel is to.be obferved with Ceremonial or Pharifaic') 
vee Bae fervation, with Jewifh Preparations, Sacrifices, ine; 
= abftinence from lawful work;-and fuch like formas} 
Dae ae Be ee but doth irhence follow; that ne days are.to .be obi 
4h : ae under the Gofpel with Moral obfervation, in. hearix| 
mie mi Word, receiving the Sacraments, finging of Pfalms\j 
ne ; iH There was no: Morality.in,.the new Moons,’ by vet) 
Hat ne ae any fpecial:commandment ,, and’ therefore, it 1s mv} 
Py iche : ask, why,new, Moons may wor be obferved ftill, as yi 
oi ae ‘Sabbaths,,. provided that it be obfervatione moralj? for) 
Tae A meas isa Morality in obferving-the Sabbath, ‘and that by) 
mA || cial command,which.is nor, in new, Moons and holy i 
DAR and. therefore as we. utterly, abandon all chat which 
eg in the Sabbach Geremonial, fo we do and fhould_ hej 
PA te | retain and obferve that, which 1s:Moral herein, with’ 
YE a oblervance: hereof igang ah ow eestcher ity 4 
We GAL fe yore thf! gaade: t Sat Theis, Tei os! H . | 
me Lt | 98. _, There were among the Jews,; days Ceremonially 
Bee. Veta ft as. well as meats Ceremonially unclean, now imthat\) 
pe ae ty place which they urge againft the obfervation of anyi 
Tbe ee ala under the, Coit hee 14.5; therein days Ceremonti 
Mae ae 
( is i q i 
VEE P 
hae a ante. Wadd 
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Hels aie 
ani 2 »-but fome days ateor may be neceffary to be 
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76: If any man fhall putany holineffe in a day. which i 
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The Morality of tke Sabbath, 
yor,and fo think one day more holy than another,this 


Wit abominable fuperftition, and. this is indeed to obe 
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: ay and of this the Apoftle feems to fpeak,when he 
Ye obferve days; But when, the Lord fhall put holinefs 
one day more then upon another,we do not then put 
olinefle in the day,but God doth it, nor do we place 
Holineffe in one day more then, in another, but God 
thir firft, and this is no obferyation .of days, which 
\poftle condemns in thofe chat were weak; but of the 
of God which lie every where commands. 
one Thefis..77s | 
re is(asfome.call it) Sabbathuin internum ¢ externum, 
Ihersal and external Sabbath; the firft (if I may 
ally.callit.a Sabbath )is to be kept every day in a fpe- 
Iccitfrom fins the fecondis, to be obferved at. certain 
sand on fpecial days; now ifthat other place, I/a.66. 
(which is much urged for the equality ofall days) be 
at of a continualSabbath,{o that thofe words, fromSab- 
i Sabbath,if they fignifie a conflant continual worfhip 
dd indefinitely,then the Prophet {peaks ofan mnternal 
ath,which fhall in fpectal be obferved under the Gofpels 
: hi doth not abolifh the, obfervation of an external! 
hath-al{o, no more then in the times before the Gofpel, 
the.people, ofGod were bound to obferve a continual 
thand reft from fin, & yet were not exempted here- 


’ 


Petup the people of God under the New Teftament 


f 


Hiunder the Old, under fume times and feafons of the 


«Icfiament, and fome, people, more thenat and upon 


iets: hence this prophecie points at the times of theGo- 


‘a 
| 


wherein Gods people fhalhworfhip God more fpiritu- 


A and continually then:in former times > Bur if by this 


Male From, Sabbath, to Sabbath, he:meant fucceffion, 1.one 


(| 
y 


Abath after another fucceffively,wheriaGods people fhall 
hy bleffed fellowship withGod fromSabbath toSabbath, 


‘eflively inthe worfhip of him, one Sabbath after ano- 


*5,then this place is {uch a weapon in their.own hands 


E ah themfelves, as that, it woundsto the heart that ac- 
WH lled conceit,that all days fhould-be abandoned by thofe 

ler the New. Teftament,;, But fappofe that by Sabbath, 
Mot meant the weekly Sabbarh(for chen,fay fome, what 
) lyouunderftand by new, Moons, which are conjoined. 
fh ‘h them? ) yer thefe two things are evident,1. That Sab- 
a hs and new Moons were fet. tiaes of worshipping ie 
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-confifts in ‘internal peace & righteoufnefs, and joy 0! 
and dutres of eit are not neceffary to be artend,| 


‘Gofpel-worfhippers(as fome fecretly imagin )then fan, 
all external Preaching,Sacraments, Profeffion and Cc 


im abftinence from which(by this rule) the kingdon) 


The Morality of the Sabbath. | 
under the Old Teltament. 2. That it is ufual w' 
Prophets to veil,(and not alway to type out) the wy 
and fo the times of worfhip which were to be und| 
New Teftament,under the Ordinances of God obfer, 
the Old,as may appear, J/4.19.19:Mal.1.11.as alfob§ 
kiels Temple,and fuch like: hence them it follows,tt,§ 
though this place fhould not evict a feventh daies Sal 
yet it demonttrates at leaft thus much, tharfome fer’ 
and daies fhadowed ‘out under the name of new h\ 
and Sabbaths , are to be obferved under the New } 
ment} and this is fufficient to ‘prove. the point in [| 
That all daies are not equalunder the Gofpel. | 
; 4 ; * Thefis 98. 2 B88 SATE 
The Kingdom of Heaven indeed doth ai 
and drink,as the Apoftle faich, Rom. 14.17. 7. ithe) 
external indifferent things,as thofe meats and drinks, 
fome kind of daies were; or ifinfome fenfe it didjy, 
‘chiefly ia them, ~as if atmoft all religion did'chiefly ¢| 
in them = but doth itfrom hence follow,chat it confit, 
im things commanded’, nor im any fet daies of wy 
which are commanded ? Ifbecaufe the kingdom’ o 1 


7 
a 


holy Ghoft, that theréfore all external obférvances oft) 


fion of the Name of Chiift, as well’ as Sabbaths: anit 
fuch Artifts of licentioufnefs bring in all prophanenet,| 

the world again,by a law from Heaven, ‘not conden, 
the acts of the outward man,thongh never fo abomin, 


heaven doth nor‘confift.Js it no'honor to the King of; 
(asitis to earthly Princes) tobe ferved fometimes | 
{pecial Feftivals,in fpecial {tate, with fpécial & gloria | 
cendance by his people.as well as after a common & ( 
manner every day? We ‘have feen fome who have at.@ 
held communitie’ of dai¢s only, to fall arlaft¢ througt. ii 
righteous judgment of God blinding their hearts) ron f 
tain commiunitie of wives; and’ that becaufe the kg 
dom of God hath(as ae have'thought )confifted no1 


in outward relations (as thatis’ between’ Husbands, 
‘Wives than in the obfervation of externalcireuimfta 6 
and daies: ‘*' ST befis75. TIATE | 


But this is not the ordinary principle by which man, 


The Morality of the Sabbaths 


a aintain an equalitie of daies under the Gofpel : 
| Hs chiefly, viz. that the Moral Baw is not to bee a 
Bias rule of life; for we acknowledge it to be no Co- 
of life toa believer, that either by the keeping of it 
Aa be juftified , or that for the brea¢h: of it hee 
Bybe condemned 3 but'they fay,that when a believer 
Ne by the Covenant of grace, the law is now not fo 
is a rule of life to fuch a one; and then ‘tis no won- 
| ‘ian who blow out the light of the whole Moral 
“Hiom being a light totheir feet and ‘a lamp to their 
"fthey hereby utterly extinguifh this part of it, ‘viz. 
mmandment of the Sabbath: This dafhing againft 
iole law,is the verie myfterie of this iniquitie, why 
illo cafhier this law of the Sabbath : and they do but 
@emfelves behind’a thread, when they oppofe it by 
a yeapons,who therefore abandonit, becaufe it alone 
, y-monial,above any other law. : 
| } i, Thefis 80. 
GT Sabbath(faith one is perpetual and moral, but not the 
NBD day, the Sabbath (which fome make continual and 
t | Bre, perpetually to be obferved , but not the Sab- 
ity 5 a Sabbath is by divine ordination , but a Sabbath 
“Bo be obferved only as an humane conftitution. But they 
i ido well to confider , whether that which they cali 
Wiiard continual Sabbath be inconfiftent with a {pee:al 
W@Vor I am {ure that they under the Old Teftament 
Bound equally with us to obferve a continual Sab- 
Win refting from all fm, and refling in God by 
Mhcitt, Heb.4.1,2. yet this did not exempt them 
Mobferving a fpecial day: A fpecial dayis a moft 
ful means to Sabbatize every day 3 why then may 
Mabbath and a Sabbath day confiftrogether? An eve- 
I Sabbath is equally oppofite to a time cccafionally 
Ito a fet day, which the Commandment enjoins 5 
Mierefore if it exempts a Chriftian from obferving @ 
4 itfers him free alfo from all obfervation of any 
‘ttime;: for if becaufe a Chriftian Sabbath ought to 


fitinual , and chartherefore there ought to bee no 
Wits, then there fhould not be any occafionally fer 
flifor the worfhip of God, becaufe thefe acither can 
t tinuaband if there ought to be no fach fet times, we 
| ic. bid good aight to all the publick worfhip & glo- 

God in the world ; like the man with oneeye to 


Mt who put his other quite our: And ifany here rely 
| chat 
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H. Den. 
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moi eat 4 : | 
+ rai ee bee 66 The Morality of the Sabbath, — '\ 
es ie ' thatchere isnot the like reafon, becaufe holy time‘an: 
are not neceffary,but holy duties are neceflarie,and 
fore require fome occafional {et time for them: » IT a)) 
Thaclet the difference be granted, yet that whichy 
difpute on is,this ground and fuppofition only viz. “ih 
all fet daies are to be abandoned ; becanfea Chiyj 
Sabbath ought to be continual and inward, then al) 
fional fet times alfo are to. be abandoned upon the] 
ground, becaufe rhefe cannot be continual and inw;) 
more than the other : as for them who think a)! 
day neceffarie, but holy duties lawful every day, wi} 
alreadie, and fhall hereafter clear.up more fully ini)! 
perplace: Mean while itis yet donbrful to me,w |i 
-Salemarfh thofe who follow Mafter Saltmarfhand fome other‘) 
Sparkles of | acknowledge the lawfulneffe of any occafional fetyit 
glorysp.265- for publick worfhip, of heariug the Word and Pi 
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dyc. For he makes the bofome of the Father to be th 
ftian Sabbath, typified in the feventh day of the firft Gi\ 
and he makes the fix days of work, to be a'type 5 not 
the Lord Fefus in his active and fulfilling  adminifil 
while he was in the flefb, but alfo to be a figure of thet 
anin bondage, or ° ufe his own words.) of « Chrift 
der active and working adminiftrations, as thofe of 
and Gofpel are, as all forms of worfhip,Duties,Graces, | 
Grdinances,¢yc. From whence it will follow , ( fr) 
principles, for I know not his practice.) that all fc) 
‘worfhip,Duties,Graces, Prayer, Ordinances, are tm 
ceafe, as types,and fhadows, and figures, when on) 
fubftance is come,to wit,when they Come in this life) 
higheft attainment,which is the bofom of theFather,) 
bofome is the true Sabbath of a Chriftian man. Now) 
feffe,that the bofome of God in Chrift is our reft, a» 
Allin Allin Heaven,and our fweet confolation and. 
Earth, and that we are not to reft in any means, Or) 
ces,Graces, Duties,but to look beyond them all, ane ® 
eatried by them above themall, to him that is bette 
all, to God in Chrift Jefus; but to make this bofome « 

a kind of canker-wormto fret and eat out the: heara 
being not only of all Sabbaths and Ordinances of w4| 


i ; ; but alfo of all dutiesand, graces of Gods Spirit; naiy 
ay Chrift Jefus himfelf,as he is manifefted. in the flefh,’§ 
| i #7, 3: external Mediatour,whom * fome lately. have alfo.cat i 


the fame box wich the reft,Being fent only (as they t 
bo revegl,but net to prosare theFathars love of delight, % 


7 a 


| " 
sla! 


Lhe Morality of the Sabbathe 


Wiitleelfe then a meer form, and fo to ceale when the 
Wires. in the.room of all forms, and [0% All in All 
Wpijare fay,is fuch an high affront tothe preciousbloud, 
Ht, and his glorious Name, and, bleffed Spirit of 
Wihathe who hath his Furnace in Zion, and his fire 
dm will not bear it long, without making their 
mts and plagues (at leaft {piritual Jexemplary and 
foljand leading them for th infuch crooked ways, 
‘workers of iniquitie, when peace fhall be upon 
Wikre thefe abftracted notions of a DeityCinto the vi- 
contemplation of whofe amazing glory Cwithoue 
7 as he is in Chriit) a Chriftian. (they fay )muft 

' d, loft, and {wallowed up, and up to which he 
iifend, even to the unaproachable light )the true and 
ibbath? Are thefe (I fay) the new and glorious 
feaking out in thefe daies., which this age muft 
2 which are nothing elfe (upon narrow tearch) 
‘ae imaginations , the goodly cob. webs of the 
Wi ageric of thofe idolatrous and {uperftitious hypo- 
: ijhe'Anchorites, Monks and Friars; who tomake 
/ i dnd fimple world admire and gaze upon them, 
buthereby,like Simon Magus, that they were fome 


betes the very power and familiars of God. 


4 
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| thefe times of diftracion, warre and bloud, if 
“Lord called for fackcloth , humiliation, repen- 
tith, graces, holineffe, precious efteém of Gods 
hee and of that Gofpel, which hath been the pow- 
bd tothe falvation of thoufands,now is the times 8 
Cae reje@ thefe things as their A. B. © and 
f= new light of thefe times be the dreams and vifions 
erings of doting and deluded old Monks? Shall 
dlicity of Gofpel-Minifterie be rejected, asa com- 
ng, and fhall Harphius his Theologia Myftica, Au- 
Elutherius, Facob Behmen, Cufanus, Raimundus Sa- 
jeologia Gcrmanica,and {uch like Monk-admirers,be 
the new lights and beacons on the mountains of 
vated times? Surely. (if fo.) God hath his time 
ies pf Potuing abetter relifh to his precious Golpel, 
‘rofle of Chrift, which was wont in Pauls time to 
BPily Preached, without fuch Popifh paintings, and 
Wn Gods people knew how to reconcile their {weet 
Mi "he bofome of the Father, and their Sabbath day. 
| Thefis 81, | 

lia C which is the tranfgreffion of the law) be the ' 

I | greatelt 


7 oe ee ee 


aco er 


$1. 


re aie id 
eid 1 fe 


i ga 


Pipe pe 


7 Pgnteed ee eS real 


ss 


68 


82.. 


| the law_)is our greateft good. If fin be mans ; 


not fo much as to fave man from afflidion & forrow:| 


tion) God fees no fin in his juftified people , that é 
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greateft evil, then holinefs (which is our conforr! 


miferie, then holineffe is mans greateft happinef}’ 
therefore no bondage for a Chriftian to be bound,! 
obfervance of the law as his rule,becaufe it only bir} 
faft ro hi$ greateft happineffe,and thereby dire@s §! 
him fafe from falling into the greatett miferie and vi 
ifthe great defign of Chrift in coming mro the wo) 


are leffer evils.) bute chiefly from jin, (which is th: 
teft evil) then the chief end of his coming wasn! 
fome imagine ) to lift his people up into the love | 
{tracted {peculation of the Father. above the law «| 
but into his own bofome onely, where onely we h| 
lowfhip with the Father above the Law of fin. ' 


¢ 
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The bloud of Chrift was néver fhed_ to deftroy;! 
of fin and fight of fin in Believers, and confeque: 
attendance to any rule of the law, by which means | 
fin comes to be feen: buc he died rather to mak! 
fenfible of fins. for if he died to fave men from fir! 
evident, 1 Jebn 3.5. Tit.3.14.) then he died ton 
people fenfible of fin, becaufe hereby his people! 
are chiefly weaned and fever’d fromit, and faye: 
it (as by hardneffe and unfenfibleneffe of heart 1 [@ 
they chiefly cleave to ir, and it to them and there | 
know,that godly forrow works repentance,never t| 
pented of,2 Cor.7.10.And that Pharaoh’s hardnels if 
ftrengthned him in his fin againft God unto the la’ 
and hence itis alfo, that the deepeft and greateft || 
mourning for fin 1s poured out upon Believes 
God hath poured out upon them che Spirit of gril 
asevident, Zach. 12.10, 11. becaufe the bloud 0} 
which was fhed for the killing of their fin , now i 
them fenfible of their finne, becaufe its nowfp it 
and applyed to them,which it was not before, for th: , 
fee all their fins aggravated, being now not onely, i 
againft the law of God, but againft the bloud ar|# 
of the Son of God : Iris therefore a moft accurled 0 
of fome Libertines, who imagining thar (throu 
bloudfhed and righteoufhes of Chrift in cheir free jt 
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amfelves are to {ee no fin, beeaufe now they are ju- 
nd walled with Chrifisbloud; and therefore left 
ould found out to be groffe liars, they mince 
tter, they confeffe that they may fee fm by the ei¢ 
We andreafon, but (faith being croffe to reafon ) 
e therefore to fee the quire contrary, & fote fee no 
nemfelves by the eic of faiths from whenceit fol- 
nat Chrift fhed his bloud to defiroy all fight and 
‘fit the eie offaith,though nero the eie of rea- 
dthus as by the cie of faich they fhould fee no fir, 
mill follow ) that by the fame bloud they are bound 
io law,no not fo much as their rule, which asarule 
@ fi Cy obliaui, and in revealing mans dutie declares 
f Tknow that in beholding cur free juflification 
bloud of Chrift,we are to exclude all law from our 
mces asd covenant of lifesnot ro ice or fear any ccn- 
tion for fin, or any fm able to take away life: 
f ithence follow, tliat a juttified perfon muft fee no 
Whe eie of faich, nor any law as hisrule to walk 
) lifcover’ fin? and is this the end and fruit of Chrifts 
* Surely this doctiine, ifirbe not blafphemous, 
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ay be known co be very falfe and pernicious, by 
stule of judgi>g falfe Do&rines, viz. if either they 
pextenuate fin in-man, or to vilifie the precious 
| fJefus Chrift; as this Do@rine doth. 


te Thefis 83. 
Bncbe the tranfgreiiion of the Law{which is a truth 
‘ iby the Apoftle wich the’beams of the Sunne,1, Job. 
Bich of weceffitie a Believer is bound ro attend the 
| his rule , that fo he may nor finne or tranfgrefle 
He, Pfalm 119. 11. for whoever makes confcience 
Ja cannot but make confcience of obferving the rule, 
Ne may not fin, and coniequently whoever, make 
leuce of obferving the rule doe ‘openly profefi¢ 
that they make no confcience of committing any 
which is palpable and down-right Atheilme and 
Whenels;nay, itis fuch prophanenefs(by fome mens 
Wiles) which Chrift. hath purchafed for them by 
Hie 5 for they make the death of Chrift the founda- 
r this libertie and freedome from the Law, as their 
Whe very thought of which abommable dodrine may 
M 1 heart, who hach the leaft tendernefie, with hor- 
id trembling. Porquius therefore a great pibateine, 
| iB a 
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- and the Beelzebub of thofe flies in €alvins time, 


7 ~The Morality of the Sabbath. : 


fore cies againft this definition of fin, delivered} 
Apoitle, and makes this onely to be a finne, viz.) 
know, or feel fin, andthat the grear fm of maj 
think thathe doch fin, and that this is to put, 
oldman, viz. Non cernendo amplins peccatum, 1. by\ii 
ing fin. So'that when the Apoftle tells us, that fir § 
tranfgrefiion of the Law, Perquius tells us, That fy) 
feeing and taking notice of any fuch tranfgreffion 3} 
if they that confeffe fin fhall find mercy, then thy 
will not fo muchas fee fin, fhall finde none at all 
liever indeed isto die untothe Law, and to few 
in himfelfin point of imputation(for fo he feesty 
there being no condemnation to them in Chiift Jug 
thus to die unto the Law, andto fee no fin inh 
himfelf, againft che Law,thisis impious, (for fo y 
fin and die unto rhe Law,is an untruth,if the Apa 
be believed, 1 John 1:10.) Tbofe that fo annthilatis 
ftian,, and mabe him nothing, and God all, fo that 4) 
an muft neithe: {cire, velle or entire any thing of hi( 
he muft be melted into God, and die to thefe (for thi 
fay heis out ofthe fiefh) and livin God, and Go 
himfelf , and fuch like language,which in truths 
elfe but rhe fwelling !eayen of the devout & pron 
laid up of late in that. little peck ofmeal of Theol 
manica,out of which fome rifen up of late have maj 
cakes, for the ordinarie food of their deluded hf 
fay thefe men had need,take heed how they fail 
this precipice , and thatthey deliver their judgen 
rily; for alchough a Chriftian is to be nothing by # 
and: loathing himfelf for fiane, that fo Chrift melf 
mallto him; yerfoto be made nothing, as to te} 
think, feel, will, defire nothing inrefped of Oi 
‘doth inevitably lead tofee nofin in ones felf, |i 
» which the fon! is moft of all humbled , and fo \f 
Jefus Chrift is moft of all exalted; and yerfucid 

* of annihilatiou the old Monks have pleaded for, 8 
ed alfo(as I could thew abundantly from out of thf 
writings ) infomuch that fometime they counfel ¥ 
to pray, becaufe they mutt be fo far annihilated, 7 

« velles and fometimes they would feign theme: 

ble to bear the burden of the fpecies of their’ ow/P 
ers in their cels from one end of them unto alah 
forfooth they were fo far annihilated (as neither "I 


ite. 
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¥ to fcire or know any thing befide God, whom 
Hrended tobe a// unto them, and themfelves no- Vid. Tauleri 
rhen God knows thefe things were but brain bub- yjrq, 
lthemfelves in thefe things as arrand hypocrites as 

h bore, and the moft fubrle underminers of the 
Chrift, aud the falvation of mens fouls. 

in . Thefis 84. eis 

i} Believer, though he cannot keep the Law per- 

his rule, yet he loves it dearly, he blames his 

it when he cannot keep it,but dorh nor find fault 

law astoo hard, but cries out with Paul,The law 
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is made,viz. Whether a believer be bound to the 
Wihiusroke? the meaning is not, whether he hath 
Melo keep it exactly as his rnle,or by what means hee 
kpower to keepit; but the queition is, whether 
isfelf a Believersrule; for fotobea rule is one 
Dut to be able to keep it, and by what means we 
eep ic, whether by our own ftrength or no, of 
itt from on high, is another. 
, Thefis 85. 

Apoftle had thought that all Believers were free 
directive power of the law,he would never have 
fd them to fove,upon this ground, viz -becaufe all 
is fulfilled in love, Gal.s. 13,44. for chey might 
¢ caft off this argument as weak and feeble, and 
lly faid (if this principle were true }what have we 
th the Law? 
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| Thefis 86. 
‘isthe zaward Jaw written on the heart,calléd the | 
he Spirit of life, Rom 8. 2. and there is the outward 
ae and written in the holy Scriptures, now the 
and outward Law is properly the rule of a Chri- 
pand not the internal and inward Law (as fome 
for the outward Law is perfed,in that it perfe- 
ares what is Gods will and what not, but the in- 
lw (aS received and writin our hearts ) is im- 
this life, and therefore unfit to be our rule: 
Ward law is our actual ( yet imperfe&) conformi- 
{rule of the Law without, itis nor therefore the 
If: The Law within is the thing to be ruled, PY/- 
4119.4,5. The outward Law therefore is the rule: 
V ofthe Spirit of life ( which is ché internal Law J 
| F 2 16 
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__leda Law, becaule it hath a compulfive power te " 
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is.called-a Law, not in refpect of perfed diretion( 
is effential tothe rule) bit in refpect of mighty ay | 
tual operation, there being a power in it as of 2! 
Law effe@ually and {weetly compelling tothe obi 
of the Law:For as the Law of fin within us( which’ 
pottle calls,theLaw of our members,and 1s contrary 8 
Law of our mindes, or the law of che Spirit of life) 
us.) is aot the rule of knowing and judging wha} 
but the law of God without,Romans 7.7. and yet ' 


P 


encline ro fin, like a mighry and forciblelaw; fo : 
of the Spirit of life, the law of our mindes, is (1 
law, not that it is the rule of a Chriftians life , bu; 
compels the heart, and forceth it like a living lay’ 
obedience of that direéting rule (when itisymade' 
toit) from without: It is therefore a great mij 
think, that becanfe God rranflates the law withou} 
believerspearr, that therefore this heart-lawis } 
or principal rule of life, or to imagine that th 
without the external law is the rule of life; the é 
the principle indeed of our obedience, whereby | 
form unto the rule, but it is not therefore the ru! } 
Ir is ttue indeed, 1. That.the Spirit inclines rif 
to the obedience of the rule; 2. Ie ilfumin‘' 
minde alfo many times to fee it by fécret fhinings ‘f 
venting light, as well as brings things co theif “ 
brance , which they knew before: 3. Iraéts t} 
fofometime, fo as when they know not what t'! 
it prompts them,Romans 8.26.When they known} 
to fpeak before their Adverfaries, im that day its e 
them, Matth, 10.19. Whenthéy know not whi 
go, nor how to go, its then a voice behind them ‘ 
leads them to fountains of living waters, Ifaiah 3 
Revel.7.17. Butall rhefe and fuch like quickr'g 
ofthe Spirit, doe not argue it tobe our rule, aril 
to which we ought to walk, but onely by whic! 
means of which we come to walk, and are encli’ 
regted and enabled to walk according to the*rule, \\ 
the law of God without.For the Pilot of the fhip is2 
' compafs of the fhip, becaufe that: by the Pilot th« : 


guided: nor doth it argue that the Spirit is oun & 
caufe he guides us according to the rule : It 1s not 4 
to the rule to give power to conform unto it,but £0! 
~ according to which we are to be conformed: And tle 
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yy argument to prove the law of the Spirit to bee 
| of our life, becaufe it chiefly gives us power to 
untothe rule; for ifthe law be that according to 
je are to be guided, although it fhould give us no 
jyet this is fufficient to make it to be our rule. 
| ee Thefis 87. ; 
wirit of God which writ the Scriptures,and in them 87. 
of the holy law, is in the Scriptures, and in that 
well as ina believers heart; and therefore to for- 
reject the Scriptures, or this written rule, is to 
dndreje@ the holy Spirit {peaking in icas cheir 
By, tis to forfake that Spirit which is the fupream 
tcording co which all private fpiritsynay,all the a- 
@ates,movings,fpeakings of Gods own Spirit in 
ibe tried,examined, and judged. To the law and 
wnony,was the voice of the Prophets in their days, 
4 The Lord Chrift himfelf refers the Jews to the 
z Scriptures concerning himfelf, John §. 39. 
of Bereah are commended for examining the ho- 
lible di@ares of Gods Spirit , in Pauls Miniftry , 


} 


| rt: to what was written inthe Scriptures of old. 


fore but a cracking noife of windy words for any 
Witthey open no gap tolicentioufnefs by renoun- 


ie 


Bil written and external Jaw astheir rule, confide- 


j they cleave toa more inward and better rule, 
‘Jaw of the Spirit within : for (as hath been 
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qccy do indeed renounce the holy Spirit fpeaking 
Wyle,viz. the law withour, which though it be no 
ie Spirit (as fome obje@) yeric isthat rule ac: ~ 
Owhich the Spirit guides us to walk , and by 
€are to judge whether the guidance be .the fpr- 
ice or no. 
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Thefis 88. 
fay, That the difference between the old Teftament 88. 
jon and the new,or pure Gofpel and new Covenant, is Salrmarth, 
Bi pit , That the one , or that of Mofes, was a Mi- Sparkles, p. 
Bijom without , and that of Chrift from within: and 243. 
EW {ay .that the meer Commandments or Letter of Scrip- 
i tot a law to a Chriftian why he fhould walk in holy 
PEt the law written on owr hearts, the law of life. 
Wiis be the difference between the old and new 
dint difpenfation, the Miniftry of the old and the 
of the new,then let al believers burn theirBibles, 
lithe facred writings of the new Teftament S old, 
| k 3 unto 
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untofpiders and cobwebs in old holes and corners) 
ver be read, fpokeu, or meditated on , for thefeng 
things are none of Chrifts Minifterie, on which , 
lievers are to atrend:and then I marvel why the » 
preached,or why they writ the Gofpel for after ti; 
that was the chiefend of their writing, asit wai 
Prophets in their times, [faiah 30.8.) chat men nj 
lieve, and believing have eternal life, and knoy 
by that they have eternal life, Jobn20.31. 4 Foi 
For either cheir writing and preaching the Gofpe: 
an external and outward Minifiry whichis crofli; 

mon fenfe )or it was notChrifisMiniftery, which is) 
mous to imagine: & it is a vain fhift for any tofay.\ 
though it was Chrifts Miniftrie, yet it was his 1 
as under the Law,and in the fiefh, andnotin m# 
and fpiric : for itsevident, thar the Apoftles py 
and writings, were the effec of Chrifts afcenfion; 
ry, Ephef. 4, 8, t1. when he was mottin the Sy! 
had received the Spirit thathe might pour it out) 
outward Miniftrie, Acts 2.33.and it isa meer New 
and dream of Mafter Saltmarfb and others, to dif 
between Chrift in the flefh, and Chrift in the Spi 
the one Chrift had a divers Miniftrie from the oro} 
when the Comforter is eome( which is Chrift int | 
what willhe do? he will lead (its faid Junto all 

76.13. But whaccruth will he guide usinto? Ved 

other(for fubftance) but what Chriftin the fethi 

ken, and therefore its faid, thathe fhall bring allt 
your remembrance, whatfoever I have fatd unto youi) 

26. and therefore (if I may ufe their phrafe ) Ch @ 

Spirit leads us to what Chrift in the fefh faid 5il 

Chrift leads the faithful to the outward - Min 

Chrift; Chrift in the Spirit to Chrift peaking mt! 

the Spirit of truth tothe Word of truth, the Spi | 
ro the Word without, by which we fhall be judy 
laft day, John 12.48. and therefore certainly areye 
gulated by itnow. 7 
Thefis 89. a 

Itistrue, that the faithful receive an undo 5 
nointing of the Spirit, which teacheth themall chis 
is this teaching zmmediate or mediate 2 If immedn\® 
doth Fohatell them that he writ ro them that he'}j 
might know they had eternal life? 1 Joba 5.13. bE 
mnediateyoiz. by the Word externally preacht or We 
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nal Word ftill is to be our rule, which the aacine 
€ Spirit helps.us to know :Itis trne, the Apofile 
Foln 2.27. that they being taught of the Spirit , 
eed that any man fhould teach them; what then? 
- teaching therefore immediate? No verily,for the 
explains his meaning in the words following,viz. 
+, and after another way and manner, then as 
stanght them, for fo the words run, You need nit 
nan fhould teach you, but as the anointing teacherh 
ings,and % truth. For if Minifters are co preach 
ein demonftration of the Spirit,then thofe that 
mandare taught by them, needno man toteach 
erwife , than asthe fame Spirit in the fame de- 
ionteacheth themall things: It might be truly 
a the men of Bereah did need no man to teach them 
@aethanasthe Spirit, incomparing and fearching 
sce » didteachthem thethings which Paul 
And Calvin well obferves upon this place,that che 

| | ne Apoftle in thefe words, is to confirm his Bo- 
Wich hee writ tothem, it being no unknown 
it a thing known to them by the anointing of the 
Mich either they had received by former Miniite- 
Word, or which now they might receive by his 


th t therefore the Spirit leads us to the Word, fo 


I 


a 


leads us to the Spirit, butnever toa {pirit with- 
eyond the Word, I mean fo far forth as chat the 


idminif{tration of Chrift inthe flefh, or in the 
‘Letter, muft ceafe, and be laid afide, when the 
Miiminiftration of Chrift in the Spirit comes. 

| Thefis 90. 

veak an argument to imagine, That we are not te 


i 


MN guided by any outward commands, in our obedience 
i ( becaufe God is to work all our works for us, 
ewe are not to live, but Chrift is teliveinus) as 
hat we are nottolookto any promifes wichout 
ec and fupport our faith , becanfe Chrift is al- 
(land accomplifh allthe promifes for us: For 
ftion be, by what are we tolive ? The Apofiles 
WO full, Gal.2.19, 20. that as he did not live but by 
MAi>f the Son of God, fo are we : Bucif the queftion 
fding to what rule are we tolive, and wherein 
Mi live? The anfwer is given by David , Pfa'm. 
RG. Thou baft commanded us to keep thy precepts dili- 
VN) that my heart were directed to keep thy Statures. 
E 4 Dea: 
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The Morality of tke Sabbath. | 
Deal bountifully with thy fervant that I may live and : 
Word,ver.17.Let thy mercy come to me that I may 1% 
thy law is my delight,v.77..S0 that if the queftion b' 
is the rule of faith by which we live? The anfwe' 
Gofpel ,Phi!.3.16. But if the queflion be, What is \ 
of life itfelf ? The anfwer js,the Moral Law; ani 
later isthe controverfie: q 
Thefis 91. q 

The commanding will of God, called Voluntas man 

to be our rule, and not the working will of God . / 
tas decreti, orthe will of Gods decree : for \ 
not fia by fulfilling the one, bur we may fin in fj 
the other.Gods fecretand working will was fulflles 
Fofephs brethren fold him into Eg ypt,and when Nit 
nexzar afficted Gods people feventy years , 
when the Scribes and Pharifees caufed Chrift to 
fied; yetinall thefe things they finned and pi 
Gods wrath againfithem; How? “Was itin | 
and thwarting Gods working will,or the will of G 
cree? No verily, forits exprefiely faid, thar CH 
crucifed according to the determinate counfel 2! 
of God, Ads 4.28. Itwas therefore by croft! 
commanding will. Itis therefore a hellifh devil 
bertines to exempt men from all Law, and from 4 
of all fin: Becaufe (fay they ) all things good " 
come from Gods will,and all things that ave done art 
by him, and all that he doth is good, and therefore 
_aflions ave good, becaufe God works them 3 for wh 
we to dototake the meafure of our ways by his" 
will?Geds will is his own rule to work with, nor’ 
co work by: Our aGions maybe moft finful, vi 
working in and about thefe may be moft iuft and “ 


thoughGed purpefeth to leave the creature to fal 


yet he fo puirpofed it , as that. ir fhould be only'f 
their cwn faule that fo they fin: Andalthougha @ 
anis cofubmic humbly to the juft difpenfations 
when he leaves it ro any evil,yct Gods working wl 
fuch difpenfations mutt not be our rule, for then ‘€ 
will not only our own fiune,. but our own affiict 
perdition for ever, for all thefe.are contained u e 
working wills Itis therefore a moft fubrle and pel 
pradice in many,who when they are overtaken ‘# 

fin,or hampered with fin,they wath all off from th 
and lay allthe blame(if any be tpon God himfeli@ 
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rd left me,and he doth not help me, and he muft doe 
hath undertaken to do all, if therefore I fin, upon him 
he , orif there be any upon them, itis but little : 
jay fhould any judge of the evil of their fin by Gods 
og will,for that is not your rule, but the command- 
fl ofGod , according to which Samuel convinced 
-when he was left of God to {pare Agag ) that his 
| \dience againft the commandment was rebellion,and 
fin of Witchcraft in the eyes of God, 1 Sam.15.23. 


Thefis 92. 
.a great part of Chrifts love to command us to do 
Bhing for him , 2s well as to promife to do any 
Wiforus: When the King of glory hath given us out 
Bby promife,its then the next part of his fpecial grace 
Jyour tocommand us to ftand before him and at- 
pon his greatneffe continually. They that fee how 
they deferve to be forfaken of God, and given over 
: in own hearts Iufts, and to be forever finning-and 
; ee God in ‘hell, where God will never com- 
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MW them tothink of him; fpeak of him, do for him, 
Bio him more; cannot but account it an high and fpe- 
Bi wvour of Jefus Chrift to command themany thing, or 
: een do any thing for him 5 a poor humbled -prodigal 
iliccount it great love to be made an hired fervant 5 
Baptift will count it an high favour if he may but un- 
ets fhoe-latchet , and be commanded by him. to 
the meaneit work’for him: David wondred at Gods 
Mietoward him, that God fhould command him, and 
me meafure enable himto offer willingly, Lord , 
Jihe) what are we ? I dothercfore marvel how any 
stetend that they are ated by the love of Chrift, and 
Biiy thelaw of commands, confidering that there is 
iijich love in this for Chrift to command , and how 
#8) can profefs their relifh of preaching Gods free grace 
love,and yet cannot away with fweet and gracious €X- 
ations preffing to holinefs and holy duties, in ,the re- 
Miling and urging of which there is fo much free grace 
heatt-love of Chrift Jefus; furely if the love of 
lift is to lead us, then the commands of Ghrift Cwhere- 
Iie difcovers one chief part of his love ) are to guide us, 
be aruleoflife mto us. The rian who in, his. cool 
deliberate thoughts imagines that.a Chriftian under 
tule of the law, is a Chriftian under bondage , A 
; yuilly 
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juftly feared that himfelf is ftill under. the bondage 
and Satan’, and never yet knew. what the trne Ids 
Chrift Jefus is to this day. i" 
Thefis 93. ! 

The Fundamental errour. of Autiaomians arifethi 
this, in imagining the great difference between the!) 
& Gofpel to be this,viz. That the Law requires doiny't 
the Gofpel no doing , and that all believers, being 1} 
the Gofpel,are therefore under no. Law of doing : bil 
muft know,that as the Gofpel exaéts no doing, that (| 
by we may be juft,fo it requires.doing alfo when by «| 
Jefus we are made juft:. For if the Gofpel command 
he holy. as God is holy, 1 Pet.1.1§. and perfect as on! 
venly Father is perfeét, Matth.s.48. then the Gofpelti 
not. only require doing, but alfo. as much perfection ¢i 


ing asthe Lawdoth; the Law. and the Gofpel rei 
the fame perfection of holineffe, only here is the if 
rence (which many have not obferved) the Gofpel | 
not urge this perfeGion, nor require it of usas thei 
doth 5 for the Law.calling and, urging of it that fo hel 
we may be made juft, ictcherefore acceprs of norhingil 
perfedion , but the Gofpel requiring ir, becaufe w 
perfectly juft already in Chrift,hence though it commit 
us as much as che Law, yetit accepts of leffe , even{ 
leaft meafure of fincerity and perfection mixed with 
gteateft meafure of imperfection. Mi 
Thefis 94. ‘y 

The Law fay fome of the Antinomians) is tobe ' 

as an eternal rule of righteoufneffe , but heir meal 
then is, That believers are thus to keep it in Chrift 
hath keptir for them, and ifthey meant no more butial 
Chrift hath kept ir for righteoufneffe ro their juftificati 
they fpeak truly: but their meaning herein is noron’l 
re{pect of their juftification, butalf in refpe& of till 
fanctification, for they make Chrifts righteoufneffe to iit 
materially and formally their fan@ification: hence ta 
fay, A believer hath repented in Chriff; and mortified fivlt 
Chrift, and that mortification and vivification is nothing bili 
believing that Chrift hath mortified fin forthem, and i 
quickned for them, and that That fandlification which is i 
herent in Chrift, and not that which is inherent in Us, 6 an | 
dence of our juftification.But this principle which confou is 


I 


a Chriftian juftification,, and fan@ification, as it cafts |? 


feed of denying all inherent graces in a belisver, ca 
. a oe 
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| _ The Morality of tke Sabbath. 3 
he bafis of refufingto,do any dury, or conform to 
aw inour ewnperfons: for if this principle be true, 
chno Orthodox Writer doubts of )viz. That we are 
<forno righteoufnefs in our felves to our juftificati: 
: scaufe we are perfectly juftand made righteous for 
nd in Chrift,then it will undeniably follow,that we 
ot to feek for any holinefs and fandification in our 
, becaufe we are perfedily fandtified alfoin Chrift 
who hath repented, and believed, and mortified fig 
ly for us in his own perfon 5 Look therefore as the 
| Aion of Chrifts righteoufnefle to our juftification, 
dmake a Chriftian abhorre any perfonal righteouf- 
| of his own to his juftification, fo if we be perfecily 
ified in Chrift, then perfection of Chrifts holmeffe to 
ilandtification fhould make a believer not onely re- 
liice the law,but to.abhor all perfonal holinefs through 
{pirit to our fanGtification, and then a Believer mutt 
lirto feek. any love or fear of Godin his heart,which 
j painted but profeffed prophaneneffe, andthe inlet 
er accidens, but per fe, to all manner of loofeneffe and 
edneffe in the world. 
| Thefis 95. 
‘edeny not but that Chrifk is our fandtification, as 
asour righteoufnnefs, 1 Cor. 1.30. but how? not ma- 
4 and formally, bur virtually and meritorioufly,and 
th meet explications Jexemplarily : our righteoufnefs 
itjnftification is inherent in him,but our fanctification 
herentin ourfelves, yet it isderived fromhim, and 
efore it is virtually and meritorionfly onely in him: 
hence it is, that we are never commanded to juftifie 
aves, unlefS it be inftrumentally and {acramentally, 
naswe are commanded by faith to wafh our felves, 
1.16. and as Paul athis baptifme was commanded to 
h away his fins, Aéfs 22.16. but weare frequently and 
adantly exhorted torepent, believe, mortifie our affetti- 
(pon earth, to walk in. newnelfe ef life, tobe holy in 
lanner of converfation, gc. becaufe thefe things are 
ught by Chrift in us to our fanctification , and not 
Pught in Chrift for us as our righteoufnefs to our juftifi- 


Me 

Thefis 96. heer Pi 
hey that are in Chrift are {aid to be compleat iaChrift, 
2.10. andthat they receive all grace from his. ful- 


le, Iob. 1.46, fe that irfeems that there 1s no Brace in 
i | them- 
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The Morality of the Sabbath, | 
themfelves, but itis firftrin him, and confequentl) 
their fanctification is perfe&ed in him: but wi 
know, thatthough the perfe&jon and fulnefs of al; 
1s furft in Chrift, yer that believers have nor all in I, 


ter one and the fame manner, nor for the fame enc} 
our righteoufnefs to our jufiification isfoim him as 4 
to be inherent in us, in this or in the world to com, 
our righteoufnefs to our fanctification is fo far in hi 
that itis tobe derived and conveyed mnto us, andi! 
it is formally in our felves, but mericorioufly and visi, 
onlyin him: even as our refurre@ion and glorificat) 
laft day, are not fo in Chriftas never to be derived,) 
(for then the refurrection were paft already ) but th, 
fo in him as that they are to be conveyed to us, and } 
fore they are meritorioufly and virtwallyin him, aiff 
are meritorioufly and virtually rifen inhim : a Chi) 
therefore niay be compleat in Chrift,and yet norbe |} 
ctly formally fan ified in Chrift , our fanctification |) 
compleated in him after another manner , and for | 
ends than our juftification. | 
Thefis 97. # 
The chief end of Chritts firft comming was to lay 1 
his life a ranfome for many in way of fatisfaction ani, 
rit, Phil.2.8. Matth.20. 28. now by this fatisfadtion,| 
did two things, 1. He brought in fucha righteoufnel, 
fore God‘as might merit mercy and make us jut: 2 
this is wholly in Chrift ant of our felves; but becaufe 3 
was a righteoufnefs of new obedience and thankfi,a 
to be wrought in us for this love,therefore,2. By the, 
fatisfaction he hath merited (not that this new obedi.t 
might juftifie us or make us accepted) but tharit tl 
be accepted thongh imperfect and polluted with fi § 
X Peter2.5,6. as alfo that it might. be crowned an & 
compenced : Now hence it follows, that the Lord | 
hath not performed our duty of thankfulnefs and iM 
obedience for us ( fub hoc formali) or as of thankful. 
for though Chrift was thankful and holy for us, yull 
wasnot under this notion of thankfulnefs for. his fi 
lovetous, for thisis perfonally required of us, ani 
founds very harfhto fay , that Chrift walked in all il 
thankfulnefs tohimfelf, for his tove tous; but he, 
thus thankful for us, {ub ratione meritt,or in way Of a 
it being part of that fatisfa@ion which juftice exacted. 
that which might fatisfie juftice , and merit any met ( 


The Morality of the Sabbathe 
(id for us in himfelf,but he did not believe and re- 
dperform duties of thankfulnefs for us, becaufe 
iid fuch like are not to fatisfie juftice, but follow as 
If that {atisfaGtion , and therefore are wrought . 
us, and fo are perfonally required of us, and. 
ce when a Chriftian finds a want cf thefe things in | 
, heisnotto comfort himfelf with fond thoughts 
imputation of thefe in Chrift onely unto him , 
i stolook up to Chrift Jefus for derivation of thefe 
shrift into himfelf; otherwife by making Chrift his 
ation, only in way ofimputation , he doth really 
‘Chrift from being his fan@ification; for if Chrift be 
hteoufnefs only by imputation , then if Chrift be 
Gification,it muft be by derivation from him,which 
Hult needs deftroy who make him their fole fanctifi- 
oy meer impuration. 
} Thefis 98. 
pal errours, like ftrong wine, make mens judge- 
Weel and ftagger,. who are drunken therewith: And 
he Antinomians {peak fo varioufly in this point, that 
ow not where to find them, or what they will fland 
i) fometime they will fay that a Believer is free from 
vin all its authority and offices, but this bemg too 
i) at other times they fpeak more warily, and affirm 
Mlchriftian is to obfetve the law as his rule perfo- 
hus far forth, viz. To doe what i commanded, but 
Mertue of a command: the Spirit , fay they , will Town. Anf. 
nd.conform. their hearts to the law , but they are not to Tayl. 
y any authority of the law to the direttions thereof 3 
irit,they fay, is free,and they are under the government 
Spirit,which is not to be controled and ruled by any law: 
fby vertue ofa command they meant, by vertue of 
wn natural ftrength and abilities looking to the 
md, fo its true, that a Believer is not fo bound 
y yertue of the law,for then he was bound to con- 
>the law Pharifaically , for what is our ftrength 
taknefs and fin? _ but if by vertue of a command. 
lcanthus much, viz. that a Believer 1s not bound 
commanding power of any law to conform rhereun- 
by the Spirit will conform his heare thereunto , fo 
at efhall do the things (perhaps) which the law re- 
but not becaufe the law requires or commands them 
B) Hone ; If this, Ifay, be their meaning (as furely it 
BE ito be) thenthe myftery of this miquity 1s fo a 
) . tag 
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"that he that runs may readit: Forhence it unde’ 
follows , that in cafe a Believer fall into any fim 
whoredome, morder,theft, witchcraft,&c.. Thefe vi 
acts,though they be fms in themfelves( becaufe they : 
gainft the Law.) yet they arenot finnes unto him, 
he is now fet free from the Law, and not boundto t¥ 
bediesice of it by vertue of any command: for where! 
is no law, there is notranfgreffion; andif there be {| 
which binds him,there is no tranfgreffion then at le‘ 
tohim : Tey are finnes indeed in themfelves , but nil 
him, they are finnes (asfome fay) to fenfe, but not té| 
finnes in the converfation, but not to confcience , finnes 
men (because they may croffe their Laws) but not fil 
fore God, who exempts them from all Law:And it is im 
here. to, reply, that they may be finnes to him, ba 
they may be againft theLaw of the Spiric Which is hill 
for we have already fhewn,that although the Spirit! 
principle by which we obey, yet it is not our rule ace! 
to which we are to obey: Indeed it is an high agg) | 
on of fin when it is againft the Spirit, but to crofs the! 
doth not firftly make thefe things finful , nor colli 
be fmnes unlefs they crofs fach a fpirit as {peaks 
by fome holy Law, the very effence of finne lying q 
cranf{grefiion (nor of any Law )but of the Law,7.the i 
Moral or Evangelical Law. Again, if thefe andl 
like be fins, becaufe they aré only againft the Lal 
the Spirit, then iris no fin to bow down before an I 
to commit filchmefs, theft, gc. fuppofing that thei 
fhall fufpend his a& and not reftrain; nay , then 
follow, that fins of ignotance( of which the Spirit hail 
convinced a Chriftian )are no fins, nor to be repent 
. which is exprefly crofs to the holy praétice of Davi! 
knowes his errours 2 Eord cleanfe me from my fecret || 
If fm therefore be the tran{greffion of the Law( whi 
the Spirit work upon a Chriftian or no) then certait| 
he be under no commanding power of the Law, he cll 
be guilty, or befaidto commie any fine , and thi 
conclufion is this, That every Believer neither hati 
or fhouldiay,he doth fin,no not when he commits mille 
adultery,and the fouleft enormities in the world : Vie 
Dotitine, thongh fo dite@ly and exprefly againit 
light of Scripture, the confeffions of all the Saints, \!! 
the light of nature andcommon fenfe , and is the : 
filth of the froth of che fume of the borromeleffe pits t 


“The Morality of the Sabbath. 
sere are who are not afhamed to ownit, the very 
‘and depth of a perfect Famulift, confifting inthis, , 
hen aman can fin and never feel it., of have any | 
le or forrow for it, and when one hath attained to 
pafure , He % then Deified, and then they profes the 
d doth petere fundum anime (as they call it) when 
ag that he hath no finne, he can therefore neither {ee it 
it. F BaF hich depth of darkneffe the God 8 Fa- 
‘merciesideliver his poor people in thefe corrupting 
and I wifh that thofe who-defend this kind of a 
ers immunity from the Law, did not lay this corner 
f hell and perdition to their -followers;. I-am fure 
vad them* Hereby tothe mouth of this pit, who up- 
principle:, refufe either to mourn for fin, or pray 
don of fin, or to imagine thar God. afflidtsforfn, 
gow freed fromthe mandatory power of any Law 
\ ey being now not bound to act by vertue of any 
mina. 
, Thefis $9. 
i od did Work upon Believers as upon blocksor brute 
be y might then have fome colour to caft off all 
ance to the directive power ofthe law,and fo leave 
' ‘the Spirits Omnipotent and immediate ads 5. as 
atres,who being irrational and uncapable of acting 
tule, they are therefore aéted and ran their courle 
mighty Word of Gods power,and therefore attend 
€; but believers are rational creatures, and there- 
ibable of acting by rule, and they are alfo fanctified 
divered from the power of their corrupt nature , 
lerefore have fome inherent power foto act, for if 
not now dead in trefpafles and finnes, they have ~ 
ome ‘new life, and therefore fome inherent power 
» according to the rule of life; the Image of 
newed in them, is ( inpart): like to the fame 
‘which they had in the firft Creation, which gave 
Mme liberty and power to a& according to the will 
ithat created him: And if the firft Adam by hisfall 
Yes tous, net.only condemnation , but.alfo. an in- 
power of corruption, then the fecond Adam, the 
Hijefus , much more conveyes unto all. his pofterity, 
aMnely juftifieation , but alfo fome inherent power 
Wace'and holineffe, which is begun here, and perfe- 
tn glory; for as fin hath. abounded, -fo grace. a- 


Boleth much more: and yer fuppofe they had no inhe- 
rent 
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rent power thus to ad, yet they have an adheren bi 
the Lord Chrift Jefus, by faith in whofe naine ti 
and fhallLreceive power toact: And therefore, aj 
God works in us, both to will and to do of his g0,) 
fure, yet this hinders not, but that we are to work, 
falvation with fear and trembling, by attending t 
by vertue of which we are bound to work , both 
ting forth that power which we have already 1, 
from God, as alfo in fetching in that power we I 
yet received, buris referved daily in Chrifts han, 
to enable us thereunto. , 
Thefis 100. 


Ifthey that fay a Believer isnot toad by ver, 
command, do mean this only, v7z. That he is not t) 
vertue of the bare letter and external words & ,f 
of it, they then fpeak truly, for fuch kind of ;' 


rather witchery than Chriftianity, to place pov. 


wertue in bare chara¢ters and letters, which thoug, 
ty and powerful by the Spirit, yet are empty and, 
leffe withoutit: But iftheir meaning be,thae w 
to att by vertue of any command in any fenfe, t,t 
affertion is both pernicious and perilous; fort, 
jefus being the qparor dsinrixov or firtt fubjed of; 
and gracious efficacy and powér, hence its true,,J 
not to make the command of God the firft prin| 
our obedience, for this is proper unto Chrift by th; 
John 5.40. Fohn 16. 13,14. 2 Tim. 2.1. Eph}, ; 
Rom.8.2. But becaufe the Lord Jefus conveys by; 

rit vertue and efficacy through his Word, not only) 
of promife , buralfo words of command. (as is (| 
Fev.3.22. Abts 2.38.41. Matth 0.9. Pfal. 19. 8.) 
itis, that a Believer is bound to a@ froma COP. 
though not as froma firft, yet as from a {econ 
ciple, though nor as from the firft efficient , yet , 
an inftrument in the hand of Chrift, who in comr,) 
of the duty works by it, and enables to it; and the 
we fee Abraham comes out of his own Countrey, | 
called and commanded of God to follow him he 
not whither,Heb.11.8. And Peter caft his net into, 
meerly becaufe he wascommanded, Luke §.3.An') 
defired,Oh that my heart were dire&ed to keep ti] 
cepts, becaufe God had commanded, Pfal.119.45- iil 
is a Vertue, a vis Or efficacy in the final caufe , as wea 
the efficient,to produce the effed, and every wile « 
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Vo a& bY vertive or for the fake of his urmoft & Iaft 
low thenaked Commandment of the Lord,may be 
uldbe the chief motive and laft end of our obedi- 
) his highnefs3 for whatever is done meerly be- 
Myf Gods command, is done for his glory (whicli 
Yiould be our urmoft end in all our obedience: )And 
leis, that that’ Obedience is moft abfolute and fin- 
whether it be in doing or fuffering the will of God) 
sdone meerly inrefpect of Commandment & will 
; when the foul can trulyfay, Lord , 1 fheuld 
bmit to fuch a yoke but meerly for thy fake, and 
its thy willand thou doft command it: What is it 
Chrift? but ro feck to pleafe him and to give con- 
Wit to him, What isit to feek to give contentment to 
‘Wyput to give contentment to his heart or his will? 
WB) at is his will,bur the will of his commandment? If 
Wy rei be unlawful to a& by vertue of a command, 
punks t.To love Chrift, 2:To be fincere be- 
Wnt. 3-Or co act for the glory of Chrift.And hence 


| 


i Own firppofed good end (as the blind Papifts 
fequires, give his goods to the poor, and his body 
tnt, and yet not do thefe things becaufe comman- 
this camel, viz. not to forfake fin , becaufe tis 
€n,and whofoever fhall forfake fin from any other 
| 


Wiieit will-works and fuperfitions) which God ne- 
| him then quit himfelf from hypocrifie and him- 
ee who ftrain at this gnat,viz. not to do. aduty 
WO", thews manifeftly hereby that he hath little con- 


i tlet aman do the moft glorious things in the world 
cee, nay,let him do all things which the law 
M being a deep hypocrite in all thefe if he can: 

‘commanded , will make no bones of fwallowing 
Re command; I know the love of Chrift 


| ake a Chriftian forfake every fin, but the laft re- 
Nt and reafon theréof, is,becaule his love forbids us 
ve in fin; for road by vertue of a command , is 
NS only as a creature ro God confidered as a Crea- 
theby vertue of the will and commandment of God 
i te with vvhomia Believer hath now to do. 


eo Thefis Tot. 
@ therefore by vertiie ofa command,and by vertue 

: $ Spirit, are fubordinare one co anorher,not oppo- 
" 


t 


* againft another, as thefe men. carry it. This. 
‘being ever remiembred , thar fueh a@ing be not 
; £0 
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to make our felves juft , but *becaufe we are alre:} 
in Chrift; not that hereby we might, get life, but 4 
we have life given us.already ; not to pacifie Gods! 
butto pleafe his mercy, ‘being pacified toware’ 
Chrift already; for.as Funins well oblerves a gre’ 

» rence between placare Deam, and placeye Deost. b'} 
' pacifying God, and pleafing God, for Chrifts bic’ 
can pacifie juftice wher itis provoked , but wher! 
ging juflice is pacified , mercy may be: pleafed w' 

« fincere and humble obedience of fons, ,Col.1. to. ;' 
21. when a.believer is once juftified , he cannot b4 

| more jnft by all his obedience, nor leffe juft by all) 
in point of juflification,which.is perfected at once! 
who is perfeétly juftified, is but imperfedly fandif 
in thisreipe& may more or lefle pleafe God ‘or ll 
him, be more juft, or lefle juft and holy before hi! 
is,1 confefs, a fecret but a commen fm in many , to! 
pacifie God (when they perceive or fear his angi! 
fome obedience of their own, and foto feek for’ 
themfelves chiefly which they fhould feek for in 
and for that in the Law which is only. to be fount 
Golpel; but corrupe practifesin others fhould no’ 
(as ulually they doe)-corrupt opinions in us , and’ 
off the Law from being a rule of pleafing God, bel 
“isnorule tousof pacitying of God: For if we 
revenging(mot fatherly janger, Chrifts bloud can c} 
cifte that,and when tharis pacified, and God isf' 
our obedience now pleafech him, and his mercy ac} 
as very pleafing, the ruie of which 1s che precious 4 


God. nl 
Thefis 102. 


M 
They that fay the law is our ruleasit is given bi! 

bat not as.it was given by Mofes, do {peak niceties, "} 
ambiguities ; for ifthe Lord Chriftgive the law «| 
liever as hisrule, why fhould.any then raife adu'§ 
affirm that the Law is notour rule ?. For the Law ‘| 
confidered either materially ,.or init felf, as. ite ® 
the matter of the‘Covenant of works: and thus.cont# 
_a Believer‘is not to be regulated by.it,for he is who"! 
from it as,aCovenant of lifesor ic may, be confidered' 
or rather relatively, as it ftood in relation aad: seit 
unto the people of the God of Abraham,who were ‘= 
under Abrahams Covenant, which was a Coyenant " 


4 The Morality of the Sabbath: 
Viz», Tobe. bis Godsand the God of his feed,Genst9s73 
this latter refpect the law,as it was given by Mofess 
fn by,Chrift in Mofes, & therefore the rule of, love 
{man (commanded by Mofes) is. calledthe law of 

)@al.6.2. For the law as it was applyed.to this peo- 

not run thus,viz. Doe all this; -and.thend will be 
d and redeemer( for this is a covenant of works ) but 
iz. Lamithe Lord thy God (viz. by Abrahams Cove- 

(iho brexght thee out of the land of Esypt, and houfe 

|| Re Therefore thou fhalt do all this. Uf therefore the 

ivered by Mofes, wasdelivered by Chirift. in A- 

en there isnoreafon to fet Chrift and Afofes: to- 

: By the ears, .in this refpe@ I now. fpeak of, and 

Win that the law, not-as delivered by Adofes , butas 

| yCheift, is Our law and rule. | | 

, i i i Thefts 163.0 th] ‘ 

Mi law therefore which contains ‘in ir elf abfolutely 

an feet ich Luther calls MofesMofifimus \the cove- 

4 wor! $,yet relatively confidered asit wasdelivered 

Bis to apeople under a Covenant of grace (which 

€ Author calls Mofes Aaronicus) foit isnot to be 

fedonly as a Covenant of works,and thereforefor 
firm that the law is no Covenanic of works, as it 


’ 


Ovenant of works only, as it is delivered:on Mount 
iid by Afofes, is a bold affertion, bork unfafe and un= 
Bt. Boe as it was delivered on Mount Sinai), it was 
acd toapeople under a Covenant of: grace, then 
jot delivered to them only as a Covenantof works; 
ta people under a Covenant of grace, may again 
Mder a Covenant of works, to difanul that Co 
of grace; but the Apofile expreflely affirms the 
Onttary ,.and: fhews thatthe Covenant made 
brabam and his feed ( which; wasito be a God 
Gen.17.7.), and which was:'confirmed beforé 
(a Chrift,. the. law which was four hundred and 
arsafter, cannor difanul, ' Gal.z..a7. Now that 
ple wer eunder a Covenant of grace when the law 
liyered on Moune Sinai, let the Preface of the 
Amandments determine, whereig Gods firft words 
4 of grace, Lamthe Lordthy God;dsc. and theres 
iu fhalt have no other Gods bur me;&c. I know 
»Zanchy, and others affirm,that the law is. abroga- 
was inthe hands of are buc.not-as itis om 
| ; ps GE 


es Mount Sion, and by. Jefus Ghrift ; and that 
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Saltinarfh. 


Overflowing 6  Saltmarfh is the very law of Commands ,.. and 
his hee Tables of Mofes, and in this re(pedF it becomes nor( fi 


> fpe& of the manner of adminiftration of the law unc! 


The Morality of the Sabbath. 


the hand of Chrift, but their meaning is at fometim 


4 
jes,and when they {peak of the moral law fimply ¢ 
redjyet it never entred into their hearts , thatthe 
delivered on Mount Sinai, was delivered oaly asaj 
nant of works,asfome would maintain. 
: Thefis 104. 2 

But there is'a. greater myftery intended by fome 
phrafe, as given by Chrift,for their meaning is this, 
As Chrift by his Spirit writes it in our hearts, not 
arule as written by Mofes : A'believers heart (faitt| 


; 


I 


i 


the glory of Chriftto be beholding to any of the light 1 
fes face. It feems then that the law written is no 
a Chriftians rule, but only fofar'.as it is written’ 
heart, a moft accurfed affertion; for how and ¥, 
Chrift Jefus himfelf refift temptation to fm ? : 
not by cleavingtothe written Word? Matth. 44°) 
was notthis done for our imitation? why did Di. 
Chrift Jefus delightto do Gods will? was it not t 
canfe it was-written of them that fo they fhould do | 
40.97,8. Didner the law in their hearts make the) 
cleave to the written law without? Why did Paul pc 
children°to honour their parents? was it not, | 
this was firft Commandment with promife? Eph. 
had it not been more Evangelically fpoken to PY 
them rather tolook tothe law of Mofes written) 
hearts within, to dire them hereunto , rather th: | 
beholding for any light upon. Mofes face to dite! 
herein? how comes.it to paffe that Pau! Preache, 
ther-thing:- but what was inthe Old Teftament cf 
& the Prophets,who were only the Interpreters Of | 
As 22. 20. ‘How is it that Chrift himfelf borrow } 
from Mefes , Pfalms, and all the’ Prophets, to ¢} 
his refurre€tion and fuffering, Ewke 24. 275 3,8 
light muft be borrowed from the face of Mofes 2 if | 
we were perfed in’ this life as we ‘fhall be in | 
there would then be no need. of the Writings of & 
poftles, Prophets; or Mofes, of Law’ or Gofpel , 't 
being bur imperfetly enlightmed, ‘its no leffe tlt 
tream ingratitude ‘and -unthankfulneffe to prefe F 
own imperfeé and impure light;before that perfe: f 
lefle and heavenly Law and-countelg of God ‘with f 


\ 


I) Pfbe Whetality of the Sabbath: 
when the moft perfed believer doth fee,he may cry 

; Ih Paul, The Law is holy, but Iam carnal; what is 

) painted Popery,to make theSpirit within to be the 
o judge and fuperiour to the Spiric of God in 
itten Word without? only they fhrine ir upin the 
tivate Conclave and Kitchin, or fomewhat worfe, 
¢ in a company of poor, imperfect, deluded, and 
yeotrupted. men: its true, the Covenant of grace 

ytaken). inthe Gofpel, needs not to borrow any 

pm the Covenant of works in the Law , but yet for 
the grace of God appearing inthe Gofpel, will 
fi) to walk worthy of God unto all well-pleafing ac- 

Wy tothe Law, 7it. 2.12,13. and tomourn bitterly 

‘J arefo unlike the will and image of God revealed 
aw,Rom.7.23,2 4. 

| tia Thefis 108. 

By \pottle Pau/,as he fometimes condemns works and 
¢ comends them,fo he fometimes rejects the Law, 
Stimes commends the Law, fometime he would 

wievers die tothe Law, and fometime he exhorts 

: ie in all holy obedience to it; the Apoftle 

“Wy muft {peak of the Law under various confidera- 
Bi elle muft {peak Daggers and flat. contradidions, 
| fee of neceffiry we are to confider the Law 

wy under one refpect, but varioufly; for confider 
1B) asa Covenant of works, or asthe way unto or 
i our juftification ; and {o works are condemned, 


LiLaw is rejeGted and abrogated , and fo we are to 
| . ¢ Law,but confider the Law asa rule of life to a 
Miiified already, and fo the Law is to be received, 


45 are to be commended,and we are to live there- 
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| Thefis 106. 
the Gofpel nakedly urgeth believers to good 
id Obedience to the Law, it is then confidered 
arule of life, but when we meet with fuch 
#8 as fet the Law & Chrift,the Law and grace, the 
promife,the Law and fairh,&c. at oppofition one 
Aother,then the Law in fuch places is ever confi- 
a Covenant of life, from which we are wholly 
unto which we fhould be wholly dead, that we 
tarried unto Chrift,Rom.7.4.hence therfore their 
ate feebleand weak, who would prove a Chri- 
€ wholly free fro the direive power of the law, 
| G3 becaufe 


) 


‘pecaule'aChrittian isfaid. not to be uiider the law "j 


\® 
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der grace, Rom.6:14. and becaufe the Law was g° 
Mofes, but igrace and truch came by Jefus Chriff, 70’ 
and becaufe the inheritance is not by the Lawsbut/ 
mifeand'by faith, Gal.3. 12, 18. for thefe and ft} 
Scriptures fpeak of the law as ftanding:in oppof 
Chrift, and therefore {peak of ir as of a Covenant 

by which men feck to be juftified : from whic ae 

a believer is wholly freed,& unto which he is not 

nay, leis bound torenounce inandcafrourthis be 

man, but all this doth not prove that he is free fr, 

his rule of life. Tuy Sey 

Thefis 207. . 4 


The Law and mans finful hearcare quite oppo ® 
to another,R0.9-9510511,13-.buewhen( through 
of Chrift)the heart is. changed, fo as there is anev) 
or new man in a believer,then there is afweet ag | 
between’ this new nature and the law , for (faith 
delight in the Law of God in my imvard man : itist | 
a mott falfe affertion to fay, that rhe oldman of i 
ver is to be kept under the law, butthe new man | 
nature is above all law, for chough the new rat 
hove it asa legal covenant, yet i never comes £0 | 
lingly under iras a rule untilnow; an imperfe 7 

ture is infinitely glad of the guidance of an holy) 
perfed law, Pfal-119. 140.’ 3 * | 
 Thefis 108. ’ , 

Irisvery evident, that -the children and fon’! 
under rhe New-Teftament are not fo under the lk # 
children and fons of God were under the Old Te} 
for the Apoftle expreffely tells , Gal-g.23. thatti} 
faith came,we(7.the children of the Old Teftame} 
{hut up and kepr under the Law,and were under. 
dera School-mafter, v.24.and thefe of whom th: i 
thus fpeaks are not only wicked ‘and carnal J«} 
the dear-children of God, and heirs of eter 
thofe times, as is evident from Gal.4.1,2,3. bu} 
pofile {peaking ‘of the Sonnes of God in Gofp | 
fince faith is come and revealed fpeaksas expref]|? 
are now no longer wider the law as under aScho 
-Gal.z.25and that now when the fulneffe of tim\ 
God fent his Son,to redeem them that were unde 
that we might receive the Adoption of Sons, Gal. th 
which though ir be ure of all men by nature, t 


ee 


The Morality of the Sabbath, 
je under the Jaw,yet an impartial clear eye will ea- 
yen that the Apoftles difpure is not- of our being 
We Law by nature meerly , but of being under the 
) peculiar difpenfation,which was the {tate not only 
jewith Church, but of the children of God, heirs of 
nife(and confequently fuch as were believers) in- 
wurch, in thofe Old Teftament times; weare not 
’ e now in thefe New Teftament times under the 
they were,the gréar difficulty therefore remains to 
@ijow we are not under the law as they were. Thofe 
Muy. wee are not under the Ceremonial law asthey 
(0 fpeak truly, but they do not refolve the difficulty 
lace; for certainly the Apoftle fpeaks, not only of 
Biemonial law, but alfo of that law which was given 
i} Oftranigreffions, Gal. 3.19. and which fhut up 
i the Jews )but all men under fin,ver.22. which 
€ power of the moral law chiefly,the Apoftle muft 
7} b mtend the moral law, under which the Old 
‘Mont Believers were fhut up, and we now arenot: 
| ha therefore ftill remains, viz. How are we not 
Myler the moral law? Willany fay that we are not 
der the maledidion and curfe and condemnation 
Wat the Jews under the Old Teftament were thus 
J, even under the curfe ofit: Thiscannet be the 
“Wy for although the carnal Jews were thus under ir, - 
@juthful ( whom the Apoftle calls the heire and 
all, Gal. 4.1.) werenot thus under ir , for belie- 
Mite as much bleffed with faithful Abrabam , as 
Ws now, ca2p.3.9. - Howthen are we not under it 
yyere? Isitin this, that they were under it as a 
ate towalkby, andfo arenotwe? Thus indeed 
‘Byinthe place, but thiscannot be it; for the Apo- 
i: very Epiftle preffeth them to Love one another, 


i 


isground, becaufe All the Law is fulfilled in love, 
3,14. and thiswalking in love according to the 
alking in the Spirit , verfe 16. and they that 
ik in the fpirit , according to che law, are not 
le Apoftle ) under the law, which cannot, with- 
‘ontradiation, be meant of not being under the 
} he power ofit 5 and it would be a mifera- 
Ukmotive to preffe them to love , becaufe all the 
Hilflled inlove, if the law was not to be regar- 
ny rule of life or of love; for they might upon 
ound eafily and jufily gare fay, What have 
| 4 


we 
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we todo vvith the law? If we therefore as well ast} 
thus under the law asa rule of life, how are yve / 
der as they were? Isit becaufe they vvere unde? 
preparative means for Chrift, and notwe? The 
nader che humbling ard terrifying preparing wor 
but not we: There are fome indeed-who think thar’ 
of the Law under the Gofpel is but a back-door, oc! 
dian path, or a creokt-vvay. about ,|to lead tel 
Chrift; but certainly thefe men ‘know not what t} 
for the text exprefly tells us, that the Scripture hi 
eluded (not only the Jew) but A under fine ,' 
the promife by faith might be given to them that'l 
Gal.3.22.So that the law is fubfervient to faith,ar! 
promife, that fo hereby not only the Jews, but!) 
God faves might hereby feel their need,and fly by! 
the promife made in Jefus Chrift; and verily, ifC! 
the end ofthe law to every one rhat believes, Re| 
then the law js che means (not of it felf, fo mucha 
rich grace of God) not only to the Jews, butt’ 
thers tothe end of the world, to lead them. tow 
Chrift Jefus: If therefore the faithful under t} 
Tettament,are thus under the preparing work of || 
as well as thofe under the Old, How wvere they t!! 
fo under the law, as weare not, and we nota 
they were? Iconfefs the place is more full of di 
than isufually obferved by Writers upon it, only 
clearing up of this doubt,omitting many things, "4 
briefly, Thatthe children of the Old Teftament w' 
_ der the law and the pedagogy of it,two vvays,afte! 
the children of the New Teftament are nor unde 
but are redeemed from ir. ‘ : ea 
1. As the Moral law was accompanied with an} 
burdenfome ceremonies, thus we.are not under 4 
they were under it; For we know this law vyas) 
the Ark,and there they yvere to look upon itin: tld 
if any man then committed any. finne againft 
ther through infirmity, ignorance, Or’ prefumptit! 
vvere to have recourfe tothe ‘Sacrifices and high 
yearly, andto their blond and oblations: The | 
to pray (which vvas a Moral duty ) but it 1 
with incenfe and in fuch a place : They vvere to bit 
ful (another Moral duty) but it mutt be reftified'j 
offering up of many Sacrifices upon the Altar, Gel. 
vvere to confeffetheir fins, (a moral duty alfo,\| 
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»oyer the head of the Scape-goat, gc. Thus they 
‘inder thelaw , butyvve are not :...And: as’tis ufual 
Apoftle thus tofpeak of the law in orher places of 
<ipture, fofurely he {peaks of it here, for hence it 


i 


! fpinthe beginning of this difpure, jcap. 3.19. hee 


J ofthe moral law which was given becaule of tranf- 
5% and yet inthe clofe of it, Gal..4.3. he feems 
k only of the ceremonial Jaw, which he calls the e- 


A | +s of the world,underwvhich the.children were then 


dagesas under Tutors and Governours3 which im- 
ysmuch, that the-children of the Old Teftament 
ndeed under the moral law, but-yet vvithal-as thus 


Mipanied vith ceremonial rudiments and elements fit 


Wh children in their minoriry.; Bucnow inthis elder 


ache Church, although we are under the moral law 
| id refpedts, yet vve are not under it as thus -accom- 


nsiped of the manner-and. meafure of difpenfati- 
e moral law,which although it had the revelation 


Gofpel conjoyned with ic (for Mofes writ of Chrift, 


e 
ila Heb.4.2. )yet the law was revealed & preffed more 
e a ftrongly, with more rigour and:terrour, and 


Sa re > rr ee 
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Mbhiofpel wvas then leffe clearly , and the law was more 
Tilly revealed in thofe times; to fay that ‘Jefus Chrift 


4 


tl 
ti 


3.46. and Abraham had the Gofpel preached to him, 
8. and the unbelieving Jews had the Gofpel prea- 


Bilofpel.was revealed more obfcurely and darkly in re- 


of the manner of external difpenfation of them in 
times ; there vvere three things in that manner of 


‘Mulnfation, from which(at leaft, ex parte Dei revelantis) 


re now freed. 

hen there vvas much law urged, externally, clearly, 
‘ttle Gofpel fo clearly revealed, indeed Gofpel and 
1 Jefus was the end of the moral law and the fub- 
e of all the fhadowes of the ceremonial law , but 


oing and Law, by reafon of which there is. a veil 
dover the hearts of the Jews in reading the Old 


Miamencunto this day, asis evident, 2 Cor.3:13.-f0 that 


; | : or end of the moral law being Gofpel, and the 
i 


de & means appointed tothis end being law, hence 


is benefits,or eternal life were then difpenfed undera 


PS nant of works, or fub conditione perfecte obedtentia (as 
Seminent Worthies affirm) is fuchan errour which 


wile 


hae face of thefe things vvas fcarce any thing elfe 
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The Morality of the Sabbath, || 
wile and. able men. might eafily falk incoby feei| 
much law was revealed and urged-in thofe timed 
though the law fimply confidered: init felf contai 
matter of the Covenant of vv orks, yet confidered ri, 
ly in refpe& of the people of Gad, and as they werc, 
Abrahams Covenant of grace, fot was giver to the} 
rule of perfect righteoutneffe, by both which they) 
the better fee their own wealmeffe’and unrighteot 
and fly te Chrift;--and ‘therefore tHe Apoftle, Gal, 
calls the promife which vvas made to Abraham, the, 
nant,and gives not this title to-the law,but callsit'r;| 
which(he faith )could nor difanul the Covenant’ .j 
medin Chrifts’ and althonghit be propounded ti | 
in way of Covenant, Exod.19.§. yet this:is to be unde. 
(as fome: think) of Evangelical keeping Covenanié 
of Legak; or if of Legal, yee then it is nor propo; 

_ fimply as a Covenant of works, to convey Ch, 
them,but ex:hyporbefi,or upon feppofition, that if th, 
think to be-Gods people,and have himrto be theirG,; 

doing (as Funiws obferves thecarmal Jews did chin 
hope fo to have him,and as that young man thought, | 
49-17. a8 Chamier oblerves ) that then they muft ke| 
thefe Commandments perfe€ly , and to be accut 
they did noreontinue therem: dare not therefor} 
that Chriftand eternal life were difpenfed ina Cov) 
of works, ‘under which Covenant the Jews were fl, 
old Teffament times:but rather this,chat the law vyas)| 
firongly prefled asa yoke upon their fhoulders,. an 
this law vvhich contains the Covenant of works was 
plentifully revealed and infifted on, and the Gofpel | 
{paringly and darkly : but nowim Gofpel times the al 
far isrifen (chough in fewmenshearts) yer in th | 
étrine and clear revelation of it therein, and ther, 
the Gofpelis:called the myftery hidden from ages and |i 
rations paft, but new is made manifeft to bis Saints, Co, 
26. which cannot be meantasif they had no know! 
_ Of it, for Abraham faw Chrifts day, and there isiaclo,/t 
witneffes.in the Old Teftament who died: in faith, (ft 
ur. bueno fuch clear knowledge of it 4s now: be v,I 

therefore then under the law as fervants (becauféfon d 

working and:doing vvas urged and chiefly revealed ),t 

indeed, vvere fons and heirs: but vvee now are ni 

under it, but are as fons having the Lord. Jefus , 

our fathers face ip him clearly revealed, and faich in, 
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“the Morality of the Sabbath. 
gndmo% abundantly urged in his blefléd'Gofpel : 
Wi hsthe Apofile cells us in this Téxt, Gal.4.a. with 
fp that the heirs of the Promife under.the Old Tefta- 
livere as fervants, ‘but by Chrifts cormming vve are 
Ml fons; look alfoasthey are {aid to be under the 
WA not as if they had no Gofpel revealed, orno ule of 
1, but only becaiife the Gofpel vvas more dark- 
Wilgied, andthe Law miore plentifully urged, fo we 
WM iinor to be mder the Law, notrasif there vvas no 
no nfe of the Law belonging to us, but becaufe 
lye Gofpel is more clearly revealed, and the Law 
Macetnally fo propofed and impofed as it vvas upon 


Wi phe Law vvas a Schoolmafter, Tutor and Governor 
Wiithem unto Chrifttocome , forfothe Apoftle tells 
Whisplace, Gal. 3.23. thar before faith came, we were 
lounder the Lav , unto. the faith which fhould after- 
Wl be revealed : Thusthe Ceremonial Law pointed to 
i) idcome, the Moral Law difcovered mans fin and 
jand need of Chrift vvho vvasto come; nay, all the 
Wifes vvere made vvith reference to Jefus Chrift to 

but now the fulneffeof time being come, tharthe 


N this manner , neither Ceremonial or Moral Law 
Hany ufe tous to lead us unto Chrift to come, for 
Ntis already. come: and hence itis, that Believers 
Mare faidto be rather under the Gofpe] than ‘under 

law , and Believers undér the Old Teftament to be 
ft der ‘the Law than under the Gofpel :\ becaufe 
Mugh thefe had the efficacy of Chrifts Redemption,yet 
Wl! vvere not actually redeemed, 'becanfe the Redeemer 

ict yet ‘come into the flefh, and m this refpeet 
H yvere under the rigour of the Law,and hence it vvas 


‘Be Se come, now we are no longer under the law 


| aat ithey fhould be handled as fervants , and the 
| and curfe thereof principally revealed: but now 
Mft being come, and ‘having actually ‘redeemed us 5 
ag been ( not only virtually bur actually ) made 
Meeoimeffe and a ‘curfe forus: now therefore is the 
a char vve fhould fee ‘Chrift Jefus with open face, and 
 principally:concerning faith and the fathers love im 
now Chriitis revealedichiefly (being come the end 
te Law, then the ‘Law was revealed chiefly (Chrift 
IZ not "yet come }) ‘as the means CO this end: look 
‘@oreusithe promif before Chrift,of which thepettte 
ie harate | peaks 
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The Morality of the Sabbath, | 
fpeaks,Gal.3.17,18,19,21,22. vvas fulfilled in Chri’ 
come,(as Divines {peak) rather chan abolifhed, anc‘! 
bolifhedas it vvas a promife of gracetocome : fo ‘ 
ral lawisrather fulfilled than ‘abolifhed in Chri’ 
come, and yet as it did lead unto Chrift to come,’ 
bolifhed to us now under the Gofpel. ee a 

3. The law being principally: revealed, and_ye' 
vealed as to lead unto Chrift Jefusto come, hence’ 
a thirdthing of the law, from vvhich vwve are now" 
red,viz. they were therefore under more terrourd' 
of the law, than we are(on Gods part revealing the. 
more clearly): in thefe times; and therefore faith 
poftle, Gal.4.4, 5,6. that when the fulneffe of time | 
God fent his Sonne to redeem us from under the La 4 
we might receive the adoption of Sonnes , and there q 

Spirit of Sons,crying, Abba; Father : could not the} 
were Sons under the Law call'God Father? yes v' 

doubtlefs thon art our Father, fay they,: Ifa.63.49)) 
they having Jeffe light, they had more fear and Ic! 
the Spirit of Adoption, I fay ftill (ex parte Dei revel 
than we have in thefe days: We are not therefore fo") 
the law, i. the fear and terrour ofthe law as they +} 
the fumme ofall this is; that although we are not{| 
der the law,” 1. fo accompanied,’ and. 2. fo difpenti} 
they vvere under the Old Teftament, yet this hinde! 
but that weare under the dire&tive power of the L 


well as they. 
: Thefis 109. a4 
The Apoftle ipeaks of alaw written and cnigrah 
ftones, and therefore of the morallaw, which isnt! 
bolifhed by Chriftin the Gofpel;: 2 vr. 3-657, I, 
the moral law therefore abolithed as a rule of life A 
no verily, but the meaning of this placeis (as the fol 
Gal.3.25..) for the Apoftle {peaking of the moral la't 
a Synecdoche, compréhends the ceremonial law ‘b 
both vvhich the falfe Teachers in thofe times urg | 
neceflary to falvation and juftification at leaft tog: 
vvith Chrift, againit vvhom the Apoftle here difpr's 
the moral law therefore is abolithed firft as thas ac ! 
panied vvitha yoke of ceremonies , fecondly , as it a 
formerly difpenfed, ‘the glorious and. greater light of j 
Gofpel now obfciring the lefler light: under the law, a 
therefore the Apoftle,ver.10. doth not fay, that there ‘ 
40 glory fhining inthe Law; but it: bad no Bs 

a ¢ 


| The Morality of the Sabbathe 
this refpedt, byreafon of the glory which excel- 
pena tears may {peak of the moral law,con- 
as aCovenant of life vvhich the falfe teachers ur- 
tyhich refpeét he calls it the Miniftry of death, and 
ter vy hich killeth,and the Miniiters( vvho were cal- 
‘arei and Minei,as Bullinger thinks ) the Minifters of Bulling. in Joc. 
ér,which although it vvas virtually abolifhed to the 
Biiig Jews before Gofpel times (the vertue of Chrifts 
Mp xtending co all times) yet it was not then abolifhed 
' +s Chrift came in the fleth, and a€tually under- 

i, fulfil this Covenant for us to the urmoft farthing of 
Bh, Pere yvhich is exacted, and. now tt isaboli- ~ 
}ehvireually and actually, that now vve may vvith 
| I behold the glory of the Lord as the end of the 


tighteoufnefs to every one that doth believe. 


i Thefis 110. ; | 
Mijofpel under which believers now are, requires no doing 
i i ) for doing is proper to the Law 3 the Law promifetle 
By equires canditions:but the Gofpel (fay they )promifeth 
BB, the condition,but requires none, and therfore a believer 
Bi rholly free from all law:but the Gofpel and Law are 
lwo vvays, 1.Largely,the Law for the whole do¢trin 
ed inthe Old Teftament , and the Gofpel for the 


Bij. 2.StriGtly,che law pro le ge operum (as Chamier di- 
My heth)& theGofpelpro lege fidei,i.for the law of faith: Chamier de cq 
If works ftri@ly taken is that law wt reveals the per. Neceff-c.3 « 


i | ase of Chrift and the Apoftles in the New Te- 


£God & eternal life upon condition of doing or of 
BB) obedience:the law of faith ftri@tly taken is that do- 
i, thich reveals remiffion of fins, reconciliation vvith 
if Chrifts righteoufiefs only apprehended by faith: - 
eGofpel in this latter fenfe excludes all works, 8 re- 
@ijao doing in point of juflification & remiffion of fins 
) God,but only believing:but take the Gofpel largely 
J whole doéttine of Gods love & free grace, & fo the 
WO) requires doing;for as tis an act of Gods free gtace to 
ia man vvithout calling for any vvorks chereunto; fo 
if ny of the fame free grace,to require vvorks of a per- 
Hjified, Sthat fuch poor finnersfhould ftand before the 
181 |od on his throne,to minifter unto him,& ferve him 
i teoufhefs and holinefs all the days of our lives, 77. 
i ): for any to think that the Gofpel requires no condi- 
HO a fudden dream againft hundreds of Scriptures,w™ 


Wii conditional,yer evangelical promifes, & againft the 
8 judges 
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judgement of. the moft judicious of our Dj vines, w f 
pute againft Popifhwriters cannot but acknowledg, 
only thus,viz.conditions & promifes annexed to ol} 
s are one thing( faith learned, Pemble )&e conditions 4) 
to perfect obedience are another the firft are in ch 
the other not:works are neceflary tofalvation( fair.) 
er )neceffitate prafentie,not efficientia, and hence hig 
two forts of conditions, fome antecedentes vvhich.s| 
merit falvation,and thefe are abandoned in the Go, 
thers(he-fairh )are confequentes,which follow the , 
man juftified, and thefe are required of one alread, 


- ed inthe Gofpel : there are indeed no conditions, 
of us in.the Gofpel,but thofe only vyhich the Lord; 
fhall or hath yvronght in us, ‘and vvhich by requiri, 
he doth work, vyill it therefore follow, thatno coll 
is required in us; hut becayfe every condition is pri) 
no verily,for requiring the condition is the means t, 
it Cas might be plentifully demonftrared_) and mej 
end fhould not be feparated. Faith it felfis no ant } 
condition to our juftification or falvation, take ant 
in the ufual fenfe of fome Divines for affefing orn. 
condition,which Funiws calls effentialis conditio :b. 
antecedent for a means or infirument of juftificatic, 
ceiving Chrifts righteoufnels, in this fenfe iris the! 

, cecedent condition which the Gofpel requires ther 

* caufe it doth only antecedere or go before cur juttit, 
(at leaft in order of nature )nor to merit it, but to Feo) 
motto make it,but to make ir our own, not as them) 
our righteoufhels, or any part of it, bur as the only, 
of apprehending Chrifts righteoufhels, whichis th, 
caule why God the Father juftifieth,& thereforeas | 
sighteoufne{s mutt go before, as the matter Hi ij 
caufe of our juftification, ar that for vvhich yve are.) 

ed5 fofaith muft go before this righteonfhe s asanit 
ment or applying caufe of it, by which we arejuill 
that is, by means of which we apply thar righteo,t 
which makes us juft. *Tis true, God juftifies che un) | 


7 


by faith,as is moft evident from that abufed text, Ra} 
When werks and faith are oppofed by the Apofile ii} 
of juftification, affirming that we are juftified by 
by works,he doth hereby plainly affirm, and give t.|t 
faith vvhich he denies to works; look therefore as | 


nics vvorks to be antecedent eonditions ef our juftihy 
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ims the contrary. of faith,which goes before our ju- 
fp jon» as hath been-explained : and therefore.as doe 
Wt: hath been accounted good Law, or. the-Covenant 
| ks, fo believe and live hath been in formeritimes ac- 
lees Gofpel,or the Covenant of grace, natil pow 


1s vvild age hath found out new Gefpels.that Pail 
Apoftles did never.dream of. | 
Ba 8: Thefis 114, : 
We vant and a fon may be fet. to,do.the fame work,and 
: ' ¢ fame rule given them .to.a& bysburthe motives to 
hit work,and the ftripes and punifhments for neglect 
work , maybe various and divers 5a fon may be 
i it, becanie he isafon.and beloved; .a fervanr 
i bound to do the fame work,becaule he.is hired. & 
‘? ve wagess ifthe.fon neglect his work, his punifh- 
WB) only the chaftifement of a father fordiis good 5 if 
t ibe faulty,he is turned quite, ouc.of deors.: Soal- 
Believers in Chrift,and thofe that are outof:Chrift 
vers and various motives to the. obedience ,of the 
‘it 5od,yer thefe donot vary the rule; the.law of God 
, ij <i them both,although they, thatbe.our ofChrilt 


thing but fear and hope of. wages to urge them, & - 
Wat are in Chrift.fhould have.nothing, but .the Jove 
i ther,and the heart-blondimercy ofa,tender,Sayiar 
liiieemer to compel them :_the.oge,may.be bound to 
i fothey may live; théother.may be bound to.doe, 
ff) they do live; rhe one may be. bound to.do, ;or-elfe 
fl be juftly plagued, the other, maybe, bound #0.do 
; © or elfe they thall:be mercifully corrected: Itis 
ite a meer feeblenels:to rhink(as fome do) that the 
ii \tule is changed,becanfe the.motives ;to.the. obedi- 
(MM it,and punifhment for rhe breach.ofat , are now 
if) Believer changed and altered; for the Command- 
ged from Chrifts love,may bind ftrongly,.yeamoft 
With; to.do the fame thing vvhich;the,fame.Command- 
#) opounded and.received.in way of hire,may bind 
Pe Riad MS Ade solic | 
Mthink. that there is nofin but unbelies (ombiah is.afin ae 
Wi eGofpel only J¢o.therefore thexe being-no fin agasft a- 
We) Chit: having by his death.abalifhd all them) thelaw 
if” bales them, a adulterous and an.evil generat 
Mle drunk with the.cupof the wine,of the wrath.ot 
id ftrong delufion,do,thus,argue: Are, drunkempelie, 
fF fomulyingercheating,wvischcraft, opprettion thelr, 

: ‘ | d uggerys 


rdiig Hi A 


v4 
a ae | 
MV Os ERR ge: 
i) aaa ae 
oig rp?) Wie ie a 
Ay v'4 Vie ag ki 
sy fe sed if 
" ‘ i! ; i he 
aA if et tls 
“i pe Be 
1k i i hw 
Od VME hl: aad 
: i ot a i] } 
4 4° hod ‘ oe He 
; He eased Garey 
‘ if eee 
enitem hee 
{ ge tee iy 
: HE | ayant (Bt 
Wa baie ae fey 
os it ; age PEs 
vile ie ot 0y 
age eT. & bee 
FR ah a sae 
: , : 3 i 
i) eR a Bake | 
SH i i 
i at \ 
a ah i| 
J | 
j 
j 
f 
iy 
h} 
: 


~ -of his death.Sin is before unbelief comes, a fick fi 


The Morality of the Sabbath. | 
Euggery,no fins,and confequently not to be repente!| 
watcht againft,but only unbelief? Is there no day 0} 
ment,wherein the Lord vvill judge men (not only 
belief) ‘but the fecrets of all hearts,& whatever hi 


i 
i 


done in the body,whether good or evil,according t | 


Gofpel? Rom.2.16. 2 Cor.5.10: How comes thé w'} 
God to be revealed from heaven, not only againft 1} 
but againit all unrighteoufnefs & ungodlinefs of m: | 
1.18. If there was no fin but unbelief, how can ?| 
Jews and Gentiles become guilty before God, that 
may believe in the Gofpel(as ‘tis Rom.3.21,2 2523! 
they are all guiltleffe until unbeliefcomes in ? Thé 
fin indeed vvhich fhall condemn a man in cafe he |! 
Yieves but vvill it follow from hence,that there isn¢ 
man but only unbelief? A fick man thall not die in'ff 
receive the Phyfick vvhich will recover him 3 but 
follow from hence, that there is no ficknefs in hin’ 
fuch ficknefs vvhich is able to kill him, but only h' 
refufing of the Phyfick? furely his refifing of the | 
isnot the cafe of his ficknefs which was before, ‘ 
natural (for that his ficknefs is.) but only the mor‘ 


fore a healing Saviour can be reje&ed; fin kills thi’! 
it were naturally,unbelief morally3no fin fhall kil! 
‘demn us if we believe; but doth it follow from he’ : 
‘there is no fin before or after faith becaufe there is 
demning fin unlefs we fall by unbelief?No fuch m" 
“yet fuchis the madnes of fomeProphets in thefe tin'| 
to abandon, not only the directive ufe of the i! 
alfo all preparing and humbling work of the law," 
inake mens finning the firit foundation & ground 
believing,do therfore either abolifh all the being 0/1 
befide unbelief, or the condemned ettate of a man’ 
yea for any fin,until he refufe Chrift by unbelief f| 
lifhing which pernicious dodtrins it had been welt 
if they had‘never been born. | Thefis 113: Sie 
One would wonder how anyChriftian fhould fali 5 
pit of perdition,to deny the directive ufe of the law? 
inChrift,if either they read P/219.with any favor, f 
Epiftle of John & Fames withany faith;in which th 
highly commended, and obedience thereto urged 
happinefs & chief evidence of the happinefs of ma’ 
that certainly the root of this accurfed do@rine is a 
loofe heart, whichis grown blind and bold, and ‘) 
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a liberty,not fo much from the law of fin, as from 
7 of Godjor if the heart be fincere in the main, yet it 
the holy Scriptures at prefent,and makes little con- 
_of judging in the matters of God according unto 
or if it did,it could hardly fall into this dirty ditch, 
hich the good Lord deliver, and out of whichI 
waded he vvill deliver in time all thofe that are 
a: for I much queflion the falvation of that man, 
ives and dies vvith this opinion: and asevery error 
Hl fo thisis in fpecial; for fromthis darkning the 
e ule of the moral law, arife( amid{t many others ) 
Wiluing evils , vvhich are almoft, ifnot altogether, 
wto the fouls of men; they are principally thefe 3. 
nt Thefis 114. 
a ft isa fhameful negle&(in fome affecting foolifhly 
i | le OfnewTeftamentMinifters )ofa wife & powerful 


a ng of the law,to make wvay by the humbling work 
i. 


Ee 


the gloriousGofpel, &cthe affeGionat entertaimment 


a | sfor through the righteous judgment of God,when 
mce begin toabandon this ufe of the law asarule, 
@olifh much more readily this ufe of che law re pre- 
Magen thereby for the recciving of Chrift:{ know there 
@who acknowledge this ufe of the law to be our 


Mytnotto prepare; but how long they may be ortho- 
Mahe one,vwho are heterodox in the other,the Lord 
Mi) ows; for 1 find char the chief arguments againft the 
pike {trongly againit the other alfo: Irs an eafie 
iW) caft blacks before the blind, & to caft mifts before 
We of the cleareft truth, and to make many {pecious 
ft New Teftament Miniltry, free grace & Covenant, 
Mthisfuppofed legal vvay & preparing vvork; but af= 
Wj they that have found & felt the fruit and comfort 
@umbling vvay (for vvhichI doubt not bur that 
ids & thoufands are bleffing God in heaven that e- 
y heard of it) do certainly & affuredly know, that 
én(at leaft doctrines in this point )are not of God : 
ord in thefe mens mouths being flat contrary to the 
iL the for ever to be adored vvork of God in their 
When the Spirit comes, his firft vvork (if Chrift 
believed) even vvhen he comes as a Comforter, is, 
nce the world of fin, Joh.16.9,t0. yvhich vve know 
ly by the law,Rom.3.20.and fhall theMinifters(noe 
etter but ofthe.Spirit) refute to begin here ? Efpe- 
i thefe times of vyanronnefs, conrention, confufion, 
i) 3 | famine, 
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famin,{word,& bloud,vvherein every ching almoft|, 
loud for fackcloth, and therefore not for tiffany an\j 
Sermons: As if this corrupt & putrifying age flood 
need of fugar to preferve& keep them {weet from fig 
As if fublime notions about Chrift & free grace, Ci 
of grace,love of the Father,the kingdom vvithin,& 4 
an excellencies & priviledges, vvere the only thijj 
age ftood in need of,& nor in any need of fearchim,| 
candles, terrors, fhakings, fenfe of fin, or forewary, 
vvrath to come:As ifthis old vvorld did need no. yj 
foretel them of flouds of fire and wvrath to come: 
the men of Sodom & Princes of Gomorah, fhould doi 
mock at Lot for bidding him to haften cut of the 
caufe God vvould deftroy it: As ifthe fpirit of Paul, 
times fhould net know the terror of the Lord, & uff 
perlwade men, 2Cor.5.1¢,11.but only the love & ftw 
of the Lord Jefus,and therfore to exhort men, na’ 
therfore to relate to men {tories& notions about fre) 
general redemption, the myftery of the Fathers lo; 
the Chrift in youand inthe fpiric (nor the perfon 0; 
or Chrift inthe flefh) the hope of glory: What 
Lord Jefus one day fay to thefe tleepy vvatchmen,ty| 
ver tell the fecure vvorld of theirenemies ar the «| 
find divers cclors and pretences for this courfe of d\} 
1.Some fay this favors of an Old Teftament {pirit, wh) 
wont to wound ¢3 then to heal, to humble and then 10 14) 
preach law and thenGofpel; but now we are to be Mini} 
the New Teflament,and Jet no law bé heard of 1 come: 
that preach the law asthe means of our juftificatios 
the matter of our righteoufnes withour Chrift,or ty 
wvith Chrift.as the falfe teachers did, 2Cor.2.6.may if 
called(as Paul cals them )Minifters of the letter,noy 
Spirit,of the CldTefiament,nor of the New3butto if 
Chrift plainly & vvith open face the end of the lavé 
preach the law as the means to prepare for, and adf 
Chrifi in our hearts,can never be proved to be the (ff 
{tament Minifiry, or to puta veil upon mens ‘heart 
they cannot fee the end of the law (as the Old: ed 
veil did,2 Cor.3.14. ) but it is totake away the veil & 
conceit ofmans ownftrength & righteoufnefs, by & 
his curfe,that fo he may fly to the end therof the Los 
and embrace him for righteoufnefs: For the Apoftly 
nor call them Minifters of the letter & ofthe Old Te 


caule they did preach the law to the humble 8 wy 
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aufe they preached the law for righteonfnefs with- 
} if,whom he calls the fpirit,v.17. and theréfore cals 
Bile Minifters of the letter, & their Miniftry of death 
Piidemnationsthere is fomething in the law which is 
) etual ufe,and fomethiag which is but for a time:the 
We iva legis( asfome call it) 7. the force of the law to 
“iin and curfe,to hold a man under the curfe,and to 
man under the power of fin,which the Apoftle cals 
uk of the*law,i% Cor.1§.§6.is but fora time,& is but 
Mtalto the law,and may be feparated from it,and is 
ii:d indeed from itas foon as ever the foul is inChrit, 
: he is then free fromthe obligation of it to per- 
infonal & perfect obedience to it, that fo hé may be 
dfrem the maledidtion and curfe of it, if he be not 


\ 


#esBar that whichis of perpetual ufe init,is not only 
i Ctive power ofit,but this preparing and humbling 
ifitsfor if all men by nature, Jews and Gentiles,are 
wl pufit up with their own righteoufnefs, & to blefs 
i@ivs in their own righteoufnefs,and fo to feel no fuch 
‘Chrift,then this humbling work of the law to flay 
‘fall their fond conceits & foolifh confidence in their 
| ih douinette. and tomake men feel the horrible na- 


| ' fin,by revealingthe curfe and malediGion due to 


Moral & perpetual nfe:And hence itis, that though | 


gel ftriGly raken(as is intimated Tpefts 110..)hath 
@iur properly init, becaufe thus it reveals nothing 
® aciliation through Chrifts righteoufnefs applied by 
tthe Gofpel largely taken, for rhat dodtrine which 
ihe glad tidings of Chrift already come, fo there is 
Minit, becaufe in this refpect the Gofpel makes ufe 
W,and confirms what is moral & perpetual there- 
fe fm and terrour which the Gofpel(largely taken) 


i@eiUy taken,or for chat which is principally or more 
ly Gofpel, for thereby the righteoufnels & free grace 
Mrofthe Lord Jefus,and precioufnefs and greatnefle 
are the more clearly illuftrated : The law of it 
nds and kills, andrather drives from Chriit then 
eNrifts butin the hand of che Gofpel, or as Chrift 
Mit,f> it drives thé foul utoChrift,and(as hath been 
feweis the means'to that end: and tis a moft falfe and 
Msdogrine to affirm that love only draws the foul 
ee; unlefle'it bewiderftood with this caution and 
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fe ofout of the law,are but fubfervient to the Go-’ 


re fiz. love aS'revealed roa finner,and condemned for © 
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fin; which fin and condemnation as the law rrihh 
fothe Gofpel makes ufe of ro draw unto Chrift ; If 
the Gofpel did vulnerare ut vulneraret; 7. wound tha’ 
wound & terrifie only(which the law deth ) then it! 
Chamier ) was all one with law( ws Bellarmin pleat 
but when it wounds that it may heal, thisisnot ccf 
bur agreeable to the office of a good Phyfiican, whet 
work isto heal, and may well fuit with the healini 
ftry of the Lord Jefius;& hence we fee, that alrhoug!} 
was fent to preach the Gofpel, yet he came to conf 
Jaw in the Miniftry of the Gofpel,and therefore fhe) 
{piritual fins againft the law more clearly, and thi} 
plagues for the breach of it more fully, then the $d} 
Pharifees : he thatis angry with his brother isa mul 
and he that cals him fool is in danger of hell fire, Mai 
Peter was no Minifter of rhe Old Teft.becanfe he fi 
vinced and prickt the Jews ro the heart for cheir mu! 
Chrift Jefus. Paul was no fuch Minifter neither (vi 
he would evince our juftification by Chrifts right 
only ) in that he begins and fpends fo much time ! 
ving Gentiles and Jews to be under fin & wrath, nol 
ftanding all the excufes of the one,and priviledges! 
othersas appears in his 3. firft chap. tothe Rom. bul 
in they were Gofpel preachers. Nor can it with any} 
of reafon bee thought that the Prophets inthe Ol! 
were herein Minifters of the letter,viz.when they ¢J 
wound and then heal, firit humble by the law, an'| 
revive by the Gofpel. M. Saltmavfh hath been fo \ 
with thisnotion of the Old Tett. Miniftry , that t’ 
this ufe of the law in preaching the Gofpel , or .t'l 
-forch the promifes of grace to them that are qualifie 
the grace of the promife (as the Old Teft. Prophelt 
is to give (ashe thinks) the wine of the Gofpel ti 
hot, as the covetous gentleman did to his guefts, ava 
ther(whom I fpare to name ) profeffeth, That the Oui 
” Cbecaufe it urgeth the law to humble) containeth ltr 
news,but much bad news;but now whenChrift faith,Go ile 
_ the Gofpel, thereby he would have them (he faith) M4) 
of the New Teft. to preach glad tidings (nothing but GP 
But no bad tidings( not a jot of the law )until men pofitny 
ject the glad tidings of the Gofpel. 1f thefe men {pea't 
then neither Peter in his preaching,nor Pau! in his wil 
nor Chrift himfelfin hisMiniftry were Minifters of A 
Teft. but did overheat their wine,& preach much | 


ft 
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j the people of God: Verily if this {tuff be not repen 
ine Lord hath a time to vifit for thefe inventions. 
ne object, Gal.3.24,25. That the children of the Old 
ve under the law, as their pedagogue to lead them te 
Wilt now the Apoftle faith we are no longer under this 
Wpafer who are Sons of God in the Ncw Teft. Be it fo 
ia Sons of God under the New Teft. ‘are paft the ter- 
fit this Schoolmafter: is it not therefore the work of 
'Teft. Miniftry to preach the law unto fervants and 
fn and Satan in New Teft. times? Mo (faith the 
thour_)for this is to preach bad news 3 this is no good 


9, Thou art condemned for thefe things for the Gofpel 
5, Theu poor drunkard, thou proud woman, here is 4 
jodthat hath loved thee,¢x fent Chrift to die for thee, 
Hersto make it known te thee, and here ts everlafting 
by himonly, becaufe thou art afinner; thou art now 
(damnation: fear not that ,Chrift kath loved thee,ther- 
himif not ,thou fhalt not be damned,that is done away 
gc. 1 would know whether a proud woman, 
*drunkard,a'villain,who never yet believed,are in 
?condemnation,I or no? I have read indeed, that 
ne condemnation to them that are in Chrift, Rom.8.1. 
t of any fuch freedome to them that are out of 
dinleffe ic was only in deftination and merit; and I 
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‘in, Eph. 2.1,2,3.but never of this,viz. that we are 
twhile we be in our fin, much lefs that we are to 
hisbecaufe we are fuch:1f therfore fuch perfonsbe 
‘of wrath and death,and condemnation,!s not this 
Id falfeProphets,crying peace,peace, & falvation, 
tere is no peace? There 15 no peace te the wickedsfaith 
4.48.ult.1a.57.ul. This is truth before they reject 
Lis itnot? This the law faith(fay fome ) true,bur 


dthat we are by nature children of wrath, while 


: iis confirmed by the Minittry of che Gofpel alfo? Io. 
| : that believes not, the wrath of God abides upon 
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v@ ad Jév,it was upon him before he did believe, 
*n he believes not,it abides where it did : Muit the 
Mis of the NewTeft. therfore preach lies & falfhoods, 
proud women, & poor drunkards,and villains, be- 
MP ly vefufe the Gofpel by unbelief,that the Lord Jefus 
Hem ,& that they need not fear condemn ation, when 
Peace hath fhut up all men under it,that the promife 
"might be given to thofe chat believe,and them on- 
§ itis this Gofpel Miniftry but to tell men they are 
WM/indnot fick to death, but healed before they come 
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to the Phyfician,the Lord Jefus? furely that is Gofj( 
ftry which advancethChrift,not only in word,but 5 
in the hearts of poor finners;but doth thisMiniftry) 
the Phyficians cufiome and honour,which where) 
mutt firft tell all the crue of wretched drunkards \) 
perions & villains, thar they are already well anc 
loved and pardoned, blefled and faved, before ¢) 
come to the Lord Jefus? fuppole therefore ¢ as fo 
fay )that fervants & flaves to fin may have the Law | 
to them,yet the fons & children of God have no nig 
that refpect now; ‘tis true, I grant,nor as the feryag 
under the N.Teft.nor yer as the fons of Gad had wi 
Old,for the children of God under the Old Teft. }) 
of this Schoolmafter to lead them to Chrift to co}} 
ad Chriftum typicum, 1. to Chrifttyped out in facti 
oblations,high Prieft and Altar,and fo it led them) 
afar off,and as it were a great way about; bur its 
follow, that there is no ufe of thelaw therefore; 
Schoolmafter ftil to lead untoChrift immediatly 8 
come 5 thofe that are fervantsto fin under the No! 
have need of the law to fhew them the condemy 
.curfe under which they lie by nature,and are nowi 
under: but the fons of God,( for whom Chrift isi 
curfe) are not thus uuder it,and therefore have nov) 
of it,but only to fhew that curfe and condemnatioi) 
they do of themfelves deferve; and therefore the ; 
poftle,when he was in Chrift, and did live unto CI 
fhews us how he did live ito God, viz. by dyin 
law,and how he did die to the law , and that wa 
law,7. asit did fhew him his condemnation; he dis 
God in his juftificationsas ic did fhew him his fin,git 
and weakne(s,it made him die untoit, and expe dil 
from it,and fo live unto God in his fan@ifications fil 
words are, I through the law am dead to the law, thid 
five unto God,Gal.2.19.the iffte therefore is this,thlf 
doctrine be taken firiGly pro lege fidet as Chamer uit 
or that doctrin which fhews the way of mans righ)| 
& juftification only, there indeed all the works of \a 
all terrors and threatnings are to be excluded,and tl 
elfe but peace,pardon,grace,favour, eternal recon 
to be believed & receivedsand therefore its no Neil 
Miniftry to urge the law,or to thunder out any tert: fi 
for in this fente its true(which is commonly.receiv 
sn the law there are terrors,bgt in the Gofpel non\) 
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dfpel be taken largely forall chat degtrine which 
glad tidings of Chrift already come,and fhews the 
"God in the largeft extent of it,and the illuttrations 
lafirmations of ic from the law,then fuch fervants of 
(@Vhrift, who hold forth the law to make way for 
nd to illuftrate Chrifts love,muft eirher be accoun- 
Teftament Minifters,or elfe(as hath been fhewrn) 
Jefus and his Apoftles were none. 
. Thefis 145. 
‘cond isa profeffed negle&,and cafting offthe work 
atance and mourning for fin; nay,of asking pardon 
i ifthe law be no rule to fhew man his duty, why 
any man then trouble himfelf with forrow for any 
Wi fitbe no rule to him, how fhould any thing be fin 
ihiand if fo,why then fhould any ask pardon of it,or 
| ander it? why fhouldnot a man rather harden his 
@ike an Adamant, and make his forehead braffe and 
ef unto the death, againft the feeling of any fin? buc 
&tine ismore crofle tothe Spirit of grace in Go- 
tes,then this? which is a Spiat of mourning , Zach. 
“at. what do@rin more croffe to the command of 
‘i rom heaven,then this? who writes from heaven to 
(illicch of Ephefus, to remember from whenee fhe is 
repent,Rev.2.§. what doctrine more croffe rothe 
of holy men,then this?who after they were ¢on- 
then repented and lamented moft of all, Fer.31.18, 
) oe 9,10,11. what doctrine more croffe to the fal- 
(@DDE fouls,the mercy of God,and forgivenefs of fin’ for 
Hsromife runs,if we confeffe our fins, he is faithful and 
wgive us our fins,t Joh.t.9. what doctrine fo crols 
pirit of the love of Chrift fhed abroad in the heart, 
1en a mans fins are greate{t( which is after conver- 
caufe now againft more love and more nearneffe to 
hrift ) that now a believers forrow fhould be leaft 
ih and macerating?forrow indeed is loathfome, but 
orrow is {weet and glorious; doubtlefs rhofe mens 
WMS is exceeding great , who know not how to re- 
8 joy and forrow in the fame fubject , who cannot 
Whe eye behold cheir free juftification , and therein 
li joyce, and the weaknefs and imperfection of their 
cation with another eye,and for that mourn. 
a | Thefis 116. 
$l) third thing is, a denying fan@tification the honour 
thful and true witnefs, or clearevidence of our ju- 
H 4 ftié- 
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tification 5 for ifa believer be nor bound to look uni 
law as his rule,why fhould he then have any eye to ij 
ification? which is nothing elfe but our habitual cont 
to she law,as inherent corruption 1s nothing elfe bul 
inal difagreement with it: alchough fandtification be 1 
of our righteoufnefs before God,and. in this fenfe is 
dence of our juftification, yer there is fcarce any il 
truth in all the Scripture then this, viz. that it is i 
dence that a man is ina juftified eftate; and yet this: 
which denies the law to be a Chriftians rule of lifed| 
foured fome mens fpirits againft this way ofevidenc’ 
is a doubtful evidence (faith Dr.Crifp) an argument) 
evidence,it 1s acarnal and an inferiour evidence , the tl 
the léaft not the firft evidence; it ts an cvidencesif juftii 
be firft evident fay Den and Saltmarfh) fome men 
led to thefe opinions from other principles then ¢ 
denial of the direGive ufe ofthe Law,  butthis F fo 
undermofl; however let thefe two things be exami! 
¥. Whether fandtifcation be a doubtful evidend 

2. Whetherit bea carnal, imferiour, and may 1) 
firftevidence.. * i 
Thefis 17. ) 

If to be under the power and dominion of. fin & 0} 
corruption, bea fure and certain evidence of aul 
demnation, fo that he that faith he knows Chriftal 
fellowfhip with him, and yer walks in darknefs,ani 
not his Commandments,is a liar, rJob.1.6.& 2.4.Wil 
not fanélification then (whereby we arefet free fr 
power of fin )be a fure andcertain evidence of oul 
juftification? for hereby we know that we know hin 
keep his Commandments, v0.2.3 -whereby it is manif 
the Apoftle is nor of their minds who think the neg!if 
be true,viz.that they that keep not Chrifts comman' 
are in a ftate of perdition,but they will nor make hia 
mative true, vz. that they that keep his Commanii 
may thereby know that they are ina ftate of falvatilt 
Jefus Chnift be fent to blefs his people in turning the'f 
their iniquities, AG.3.ult.then they that know they :# 
ned from their iniquitics by him, may know certair!} 
they are bleffed in himsand if they be not thus turn 
may know certainly that they are yetaccurfed;If gel 
hath the promifes of this life, and that which is tc 
a Tim.4.8. and ifthe free grace and aGaal love of ‘i 
revealed clearly to us only by fome promife, how i 
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ation(fo near akin to godlinefs )excluded from  be- 
(Aenea ? is there no inherent grace in a believer 
inherent fanGification ¢an be a true evidence? ve- 
sfome do think;but what is this but an open grace- 
feffion, that every believer is under the power of 
jit fin,if he hath not the being of any inherent grace? 
ere be any inherent grace, yet it is fay fome )fo mixt 
jprruption,& is fuch a fpotted & blur’d evidence,that 
_candifcern it? I confefs fuch an anfwer would wel 
2a blind Papif{t who never knew where grace grew 
i they difpuce againft certirudo falutis certitudine fide, 
pes conclufion of faith arifeth from fuch a propofitio 
Mleword of God,and the affumption the teftimony of 
t ippitit to amans own experience of the work of God 
reart) but it ill befeems a Minifter of the Gofpel of 
jr plead for fach Popifh ignorance in a Chriftian as 
»nofarther then his own buttons,& that cannot dif- 
ee Spirit of God the great and wonderful change 
; arknes to light,from death to life,fromSatan to God, 
fil ible work of God, and graces of theSpirit of God,the 
(which theApoftle cals love )are freely given to them 
it Cor.2.12. Peter's was imperfect,blotted, & mixed, 
he could fay, Lord,thou knoweft I love thee, \o.2 1.19. 
or doubting mourning man in the Gofpel had fome 
x was able to fee it,and fay certainly, Lord, I believe, 
y unbelief. Could Pau! difcern( without extraordinary 
ition,becaufe he fpeaks as an ordinary Chriftian) an 
imanjand a law in his mind, delighting in the law of 
Giyet mixed with a law in his members,leading him ca- 
Bi into the law of fin,and cannot we? & yet theDr. doth 
ichftains upon fincerity,univerfal obedience, love to 
rethren,ds'c.and heaps up the fame cavils againft the 
of them in the fouls of the Saints, as the devil himfelf 
Hy doth by finful fufpitions and fuggeftions, when God 
Bhim loofe for a feafon to buffet his people,that fo they 
ihever know/(if it were poffible what great things the 
bath done for their fouls:and whoever reads his book 
d@eeind that he makes a believer fuch a creature as cannot 
Wrtainlywhether he be a fincere-heartedman or an er- 
'ypocrite,whether he be urider the power of fin&Sata 
whether one man can be difcerned from another to 
M/faint or adevil,or whether he hath any charity &love 
mic that are Saints from them that are not:and fo goes 
‘i 7 tobefogl and non-plus and puzzle the petple : 
| fe) 
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God(as the ftory relates ofthe German woman,de} 
rid the houfe of her hufbandjwho firft making hint 
and cafting him into a fleep, did fo fhave him, & dr 
and cut and clip him, that when he awakened, hi 
not what to think of himfelf,or tofay who he was}} 
looking upon and in himfelf, he thought he was 1 
mans husband,and yet by his new cut and habit,he{ 
believed that he was a Friar,as his wife affirmed:s" 
cation isan evidence alway in it felf of a juftified et’ 
though it be not alway evident unto us,and therfo' 
though a Chriftian fees his fandtification and graces' 
and cannot fee them,but is doubtful about them, fay’! 
morrow? fhall he therfore reje& it asa doubtful evi'} 
which is ever clear enongh in it felf, though not al’ 
our difcerning’for I would know what evidence ca'ff 
be of a juftified eftate , but partly through dimne?! 
weakneffe of faith( which is bur imperfea&t, and thi 
mixt with fome doubtings alla mans life, fometim| 
ther ) and partly through the wife and adored. Pre| 
ces of God to exercife our faith, but that fometime' 
ther it cannot be difcerned? is the immediate teftin'| 
Gods Spirit (which fome would make the only evic! 
alway evident,and the fhinings, fheddings,and-a@in'' 
never fufpended, but that by fome means or other th} 
be at a loffe? why then fhould fandtification be ex'} 
as a doubtful evidence,becaufe fometime it is,and al’ 
times not difcerned ? 1 know there are fome who} 
ving the conceived uncertainty of all {uch evidence 
therefore found out a ftrange Catholicon for the! 
times, a fure way of evidencing and fetling all mer’ 
{ciehces in a way of peace and unfhaken affurance ! 
love of Chrift;and therfore they make(which I nam‘ 
horror the fight of corruption & finful perdition,tk'l 
the promife of the Gofpel, the certain and fetled ev" 
of life and falvation, which opinion, the leaft I can’! 
it,is that which Calvin faid in the like cafe,to be exur' 
an mundum furoris Dei fagellum.W 0 to the dark ool 
of Wales, and the fat valleys, towns and cities in bt 
and fea-coafts and Iflands in America,if ever this del 
take place: and yet this flame begins to-catch, and t!}! 
fection to fpread, andtherefore I find M. Saltmarfh'a 
W.C. to fpeak out,and openly to own.thar’ which thf 
milifts in former times have either been afhamed or 
to acknowledge,and thatis this,viz.Zhat the re 
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do belong toa finner,quafinner,or as a finner; and thas 
v {peaks good news to.a righteous man,quatenus a righ- 
nan; but theGofpel quite contrary, it is tea man quate- 
inner,not as aregeneate man,or as an humble man, ov as 
tor os a believer,but asa finer; and hence they infer, 
Chriftian will never have any fetled peace, but be off 
os a bone out of joint,in and eut, arveed toffed with the 
ever kpit toChrift, if they lay holdon Chrift and Gods 
ider any other confrderation then as to finners:, and there- 
ough they fee no good in themfelves, though they be not 
br ken-hearted finners( as one Preacher tells them )nor 
4 finners(-as another Preacher tels them) yet if they 


mielves finnets,they muft know afinner is the proper ob- 
‘the Gofpel,¢y therefore this is ground enough to believe: 
“if the Devil tell aman that heis no Saint, if the foul 
LI am afinner,if the Devil fay,thou art an hypocrite, I 
Aypocrite is but a finner ftill, though I be not a broken- 
d, this will be(they fay Ja refuge of peace to retreat un- 
\Mylall temptations; and when men have learnt this lef- 
tg guls will not be in and out any more,but have conftant 
Ma; forthough they have no intereft in Chrift as Saints,yet 
Majavereall intereft inthe promifes of Chrijt as finners = 
‘baal{o they {ay,that no Minifter is to threaten or declare the 

| { wrath of God againft drunkards and {inners as fuch, 
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ft Chrift be offered in the Gofpel, and they refufe him, 
nat if any do this,they ave Minifters of the Old Teft. not 
hy, New. Sic definit in pifcem mulier fermofa; let us there- 
de \ee what chaff and what corn, what cruth and what 
‘pod there is in this new Divinity. Itistrue, 1.That 
Jiolpel reveals the free grace & love of God, the death 

rift,and falvation by him for poor finners,and that all 
iW thatare or fhall be faved, are to acknowledge and 
wate Gods love toward them,jin cafting his eye upon 
i when they were finners, notwith{tanding all their 
ij this the Scripture every where holds forth, Rom.s. 
WiTim.1.15.2.’ Tis crue alfo,that the Gofpel makes an 
W Of Chrift, and falvation and remiffion of fins to all 
jMlits, where it comes,yea,to all finners as finners, and. 
Wbiferable, yea, though they have fmned long by unbe- 
Mills is evident, Ho/.14.1. Rev.3.37- Fer.3.22 1d. 551+ 
J Fe inyited.to come unto thefe waters freely without 
‘Mi ky or price: thefe things no man doubrs of that knows 
Hisofpel, but the queftion is not whether remiffion of 
Hind reconciliation in the Gofpel belong to finness?bat 
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whether they belong to finners mmediatly as finnen) 
whether they are merited by Chrifts death, and (( 
out of his rich grace immediatly to finners? but w( 
they are actually and immediately their own, fo a{ 
may challenge them thus as their own, from this asi 
full and fufficient evidence, viz. becaufe they are {ij 
and becaufe they fee themfelves finners ? for we gra 
Jefus Chrift came into the world actually to fave {jj 
yet mediately by faith, and then they may fee faly,j 
that he juftifieth alfo the ungodly;bur hew?immedia}, 
but mediatly by faith, Rom.3.5. & that where fin ab)} 
grace abounds; to whom?ro all finners? no; but mee)| 
all thofe only who by faith receive this grace, Rom. 
that theGofpel reveals no actual love & reconciliatiy 
mediatly toa finner as a finner,but mediatly to a fin 
a belteving and broken-hearted finner;and the Scrip; 
fo clear in this point, that whoever doubts of it,muf\i 
tire cum fole,and we may fay to them, as Paul to the 
thians,0 foolifh men, who hath bewitched -you that you y 
not fee this truth ¢ For though Chrift came to fave fy} 
yet he profeffech thathe camenot to call rhe righ) 
but the fick finners, Mat.9.13.though God juftifiet;} 
ungodly, yet ’tis fuch an ungodly man as believeth ix 
whofe faith is imputed unto righteoufnefs,Ro.3.5. th) 
grace abounds where fin abounds, yet ’tis not to all fit 
(for then all fhould be faved) but to fuch as receive 
dante of grace by faith, Rom.5.17. although God, 
forth Chrift to be a propitiation for finners,yet its e} 
ly faid to be mediatly through faith in his bloud, Rom} 
25. although the Scripture hath concluded all und 
that the promife might be given, yet it isnot faid to |i 
mediatly given to finners as fmners,but mediatly to a, 
believe; and in one word, though it be true that Chr; 
ed for finners and enemies,that they might have remi 
of fins,(then procured and merited for them) yet w4 
ver actually have,nor receive this remiffion(& confeq| 
ly cannotfee it )as our own, until we do believe 3 foul 
chis truch(faich Peter) do all the Prophets wimeds ,; 
whofoever believeth in him fhall receive remiffion of fins 
40.43.8 hence it is, that as all the Prophets preache 
adtual favour of God only to finners as believers, fot! 
poftles never preachedit in New Teftament times 0? 
wife; and hence Peter,A&.2.38. doth not tell the ah 
ful Jews that they were finners,and that God loved He 
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tChrift had died for them,and that their fins were 
sd, becaufe they were finners, but he firftexhorts 
yrepent,that fo they might receive remiffid of fins; 
4 Paul tell any man that falvation belonged to 
caufe he is a finner,but if thou believe with allthy 
ou fhalt be faved,Rom. 10.5 ,6,7.if the love of God 
wed to a finner as a finner,this muft be either,1.by 
nefle of the law; but this isimpoffible, for if the 
‘God be herein revealed only toa finner as a fin- 
en the love of God cannot; but the law curfeth e- 
Winer,Gal.3.10. Or 2. by the light and witmeffe of 

‘Ze but this cannot be, for it reveals life and fal- 
i Dnly to a believer,and confirms the fentence of the 
l@plainft fuch a finner as believes not, Jobn 3.17. 35 

believes not is condemned already, not only for unbe- 

sfome fay_) for this doth but aggravate condemna- 
i fat alfo for fin, by which man is firft condemned be- 
i pest the Apoftle may be believed,Rem.3.19- 
i) man be not condemned for fin before he believe, 
‘Ml isnot a finner before he believe,for look as Chrift 
i * away any mans condemnation in his death, juft 
liflhe taken away his fin. 3. Or elfe by the wimeffe 
lf Vimony of Gods Spirit : but this is flat contrary to 
if r Apoftle fpeaks,Gal.3.26.with 4.6. ye all the fous 
y faith in Chrift Fefus, and becaule ye are fons (not 

1) he hath fent the Spirit of his Sen, crying, Abba, Fa- 
#.4.4,5,6. and verily, ifthe love of God belong to: 
Was finners, then all finners fhall certainly be faved, 
Wyuatenus ad omne valet confequentia) {fo that by this 
ile,as fin hath abounded a@ually to condemn all,fo 
tathabounded adtually to fave all, whichis moft 
ous: nor do I know what fhould make men 
¢* this principle, unleffe that they either fecretly * Viz, that 
nat the ftrait gare and narrow way to life is now 10 the Gofpel 
Mad broad, that all men fhall in Gofpel times enter i belongs to 
#89, which is prodigious , or elfe they muft imagine finners as 
i minian univerfal redemption & reconciliation) and finners. 
all men in a falvable and reconciled eftate (fuch as 
fore faith, and then the evidence and ground of 
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fe Turance mutt be built on this falfe and crazy foun- 
HP viz: Jefus Chrift haddied to reconcile(and fo hath 
PON iled )all finners. 

fam a finner, 

therefore lam reconciled. Ifthis be rhe ggoathi 
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this Gofpel-Miniftry and preaching free grace(as de 
‘tis in fome ) then I would fay thefe things only. | 

1, That this do@trine under a colour of free grat’ 
as much vilifte & take off the price of free grace in| 
death,as any I know3for what can vilifie this gracec'| 
more,then for Chrift fo to fhed his bloud,as that Pel 
Abraham in heaven fhall have no more caufe to rhay'| 
Chrift for his love therein,then Fudas and Cain in Wi! 
being equally fhed for one as much as for the othe?! 

2. That this isa falfe bottom for faith to reft upé 
gather evidence from: for x. if chrift hath died for’ 
will then certainly fave all : for fo Paul reafons, Ror’) 
and. 6.10. he hath given his Son to death for us, how |i 
not but with him give us all other things ? and there’ 
will give faith,and give repentance,and give perfevilll 
and give eternal-life alfo ; whichis moft falfe. 2.If' 
not pray for all, then he hath not died for all, oi! 
which Scripture never yet received fcarce the fhe’ 
rational anfwer,though tome have endeavoured it Vv 


3. That whereas by: this dorine they would c| 
the way.toa full'andfettled evidence and Chrittial 
rance, they do hereby utterly fubvert the principalll 
dation ofall fetledneffe, and affirance of faith , w' 
this,viz.that if Jefus Chrift be given to death for m't 
he will certainly give all other things tome , ifwel 
reconciled to God:by the death of his Son,much mt! 
we be faved by his life,7f Chrift hath died ¢y vifen for: 
then fhall condemn? who {hall then feparate us from Gon 
Rom. 8.32. Rom.6.9,10. But if they hold no fuch'# 
ples, I would then know how any man can have ev'! 
of this, v7z.that God loves him,and that Chrift’ hat'l 
for him while he is a finner, ahdas he is a finner ? c'l 
any Minifter ofthe New Teftament can fay to an“ 
(under the power of his fins and the Devil Dthat he 
condemned for his fins, but that God loves him; anit 
Chrift hath died for him,without preaching falfhoo | 
lies,andidreams oftheir owmheart ? for 1. Godtha'l 
loved nor elected all fimers, nor hath Chrift died/f 
finners:' 20 If everyman be iniaftate of conden! 
before he believe the Gofpel; then no man’can be ® 
be in a {tate of reconciliation , and that God hath’ 
him until he refnfe the Gofpel, bur every man isin? 
ef condemnation before he believe, becaule our Savi‘ ‘ 


os 
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+l) us,that by faith we paffe from death to life, Joh. 
ad he that hath not the Son,hath not lifer Fohn 5.12. 
cefore if thofe be Minifters of the New Teftament, 
{t preach to all the drunkards and whoremongers 
ainsin a Parifh,that God loves them, and that they 
mciled by Chritts death, and that rchey may know 
ie they are finners, then /et the heavens hear, and 
b know, that all fuch Minifters are falfe Prophets, 
Peace, Peace, where God proclaims wrath 5,.and 
y acquit them whom God condemns: and if they 
fers of the Old Tettainent fpiric, who firft fhew 
‘ir condemned eftate , and then prefent God as 
My gainft them,while they be in their fin,chat fo they 
viaze and fly to favour and free grace, then fuch are 
Mis of the Old Teftament and not of the New , be- 
hi preach the truth; and if preaching the truth 
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Bpld Teftament Miniftry, no wife man then I hope 
Mifirethe new wine;for the old is better ; while the 
by eps,and God is filent, and confcience {lumbers, ali 
ts and wild finners of the world(and many Prea- 
giao.) may think chat there isno terrour in God, no 
iy) wrath upon themfel ves in the midft of the rage, 
, and power of all their fins; but when-this Lion 
id God awakens,and confcience looks. above head, 
ll then fee how miferably they. have been dece:- 
*y may flight fin,abolifh condenmation, talk of and 
at free grace now,and believe eafily,becaufe they 
vmmers, but certainly they fhall be otherwife minded 
Bim men may have good ends in preachingGods free 
Milter this manner in the Gofpe!, and make the Go- 
Mivelation of Gods adtual love to finners.as finners5 
ke a Chriflians evidence of it nothing, elfe but. che 
his fin, and of his being under the power of it, bur 
they think what Satan the father of this falfe do- 
dims at,which are thefe four things chiefly. 
a fandtification, faith,¢c. might be no evidence at 
Chriftian ofa good eftare., for this, they. fayis a 
Pevidence,and'an unferling way of affirance 5, be- 
ey will hereby be as'bones out ofjoinir,in and Ott}: 
d:to day, and then comforted, but hard-hearted to. 
¥,andthen at.aloffe: whereas, tofee ones felf a 
that's a conftant evidence ,. for we are alway fin- 
jad’ the Gofpel’ proclaims peace. re inners. as fine 
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- fpel of Gods free grace might be abolifhed (at lea} 
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2. That fo men may keep their lufts and fins,and \) 
their peace too, for if peace be the portion ofa ma/ 
the power of fin and Satan 5 look then,as he may } 


if 
J 


why may he not keep it upon the fame terms : An¢| 
fore W.C. faith, That if confcience ebjed , thou art | 
crite( perhaps truly.) yet an hypocrite is but a fink) 
Gods love belongs to finners as finners : And if this i: 
what doth this do¢trine aim ar, but to reconcile G; 
Belial, Chriftand Mammon?. not only to open ty) 
to all manner of wickedneffe, but to comfort men if 

3. That fo he may bring men in time purpofely 
the more freely,that fo they mayhave the clearer e, 
of the love of God; for if Gods love be revealed tc 
as finners, then the more finful the more clear ej 
he hath of Godslove; and therefore one once imi 
with thefe delufions, was inticed to commita grois 
kednefs, that more full affurance might be atrainey} 

4. That forthe true Preaching and Miniftry of | 


fed )which is this,viz. Thou poor condemned finns! 
is Chrift Jefuis,and with lim erernal remi(fion of 4} 
reconciliation, if thou believe and receive this grad 
ed humbly and thankfully; for thisis Gofpel, Mat.1| 
Mark, 16.16. Rom.10.5,6,7,8. Rom.3.24,25. Agi 
And hence M. W. C. hath thefe words, That if thi 
hold forth Chrift and falvationuponbelieving (as mail 
he, preach Jit were then little better tidings then the ki 
wretched and unworthy fpeech, that when. Jefus') 
himfelf would fhew the great love of God unto thei 
Fobn 3.16. he makes it out by two expreffions of it) 
the Father fent his only Son; 2. That whofoever I 
lieve, in him (or if they did believe in him) theyil 
fave eternal life; The Lord fhews wonderful low 
whoever believe, may have Chrift and eternal lifeif 
lievings but this doétrine breathing out Gods deareil 
by this mans accoumtis little better then Jaw,whichié 


out nothing but wrath: But why doth he {peak th & 


~ caufe (faith he) it is as eafie to keep the Ten Commanil 


as to believe of enes felf : Very true, as to believe il 
felf but what is this againft the preaching and bi 
forth Chrift and falvation upon condition of eT 
For is not this preaching of the Gofpel the inftrumé!i 
means of working that faith in us,whichthe Lord 4 
ofus in the Gofpel? And muftnot Jefus Chrift u | 
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t tina perfon juftified; firftreveal vas an evidence’ 
fi 
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‘or the end’Were not thofe three thoufand brought 
rift by faith,by Peters promife of remiffiou of fms 
eirrépentance?) Werenot many filled with the 


foft when they heard thisGofpel thus preached up- 


lition of believing? AZ. 10.43. Doth not the Apofile 


Mitthe Gofpel it the power of God to falvation, be- 
‘herein is Chrifts righteoufnefs revealed (nor to fin- 


finners ) but from faith to faith? The condition of 


its impoffible to be wroughtin us by the Spirit, but 
iMicion of faith (though it be impoffible for us to 


in our hearts.) yeritis poffible , cafie, and ufual 
.to work it by requiring ofit, 7er.3. 22. which % 


Iidice to Gods free grace, becaufe faith is purpofely 


land wrought, becaufe it chiefly honours and ad- 
free grace,Rom.4.16. The promife is of faith that 
Deby grace : If Mr. W.C. willnot preach Chrift 
lievingf, how will he or any man elfe preach it? 
y tell all men chat God loves them,and that Chrift 
EA for them, and that he that gives graee and fal+ 
all work faith in them? Truly thus W.C. feems 
15 bucifthey fhall preach fo to all fmners as fin- 
{tell them abfolutely God will work faich in them 
‘uppofe that the Church walls and plentiful and. 
it experience would teftifie againft this falfhood 5 
Scripture teftifies fufficiently, chat every man fhalt. 
2 faith to whom the Gofpel is preached : Now I do 
the God and Father of Lights co pity his ftraying 
y who are led into thefe deep and dangerous delu- 
‘ough feeble miftakeofthe true difference between 
{New Teftament Miniftries,and that he would pi- 
20ple for whofe fins God hath let loofe thefe blin- 
Thardning do@rines, by means of waich they are 
Ltoreceive that asthe Gofpel of truth, which is 
er lie, and to take that as an evidence of falvation; 
1 truth the evideuce of perdition and condemnati- 
ath been thewn. 
Thefis 118. | ; 
econd thing remainsto be cleared, whether fan- 
Mn may nor be a firft evidence, and therefore more 
‘arnal inferiour and laftevidence;as M. Saltmaifh 


| For if it be(nora doubtful )bur a clear and certain 
We initfelf(as hath been proved ) why may it not 


tevidence? why may not the. Spirit of God who: 
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that he is juftified? What mortal man can limit the|, 
God, to what evidence he fhall firft bring in to \3 
{cience of ajuftifed-eftare? For let fanGification I’ 
in the largeft fenfe, for any work of faving grace i 
in the Ele@ (whether in vocation to faith, _ or }} 
fication which (idly taker _) follows our juftific 
faith Jand takeevidence not {or evidence of theif 
(for,Chrift. Jefus in his free grace muft be feen fi) 
groudd on which faith refts) but-for evidence of t | 
ro the fubjeét,and then I thus argue,that this firft |) 
of fpecial aual lovein beholding Gods free gr:} 
finner , 


} 
1 ii 


q 


if 
|). 


1. Without the being of faith ando 
ces. 
jtis eicher< Or, 2. Without che feeing of them A ! 
| eye looking up only to Chrift 7 
grace ‘ 
Bur this firft evidence is not without the emg, 
and holineffe; for then it fhould be-to.a man att | 
der the power of fin, and his filthy lufts, and th; 
which hath been already proved in the former Ti: 
a meer delufion :. there being no fuch word of th! 
which reveals Gods free love and aétual recon¢i.| 
a finner as a finner, and as under the power of his} 
the Gofpel rather reveals the quite contrary; an| 
firm the witneffe of the Spirit clears this up, 15 tc 
a teftimony of the Spirit contrary to the teftimon| 
word; and yet I ftrongly fear, and do fully beli_ 
thisis the firftevidence which men plead for, vi 
Godslove toward them, while they neither fee ;I 
any change of heart in them: or have grace, but, 
‘under the dominion of their fin. oat 5 
And on the other fide,if any affirm that rhis ev | 
not without the being of grace, but only without} 
ing of it, fo that a Chriftians firft evidence is the | 
Gods free grace out of himfelf, without feeing ‘} 
or grace in himfelf, and feeing nothing elfe bu fir 
felf, this I confefsis nearer the truth, butitisa 
which leads aman-to a precipice, and near unto” 
for if this be fo ,.then thefe chings’ will una’} 
follow. 5 i 
~t. That a Chriftian muft fee the love of God) 
himin Chrift, and yet muft nor-fee himfelf ro be ie 
fon to whom this love only belongs: for (acco)! 


i 


y opinion itfelf) ic belongs only to a belicver,and 
it hath the being of grace, and nor to a‘finner as a 
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i 


i 

hen a Chriftian muftnot fee the love of Chrift and 
BB ice of God by that propofition or teflimony of the 
M bich reveals it, and that is this, Tu fidelis, thou 

fe called and fanctified, art freely beloved: and 
jan muft not fee his eftate good by the light of the 
jaay, thus a Chriftian muit receive the teftimony 
pitit which affures him that he is loved with- 
joan’ the meaning of the Spirit, which is 


ufinner as fich_)but thon believer are beloved:not 


it haft no grace, but thou thar haft the being of it 
ved. 


‘ then the firft evidence is built upon a meer weak- 

fay,tpen an untreth and falfhood; for itis a meer 
Ir ‘hot to fee that which we fhould fee, viz. the 
faith and grace in the heart, in which refped the 


i is aled, and if any man by nor feeiag it fhall 
Mga fay, there is no grace, no faith, no fanctificati- 
" pee to be fucha one, when he fees Gods free 
“Maid hath this firf} evidence, ivis a falfhood and an 

hs itis fuppoled tobe rhere in the being of it 


nat he fees Gods love to fuch a cne, and he 


hile; fuppofe therefore that fome Chriftians at 

H Ereturn and converfion to God or afterward,have 
dfaith, but fee itnorin their affurance of Gods 

i le eminency of the object and good of it fwallow- 
Weir thoughts and hearts from attending them- 

et the queftion is quo jure, they do not fee, nay, 
Ot fee & take notice of che being of them in them- 
is not thisa meer weaknefle and falfhood which 
qpace the myftery of this firft evidence ? and in- 
newhat like Cufanvs his fumma fapizntia,which he 
wbethis, viz. “Attingere illud quod eft inattingibile 
piliter, That a Chriftian muft fee and touch Gods 
€, and yet ncither fee , nor couch, nor feel any 
nhimfeif, or any being of grace, when in truth 
4% in which refpe& alfo Gods free grace and love 
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chis be the firft evidence, then no Minifter,no nor 


Bie by the ordinary difpenfation of the Gofpel for 
14 Minifter may fay, Thou arta finner , eat 
ia the 


jfile of Chrift Jefus, can give any firft evidence of ' 
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the Lord Jefus. may fave thee, yet he cannot fay u) 
ground,that therefore the Lord Jefus will fave | 
then every finner fhould be faved: No Minifter (| 
any unbeliever, Chrift hath redeemed thee , 
believe, or fay abfelucely Thy fins are pardonec| 
he fhould preach contrary to the Word which | 
rellsus, Thathe that believes not is already cor, 


No Minifter can fay, God will-work faith in all) 
are finners, as hath been fhewn; burt they can {| 
believer art pardoned, thou chat art fandtified, '} 
ciled,gc It is therefore an evil {peech of onc] 
print, who calls That abaftard afurance, arifing| 
in {pivit, which firft proceeds fromthe fight of 
and thence concludes they ave juftified and (hall be fi 
I would chus argue, that this work of grace’] 
love to the Saints, hunger and chirft after right’ 
univerfal refped ro all Gods Commandments, (' 
either common to hypocrires and unfound , 01} 
peculiar tothe Eleét and fincere: If rhe fir’) 
cannoc be either firftor fecond evidence; it | 
evidence at all either without or with feeing, 1) 
free love ta finners as finners 5 ifthe fecond , th’ 
Gods promife (made to fuch asare hungry an’ 
and have a work peculiar toGods Elec& in the! 
be falfe (which is blafphemous to imagine ) or ¢ 
foever itis feen, whether firft or laft, it niuft)) 
moft bleffed and fweet, and fure evidence: _| 
we fay that fuch a work of gtace may bea firft 
we donot mean, as if the work fimply confide} 
felf conld giveinany evidence, but only as the} 
mife of grace is made to fuch as have fucha, 


grace; this promife we fay to fuch perfons , Ww} 


Dl 


they fee this work, gives in full and clear ev 


i 


their bleffed eftare: Andif che word of grace) 
ner asa finner,may give ina firftevidence (as | 
gine ) then much more may it give in evidenc'? 
thereis not only the word of grace , but alfo the} 
grace, yea the work of grace to affure the co} 
and for any to affrm that faith and fanctificatioy} 
evidences, if juftification be firft evident, 15 but 4 
frothy wit 5 for it may beas fafely affirmed ont! 
ry, that juftification is a good evidence, if faith! 
tification be firft evident; for ’tis not thefe fimp! | 
promife which is our evidence , which is never 
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Bifuch : I fhall therefore conclude thefe things 
Bijewing the true grounds of effectual evidence of the 
Chrift. 
| me) Thefis 139. 
free grace of God in Chrifi(not works) is the only 

yadation of juftifying faith, or upon which faith is 
\0m.3.24525- 1 Pet. 2.4,5,6. Mat. 16.18. This 
‘ce therefore mutt firft be revealed by the Spirit 
in the Miniftry of the Gofpel in order unto faith, 
114,15. Ephef.1.13. which genera! revelation of 
lice , fome make tobe the firft evidence on which 
Nts, and thus fay ir is true; but now this free grace 
ledtwo ways. 
the free offer of it to be our own by teceiving it, Ads 
al.2.16. 
the free promife of it revealing it as oxy 6wn alrea- 
inga@ually and effectually received it, fobn 1.12. 
42. 1 Foln5.12. 
ie offer of gtace( containing Gods call,command- 
; fais at to believe and be reconciled) gives 
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to this poffeffion of Chrift, or tocome andtake 
fleffe Chrift Jefus by faith, Fer 3.23. 1 Cort. 
1.5,6. The free promife of grace (containing re- 
amutable purpofes and a&pal afiurances of pre- 
fire grace ) gives us right to the fruition of 
jor toenjoy Chrift as afree gift when tis offered; 
and & defire of the donor to receive it to be our 
‘yes right and power to poffefle it: and when itis 
iil, his promife co us affuring us that itis and fhall 
Sour own, gives us right and priviledge to enjoy 
ake ufe of it. For by two immutable things (the 
jconfirmed by oath) we have ftrong confolation 
jie fled for retuge ro the hope before us, Heb. 6.17, 
i The free offer is the firft ground of our faith, why 
Bijive Chrift ro be our own: bur the free promife is 
y ground of the affurance of faith, why we are aflu- 
Wperiwaded that he is our own already : for the Go- . 
qening three things, 1. The revelation of Chrift. 
iffer of Chrift. 3. The promife of Chrift co all 
Atreceive this offer: Hence faith (which runs 
4 with the Gofpel, the proper object of it )firft fees 
‘Bi \fecondly, receives Chrift, thirdly, is affured of 
ef of Chrift having received him. 
“tec offer of grace being made to the foul, becaufe 
| I 
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The Morality of the Sabbath. | 
iis poor and fmful,curfed and miferable,andthar i 
it would receive Chrift, hence itis that in this ref 
foul is not bound firft to fee fome good in itfelf a)! 
reccive him, but rather is bound (at firft breas) 
God upon it ) rather to fee no good, 7. nothing.| 
and perdition, death and darknefle, enmity ancj 
neffe,and therefore to receive him,2£u.14.21.Reu. 
Gal.3.27.Ro.41.32.A0f.13.3.Butthe promife offre 
being actually given to the foul (and not declare: 
iris ia the free offer, becanfe it hath. received C| 
ready by which he is a@ually its own) hence iti) 
this refpced, the foul is bound to fee fome good | 
werk of gtace initfelf firft, and fo embrace ang 
the promife and Chrift Jefusin it: So that alth| 
receiving Chriit to be our own, we are to fee nog 
eur felves wherefore we fhould recetve him or bj 
him yet in receiving him as our own already , \, 
firfifec fome good (the work of free grace in us.) 
we have no juft ground thus to receive him: Na 
challenge any promife belonging to him withoy 
a part in Chrift the foundation ofthem, mo man 
Chrift but by receiving of him, or believing inh} 
1.12. Hence therefore they that. fay, thatthe ; 
dence ef Gods love and free grace cr aGtual favo; 
finner as afinner, had need confider what they| 
isictoa fiuner as pofiet wich Chrift and receivir, 
or asdifpofieft of Chrift, not having of him, but, 
fufing and rejecimg of him? If they fay the firft, i) 
ipeak the truch, ‘but then they raze down their j 
nicious prmeiple , that Chrift and Gods love hj 
them As fines Ufthey affirm the latter, then | 
in'uriouflly deilroy Gods free grace and the glory 
whothink ropofefie promifes without poflefiiny) 
cr to have promifes of grace, withont having Gi 

. foundation of them all. For thongh the commy 
God (as the bare offer of grace is.) may be mn 
without having Chrift, yet{pecial a&ual love 
actually cur own; wwirhour having :and firft rec fl 
him: Andif che Spiricof God convince the we! 
(and contequently of condenmation’) while tll 
believe, Fobn 16.9. 1 wonder how it.can then JI 
them of pardon of fin and reconciliation, before; 
be'teve? unleffe we willimagine itto hea lyin) 
which is blafphemous. Thele.chings not confic A 
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Wj do occafion much errour at this day in the point 
‘Wencing, and hath been an in-let of deep delufion, 
Win gaps have been made herehy to the loofe ways 
Wiiths of Familifm and groffe Arminianif,and there- 
f well confidered of, are fufficient to clear up the 
thofe faithful fervants ofthe Lord (who dare not 
(Wows, nor cry peace to the wicked, much leffe to 
6 finners.) both from the flanderous imputation of 
trations after an Old Teftament manner, as alfo 
‘1 sgwrks the ground of faith, or the caules of af- 
Wiof faith; the free offer being the ground of the 
Widthe free promife the caufe and ground of the o- 
riefly therefore, : 
Whe free offer of grace is the firft evidence to a poor 

er that he may be beloved. 

Biie receiving of this offer by faith (relatively confi- 
ii refpect of Chrifts fporleffe righteoufnels ) is the 
) perce fhewing why he is beloved , or what hath 
Sod a@tually to love him. ! 
Bite work of fandtification (which is the fruit of our 
7 ‘he offer )is the firtt evidence fhewing that he is 


i vi 


M@refore a condemned fmner be asked whether God 
‘ive him,and why he thinks fo ? he may anfwer,be- 
MM ifus Chritt is held forth and offered to fuch a one 
l:further asked, why or what he thinks fhould 
foto love him? he may anfwer , becaufe I have 
4 Chrifts righteoufneffe offered, for which righte- 
‘fake only I kuow Iam beloved , now I have re- 
t: Ifhe be asked lattly, how he knows certamly 
is beloved? he may anfwer fafely aud confidently, 
Tam fanGtified : Iam poor in fpirit,therefore mine 
hedome of Heaven: Idomourn, and therefore J 
‘comforted : 1 do hunger andthirft, and therefore 
Bence dyc. We need intime of diftreffe and 
on all thefe evidences, and therefore it is greateft 
Nhe to pray for that Spirit, which may clear them ail 
| Ous, rather than tocontend which fhould be the 
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I thus we fee that the whole moral law is our vile of 

#6 id confequently the law of the Sabbath , which is 
MB -h of this rule 3 We now preceed to fhew the third 
j aD) of things generally and primarily moral. 
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- God one day in an hundred or a thoufand for his. § 
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it) 
Thefis 120. (. 

‘Thirdly,nor mete a day,nor only a reft day, but thei} 

or Sabbath day( which is expreffed and exprefly i 
ted in the Commandment to be the feventh day,or a'l 
day of Gods determining,and therefore.called The Saf 
the Lord our-God) is here alfo.enjomed and comm 
as generally moral. For if a day be moral, what d 
it be? Ific be faid, that any day which humane vi 
fhal! determine,whether one day in a hundred or’ 
fand, or one dayinmany years; if this only be ;' 
moral, then the rule of morality may be broken, ! 

the rule of equality may be thus broken by humans 

mination ; For it may be very unequal-and unjufi| 


and to affume fomany befide to our felves for o 
ufe. There istherefore fomething elfe more pai 
iy, yet primarily moral in this Command, and th 
Sabbath day, or fuch aday wherein there appe?) 
qual divifion, anda fit proportion between timel 
and time for work, a time for God, and atime for 1 
that is a feventh day which Goddetermines: A! 
portion of time for God,is moral,becaufe equal , 1 
yiot determine nor fer out this proportion, God ti 
only can and muft; A day therefore that he fha’! 
mine isinoral, and if he declares his determina | 
feventh, A feventh day is therefore naoral. Gomi 
felYeth that by the Analogy ofthis Commandment | 
day in athoufand, or when man pleafeth, but 
day in feven is moral, at leaft equa}, fit, and cong! 
obferve the fame . and ifthe Analogy he fpeaks't 
feth viitute mandati divini, or by virtue of Gods Cil 
dement, the caufeis in eff yielded; bur ifthis & 
be made virtute Libertatis humana, fo that human'} 
may do well to give God onein 7, becaufe the | 
fo, and why fhould Chriftians be more {cant ? tl 
not but humane liberty may affume power to itfe'f 

ofe monethly and annual holy days as well, bec! 
Sow had their new Moons and yearly Beftivals: 
Analogy thereof, why may not Chriftians who ha 
grace poured out upon them, and more love fhe 
them under the Gofpel, hold fome meet proporti' | 
them therejn alfo, as wellas in Sabbaths? Butitl 
ver be proved that God hath left any humane wit) 
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| = 

co make holy days, by the rule of Jewifh propor- 
Beide, if humane wifdome fee it meet and con- 
to give God at leaft one day in feven , this wif- 
4d reafon is either regulated by fome law, and then 


Wjertue of the law of God, that he fhould have oue 
| p ven, or tis not regulated bya law, and then 

left to aloofe end again, for man to appoint what 
Hii {cesmect in.a fhorter or a longer time, his own 
Bibcing his only law 5 and this neither Gomarus not 
yprds of the Commandment. will allow, which fers 
per the day, which we fee-is one day in feven , 
fy nor man but God fhall-determine, and therefore 
F re Sabbath of the Lordour God. aah 
| | Thefis 121. | 
hardeft knot herein to unloofe, fies in this,to know 
Jer a{eventh day in general which God fhall deter- 
Midor that particular feventh day from the Creation be 
" fly commanded the firft feems (in Mr. Primrefe 
iienfion,) towrithe and, wrack the words of the 
andment; the fecond (if granted) abolifheth onr 
r fix Sabbaths. pe i 

| Thefis 122. 
clearing up of this difficulty therefore, and leaving 
pute of che change of theSabbath to its proper place, 
be made good, that not that feventh day from the 
Bijon, fo much as a feventh day which God fhall de- 
eine, (and therefore called the feventh day ) is pri- 
iy moral, and therefore enjoined in this Command- 
“forwhich end let thefe thingsbe confidered and 
gether. . 
Becaufe the expreffe words of the Commandment 
w@itrun thus, viz. Remember to keep holy. That feventh 
put more generally,the Sabbath day; ‘tis in the be- 


be , and fo’tisinthe end of this Commandment, 
Mie itis not faid, that God ble(fed That feventh day , but 
Wi\abbath day, by which expreffion the wifdom of God, 
Mboints to that particular feventh day chat it fhould be 


WBifed: {0 it alfo opensa door of liberty for change, if 


Wee hall fee meet, becaufe the fubftance of the Command- 
i doth not only contain That feventh day, but Zhe Sab- 


Mivday, which may be upon another feventh, as well as 


Pai at which God appointed firft : and thar the;fub- 
Miicofthe command is contained ia chof¢ firft words y 
i (1 ilaahaaiell agian Remembet 
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Remember the Sabbath day to keep it holy, may appe' 
the repetition of the fameCommandiment,Deu.5. 12 
thefe words, As the Bord thy God commanded the’ 
immediatly inferted before the reft of the words'} 
Commandment be fet down,to fhew thus much, th} 
in is contained the fubflance of the fourth commar'} 
words following being added only to preffe to th’ 
and to point out the particular day, which atth'| 
God would have them to obferve. H 

2. Becaufe inthe explication of thofe words [f! 
bath | iv isnot called. That feventh , bat The feventh' 
the words run, Six days fhalt thou labour, but the I 
day s the Sabbath of the Lord thy God , the’ meas 
which is thus much, to wit, that man taking fix dé : 
himfelf for labour , that he leave the feventh to"f 
~ Lords: now unleffe any can fhew that no other ¢j 
that Seventh could be the feventh for reft, norno ot! 
days but thofe fix’ going before that feventh could 4 
fix days for labour, they can never prove that this’ 
Commandment hath only a refpe& to That particu’ 
venth, and itis-no fmall boldneffe neceffarily t‘ 
where God hath left free: for we know,that if Go'! 
man may take other fix days for labour, and leave aI 
wane for God, then thofe fix days and that Seven) 
only. ' 
3. The change ofthe Sabbath undeniably prove! 
much (ifitcan be proved_) that the morality ef thi} 
mand did not lie in that particular day only : for’ 
only was moral, how could it be changed? © and’i! 
not lie only in that Seventh, wherein then did ic m¢ 
nerally lie? was itin a day more largely, or in’ aS" 
day morenarrowly ? now lerany indifferent eon! 
be herein Judge , who they be that come neareft ' 
truth, whether they that fly fo far from the name Se'll 
which is exprefly mentioned in ‘the Commandme) ; 
they that come as nearitas may be? whether the! 
plead fora Seventh of Gods appointing, or they thai’ 
fora day (but God knows when) of humane mftitt 
and its worth confidering,why any fhould be offen’ ¢ 
the placing of the moraliry of the command in a Sevill 
more then at their own placing of it in a day; for int 
the letter ofthe Commandment to that particularSe\ lt 
to abolifh thereby che morality of a Seventh day, th’? 
withal therein utterly abandon the morality of a’day' 
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-Seventh day only be enjoined in the letter of the 
ndment, and they will thence infer,thata Seventh 
re cannot be required, how can they upon this 
{| draw out the morality ofa day ? 
Hecaufe (we know) that ratio legis eft anima legis, is 


iafon of a law is the foul and life of the law: now let 


janthe ninth or tenth or twentieth day, for fpiritu- 
t? andthe reafon will appear not to be Gods abfo- 
ill meerly, but becaufe divine wifdome having juft 
resand ballances in its hand, in proportioning time 
en God and man, it {aw a feventh part of time (ra- 
nana tenth or twentieth ) to be moft equal for him- 


| | onfidered, why God fhould appoint the Seventh ra- 


take, and for man to give: and thus much the 
yofthe Commandment imply, v7z. that it is moft e- 
the reafon of the law, this muft needs be the foul & 
nce of the morality of the law,viz.Thata Seventh 
2given to God, man having fix, and therefore it 
tsnot in That Seventh day only: for the primary 
1, why God appointed this or that Seventh, was not 
fe it was that feventh , but becaufe a Seventh was 


. | 
' *man hath fix, that God fhould have the 7th: now if 

) 

h 


-Mjqual in the eye of God for God to take to himfeif, 


u 


vf ate the full and fitteft proportion of fix days toge- 


or himfelf; and becaufe a feventh was the fitteft 
ortion of time for God, hence this or that individual 
sarticular feventh in the fecond place fall out to bee 
1, becaufe they contain the moft equal and fitreft 


JMBjortion of a Seventh day in them; there was alfo ano- 


= = 


i 


£ ox 


reafon why That Seventh was fandtified, viz. Gods 
it, but this reafonis not primary , as hath been 
and of which now we fpeak. . 
Becanfe ifno other Commandment be in the Deca- 


,why fhould we then pinion and gird up this only to 
jarrow compaffe of that Seventh day only? 

Becanfe our adverfaries in this point are forced fome- 
to acknowledge this morality of a Seventh with us: 
lave beard the j udgement of Gomarus herein , Thefts 
and M. Primrofe, who fpeaks with moft weight and 
t inthis controverfie, profeffeth plainly, That if God 
us fix days for our own affairs, there is then good reafon 
(infecrate a Seventh to his fervice, and that in this reafon 


i 
‘ L but ic is comprehenfive, and looking many ways at 


[pt ts manifeft juftice and equity which abideth for ever, to 


dedicate 
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J unto God fuperftitioufly too many, or prophang; 


- Goda feventh day which he hath appointed , wt! 
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dedicate to God precifely a feventh day after we have\) 
ed fix days upon our felves : it cannot be denied (fq, 
but that it is moft juft; Now ifit be by his confef ! 
juft, 2. moft juft. 3. manifeftly juft. 4. perpertually, 
give God precifely one day in feven: the caufe is th | 
ded: the only evafion he makesis this, viz. that tj 
be moft juff to give God one day in feven, yet its net m, 
then to give God one infix, or fivesor four, there being i) 
ral juftice inthe number of feven more then in the nu, 
Six or feur: but the anfwer is cafie, thatif manm} 


few : and if the appointment of God hath declare} 
for a feventh, and that the giving of this feventh b; 
juit and equal, then let it be confidered, whethe, 
not moft fatisfactory to a {crupling conicience, tcl} 


confeffed to be moft juft and perperually equal,and, 
quently moral : and ifthere be a moral and perpet} 
quity to give Ged one dayin feven , -then tis no, 
whether there be any more natural equity therein, 
in One in five or fix: the difputers of this worl | 
pleafe therhfelves with fuch. fpeculations and fhifi| 
the wifdome of God, which hath already appointe| 
day in feven rather than in fix or ten, fhould be 3) 
herein, by hymble mindes, in cutting out this prog 
of time, with far greater equity than man can now! 
dily fee. 
7- Becaufe deep corruption is the ground of this. 
on, the plucking up of Gods bounds & Jand-marks¢ 
venth, is to putthe itakes into the Churches hands, 
them where fhe pleafeth 5 or if fhe fet them ar a fe, 
whereGod would have them,yet that this may be fi 
ted to,not becaufe God pleafeth,but becaufe the Chu,! 
pleafeth ; not becaufe of Gods will and determinatic/ 
becaufe of the Churehes will and determination, ty 
it being once granted, that the Church hath liberty \f 
termine of fuch aday, fhe may nor be denied libet) 
making any other holidays, or holy things in che w« 
and fervice of Gods and that thisis the main fcope i 
root of chisopinion, is palpably evident from moft (1 
writings of our Englifh adverfaries in this controvert 
Thefis, 123. | 

A feventh day therefore.is primarily mcral, yet Sa 
formerly faid Thefis 48.) there is fomething elfe inf 


j 
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andment which is fecondarily moral,viz. This or that 
lar feventh day; 1 will nor fay thar ic is accidentally 
fasfome doe.) but rather fecondarily, and confe- 
y moral : for ir isnot moral firftly, becaule itis this 
alarfeventh, but becaufe ic hath a feventh pare of 
ag y proportioned and appointed for reft, fal- 


itoit, and of which it participates : to give alms to 
sedy isa moral duty, and primarily moral; but‘to 
tis or that quantity may be moral alfo; but itis fe- 
ilymoral, bécaufe it flows ex confequenti,only from 
ft; for if we are to give alms according to our ability 
be: neceffity, then this or that particular quantity 
niting their neceffity muft be given: which is alfo a 
duty, fo’tisin this point of the Sabbath. 
| ~ 
| Thefis 124. 
ace it follows, that this Commandment enjoms twe 
3: 1. More generally, afcventh. 2. More particu- 
his or that feventh, and in fpecia! that feventh from 
teation, this or that feventh are to be kept holy, be- 
ofa feventh part of time appointed falling into 
£ Afeventh day allo isto be kept holy by vertue of 
Hommandment; yet nor in general, but with fpecial 
drefpeé to rhat particular feventh , wherein this 
i isinvolved and preferved. That feventh from the 
ion is commanded, becaufe of a feventh falling into 
dafeventh alfo is commanded, yet with a fpecial 
>that feventh wherein it is involved : And there- 
tis avain objeGion to affirm, that if a feventh bee 
anded, that then no particular feventh is; or if any 
‘ular feventh be fo, that then a feventh is not 5 for 
ommandment we fee hath refped to both;, for what 
te more frequent in Scripture then for general duties 
Wtapt up and fer forth in fome particular things, in- 
s, and examples, and confequently both conimand.- 
ether ? and after narrow fearch into this Command- 
5 we fhall find both the general and particular fe- . 
1, not only inferring one the other, but both ofthem , 
/) manner exprefly mentioned. | 


| i : Thefis 128. 
| hen thofe that plead for the morality of the fourth 
: mand, in refpe@ of afeventh day, would prove it 


; a moral, becaufe ir is part of the Decalogue and fer 
' | “ 
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in the heart of it, witha fpecial note ofremembri| 
fixed to it, &c. Mr. Wonfide and others do ufually | 
firch reafonings out of countenance,with this.anfw!} 
That by this argument, That particular feventh fc 
Creation is moral, which we fee is changed; for (( 
that alfo is fet in the heart of the Decalogue , witha , 
note of remembrance alfo. But the reply from wha’! 
been faidis eafie, viz. That that alfois indeed mot’ 
ly tis fecondatily moral,not primarily ; and thetefe| 
we have fhewn_) was mutable and changeable, the 
ry morality ina feventh immutably remaining; the] 
duty of obferving a feventh day isnot changed , bi’ 
the day. If Mr. Primrofe could prove that there is r' 
elfe commanded in_this fourth Command, but on’! 
particular feventh from the Creation, he had then ¢f 
to fhew that(this day being juftly changed Jthe Co’ 
dement is not moral or perpetual; but out of this p| 
lar7th which is now changed,himlelf acknowledge | 
outofit maybe gathered the morality of a day, an‘) 
not of the feventh day alfo as well as of a day? Bl 
that it is.a bold affertion to fay, that this genus of af" 
is herein commanded :. But why is it-not as bold to'l 
the fame of aday? for Out of that particular {! 
whence he would raife the genus of a day,.we 1\ 
eafily, and far more rationally, colle@ the gcimss 0! 
venth day. | 


| Thefis 126. of 
_ Nor will it follow, that becaufe a feventh is mor't 
therefore any one of the feven dayesin a week m' 
made a Chriftian Sabbath: For 1. We donot fay’ 
itis any feventh, but A feventh determined and apport 
God for boly reft, which is herein commanded. .2' 
Lord hath in wifdom appoinred fuch a feventh as.th' 
may have fix whole days together to labour in: and j 
it follows, that divine determination without crofiir' 
wildom, could nor poflibl y fall upon any other days 
Cycle of {even , but either upon the laft of feven, “4 
was ere denilh or the firft of feven , which now! 
fhall befhewn) the Chriftian Sabbath. 3. As Got 
appointed one day in feven for mansreft, fo in his Ww 
he fo ordersit, as that it fhall be alfo a day of Gods' 
and that is not to be found in any day of the week 
ether in the laft of even, wherein the Farher reftec|| 
ap the firft of feven,whexcia the Son refted from his.’ 

#1LO, | 


: 
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| Thefis 129. nls Bidet «1 
true, that the Sabbath day, and that feventh day 
th Greation, are indifferently taken, fometimes the 
4 the other, the one being the exegefis, or the ex- 
pa ofthe other, as Gen. 2. 2,3. Exod. 16.29. and 
| a but that it fhould be only fo underftood,in this 


By 
i 
" 
h 
| 
| ndment, Credat Fudaus apella---non ego, as hefaid 
Miner cafe; I fee no.convidting argument to clip the 
fi, of the Scripture fo fhort, and to make the Sab- 
i " and that feventh day of equal dimenfions;  Al- 
4 | iteannot be denied, but that in fome fenfe the Sab- 
Buy is exegetical ofthe feventh day, becaufe the com- 
mt fh hath a fpecial eye co,that fevench from the cre- 
»mawhich is fecondarily moral, yet not excluding that 
m du more gencrally contained in chat particular, and 


mgieatly commanded, viz..4 feventh day; or The Sub- 
hi 
fv 


I, 4] 
) 


y. ’ 
hh Thefis 428. 

Primvof would prove the exegef1s, That by the Sab- 
\Blyis meant that feventh\day enly from the Creation, 
(ey God actually bleffed and fanélified that Sabbath day, 
God cannot actually blefle a feventh , being an unli- 
i ey and uncertain indetermined time :. Thetime 


wt m only wherein he vefted, he only adtually -bleffed , 


not in a feventh day indetermined,, but inthat de- 

d feventh day: Butall thismay be readily acknow- 
sand yet the truth remain firm; for that-particular 
di being fecundarily moral, hence as it was exprefly 
wmanded, fo ic was actually and particularly blefled; 
) this feventh a general of a feventh is included, fo 
this alfo generally bleffed and fan@ified.  Other- 

w will Mr. Primrofe maintain the morality of a.day 
Bjhip out of this Commandment? for the fame obje- 
jay be made againft a day; which himfelfacknow- 
“fais againgt a feventh day which we maintain; for it 
‘Wy faid, that That day-is here only moral, wherein 
Mijiually refted, bur he did nor reft in, a.day indefi- 
and.therefore a day is nor-moral 3 lec him wnloofe 
| ot,and his anfwer. in defence of the morality.of @ 
ill -help.bim tofee the:morality of a feventa aller 
Bijarticular. day indeed wherein God actually and. 
B larly scfied, -he particularly blefled, but there was 
B® thday.alfo more general which he generally blef- 
fs hegenerally bleltthe Sabbath days age 
| al 
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arly bleft that Sabbath day, and in bleffing of tha) 
| virtually and by Analogy bleffe our particular ¢ 
Sabbath alfo, which was to come : As Mofes in hy 


- he fhould a@ually appoint and bleffe this other. 
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bleffing of the tribe of Levi, Deu. 33.7, 10. he dif 
ally and by Analogy bleffe all the Minifters of thi} 
not then in being : And look as when God comi| 
them to keep holy the Sabbath in ceremonial dui 
‘did cherein virtually command us to keep it holy iy 
gelical duties; fo when he commanded them to, 
that day, becaufe ir was aually appointed, and 
ed, and bleffed of God, he commanded us virtui| 
analogically therein to obferve our feventh day alfi 


Thefis 129. i: 

The diftribution ofequity and juftice, confifts nu 
in punéto indivifibili, 7. in an indivifible point , ay 
meafure; fo asthatifmore or leffe be done or ; 
way ofjuftice, that then the rule of iuftice is there) 
ken, ex. gr. its juft co give almsand pay tribute; yy! 
putt, as that ifmen give more or lefle, thar then the 
a rule of juftice; fo ’tis in this point of the Sab} 
feventh part-of time is moral, becawfe ir is juft a) 
for all men to give unto God, who have fix for 01; 
them to ferve their ownturn, and do their own xf 
yet itisnorfo juft, but that if God had required) 
bute ofa third or fourth part of our time,but it mig) 
been jut alfoto have given him one day in three} 
or four, for in this cafe pofitive determination dot, 
much make as declare only that which is moral.) 
therefore if Mr. Primrofe thinks , that a feventh, 
time is not moral, becaufe it is as equal and , 
dedicate more time to God, and that a third on} 
day is as equal as a feventh, it’is donbrleffe an un; 


ed affertion ; for fo he affirms, That although it be: 
to give God one dap in feven, yet no more juft thento 
to himone day in three or fix: And fuppofe it be fo; 
doth not prove that afeventh day is not moral, | 
it is as equal to give fix as feven, no more than th 
no moral duty to give an alms, becaufe it may be 'é 
to give twenty pence as thirty pence to a man in wi 
furthermore he think thatitis as equal and juft , 


. God more days for his ferviee, as one in feven, out, 


mane wifdom, and by humane confecration,not A 
D 


(9 


ee er ee ee 


ee 
— —— 


gee re eee 
——— 


ee ee ee ee ee ee 
. _— 


The Morality of tke Sabbath.’ 


, then it may be doubred, whether one day in tw® 
sor fix is as equal as one day in feven 3 for as hu- 
ifdom, if left to ic felf, may readily give too few, 
yiuperflitionily give too many(as hath been faid:) 
mrs or three, or fix be alike equal in themfelves to 
Sod, asone infeven, then if he thinks ic a moral 
obferve any fuch day incafe it fhould be impofed 
fecrated by humane determimation, I hope he will 
fended at us if we think ita moral duty alfo to 
a feventh day, which we are certain divine wil- 
ath jadged moft equal, and which is impofed on 
vine determination : we may be uncertain whe- 
bone isasequal, as weare certain that afeventh 
Thefis 130+ 
nsof worfhip can no more be imagined to be done 
rfomeétime,then a body be without fome place,and 
‘e in the three firft Commandments, where Gods 
pisenjoined, fome time together withit is fecef- 
B fianded: iftherefore any time for worfhip be re- 


athe 4. command(@which none can deny ) it muft 
) 


fuch a time as is connatural and whichis necef- 
edtothe aGien 5 but it muft be fome folemn and 
ime, which depends upon fome fpecial determina- 
itwhich nature , bur which Counfel determines 5 
inatiation therefore by Counfel of thattime which 
‘din this command, doth not abolifh the mora- 
but rather declares and eftablifheth it. God ther- 
Wis Lord of time, may juftly challenge the deter- 
Mn ofthistime into his own hand, and not infringe 
ality of this command, confidering that hee is 
le and fir than men or Angels,to fee, and fo cut out 
Ycqual proportion of time between man and him- 
0d therefore hath fequefired a feventh part of time 
attified.rather than a fifth, a fourth , or aninth ; 
ly becanfe it was this feventh, ora feventh, but 
‘in his wife derermmation thereof , he knew ic to 
oft juft and equal divifion of time between man 
afelf; and therefore 1 know no ifcongruiry to af- 
Natif God had feen one day in three or four , or 
0 be as equal a proportion of time as one day in fe- 
lat he would then have left it free ro man to take 
afecrate either the one or the other (the Spirit of 
Mt ufually reftraining where chere is a tibercy) and 
Mother fide, if he had feen a third ,or fifth, or ninth, 


“ticth part of time more equal then afeventh, hee 


would 
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would have fixed the bounds of labour and reft ji 
feventh;but having now fixed themto a feventh, ali 
day is therefore moral, rather than a fourth, or fi 
ninth day, becaufe it isthe moft equal and fitteft | 
tion of time (all things .confidered ) between 
man 3; the appointment therefore of a feventh, rat! 
a fixth, or fourth, is not an a& of Gods meer will 
our adverfaries affirm, and therefore they think it! 
ral) but it was and.isanad of his wifdome alfo | 
ding to a moral rule of juftice, viz. to give unto C| 
which is moft fir, moftjuft,and moft equal 5 and til 
although there is no natural juftice (as Mr. Prim‘ 
it) in afeventhfimply and abftraGly confidered| 
then in a fixth, ortenth, yer if the moft equal pri| 
of time for God be lotted out ina feventh, there'll 
fomething natural and moral in it rather thenin a’! 
partition of time, viz. co give God that propel 
time which is moft juft and moft equal; andin thi! 
afeventh part of time is commanded, becaufe it } 
( according to the defeription of a moral law) and! 
ly good kecaufe itis commanded. : 


Thefis 13%. q 

*Tis true, that in private duties of worfhip, as) 
the Scriptures, meditate, pray,¢c._ the time fort 
the like duties.is left to the wil and determination 
according to general rules ef conveniency and fea’! 
neffe fet down in the Word; mans will ( in th! 
is the meafure of fuch times of worfhip; but ther’ 
the like reafon here, in derermining time for a Sat 
if that fhould be leftto mans liberty alfo; becaw’| 
private duties are to be done in that time, whi" 
ceflarily annexed to the duties themfelves , whi'l 
is therefore there commanded, where and when * 
iscommanded: but the time for a Sabbath is noi 
time as naturally will and muff attend the action 
fuch a time as counfel (not nature) fees moft mf 
efpecially That counfel which is moft able tom! 
moft equal proportions of time, which we know ij} 
the liberty or abilicy of men or Angels, but of Gi] 
felf; for do buronce imagine atime required ou’t 
limits of what naturally atrends the a@ion , and-it' 
found neceffarily to be a time determined by count? 
therefore our adyerfaries fhould y ot think it as‘ 


Hi 
i 
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shange the Sabbath feafons , from the feventh to 
1, or fourth, or tenth day, ¢yc. as to alter and 
gc cimes for private duties. 
| Thefis 132. 
" a double reafon of propofing Gods example ini 
ith Command , as is evident from the Command- 
felf: the firft was to perfwade , the fecond was 
f 4. Toperfwade man fotolabour fix days to- 
as to.give the feventh, or a fevenith appointed for 
t,unto God 5 for fo the example {peaks, God labo- 
days, and refied the feventh, therefore do ye the 
» To direc the people of God to That particular 
_, which for that time when the Law was given, 
vig@ould have them thento obferve, and that was that 
ima: Which did fuceeed the fix dayes labour: and 
amare for any to make Gods example of reft on That 
w@aiday, an argument that God commanded the ob- 
ce bof that Seventh day only, isa groundleffe affer- 
I athere was fomething more generally aimed at by 
orth this example, viz. to perfwade men hereby 
t fix days , and give God the feventh, which he 
appoint, as well as to dire co that particular day 
4 that time (its granted) it alfo pointed unto; 


ifmarefore let the words inthe Commandment be ob- 
Mj and we fhall finde mans duty. 1. More generally 
| P viz. to labour fix days, and dedicate the f{e- 
into God, and then follows Gods perfwafion here- 
ie m his own example, who when he had a world 
i ti and work to do, he did labour fix days together, 
ted the feventh; and thus a man is bound to do ftill: 
loth not follow, that he muft reft that particular: 
ionly , on which God then refied; or thatthat 
i @hough we grant it was pointed unto) was only 
tinthis example: the binding power of all ex- 
whatfoever (and therefore of this) being ad {pe- 
‘hs (as they callit) to that kind ofact, and norto 
ividuum aédionis only, or to every particular acci- 
circumftance therein; If indeed man was to labor 
Sin memorial only of the fix days of Creation, and 
a Seventh day in memorial only of Gods reft and 
on from Creation, itmight then carry afair face, as 
# /¢xample pointed at the obfervation of that particue 
Micathonly; buc look as our=frx days. labour 1s ap- 
2 | K 3 pointed 
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in Ley.25. 


. Thefis 134. @ h 


The Morality of the Sabbath. : / 


pointed for other and higher ends, then to rememj 
fix days work of God, it being a moral duty toa 14 
callings therein; fo the Seventh day of reft is ap} 
for higher and larger ends (as Didoclavius obfervei 
only toremember that notable reft of God from} 
works, it beinga moral duty toreft the Seventh diff 
holineffe. Cae ig 
Thefis 1336 0 See H 
IF 
It was buraccidental, and not of the effence of tf 
bath day, that chat particular Seventhfrom the o! 
fhould be the Sabbath; for the Seventh day Sab; 
ing to be mansreft day, it wastherefore fuitable» 
wildome to give man an example of reft from himt; 
encourage him thereunto for we know how ftronj 
amples perf{wade) now reft being a ceffation’ fromil 
ir cheretore fuppofes labour to go before; hence Gai 
not appoint the firft day of the Creation to be the 
becaufe he did then but begin hts labour; nor ci} 
take any the other days, becaufe in them he ha} 
nifhed his work, nor refted from his labour, th 
Gods reft fell out upon the laft of feven fucceedin| 
labour before ; fo thar if there could have been aii 
day as fit then for exemplary reft, as this 5-andy 
ward it fell out in the finifhing of the work of fej 
on, it might have been as well upon fuch a dav as- 
ic was notthen fo: and-hence the reft-day fell asi) 
accidentally upon this: and hence itis, that C; 
ample of refton that particular day doth not neq 
bind us to obferve the fame feventh day : moral e}| 
not alway binding in their accidentals( as the cale | 
| rh & it be true that in their effentials they 
oe. 


ie 
i) 
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There is no flrength in that reafon,that becaute \f 
in feven is to be confecrated unto God, that rherefy 
yeer in fevenis tobe foalfo, asof old ir was amq 
jews 5 for befide what hath been faid formerly, v;/f 


ven is not fo (faith Walleus) but moral; God 
example (whofe example is onely in moral thinj, 
cefting one'yeer infeven, but he did of refting on ‘ 
feven. I fay, befide all this, ic-is obfervable wt 


The Morality of the Sabbath. 
esherein, The Lord (faith he) challengeth one 
even jure creationis, by right of creations and hence 
vit of all men created: but he challenged one yeer 
5 jure peculiaris poffeffionis, i. by right-of peculiar 
ym, the Land of Canaan being the Lords land ina 
manner, even a type of Heaven, which every 
jountry is not; and therefore there is no reafon 
men fhould give God one feventh yeer, as they 
ive him one feventh day: By the obfervation of 
infeven (faith he) men profefie themfelves to 
words, and tobelong unto him, who created and 
| + 5 and this profeffion all men are bougd unto: 
[ bfervation of one yeer in 7, they profefled there- 
fehcir Country was the Lords, and themfelvesthe 
Jenants therein, which all Countreys (not being 
° Heaven) cannotnor ought todoes and there- 
Wire is not the like reafon urged to the obfervation 
i on yeer, asofafeventh day. 


i 
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os as ’tis in the fecond Commandment, al- 


the particular inftituted worfhipischanged under 
spel, from what it was under the Law, yetthe ge- 

ty required therein of obferving Gods own infli- 

orfhip is moral and unchangeable :* fo”tis in the 
Mommandment, where though the particular day 
Nged, yet the duty remains moral and unchangea- 
bferving a feventh day; there is therefore no rea- 
Mnagine that the general duty contained in this pre- 
ot moral, becaufethe obfervarice of the particular 
table; and yet this is the faireft colour, butthe 
‘refuge of lies, which their caule hath,who hold 
h day tobe meerly ceremonial. | 


| Thefis 136. 
: pr a moral duty to obferve one day in feven, then 
ttvation of fuch a day, no more infringeth Chriftian 
then obedience to any other moral law, one part 
Mhriftian liberty confifting in our conformity to it,as 
Hidage confifts in being left to fin againft its and 
Wire that argument againit the morality of one day 
E cs very feeble, asif Chriftian liberry was hereby 
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an effential parr of the moral law, then its und 
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Thefis 137. | . : 


It was meet that God fhould have fpecial fervi 
man, and therefore meet for himfelf to appoint | 
time for it: which time though it be a cinmieadane : 
fuch a circumftance as hath a fpecial influence !) 
bufineffe;not only humane,but alfo divine, and thei 
it be naturally, it may be alfo ethically and mora}) 
contributmg much alfo to what is morally goad : aii 
fore the determination of fuch a time for length, i' 
cy, and holineffe, may be jufily taken in among thi 
laws: he that fhall doubt of fuch a powerful inf 
{pecial time for the furthering of what is fpeciall:4 
may look upon the art, skill, trade, learning, nay@ 
felf perhaps, which he hath got by the help of 4 
provement of time: a prophane and religious het 
{een and accounted of according to their improve! 
time, more or leffe, in holy things: Time isnc} 
fore fuch a circum{tance as 1s good only becaufe c} 
ded, (as the place ofthe Temple was) but irisc' 
ded becaufe it is good, becaufe time, nay, much 
terated in a weekly feventh part of time, dothm! 


vance and. fet forward that whichis good. ~ ; 
7 ye 0 


Thefis 138. : i 
i 

That Law which is an homogeneall part of th! 
law, is moral : but the fourth Commandment is fir 
of the moral law, and therefore it is moral5 I dc 
that that Law which is fer and placed among th¥ 
laws in order of writing (as our ‘adverfaries too fil 
ly miftake us in.) thacitis therefore moral, for'l 
might be faid as well, that the Sabbath is ceremo'll 
caufe itis placed in order of writing among thin| 
monial, Lev.23. burifit be one link of the chat} 


+ 


moral; but fo itis, ‘for its pare of the Decalogi\ 
parts whereof all our adverfaries we now conte) 
confeffe to be moral; and to make this fourth ce’ 


all, which God hath fet in the heart of the Decale! 
commanded us toremember to keep it above an! 
Law, {eems very unlike to truth, to a ferene al! 


mind, not difturbed with fuch mud, which ufu!} 


) The Morality of the Sabbath. 139 
trom of the heart, and turns light into darkneffe: 
one ceremonial precept fhould be fhuffled in a- 
ereft which are of another Tribe, Linage, and 
se, hath been by many. attempted,but never found- 
ed unto thisday: furely if this Commandment 
joral, then there are but nine Commandments left 
he moral law,which is exprefly contrary to Gods 
Deut.4. 
jvm that allthe commands of the Decalogue aresmral, 
pone in his proportion and degree, and that this of the 
is thus moral,viz.. in refpedt of the purpofe and intent 
dav-giver, viz. That fome time.be fet apart 4. but not 
Wjrefpeé! of the letter in which itis expreft: it is in 
afe formerly explained, true, but in his fenfe who 
rors to. prove the Sabbath ceremonial, while he 
poral, is both dark and falfe: for ifitbe faidto 
jlonly in refped of fome time tobe fet apart, and 
i an individuun vagum, an indeterminate time, 
ithe verges of afeventh part of time; then there 
re morality granted to the fourth Commandment, 
i i the Commandment of building the Temple, and 
aie the New Moons, becaufe in Gods command to 
Temple , the general purpofe and intention of 


-giver was that fome place be appointed for his 
vorthi , and incommanding to obferve New 
that fome time be fet apart for his worfhip , and 
was no more neceffiry of putting Remember to 
eSabbath holy, then ro remember to keep holy 
wW Moons: Andlook asthe commandment to ob- 
ew Moons, cannot in reafon be accounted a moral 
adment, becaufe there is fome general morality is 
for to obferve fome time of worfhip., fo neither 
this of the Sabbath be upon the like ground of 
Mijeneral moralicy mixed init; and therefore for Mr. 

i to fay, that the law of the Sabbath is fer among 
rofthe moral precepts, becaufe it is mixtly cere~ 
J, having in ic fomething which is moral, which 0- 
remonial commands (he faith) have not, 1s pal. 
dmtrue; for there is no ceremonial law of obferving 

‘Moons and Feftivals, butthere was fomething ge- 
i morall in them, viz. That (in refpe& of the pur- 
Mi hd intention of the Law-giver ) fome time be fet a- 

iit God, juft as he makes this of keeping the Sabbath. 

Thefis 
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‘Thefis 139: 


Hl 


To imagine that there are but nine moral prec/| 


ter part according to which things are ufually dev 
ted, isan invention of Mr. Primrofe , which cor! 
pernicious and poifonful feed of making way for the | 
out of the Decalogue more laws then one: for th 
anfwer will ferve the turn for» cafhiering three 
more, the greater part ({uppofe fix) remaining 
according towhich the denomination arifeth: 
though it be true, that fometime the denominatiori 
cording co the greater part, viz.. when there is a 0 
ty of mixing divers things together, as ina heap & 
with much chaff, or a Butt of wme where there bi 
lees, ‘yet there was no neceflity of fach a mixtuil 
jumbling together of morals and ceremonials here! 
Primrofe tells us that he doth not readin Scripture;! 
the Commandments are without exception calleci 
and therefore why may there not (faith he) beowt 
monial among them? But by this reafon he may 
exclude all the other nine from bemg moral alfo § 
read not im Scripture, that any one ef them is {ty 
thatname, Aforal; And although itbe true wh 
faich, That Covenants among men confitt fometim|t 
ther of divers articles, as alfo that. Gods Covenant, 
infome fenfe) fometimes did fo; yet the Covel! 
God made with all men, (as we {hall prove the Deik 
is) ought not to be fo mingled , neither could it} 
without apparent contradiction, viz. That here fh 
a Covenant which bindeth all men in all chingsto ff 
it, and yer fome part of it being ceremonial , fho; 
bind all men im all things it commands : nor’ is thi 
deed any need of putting in one ceremonial law, ci 
ring how eafily they are and may be reduced tojf 
precepts of the moral law as appendices thereof vi 
fuch fhufiling as is contended for here. a 
om 4 es sas z e 4 
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Thefis 140. | 

J£ this law be not moral, Why is ir crowned wi 
fame honour, that the reft of the moral précepts @ 
irs qipnity be nor equal withthe reft, Why hath 
4 Nd - i. . x aa . + e *) +* bea €i 
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| fo high in equal glory with them ? Were the ether 
ken immediatly by the voice of God on Mount Si- 
h great terrour and majefty before all the people ? 
? 1ey written upon Tables of ftone with Gods own 
wice? Were they put into the Ark as moft holy 

ied? fowas this ofthe Sabbath alfo: Why hath 

me honour, if itbe not of the fame nature with 


: 
Thefis 140. 


adverfaries turn every ftone to make anfwer tothis 

argument, and they tell us that its difputable and 

ieftionable, whether this law was fpoken immedi- 

God, and notrather by Angels: But let it be how 

se, yet this law of the Sabbath was f{poken and 

1, and laid up as allthe reft were, and therefore. 

fame honour as all the reft had, which we doubt 
moral; and yet I think it eafie to demonftrate, 

fw was immediatly fpoken by God, and the rea- | 

jainfticare long fince anfwered by Junius, on Heb. Jun. Paral. 

but its ufelefie here co enter into this controver- 


' 
\ | 
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do I fay, that becaufe the law was fpoken by God 
atly, that therefore itis moral; for he fpake with 
m, ob, Mofes in the Mount,immediatly about other 
s then moral laws but becaufe he thus fpake, and 
(a manner openly, and to all the people, young and 
ws, and Profelyte Gentiles then prefent, with fuch 
ory, and terrour, and majefty; Surely irftands 
tich holy Brightman) with the majefty of the unl- B avgny fc, of 
Lord,who is God not only of the Jews, but alfo of s,), 
utiles, fpeaking thus openly (not privately .) and 
filly and moft immediatly, to prefcribe laws to one 
‘only which were fmall in number, but wherewith 
ions alike fould be governed : Mr. Ironfide indeed 
i)that the Lord had gone on to have delivered all 
H Vier ceremonials in the like manner of fpeech from 
)bunt, but chat the fear and cry of the people ( that 
uld fpeak no more to them )ftopt him 5 but the con- 
é ls moft evident, viz.’ thar before the people cryed 
ihe Lord made a {top of himfelf, and therefore is {aid 
i no more, Deut.$.22,° It was a glory ofthe ee 
| , above 
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he doth not a little obfcure and caft difhonour upon 
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above all other meffages, in that it.was immediatly }; 
by Chrift, Heb.1.2. & 2.3. and fo Gods immediat pi 
tion of the moral law puts a glory and honour_upa: 
bove any other laws; and therefore while. Mr. }j 
goes about to put the fame honour upon ceremoniang 


that are moral,by making this honour to be commaa 
ceremonial and not proper only to moral laws. 


Thefis 143. 


Nor do I fay, that the writing of the law on ftone! 
it to be moral (for fome laws not moral were mi 
writ on ftone by Fofhuah, Jofh-8.32.) but becanfe: 
writ immediatly by the finger of God on fuch Tyg 
ftone,and that not once but twice 5 not on paper ory) 
ment, but on ftone, which argues their continuanci| 
not on ftone in open fields, but on fuch ftone as wil 
up in the Ark, aplace of moft fafety, being moft ti 
and a typeof Chrift who kept this law, and upon! 
heart it was writ, Pfal.4e.6,7. tofatishe juftice, | 
make juft and righteous before God, al that fhall bei 
of all whom,the righteoufneffe of this law, accora 
jutlice,was to be exaGted ; what do thefe things / 
but.at leaft thus much, thatif any law was to be pul 
ated, this furely ought fo to be? Mr. Primrofe te | 
that the writing upon ftone did not fignifie conti | 
of the law, but the hardneffe of their {tony hearts, if 
the law writupon them was not able to overcome 
tistrue, that the ftony Tables did fignifie {tony} 
but its falfe that the writing on {tone did not fignifn 
tinuance alfo, according to Scripture-phrafe : For if 
children of God. have {tony hearts by natures novi 
hath promifed to write his Law upon fuch hearts i 
by nature ftony, and. his writing of them there imp({® 
continuance .of them there; fo that both thefe mighisi 
rogether, andthe fimilitude is fully thus, viz. Thi? 
Law of God was writ on Tables of ftone, to cul 
there: fothe whole Law of God is writ on. ftony hie 
by nattire,to continue thereon. | 


Thefis 144. | 
Only moral laws, andall moral Jaws, are thus fx.) 


| 


| a The Morality of the Sabbath. 
generally honoured by God}: the ten Commande- 
cing Chriftian pandects and common heads of all 

fete roward God andmen; Under which gene- 
the particular moral duties in the Commentaries 
Prophets and Apoftles, are virtually comprehended 
ytaineds and therefore Mr. Primrofe’s argument is 
whothinks that this honour put upon the Deca. 
loch not argue it to be moral , Becaufe then many o- 
rticnlar moral laws fet downin Scripture, not in Ta- 
tone, but in parchments of the Prophets and Apefttes, 
wt be moral: For we donot fay that all moral laws 
larly were thus {pecially honoured,but that all and 
oral laws fummarily were thus honoured; in which 
ries, all the particulars are contained , and in that 
‘equally honoured. It may affect ones heart with 
Haoutning, to fee the many inventions of mens hearts 
out this remembrance of the Sabbath day; they 
§K it out of Paradife,.and fhut it out of the world 
imi Ofes time when in Mofes time its publifhed as a 


— 
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‘nd crowned with the fame honour as all other mo- 
is, yerthen they make it to be buta ceremonial 
Ontinuing only until the comming of Chrift; after 


i 4 
t 
} time it ceafeth to be any law at all, unleffe the 
iMacs conflicution fhall pleafe to make it fo, which is 
eof all. 
if Thefis 145. 
Wiry thing indeed which was publifhed by Gods im- 
| tvoice in promulgating ofthe law, isnot moral and 
onto all; but fome things fo fpoken may be peculi- 
Proper to the Jews; becaufe fome things thus fpoken 
Tomifes or motives only, annexedto the law,to per- 
| to the obedience thereof 5 but they were not Jaws; 
: 
bi 


queftion is, whether all laws fpoken and writ thus 
@liatly were not moral; but the argument which 
roduce againft this is, From the promife annexed to 
th Command, concerning long life, and from the motive 
llmption out of the houfe of bondage , in the preface to 
Ml imandmetns,both which(they fay )were {poken immedi- 

Hut yer were both of them proper unto the Fews: But 
fe the promife annexed to the fifth Commandment 
BE per to the Jews, and ceremonial , as: Mr. Primrofe 
(), (which yet many ftrong reafons from Ephef. 6. 2. 


Phduce one todeny .) what is this to the queftion » 
ye which 
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Wal.diff.de 4. fo, though immediatly fpoken, becaufe they be not 
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which is not concerning Promifes, but Commandmn\ 
Laws : Suppofe alfothat the motive in the Prefaq 
Commandments literally underftood is proper) 
Jews yetthisis alfo evident, that fuch reafons a| 
tives as are proper tofome , and perhaps! ceren} 
may be annexed to moral laws, which are com} 
alls nor will it follow, that /aws are therefore’ nai 
mor, becaufe thé motives thereto are proper: Vi 
dwell in America may bee per{waded to love an 
God. (which are moral duties) in regard of ourr 
tion and deliverances from out of the. vaft fea-ftoi] 
once had,and the tumults in Europe which now are} 
motives are proper to our felves.» Promifes and ‘| 
annexed to the Commandments , come in as: mear’ 
higher end, viz. obedience to the Jaws themfelvc\i 
hence the laws themfelves may be moral, and thi 


nor laftly intended herein. I know Walleus maii 
Preface tothe Commandments a part of the firfil 
mandment, andtherefore he would hence infern/ 
fome part ( at leaft)) of a Commandment is ‘| 
to the Jewss but if thefe words contain a motiy}} 
fing to the obedience of the whole, how is it poffil’ 
they fhould be apart. of the Jaw or of any one law 
what force of a law can there be in that which on] 
clares unto us who it is that redeemed them out oft 
bondage? For itcannot be true, ( which the far’ 
thour.affirms) thatin thefe words is fer forth on! 
that God is whom we are to have to be ourGod.im || 
Commandment} but they are of larger extent, fii 
us who that God is whom we are to worfhip, accor! 
the firft Commandment, and that with his own wif 
according to thefecond, and that reverently,accor' 
the third, and whofe day we are to fan¢tifie, accor 
the fourth, and whofe will we are to do inall dill 
love toward man, according tothe feveral duties 
fecond Table: and therefore this declaration oft 
no more a part of the firft then of ary other oe 
ment, and every other Commandment may challe) 
asa part of themfelves as well asthe firft. t 


1 
1 
t 
| 
| 


Thefis 146. 


The Morality of the Sabbatha 
th given to all men univerfally a rule of life to con- 
mtotheir end: ‘Now if the whole Decalogue 
t, what fhall? The Gofpel is the rule of our faith, 
of our fpiricual life, which flows from faith, Gal. 
0b.§.24. The law therefore is the rule of our life 5 
nine of thefe be a compleat rule without a tenth, 
» that*one ,. and then who fees not an open gap 
wall the reftto goour at alfo?’ For where will 
a ftop, if once this principle be laid, viz. Thatthe 
aw isnot therule of life? May not Papifts bloc 
fecond alfo, as fome of Caffanders followers have 
i two; and as the Antinomians at this day doe 
dhave they not a good ground: laid for it, who 
nce fafely fay, that the Decalogue is not a rule of 
i all? Mr. Primrofe, that hee might keep himfelf 
it roken head here, fends,us for falve to the light of 
alaid and the teftimony of the Gofpel,both which (laith 
if poe and confirmthe morality of all the other 
Mm Undments, except this one of the Sabbath. But as 
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tppear that the law of the Sabbath hath confirma- 
Mamboth (if this dire&ion was fufficient and good ) 
y be in the mean time confidered why the Gentiles 


sre univerfal Idolaters, and therefore blotted out 
itof nature (as Mr. Primrof2 confefleth ) againft 
nd Commandment , might nor as well blor out 
€ that light of nature about the Sabbach alfo; and 
bw fhall the lightofnature be any fufficient difco- 
tousof that which is moral, and of that which 3s 
Theis 147+ 

*e isalaw made mention of, Jam. 2.10. whofe 
€ fo infeparably linked together , that_whofoever 
any oneis guilty of the breach of all, and 
Mitently whofoever is called to the obedience 
} , is called to the obedience of all , . and 
liently all the particular Jaws which it contains 
mogeneal parts of the fame Jotum or whole law: 
‘demanded, Whatis this law? the anfwer is wit 
ie beams of the Sun, that’tisthe whole moral law 
edinthe Decalogue: For 1. The Apoftle {peaks 
a Law which not only the Jews, but all the Gen- 
eboundto obferve: and for the breach of any 
M which, not only the Jews but the Gentiles alfo 
 suilty ofthe breach ofall, and therefore ic cannot 
4B lint of the ceremonial law which’ did neither bind 
ii Gentiles 
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The Morality of the Sabbath. — I 


Gentiles or Jews, at that time wherein the Apoftlt: 
2. He fpeaks of fucha Law asis called a royal Lay 
a law of liberty, v.8.12. which cannot be meant|| 
ceremonial. law in whole or in part, which is cj: 
law of bondage, not worthy the royal and king] j 
of a Chriftian to ftoop to, Gal:4.9. 3. "Tis that Ij 
the works of whichall men are bound to manifeill 
faith, and by which faith is made perfed, v.22. 1 
cannot be the Ceremonial nor Evangelical, for tha 
law of faith: and therefore its meant of the law)! 
4.’ Tisthat law of which, Thou fhalt not kill nor | 
adultery are parts, v.11. Now thefe laws are pari} 
Decalogue only, and whereof it may be faid, he tl} 
Thou fhalt not commit adultery, faid alfo, Remember} 
the Sabbath holy: and therefore the whole Decag 
& not fome parts of it only, is the moral law, from vj 
Prim.part.2. c. it is manifeft,chat the Apoitle doth nor fpeak(as Mri 
lo. S.15. rofe would interprethim ) of offending againft thy 
atlarge, and of which the Ceremonial Laws were; 
bue of offending againfi that part of the Word, tov; 
moral law, of which, be that offends againft any one | 
of the breach of alls hence alfo, his ocher anfwer 
the duft, viz. that the fourth command is no. party 
law, and therefore the not obferving of it.is no fn; 
the New Teftament,becaufe it was given only co thy 
andnottous: for if it be a part of the Decalogy 
which the Apoftle only {peaks, then ’tis a meer hf 
of the queftion, ro affirm thatit is no part of the } 
Chriftians: but we fee the Apoftle hire {peak« 
Law, andthe Royal law, andthe Royal law of Libi} 
meaning therefore muft be of fome fpecial law whi 
calls xar’ Gov, The Jaw: now if he thus-fpq 
fome fpecial law, what can it be but the whole Dec, 
and not a part of itonly? . as when he fpeaks of ty 
pel xar’ &Eoy Hr, he means norfome pare, but the # 
-<  Gofpel alfo: and if every part of the Decaloguc 
moral, how fhould any man know from any law) 
of God what was moral, and whatnors andcon{\i 
ly what is finful,and what not? ifitbe faid,by the i 
nature; we-have proved that this is a-blind and 1 
. Judge, as irexiftsin corrupt man : if it be, faid |) 
light of the Gofpel , this. was then to fecupa light 
Chriftians to difcern it by, but none tothe Jews 
they wanted the Gofpel, asdifpenfed to.ys now: : 
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The Morality of she Sabbaths 


ws alfo are not mentioned in the Gofpel, it being 
widental toit to fet forth the Commandments of 


Thefis 148. 

wift came to fulfill and not co deftroy the Law , 
3.17. then the Commandment of the Sabbath is 
lithed by Chrifts comming; if not one jot,prick 
of the law fhall perifh, much leffe hall a whole 
ifh or be deftroyed by the comming of Chrift. 


Thefis 149. 
ne indeed, that by Law and Prophets is fometimes 
heir whole doérine,both ceremonial! , moral, and 
tical, which Chrift fulfilled perfonally , but not fo 
‘lace of Matthew ; but by law is meant the moral 
id by Prophets thofe Prophetical illuftrations and 
stations thereof, in which the Prophets do abound: 


Wy he Lord Chrift {peaks of that law only, which 


ver fhould teach men to break & cait off,he fhould 
‘inthe kingdome of Heaven, Mat.5.19.bur the Apo- 
leach men to eaft offthe Ceremonial Law,and yet 
‘vera whit lefs in rheKingdom ofheave.2.He {peaks 
law by conformity to which all his true Difciples 
exceed the righteouf{neffe of Scribes-and Pharifees: 
+ was not by being externally ceremonious or mo- 
by internal conformity tothe {piritualneffe of Gods 
mhich the Pharifees then regarded not. 3. Chrift 
f che leaft Commandments,and of thefe leaft Com- 
ents, peler Jaw CoTordy rérev ray AaxiswY, now what 
hofe leaft Commandments be, but thofe which 
ward interprets of rafh anger , adulterous eyes , 
ethonghts, love to exiemies? gc. which are called. 
‘oppofition tothe Pharifaical Doors conceits in 
mes, who urged the groffe duties commanded, and 
med men only for groffe fins forbidden; — as if 
confifted our compleat conformity to the law of 
and therefore by the leaft of thofe Commandments 
tno other then thofe which he afterward fets 
” his fpiritual interpretation of the law, ver. 21- 
Na one of which Cammandments are ceremonial, 


ME ‘ral laws; and although Mr. Primrefe thinks that 


5 No connexion between the feveateenth,and the o- 


*pofitors verfes of the law which follow, yet who- 
| {oever 
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The Morality of the Sabbath. || 
whofoever pondersthe Analyfis impartially, thal) 
otherwife : even from the 17 verfe to the end: ¢/ 
clufion of which is, to be perfect as our heavenly hh 
perfec, who is never made a pattern of perfeétion {i 
ceremonial, but only in moral matters: ’tis true ¥ 
(which fome obje&) that there is mention made a 
and Sacrifice, ver. 23. which were. ceremonia‘# 
there isno Jaw.about them, but only a moral law || 
is thereby preft with allufion to the ceremonial proj 
thofe times : he {peaks alfo about divorce, but thi 
accidentally brought to fhew the morality of thei 
adultery; the law of retaliation wantsnot good wil 
to teftifie to the morality of it, bur {£ rather th! 
brought in to fet forth a moral Jaw againf{t priv 
venge. Our Saviour indeed doth not {peak parrilf 
about the law of the Sabbath, as he doth of killi! 
adultery,¢xc. buriftherefore it be not moral, | 
not {poken of here, then neither the: firft, fecond .f 
Command are moral, becaufe they are not expref j 
ed inthis Chapter 5 for the fcope of our Saviour | 
fpeak againft the Pharifaical interpretations of they 
curtalling of it, in making groffe murder to be for! 
but not anger; adultery to bee forbidden , but n/ 
which evil they were not fo much guilty of in pi 
the Sabbath :_ butthey rather made the Phylad) 
it coo broad by overmuch ftridineffe, which our }) 
therefore elfewhere condemns,but not a word tex 
abolifh this law of the Sabbath. . 


Thefis 180. 


i) 
If therefore the Commandment is to be account! 
ral, which the Gofpel re-inforceth, and commen’) 
us (according to Mr. Primrofe ptinciples) then th 
Commandment may well come into the account of If 
are moral, butthe places mentioned and cleare I 
the New Teftament evince thus much: The 
comming not to deftroy the law of the Sabbath, hl 
ftablifh it: and of the breach of which one law 
is guilty, is guilty ofthe breach of all. 4 
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Thefis 15 ¥. 4 
If the obfervation of the Sabbath had been’ firil 
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: The Morality of the Sabbath. 
ija man fince the fall, and in fpecial upon the people 
§ews ac mownt Sinai, there might be then fome co- 
I reaton to cloath the Sabbath with rags, and the 
Jur garments of Ceremonialnefs: but if it was impo- - 
man in innocency, not only before alltypes and 
nies, but alfo before all fin 5 and upon Adam as a 
aperfon, asa Commandment nor proper to that 
nor 4sto a particular perfcn and proper ro himfelf: 
> morality of itis moft evident; our adverfaries 
re lay about them here, thar they might drive rhe 
hourof Paradife, and make it a-thing altogether 
m to the ftare of innocency: which if they can- 
se good, their whole frame againft the morality 
abbath, falls flatto rhe ground; and therefore it 
afmall confequence to clear up this truth, w7z. That 
\imnocency, and in himall his pofterity were com- 


1 


tofanctifiea weekly Sabbath 


Thefis 18. 


would think that the words of the Text, Geri. 2: 
ere fo plain to prove a Sabbath in that innocent e- 
nat there could beno evaficn made fromthe evi- 
them; foritis exprefly faid, thatthe day the 
Ifted, the fame day the Lord bleffed and fanttifieds 
know he retted the Seventh day inimediatly after 
ati , and therefore he immediatly bleffed and 
'd the fame day alfo: for the wordsrun copt- 
i), he refted the Seventh day , and he bleffed and 
dthatday; but its ftrange to fee not only what 
afions men make from this clear truth , but alfo 
Jarious Cabilifmes “and fond interpretations men 
ithe Hebrew Text, the anfwer to which learned 
ath long fince made , which therefore I mention 


Thefis 153. 

words are not thus copulative in order of ftory, but 
foftime: I fay notin order of ftory and difcourfes 
ings far diftant in time, may be coupled together 
|) Copulative particle And; as Mr. Primrofe truly 
Bxod.16.32,33. 1Sam.v7. $4. bute they are coup- 


» knit together in refpea of time 3 for iris the like 


§ Which Mofes immediatly after ufeth; Gen. $. 1,2. 
tis faid, God created man in bis Image , and bleffed 
| L them, 
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The Morality of the Sabbath. || 


them, and called their names,¢s'c. which were togq) 
time; fo'tis here, the time Godreited:, that ti 

bleffled; forthe fcope of the words, Gen. scat 
fhew what the Lord did that feventh day, after th)| 
ing of the whole Creation in fix days, and tharis,\§ 
fed and fandifiedit. Wor look as the fcope of | 


sa 


making mention of the fix days erderly, was to fhe! 
God didevery particular day; fo what elfe fhoulti 
{cope in making mention of the feventh day, unlef; 
to fhew what God did then on that day? and tha 
then refted, and bleffed and fandtifted it, even thes) 
_ ftate of innocency. i 


7 


Thefis 184. 4a 


God is faid,Gen.2. 1,2,3.to bleffe the Sabbath as}| 
fed orher creatures, bathe bleffed the creatures | 
time they were made,@emt.1 2,28. and therefore | 
fed the Sabbath at chat time he refled 5 Shall God | 
be prefently bleffed, and fhall his reft be then wii 
ny? Was Gods reft acaufe of fanctifying the dey 
hundred yeers after (as our adverfaries fay ) ai 
chere not as much cauie then when the memory | 
Creation was moft frefh, which was the fitceft tim | 
Prim.parv.2.c.1 member Gods work in? Mr. Priimrofe tells us, 0 
S14. creatures were bleffed with a prefent’benediction, \} 

they did conftantly need it; bur there was no nj 
(he faith) that man fhould folemnize the feved 
foon as ‘tis made 3. butras we fhall fhew, chat man o 
need a {peciai day-of bletiing, fo’tisa fufficient gre 
believing that then God bleffed the day when the 
a full and juft, and fufficient caufe of blefiing, wi 
Gods refting’5. it being alfo fuch a caufe as vp 
peculiar to the Jews many hundred yeers after, buf 
mon to all mankind. , j 


Thefis 158. 

The Reft of God (which none queftion to be iv} 
cency immediatly after the Creation ) was either (if 
ral reft (as I may. call it) that is, a:-bare ceffation ‘| 
bour, or an holy reft, i. a reft {et apart in exemplum, 
example, and for holy ufes 3 bucie wasnot a: nati 
meerly : for then ithad beea enough to have fair 
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We Morality of the Sabbath. 


nc of the fixt day Ged refted; but we fee God 
i id aday, the feventh day. God hath refted witha 
iireft or ceffation from Creation ever fince the end 
aft fixt day of the world until now; why then is 
hat God refted the feventh day? Or why is it not 
aid, that he began his reft on that day; but that 
uedtoaday? Certainly this argués, that he fpeaks 
atural reftmeerly , or thar which ex natura vei 
the finifhing of his work;: forits chen an unfic and 
er fpeech to limit Gods reft within the circle of a 
therefore he {peaks of an holy reftthen appointed. 
wfes as an example for holy reft; which may well 
edwithin the compaffe of a day; and hence it 
blyfollows, that if God refted in ianocency with 
eft; then the feventh day wasthen fandtified, it 
te day of holy reft. 


en eer ne ee 


| Thefis 186, 


hotbe fhewn that ever God made himfelf an éx. 
-any act,buc chat inthe prefent example there was 
vprefent rule, binding immediatly to follow thar 
2: if therefore from the foundation of the world, 
de himfelf an example in fix days labour and ina 
daysreft, why fhould not this example then and 
ame of innocency be binding? there being no 
?which God fets before us; but it fuppofeth a rule 
“us immediatly thereunto ?».The great and moft , 
d could have made the world ina momentor inan » 
dyeers, why did he make it theff in fix days, and 
te feventh day, bur that itmightbe an example to 
its evident that ever fince the world began; mans 
Hto be fpent in labour and aGion which God could 
pointed to contemplation only; nor will any fay 
life fheuld be {pent only, it labour, and never 
y{pecial day of reft Cunleflethe Antinomians who 
Inagainft, the light of sature:): if therefore God 
emplary.in his fix days labour, why fhould any: 
Ut that he was thus alfo'in his feventh days reft? 
3 0ut unto.man moft vifibly (ds ir were ) thereby 
tday he fhould reft % A:meet:time for labour was 
HM duty fince man was framed pou earth, God ther- 
"és man an example of itin:makingthe world in 
fm )+ Ameet timefor holy reft, the end of all holy 
mi Lv? and 
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The Morality of the Sabbath. 


and honeft labour, was mech more moral (the A 
better then the means) why then was not the ex: | 
Mr. Ivonfide indee" 
ftand here, and confeffeth his ignorance In conceit} 
Gods working fix days fhould be exemplary to man in} 
cy, it being not preceptive but permiffive only to man |\j 
poftafie. But let‘a plain analyfis be made of the mc} 
fed to preffe obedience to the fourth command, "| 
fhall find (according to the confent of all the O" 
not prejudiced in this controverfie ) that Gods ex: 
working fix days in creating the world,. isheld fc 
motive to preffe Gods people to do all their worl | 
fix days alfo; and the very reafon of our lab! 
reft now , is the example of Gods labour <’ 
then, as may alfo appear, Exod. 31.17. Andto"§ 
thofe words in the Commandment ( viz. Six d' 
shalt labour )are no way preceptive but meerly prc’ 
is both.croffe to the expreffe letter of the Tex: 
contrary to moral equity to allow any part of the | 
for finful idleneffe or neglect of our weekly work | 
forth as the reft upon the Sabbath be hindered he 


i) 
if 


Thefis 187. - 


The word Sanfified is varionfly taken in Script! 
various things are varioufly and differently fan@i | 
in this place when God is {aid to fan‘ifie the Sabb:! 
2.2,2. it muft be one of thefe two wavs : either’! 
infufien of holineffe and fan@ification into it, ash} 
are faid to befanffified: Or, 2. By feparation of | 
common ufe,and dedication of it to holy ufé, as th: 


ple and Altar are faid to be fan@ified. 


ul 


Thefis is8: ; 

_God did not fan@ifie the Sabbath by infufion of 
birual holineffe into 1t, for thé circumitance of a- 
day is not capable thereof,whereof only rational cr 1 
men and Angels are. 4 
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Siist Thefis 189. , 
Ie muft therefore be faid to be fanified’in refpe ¢ 
feparation from common ufe, and dedication to he 
as the Temple and Tabernacle were , ‘which yet ‘ 
inherent holineffé in: them. ‘ as fH j 


The Morality of the Sabbath. 


Thefis 160. 


Wifthe Sabbath was thus fanctified by dedication ; it 
i) either for the ufe of God,or of man, 7. either that 
he keep this holy day, or chat man might obferve 
‘oly day to God; but what difhonour is it to God 
m upon the obfervation of an holy day? and 
je it was dedicated and confecrated for mans fake 
thatfo he mighic obferve it as holy unto God. 


oe Thefis 365. 


fay therefore is {aid to be fanctified of God that 
whe fandtifie ic and dedicate ic unto God; and 
llows, that look as man could never have lawful- 
ited it unto God, without a precedent inftitution 
id, fo the inftirution of God implies a known 
d given by God unto man thereunto. 
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Thefts 162. 


lerefore evident,that when God is faid to fan@ifie 162. 
ath, Gen.2.2, 3. that man is commanded hereby 

fieit, and dedicate ir to the holy ufe of God: Jun.in Gen.2. 
weeft fandificari mandare, faith Funias: And ther- 

Mr. Primrofe and others defire to know where 

imandeth the obfervation of the Sabbath in Gen. 

“yy may fee it here neceffarily implied in the word 

"Wi: And therefore if God did fandifie the Sabbath 

Wit after the Creation , he commanded man to 

Vit then; for forthe word Sanéified is expreffely 

ed by the holy Ghoft himfelf, Deut.5.15. Wee 
‘therefore feek for wood among trees, and en- 

tere and when and upon what ground the Patri- 

fore Mofes obferved a Sabbath, when as it was 
‘dedicated and fan@ified, i. commanded to bee 

l,from the firft foundation of the world. 
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idverfaries therefore dazled with the clearneffe of 
W-fhining forth from thé Text,Gen.2.2. to wit, that 
Piath was commanded to be fanctified before the 
fly to their fhifts,and feck for refuge from feveral 
| ies antwers 5 
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. deed doe argue much uncertainty_ to be in the mii 


The Morality of the Sabbath. 
anfwers3 fometimes they fay ’tis fandtified by whi 
(ination, fometimes they tell us of anticipation, {}, 
they think the Book of Genefis was writ after Ex) 
many fuch inventions; which becaufe they cany| 
bly ftand one with another, are therefore more 
and perplex the mind, then to fatisfie confcience 


thofe that make thefe andthe like anfwers, as nici 
ing certainly what tofay, nor wheretofiand: | 
examine them. i 
| 
if 
To imagine that the Book of Genefis. was writai 
dus,and yet to affirm that rhe Sabbath in Genefis if 
be fanctified and bleft, only in way of deftinatic 
caufe God deftmated and ordained that it fhouly 
tified many yeers after, feemsto be an ill-favow 
mifhapen anfwer, & no way fit to ferve their tur} 
ventit: for ific was writafter Exodus , what 1) 
there to fay that « was deftmated and ordained | 
ctified fortimetocome? whenas upon this fil 
the Sabbath was already fanGifted for time paft,d| 
in the ftory of Exodus 19.20. And therefore Mri 
tranflates rhe words thus, that God refted, and: 
fed and hath fanctified the feventh day, as if mi) 
of itas a thing paft already 5 but what truth is ti 
to freak of a defiination for time to come? I knal 
fo renders the Hebrew words, as alfo the wor!) 
but we know how many ways fome of the Hebi! 
fesicok, nor is itany matter now to trouble our 
bout them; this only may be confidered, That it’ 
uncertain fhift ro affirm that Genefis was writ <i 
dus; Mr. Ironfide tells us he could give firong rif 
it, but he produceth none 5 and as for his ail 
from human teflimonies,we know it is notfit to # 
truth by humane fuffrages; and yet herein they) 
caftthe fcale for Genefis tobee writ after Exil 
although Beda, Abulenfis, and divers late Jef} 
firmit 5 yet Eufebius, Catharinus, Alcuinus,a BM 
fundry others, beth Popifh and Proteftant writ 
better judgemented herein; and:their reafons!! 
tobe the firft-born,as itis firft fer down, feemt'3 
firong: The cafting of this canfetherefore de; 


Thefis 164. 


ch uncertainties 3° and yet if this diforder were 
, itwilldo their caufe no good, as, ifneed were, 
e made manifeft. 


| The Morality of the Sabbath. 155. 


ye Thefis 168. 


vonfidé confeffeth, That Gods refting and fanétify- 165. 
Sabbath , are coctaneous , and acknowledgeth the 

nof them together at the fame time, by the copulative Tronf. Q.1.0. 43 
id that as God actually refted, fo he actually fanélified Rune 
» but this fan@ification which he means is no- 

4 but deftination, or Gods purpofe and intention 


ifie itafterward: fo that in effet this.evafion a- 
a 
ih 


Sto thus much, viz. that God did adually purpofe 
Hc fr, about 2500. yeersafter the giving of the 
nt ye did not a@tually fan¢tifie it , and if this be 
iMining, itis all one as if he had faid in plain terms, 
itadat when Godis faid to fan@tifie the Sabbath, he did 
i ed fandtifie it,only he purpofed fo to do; and al- 
wMaMr. Primrofe and himfelf tells us that the word 
a Genifies in the Original fome time to prepare and 
s@aifo it may bee faid that che word fignifies fome- 
led publifh and proclaim : if they fay that this later 
ifibe the meaning, becaufe we read not in Scripture 
| ct proclamation that this fhould be the Sabbath, 
(| may be faid (upon the reafops mentioned ) con- 
i pa deftination of it thereunto. Again, if to fan- 
We day be only to purpofe and ordain to fanctifie it, 
2 Sabbath was no more fanétified fince the Crea- 
len ab aterno, and before the world began, for 
id did purpofe that it fhould be fanGifed: bat ere iia ¢ 
Gification here fpoken of feems to follow Gods oy ae 
which was intime, andtherefore ir muft be m- WEE A 
d of another fan@ification then that which-feems 
fore alltime. Again, as God didnot blefle the 
rin way of deftination, fo neither did he fanctifie 
y of deftination : but he did not bleffe it ia way 
dination, for lec them produce butone Scripture 
the word bleffed istaken in this fenfe, for a pur- 
ly tobleffe: indeed they think they have found. 
spurpofe to fandifie in the word findtified, I/a. 13. 
where will they find the like for the word bleffed 
tllor asthe day wasbiefled, fo it was fanGifnid, and 


Mink that the Medes and Pevfians in Ifa. 13.3. are 
; | L4 not 
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» Ifa.13.3. God himfelf is brought in immediatly {| 
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not called Gods fan&ified ones, becaufe rhey werd 
nated to be fandtified for that work, but becaufe thy 
fo prepared for it,as that they were actually fepar) 
Gods Word for the accomplifhment of fuch wa 
our adverfaries will not {ay , that God did thus 
the Sabbath in Paradife by his Word: and yet) 
they are called his fantified ones in way of defiij 
yetthere isnot the like reafon to interpret it hers | 


before whole crernal eyes all things to come are 
fent, and hence he might call them his fandtifiy 
but in this place of Gen. 2. 2. Mofes(not God imny 
fpeaks of this fanctifying in way of Hittorical ry 
enly; this deftination which is ftood fo much; 
bura meer imagination. ao a 
i 
Thefis 166. > ‘| 
. i 
Tt cannot be denied but that it is a ufual thing * 
rure to fer down things in way of Prolepfis and. || 
tion, as they callir, 2. to fet down things afore 
the hiftory, which many yeers hapned and came! 
order of time, but there isno fuch Prolepfis or ’| 
tion here (as our adverfaries dream _) fo that whe| 
frid to fanctifie the Sabbath in Genefis , the 
fhould be, that this he did 25c0. yeers after the(| 
for thisaffertion wants all proof, and hathno o:! 
to bear it up , then fome inftances of Anticiy| 
cther places of Scripture: the Jefuires frem fonit 
ry exprefhons of fome of the Fathers, firft fta) 
anfwer, whom Gomarus4)Howed, and after hill 
others Prelatically minded: but Rivet, Ames,anil 
have fcatrered this miftdong fince, and thereforal 
Jeave bute this one confideration againft it, via! 
throughont all the Scriprure we fhal not find one 4 
but thar the hiftory is evident and apparently falfid 
we do acknowledgea Prolepfis and. Anticipation 
the flory: fo chat neceflity of eftablifhing the) 
the hifiory , only can eftablifh the truth ofa Pri 
the hiftory: I forbear to givea tafte thereof by} 
ticular iaftances, but leave it to trial; but in this | 
ledged of Gen. 2.2. can any fay that the flory'! 


< 
~ 


rently falfe, unlefie we imagine a Prolepfis? and ie 
bath tobe frtt fanctified in mount Sindi, Exod 


J 


a si i nin 
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ot God fanctifieit in Paradife, as foon as Gods reft, 

and foundation of fandtifying of it, was exifting? 

y fay with Gomarus, that the Sabbath was firft fan- G f 
Fxod.16. becaufe God blefled them fo much the see ‘ pi 
ore with Manna, whenas inthe Commandment it a ; © r1§- 
Willod.20. the reafon of ir is plainly fet down to bee ert ane 
‘Mi-tting on the feventh day , and fanctifying of it long 
im i? 2 
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Wbreisnor the leaft colour of Scripture to make this 16a. 
oils and fantifying of the day to be nothing-elfe but prim. part.2. 
m B icine, and likiag of it in hisown mind, rejoy- cap.2. § 1. 
iffind as it were glorymg init , when he had refted 
is works, and yet M.Primrefe cafts this block in 
y for the blind to ftumbleat, fuppofing thar there 
bene fuch Anticipation as he pleads for; for fure- 
od bleffed and fandtified the day, it was areal and 
ual fandification and bleffing, but this magnifying 
jorying init, in Gods mind, isno real thing in the 
41 God, he having no fuch affeGtions in him, but what 
to be in himthat way is ever by fome fpecial effeds: 
‘jople and pure effence of God admitting no_affecti- 
er modum affettus fed effectus, asistruly and com- 
maintained. 
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MAGod fanaified and commaned Adam to {anétifie the 168, 

ith, ir was eitherthat he himfelf fhould obferve it Prim. part.2. 

aally, or fucceffively in his pofterity allo: now there c.2.$ 5. 

“eafon to think that this is a command peculiarly bin- Prim. part.2. 

Adam himfelf only, there being the fame caule for ca-2. $ 19. 

afterity to obferve a Sabbath, as himfelf had, which 

Sods example of labour and reft; and if this was 

to his pofterity alfo, then it was amoral duty, and 

point of meer order ptopet toAdam to attend unto:yet 

imrofefor fear left he fhould fhoot fhort,in one of his 

Jers, wherein he tells us,that it did derogate much from 

cellency of Adams condition to have any one day for God 

Minted unto him: yerhere notwithftanding he tells us, 

Mf God had appointed fuch a day, it was no moral thing , 

MP aceremony direéing to Chrift, but only as a point of 

| M, which God was pleafed then to fubjec? him unto ne 
| raat 
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that aman may as well conclude that it was a moral’ 
ferveGod inEden, becaufe it was a place which God | 
pointed Adam to ferve him in, as the feventh day to 
ral, becaufe it was the time thereof : but this aflerti 
a meer euidp.6vor5 for the Text tells us exprefiysth 
did both bleffe and fanctifie the Seventh day in 1 
manner, asa thing of common concernment, but ) 
faid to bleffe and fan@ifie the place of Eden. All i 
Adam were made in the image of God, and wail 
but one thing in mnocency wherein God made h. 
eminently exemplary in labour and reft?. and thei 
think that that one thing was rather a point of ordi! 
per to Adam, then a part of Geds image commoni! 
the appointment of that roial feat of Eden, was au 
heavenly bounty, and therefore might well be pri 
himin thateftate; butthe appointment of the ti 
Gods fpecial honour, was an a& of juftice, mad 
builrupon a rule of common equity, as may appeal 
the fecond edition of this Law in the fourth Com! 
ment, and therefore might well be morally bindit! 
all, andnota point of meer order only for Adam \| 
ferve. | i 
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| . Mf 

If Adamhad ftecd, all mankind might, and fp 
fhould have obferved that particular feventh day fo! 
on earth : but look as Adam obferved it not meerly bf 
it was That Seventh (as hath been fhewn ) 3 
was but fecundarily and as it were accidentally mor’) 
becaufe it was the Seventh day appointed of God, \| 
is firftly and primarily moral; fo although we) 
doe not obferve that Seventh day which Adam 
yet the fubftance of the morality of this con 
given unto him is obferved ftill by us,-in obferving tilt 
venth day which God hath appointed, to which the eqih 
this Command bindes generally all mankinde: | 
therefore it is of little force which fome obje& , |} 
the Commandment to man in innocency be moral\) 
then we are-bound to obferve the fame Seventh day,: 
Adam in innocency did: this is oft laid in our difl’ 
the anfwer is eafie from what hath been faid. | 
| 
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| Bs Le 
icanfe we read not any expreffe mention that the 
chsbefore Mofes time did fanctifie a Sabbath, that 
re the Sabbath was not fandtified at that time, we 
well argne that ic was not obferved all the time of 
dgesgnor of the Books of Samuel,becaufe no exprefs 
m is made in thofe Books of any fuch thing: for if 
id, that there is no doubt but that they obferved it, 
é it was publifhed on mount Sinai, the like we may 
pan the Patriarchal times, who had fuch a fa- 
anifeftation of Gods mind herein, fromthe known 
Commandment and example of God in the firft Cre- 
ace 2.2. iris not faid exprefly that Abram kept the 
+h, but he iscommended for keeping Gods Com- 
i nents, Gen. 26.5. and is notrrthe Sabbath one of 
wl icommandments, the breach of which is accounted 
WMileaking ofall? Exod.16.27,28. and may we law- 
dind charitably think that Abram neglected other 
Wiad duties, becaufe they are not exprefly mentioned ? 
, it may be as well doubted of, whether the Patri- 
obferved any day at all (which our adverfaries con- 
obe moral) becaufe it neither is exprefly mentio- 
Again, it may be faid with as good reafon,” that the 
ses which they offered were without warrant from 
becaufe the Commandment for them is not exprefly 
Honed: but we know that Abel by faith offered, and 
Nnuft arife froma precedent word : fo that as the ap- 
lied practice of holy men doth neceffarily imply a com- 
, fothe command given (as hath been fhewn_) to A~ 
doth as neceflarily infer a practice. Again, if no du- 
)God were performed by the Patriarchs , but fuch 
‘exprefly mentioned and held forth in their exam- 
we fhould then behold a ftrange face of a Church 
any hundred yeers together , and neceflarily con- 
ithe generation of the juit, for'living in grofle neg- 
andimpieties, there being many fingular and {pe- 
luties which doubtleffe were done that were not 
particularly tobe mentioned in that fhore Epitome 
| pove 2000 yeers together, in the book of Genefis ¢ 
@ ‘hetefore for Mr. Ironfide and Primrofe to conclude ; 
ps keeping of the Sabbath had certainly been men- 
f":d ifit had_bin obferved,is very unfound. Mr. pave f 
| | tDINRS 
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The Morality of the Sabbath, || 


then mentioned, becaufe leffer things then the Sabb 
made mentionef, there being alfo frequent occafion 

of the Sabbath, and that Moles and the Prophets wou) 
prefled the obfervation of it from the Patriarchs al 
they had fo pracifed. Butwhatis this kind of anq 
but to teach the holy Ghoft, what, and when anf 
tofpeak? for there be many leffer matters expreft | 
ny other hiftorical parts of the Scripture, and gooi 
fion as man may fancy to {peak of the Sabbath , ai 


who queftions whether there were any days of; 
and prayer for 2000 yeers together, becaufe they \| 
exprefly mentioned, if that he doubts alfo whethe; 
were any Sabbath all that time, upon the fame grou: 
can any queftion that confiders the forrows of thofe)! 
which all ages have put men to feek God _ in fuch ¢! 
bur that they had fuch days of fafting , as well as| 
betters in Evangelical times, when the Bridegroow 
gone? i 
Thefis i7I. : rey 

to 
tis not improbable butthat the Sacrifices of Ca! 
Abel, Gen.4.3. were upon the Sabbath day, the ufti) 
ted time then for fuch fervices; for that which our i! 
flation renders, In proceffe of time, the Hebrew cai 
(2'9'9 STI, i. The end of dayss and why may n'| 
be theend of. the days of the week (a known dij 
of time, and moft famous from the beginning «| 
world, as Rivet demonftratesout of the beft Ar | 
ries) rather then at the end of the moneths of the | 
But ’tis not good ro wraftle with probabilities, of 1 
many are given, which do rather darken then cle; 
thiscaufe: This only may be added, that fuppoi) 
Patriarchs obferved no Sabbath from mans fall to, 
time 5 yet it will not follow that man in innocency 
firanger to it,-becaufe man in his apoftacy forgot, ¢ 
not regard to keep it, i 


q 
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1 

If therefore ic was a duty which Adum and his pce 

ty. were bound to keep by a Law given chem in innoa 
Then it undeniably follows, that the obferyance of a: 
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The Morality of whe Sabbaths 

th not depend upon greatnumbers of people to 
sits for at firft Creation the number was but two, 
they both were bound to obferve it then: nor 
‘to be caft afide through any mans ‘freedome from 
yincumbrances, whereby he hath liberty to ferve 
ore frequently every day; for chus it was alfo in 
2 of innocency, and yet the Sabbath to be obfer- 
n: It is therefore unfound, which'Mr- Primrofe af- 
brein, viz. That the confecration of a certain day for 
vice not necefJary, but then only, when many. troop 
and make up the body of a great Affembly; and that 


4 iif may be doubted, whether the Patriarchs having 


families and little cumber,obferved any Sabbath,but 
srvedGod alike every day with great eafe and affidu- 


a nd therefore there was no need nor caufe of a Sabbath 
i became a numerous people at mount Sinat. But be- 


at hath been faid, how will it appear that the po- 
of Seth, called the fons of God,Gen.6.1,2. were not 
‘ous people? “Or that Abrahams family was fo 
out of which he could gather three hundred fight- 
ito purfue five mighty Princes in batrel? Bur fup- 
"y were few, yet have not fmall companies , and 
Har perfons,as much need of theblefling of a Sab- 
aa fpecial commumioa with God thereim, as great 


bath built upon better and furer grounds mention- 


( pe Ser ipture,then bigneffe of number, and freedom 


bers, not mentioned at all ? 
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lams fall was before the Sabbath(as Mr. Bioad and. 
Vhers other wife Orthodox in this point of the Sab- 
‘onceive, by too'much inconfiderate wrefting of 
his” Fobn 8.44. ) yer it will not hence follow,that 


‘no fuch command ‘in innocency to obferve the 
vbefore his fall: For whether man had fallen of 


the thiig itfelf fpeaks that God was determined. 


fie days in making the world, and to reft and fo 


iVifie the feventh, that he might therein be exempla- 
Fan; and confequently God would have given this 
liad itfhould have been a rule ro him whether hee 
whos and indeed'thé feventh days reft depends n@ 
Mponmans fallj'then rhe fix days work of Creation; 
mM we fee were all finifhed before the falls the f{e- 


yenth 
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Broad, Trad. 


Ibid. 
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yenth days. holinefle being more® fuitable to ti! 
then the fix daysJabour, to which we fee he was} 
ted, if Gods example had'any force to dire& a 
him thereunto. Again, ifthe law oflabour was ot 

i 


his heart before he was aétually called forth to lab 
To dreffe and keep the garden,Gen. 2.18. why mi! 
alfo the law of holy reft be revealed unto him bi 
and fo anfwetably writupon his heart before he }) 
came actually to reft upon the Sabbath? Littleo: 
univerfal obedience to the law of works, was as yi 
all while he remained innocent ; and yer all his! 
ence in time to come was writ upon his heart thes 
mentof his Creation in the Image of God, as it 'W 
forehand, and why might nor chislJaw of the Sabi! 

writ fo aforehand?- And therefore. Mr. Broad nef 
trouble himfelf or others in enquiring whether G 
ctified the Sabbath before or after the firft feven| 
wherein God refted; and if beforeit-, how Adaii| 
know of the Sabbath before Gods compleat reft.u 
firft feventh day, the caule of it2..for God was asw 
to make Adam privy to his counfel. aforehand: con | 
that day, before Gods reft on, it, ;which was ayma 
the obfervance of it, as he Was to.acquaint his peor 
his purpofe for an Moly Paffeover.before ithe octaf: 
fell out. Mr. Broad indeed tells.us, that its moftep,| 
that God did not bleffe and fan@ifie-the firft Sab‘ 
feventh day of reft, becaufe iris not faid that God, 
the Sabbath becaufe he would, buc-becaufe he hac 
init butby his leave itis moft proper to fay , th 
at the end of the fix days work:had then refted fi 
his works; and thence God is faid to fan@ifie and i 
feventh day.; .his.ceffation from work which is th | 
ral reft being the, caufe of refting the feventh day \f 
holy reft_ (as we have fhewn) .and-therefore thei 
reafon to ftay till the feventh ,dayy was paft, ands} 
fandtific ic againft the nextfeventhday; the firkk i" 
day, upon.the ground mentioned , being firft fanol 
and which Adam might. be well enough acquainte| 
aforehand, as hath been fhewn. mm cube 
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If the Scriptures may be Judge of, the time of mis 
LWhich yet is nor momentous. £0 caft the balance 
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The Morality of she Sabbathe 
Wchis controverfie) it will’be found that neither 

por men did fall.the fixt day before the Sabbath; 
| God looked upon all his works, and they were 
| ibe, Gen. 1.31. and therefore could not as yet be 
i evil by any fm or fall; and now becaufe its more 
| bable, that if Adam had compleatly fanctified and 
he Sabbath , he had ftood immutably’, as I think 
be demonftrated; he therefore not ftanding a 
feventh day, for then hee could not have fallen , 
ai c. being fallen the fixt day , hee therefore fell 
Mie Sabbath day, thatas the breach of every other 


“ was wrapt up. in thar firft fin, fo chis ofthe Sab- 
The objections againft this ffom ohn 8. 44. that 
‘as amurderer from the beginning, and from P/al. 
hat man in honour did nor 7'2),or. abide one night 
fate, with fome other conje@ural reafons taken 
ae of the Schoolmens Obs and Sols, are eafily an- 
ny aferious and fober mind , and therefore I leave 


| 
Thefis 175. 
is foul (fay fome) did not need a Sabbath, becaufe 


¥ was.a Sabbath to him; nor did his body need it , 
t was impaffible, fay ome, nor fubjed to wearineffe 
rk, fay others truly: to What purpefe then fhould 
ath be appointed unto himin that eftate? But wee 
ow, that the Hebrew word for Sabbath, fignifies 
and therefore as Rivet well fhews, its called 
or PUNO Menuchah , which fignifies common 
0 wearineffe; hence it follows, that the Sabbath 
igimally fandified for holy reft, not for common 
“eft fcom natural wearineffe in labour; Adam might 
e ftand in need of a Sabbath, though his body 
Byes to any wearineffe in or after his labour: 
foalthough he was to live holily every day, yet 
ersnot but that his foul might then have: need 
oly reftofa Sabbath: For 1- Adam was to ferve 
a particular calling then, asis manifeft from Gen. 
or he was then to keep and dreffe the garden,and 
ithand underGod in the government of many 
f creatures, Gen.1.26. And thus his time being 
ferving God with all holineffe in his ralling, he 
‘eda Sabbath; nor was it lawful for him to rum 
tl work inthis calling into days, of reft , and i es 
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The Morality of the Sabbath. |§ 
keep a Sabbath every days no not in that’ innog| 
happy eftare: for ifit was contrary to Adams ho} 
to work fix days, how could it be agreeable or fui | 
the holineffe of God to work fix days? If God|| 
bour fix days, and refted a feventh without any || 
areftin refpect of any wearinefle in his work, whi4 
not, nay, why fhould not man imitate and be likié 
God. in labour and reft, although he wasnor {uj 
any wearineffe in his holy work? 2. Though ey 
was to be fpent in holmeffe mediatly; both in fee; 
in the creatures, and meeting with God in his lat} 
calling: yet it was not unfuitable; nay, it was vel 
ful in that eitate to have one dayin the week fc 
immediate and {pecial converfe with God, and £, 
more immediatly and {pecially to converfe wij 
Nor indeed was it fuirable to Gods wifdome to }} 
nians helineffe either then or now, either to hol, 
only, or to holy reft only, for then he fhould n| 
been fo like unto Ged, who was exemplary holy u 
in both. Special time for aéfion wherein he clot, 
God more mediatly throughout the fix days labov 
well ftand with {pecial time for contemplation of Go} 
the Sabbath , wherein he was to enjoy Go| 
immediatly. Adam did not need a Sabbath uy! 
fame ground of weakneffe that we do,viz. becaule | 
not be earneft enough (as Mr. Primrofe objets) 
fervices to God. upon the week days, but we fe{ 
not fuit Gads wifdome, nor mans holy efiate, thy 
intent and earneft only in the enjoyment of his |] 
which his intention on his calling and labour then, 
not be any hindrance when the Sabbath came; be, 
from fuch clogs of fin then, as we are now pref 
withal : and therefore it is an unworthy expreffi, 
oft ufed by the fame Authour and others: viz. || 
did derogate from the excellency of Adams conditio | 
ferve a feventh days Sabbath, and that the determin: 
a time then,did argue Adams inability, or want of in.| 
and: affection to ferueGod ordinarily and that the obfer,| 
a Sabbath is amark of a fervile condition, as of ot. 
days under the laws and that if Adam was able || 
God continually, «that it was then needleffe to limit hi 
particular day;and that-if «day were needful,God wor! 
feft the choice thereof to bis own freedome ,. confides. 
wifdowme and godlineffe wherewith God had endawé } 


: The Morality of the!Sabbath = 
nd fuch like expreffions are but hay and ftubble , 
the light of the truth delivered may eafily cou- 


. 


Ds Thefts 176: 


ruethe Saints and Angels in heaven have no fet 
3 but doth ic therefore follow,that the fiate of in-- 
ron earth, fhould have been in all things like (and 
arly in this) to the ftate of glory in heaven? No 
tter5 For fhould there have been no marriage,no 
‘of the garden, no day nor night; dc. in Paradife? 
pee is no marriage, nor dretiing of gardens, nor 
fjnor reckonings of day and night in heaven? If 
Mihwork fer Adamtodo, notonly upon the Sab- 
‘Wat upon. the week days alfo, why might he not be 

Hlorifie God withour finror ceafing, as the Angels 

faven ? unleffe Mr. Primvofe will fay, that Adams 
te and dreffing the garden, was a flinting and 
fom plorifying Gods which either hee muft af- 
Mir elfe his argument falls fiat mpon all four , who 
fat Adam could nor have any fer day for a Sab- 
ecaufe then he fhould not be like the Saints and 
in heaven, who glorifie God cortinually with- 
tor ceafing. 
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‘that think that the Sabbath was not given to A- 177 
ecaufe it was given as a peculiar prerogative and Jronf. Q.1. 
getothe Jews: andthey that thnk that it was cap.2. 

$s prerogative and vriviledge,becaufe of fuch Scrip- 

athrm that God gave unto them his Sabbaths,Exo. 

\Nenem. 9.14. Ezek.20.12. and fuch like; they 

ell imagine that neither the whole Decalogue or 

‘of it did belong to Adam, becaule the very fare 

afirmed of it,viz. That he gave his laws to 7a- 

Matutes and judgements to lirael, Pf4.147.19. to 

0 its faid were committed the Oracles of God, Rom. 

he Sabbath therefore is not faid to bee given to 

(4 peeuliar propriety to the Jews, no more then o- 

‘ts of the Decalogue,but as a {pecial mercy,yea as a 

mercy in fome refped then the giving of any 0- 

5, itbeing the fweeteft mercy upon edith to reft 

Ofome of Ged (which the law of the Sabbath | 
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The Morality of the Sabbath. 
to ) and to know that itis our heavenly Fatheiy 
that we fhould do fo upon every Sabbath day in jj 
manner, without the knowledge of whieh law | 
leffe light of nature tohold the candle to usto tii 
vance of it, chen from any other laws to dire@t 
obedience of them. a) 


Thefis 178. 
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a8 Tris affirmed (but unwarily ) by fome, that thi! 
£7%- —tife in Paradife was a Type of Chrift, and ther 
wouldinfer, that it was not unfuitable to Adail 
and conditionininnocency, to be taught by Ty 
that the Sabbath might therefore be ceremonial) 
fing that it was obferved by Adam in his innocev' 
but although the Tree oflife, and fiindry other 
Paradife, are made fimilitudes,to fet forth Chrifi! 
his Church, by the holy Ghoft, Rev. 22. yet its 
miftake, and mofl abfurd, to make every metapli 
milicude awd allufion, tobe a Type: for the husi 
fowing of the feed 1s a fimilitude of preachin: 
Word, Mat.13. and yet its no Type of it, amati 
lover and hufband is in findry Scriprures a fimils} 
refemblance of Chrifts affe@ion and love to hi: 
and Sponfe, the head and members of mans bad 
militudes of Chriftthe head.and the Church his ni i] 
but will any affirm, thatthefe are alfo Types 61] 
and juft thus was Paradife and the Tree of life mn] 
were fimilitudes to which the holy Ghoft allud| 
king mention of Chriftaud his Church, but they) 
Types of them ; i there was he fiéiws in thema 
trarius, (which isall one witha fimilitude ) b} 
was no Typus deftinatus therein , being never }! 
ordained to fhadow out Chrift: for the Coy 
works by which Adam was to live, is directly eq 
the Covenant of grace by faith in Chrift, Rom. i 
which we are to live, Chrift is revealed only in t! 
mant of grace, and therefore could not be fo rey 
the Covenant of works direétly contrary thereujf 
dam therefore was not capable of any Types the ; 
veal Chriftto him: of whom the firft Covenar, 
{peak, and of whom Adam ftood in no need,.ny 
much as to confirm him in that eftate, for (wit 
Gthink that look as Adam breaking the firft Cov 


The Morality of the Sabbath. 

i |'s become immutably evil and milerable in him- 
‘ording to the rule of juftice in thar Covenant; fo 
himto have kepr that Covenant, all his poftericy 

mimmutably happy'and holy, ( not meeily by 

out by the fame equity and juftice of that firft Co- 
and hence itfollows, that he ftood inno need of 
or any revelation of him by Types, nonot to cons 
lin thacCovenants; I know in fomefenfe whate- 

commmnnicates to hiscreature in way of juflice , 

aid to be conveyed in a way of grace, if grace 

wa largely for that which is conveyed out of Gods 

& goodpleafure,as all things in the world are,even 
iwecceptance of that wherein there is mofl meritand 
hrifts death and facisfaGtion for fin : but this is but 
with words; for its clear enough bythe Apoftles 
thar grace ftridtly taken, is oppofite to works, 

6. The law of works which only reveals doing 

/tothe law of faith which only reveals Chrift and 

er which Covenant of grace Adam was not, and: 

& had no Types then to fhadow out Chritt: To 

Paradife and the Tree of life were types by way 

ation (asfome lately affirm) is as much as te 
ehey Were not Types then: “and therefore nei- 
aa the Sabbath,were ceremonial then,and that 
mtfor what we aimat; only tis obfervable, chae 
iond expreffion leads into more palpable errours 5 
eymake the Tree of life Typical by Anticipati- 
fey make the marriage of Adam and Eve , and 
ntly the marriage of all mankind, Typical, and 
ly fhould not all marriages ceafe, when Chrift 
type is come?nay.they make the rivers,& precious 

Ad gold in Paradife thus Typical of Chrifi and his 

)Rev.21. and then why may they not make the 

in heaven Typical, becaufe men on earth who 

tthe Vials are refembled to them? and why may 

‘Niding upon white horfes be Typical, becaufe 

lo refembled? Rev.19.11. Pererins who collects 

ge de vidt. a Type of the whole new Creation, m 

works of fix days firft Creation, may pleafe hiin- 

other Popifh Protors do) with fich like fhady 
tons and phantafmes, and fo bring in the Seventh 
company to be Typical alfo; but a good and 

U ftomach fhould be exceeding fearful of a little 

'9n fuch windy meat: nor do J think thas Hugo's 
| Mz mew 
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3 ~The Morality of the Sabbath. ) 
new, Creation is any more Antitypical to the fir : 
Damaf.44. Creation, then Damafcenes Types in the fourth || 
Kid. Orth- | dement, who makes, Thou, thy fon, thy daughter), 
vant, the firanger, to be Types of our finful af 


gaan fpirit, and the oxe and the affe figures of the flef|| | 
{ual part, both which he faith muft reft upon the 7 
day. 
Thefis 179. 
i718. If therefore the Sabbath was given to Adar; 


cency before all Types, nay, before the leaft p| 
Chrift, whom fuch Types muft fhadow forth: 
cannot be in its firft and native inftitution Tyr, 
Ceremonial, bur Moral: and therefore im fts| 
original inf itution, of which we {peak , it did § 
pifie either our reft in Chrift, from fin in this lif, 
reft with God in heaven in another life, or any. Y 
gined reft, which mans wit can eafily invent, 4 
the Sabbath with: but look as our Saviour in |) 
the abufes in marriage, calls usto the firft infti) 
80 know whar is perpetual in the Sabbath, its 
have recourfe bither 3 which when ic was firft | 
we fee was no way Typical, but Moral; and if, 
way cloge’d with fin and earth had then need, 
bach, have not we much more? 


Thefis 180. 


| 186 As before the fall,the Sabbath was originally: | 
h., tially moral, fo after the fall it became accidenta' 
aati cal, 7. ir had a Type affixed ro it, though of its) 

ture itneither was norisany Type at all: Gc| 
a farther end untoir after the fall, to be of farth 
Type out fomewhat to Gods people, while i in the 
ofit it remaineth moral, and hence it is thata 
day remains inoral, & to be obferved, but not tha} 
day which was formerly kept; nor have we tl 
refting which was under the law, but this endc} 
we might more immediatly and {pecially cony|§ 
God, which wasthe main end of the Sabbath 
fore mans fall; for if the Sabbath had been ct 
Typical, then it fhould be abolifhed wholly, anc 
remembrance of it then of New Moons and Jub. ¢ 
becauic it was for fubftance moral, being exts'! 
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andyet hada Type affixed to it after the fall * 
Seventh day is fill preferved , but thar Seventh 
w abolifhed : and hence New Moons and other 
‘eftivals as they are wholly Ceremonial in their 


\ 
) 
hs, 
y 


nto other days,as thisof che Sabbath is.) in their 


ig. 
| Thefis 185. 


ie fundry Seriptures alledged to prove the Sab- 
Typieal and Ceremonial, out of the Old and 
fament, as I/a.66.23. Gal.4.10. Rom.14.4,5.Col. 
ut if we fuppofe that thefeplaces be meant of the 
Sabbath (which fome deny) and rigidly urge 
ae quickly preffe bloud in ftead of milk out of 
wholly abolifh(as Walleus well obferves ) the ob- 
Ay of any Chriftian Sabbath: but this one confidera- 
Bl ype affixed ro it tomakc it fo far forth Ceremo- 
therefore alrerable, which for fubtiance 1s Mo- 
| beas aright thred to lead us into a way of 
a | te great controverfie, and to untie many knots, 


| they are wholly abclifhed (wichout any change 


Mee not how poffibly they can be orherwile un- 


o id therefore we may fafely fay, that that Seventh 
Me: becaufe it hath a Type affixed to ir, but 
sventh days Sabbath-is ftill continued wherein 


‘no Typeatall. 


Thefis 182. 


fay,why was now the ceremony afixed,wafbt off and 
ifter Chrifts comming, and fo that Seventh day frill 
i: as we fee publique prayer flillufed , but the 
igenfe removed, and the prrft-born ftill retain that 
ral, the type affixed to them being now abolifhed ? 


i of this is, becaufe there is a neceffity of the 


oth, both prayer and firft-born 5 for publique 

Ube, andfirft-bom muft’be, and they cannot 
edintoany other; but there was no neceliirpsot 
nuance of that firit Seventh day to be the Sab- 
ty, there was fome caufe to change it, and ano- 
4 might be our Sabbath as well as thar firft: look 
‘asthe Lord could have kept the Temple at 7e- 
meerly.as a place of worfhip, whiclr at this day 
meral isneceflary, and have wathed and wiped 
| 1 
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The Morality the Sabbath. — 
off the Typical ufe of it in refped& of Chrifts yer!) 
dom of the Lord abolifhed the very being of the| 
becaule that place might be as well changed into}, 
and left chrough the Typicalneffe of it mans cory} 
fhould abufe it; fo I may fay concerning the Salt| 
did nor fuir with the wifdomof Godto wipe oy 
remony affixed tothat Seventh day, when it mi§ 
be changed, and fokeep that day, confidering 
mens ceremonious and fuperftitious hearts are || 
fuch times or places, unleffe the very Types be 3 


" I 


Thefis 183. 


’Tis true,the Sabbath is called a fign between ( 
Fxod.31.13. Ezek, 20. 20. butit doth not folly 
therefore itis originally fignificative and “Typicai) 
may be only accidentally fo, by reafon of a Type} 
affixed; yet upon narrow fearch- of this place 
ftood upon, no Type at all can hence be proved, | 
fignis mentioned: foritisnotneceffary to: thing 
is a Typical and Sacramental fign, as Circumal 
the Pafleover were; for it might be only an mal 
and declarative , as Numb.16.28. & 17.10. ai] 
fruits of Gods regenerating Spirit are figns of © 
lation from death to life, 1 Jokn 3. 14. which fi| 
continue: andif it be fach afign, it is rathety 
argument for the continuance of the Sabbath , )) 
any abolition or change thereof. ~ "Sd 


n 


Thefis 184. 


The Sabbath being no vifible fign of invifible 4} 
cannot therefore be any Sacramental fign og Typ 
therefore an indiant and declarative fign of oura 
on with God, and God with us; of our intereft im 
of hisin us ; and therefore inthofe places, Bxoa.1! 
Fizek 20.20. where ’tis called.a fign, it isnot ma 
fimply and nakedly confidered in infelf (as all Sif 
tal and Typical figns be)burit isto called in refpei) 
Reeping of it, or as it isobferved and kept; and thi 
runs in way of promife,Ezek.20.20. If ye hallow! 
baths, they fhall then bea fign berween me and 
you fhall know Chereby) that amthe Loyd yo! 


ab 
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Hugh the Sabbath it felf be called afign, 2x0d.31. 
Ixplained, verf. 13. tobe fuch a fign as to know 
hat the Lord our God fandtifiesus; and in E- 
jo. that we may know hereby that he is rhe Lord 


i 


i: for we know he is the Lord our God ifhe fan- 
Wl fand that we arc his people, if we fanditie,or be 
4 Hof him; and inthisrefpe&t it becomes not only 
ea mutual fign berween God and us, and in no. 0- 
ied (as Walleus would ftretch it) and hence it 
Whoever makes acon{cience of fandifymg the fab- 
ht, fall not long want affurance of Gods love, 
effed fign. 

| ; 


Thefes 185. 


Type fhould be affixed to the Sabbath , and of 
ichus Typical and fignificative, is nota little dif- 
indour, and being found out to prove itfoto be; 
ing the Change ofthe Sabbath,| {hall pofitively fet 
tat l apprehend; only at the prefent it may not 
Sto caftin afew negatives of what it isnot; for 
4 in imagining Types and Allegories are very 
axurant, unleffe God check them in fuch kind of 


{ : Thefis 186. 


! ype lies not in the day of worfhip; for tht greareft 
ies of the Sabbath place a morality therein 5 nor 
Hic in afeventh days tor though feven be made a 
of perfection , yet what fober mind ever made a 
feven, more then of fix or ten 2 Some have made 
pee fummary and epitome and refcmlance 
iid prophecie of the worlds continuance for 6000 
Wi thoufand yeers being with God. but as one day ) 
wilikeventh thoufand the great day of refi and peace 
eary world ;-but this is a doubtful affertion at 
£ true, yet it is not therefore properly a Type, or 
yetnotfuch a ‘Type as was to ceale gf the com- 
Chrift (as our adverfaries would have the Sab- 
it when che Antitype is come of ther feven chou- 
fs: Iftherefore it lies any where, it is iw itas in 


y, on day of reft. 
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b  187- Some make the reft of the Sabbath, a Typed 
eft in the grave, and ifit could be proved, I dupfi! 
pote its buticis bur gratis diétum, affirmed by {aj 
ly learned, who herein fymbolize with Popith pi 
, who pleafe themfelves much in this and fuch ikl 
rical fignifications of the Sabbaths reft: For if C4 
neither enter into the flare of reft tilhis refurred 
inco the place of refi until his afcenfion, how thy 
the reitof rhe Sabbath Type out hisreft in thé 
which was part of his moft heavy labour of hun) 
Ads 2.24. and no part of his reft, unleffe it wasi’ 
of ceffation therein from actions of natural life? 
re{t of one day is very usfit torefemble and Typull 
ref{t ofthree days in the grave; and why may nc 
reftfrom labour in his fleep be as well the Annij 
Chrifts reft from the adtions of this life in his grav 


Thefis, 188. 7 

Why may not our labour in the days fix be mad 
of our labouring in fin, as well as the Sabbath a 
our landification and reft from fin? as fome wai 
it; Why may netour Libertines make abftinen! 
adultery,forbidden in the feventh Command,a Ty 
fpiritual chaflity (as the Gnofticks did of old )al 
the refi from labour on the Sabbath, a Type ofil 
from im? And by this liberty, how eafie is it } 
4 aliegorizing wits, which my heart abhors, to Ty! 
it were) and ailegorize all the Commandments oi 

world. - . a 

Thefts. 189. °° : 

189. The reften the Sabbath may be. confidered «l 
es refpec of Gods example in himfelf, or his com 
man cut of himfelf: . Now the reftof the Sabbav| 
exemplary in Ged,cannot be a Type of any thing, 

God never made himfelf an example of any ce | 

thing; Gods own immediat a&s cannot witho) 

injury to God be made Types and Ceremonies; .§ 

fore there be any thing of the reft of the Sabbai!! 

cal, itis fo in refpe& of mans reft on it commanc 

* Change of himof God 3 but whether and what it doth TY) 


4 
é 
§ 

ie i Sabbath. shall {peak to in its* proper place. / 
* ' 
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Y Be Thefis 190. 


are wants not fufficient proof, that the Gentiles gene- 190. 
radtifed and approved a feventh days Sabbath, and ae i: 
Wy was highly honoured among themas very facred : Aret. Joc. Com. E 
} Weuch both Tertullian, Eufebius, Fofephus 5 and Philo, de Sab. Kivet. 
@iormerly affirmed; Aretus alfo, efpecially learned Ri- in Com.4.@ 
ave lately vindicated and made good againft allthe differt. de orig. — 
ions of Gomarus, and others; infomuchas that the Sab.Prim.part | 
| ree of Gomarus and Primrofeis this, viz. That 1. cap.3.f.9« 
fe Heathens who writ about the Sabbath andin honour 
received not their light from nature, but from the wri- 
if the Fewifh Common-wealth, allthofe Heatheni(h te- 
ies about the Sabbath, being publifbed and writ long af- 
delivering of the law upon mount Sinai; And there- 
igpey think this no argument to prove that this law 
wm ractifed ever fince the world began, or that it was 
da by the light ofnature, by which it might be evin- 
ybe moral :, but by this. anfwer we fhall {carce know 
ling to be according to the light of nature by the 
igs of the Heathens, for all their writings are fince 
time, if they be of any credit; but fuppofe they did 
how itby the working power of the light of nature, 
they approved of, and honoured this day when it 
nade known by other means, fo that they knew it by 
sproving light of nature, asthe Authours alledged 
good, its then fufficient to prove the feventh day 
1, even by the light of nature: And although Sene- 
ifome others fcoft at the Jewifh Sabbaths, asif they 
ae feventh part of their time thereby; yet we know, 
nens Infts will give them leave to fcoffe at that which 
ieir-con{ciences chaftife them for; befide, I think 
{coffs were not fo much at the feventh day,as at their 
tn ceremonious obfervance thereof, as alfo of their 
th yeers, wherein itsno wonder if that che light of 
e fhould not fo clearly fee. 


Thefis 191. 


le light of nature in the Gentiles, efpecially in matters 
fe firft Table, was very imperfect, dim, and corrupts 
eC itis,that we cannot expec tofind any perfedé light 
ture in matters of the Sabbath;fome glimmerings and 
+ /practifes herein are fufficient to prove that thislaw 3 
| natural 
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‘fhould wot or could not by any reafoning of corrupt || 


‘The Morality of the Sabbatb. 


natural , although the exa& proportion of time 


be'perfedly found out; their obfervation of holidat! 
feftivals,did argue fome imperfeé light of nature let! 
cerning the Sabbath, which once nature had more}y 
&ly,as old walls and rubbifh doargue old and grea 
dings in former times; but fuppofe they could nor fil! 
exadly the feventh part of time, and fo dedicate itt’ 
for his Sabbath; ‘yer che want of fuch light argue}! 
the want of perfection of the light of nature, whi} 
fhould not expeé to finde in the prefent light of 1! 
in matters of the firft Table, aadin this of the Sak; 
and therefore ‘tis no argument to prove the Sabbat 
to be of the law of nature, becaufe the perfed& know! 
of the exact time thereof is not left in corrupt nature® 
‘ a 
Thefis 1926 a 
| : i hy] 
Suppofe the Gentiles did neither know,nor were e\! 
proved particularly by any -ef the Prophets for bri! 
the Sabbath; yet this doth not argue that they wet! 
bound to fantifie a Sabbath, and thatit was no #} 
them to negle&t the Sabbath; for it was a priviledge | 
Jews to have Gods Oracles revealed to them , and’ 
cially this of the Sabbath, Nebem.9.14. Rom 3.2. fo' 
a curfe upon the Gentiles to live without: Chrift, 2) 
alfo without Sabbaths, Ephef. 2.42) ‘The times of 
ignorance God is faid to wink at, A4:17.30. notby 
fing them for the breach of Sabbath,or other fins , >| 
not reproving them forit, asneither he did for 
other moral tranfgreffions, which norwithitanding' 
fins. The Patriarchs were not-condemned expret'| 
Mofes time (by Mr. Primrofe account’) for their Polye' 
that we read of, and yet it was a finvall that time a’) 
the very firft inftirution of marriage; and ‘why migh} 
the breach of che Sabbath bea fin much more longs! 
mong the Gentiles, and yet none of the Prophets re’ 
them particularly for the fame? And therefore Mr. 1 
yofe hathno caule to mark this argumeat wich chalh# 
with all attention, as he calls it 5 viz- That the bres} 
the Sabbath among the Gentiles was no fin, becanfe i 
not any where particularly reproved by the Prophit 
God : for we fee, by what hath been faid,upon what | 
érutchesit ftands, =~ 
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— -Thefis 193. 
Gentiles fhall not be condemned only for what they tas 
fm jtually know, and did not practile; _ but alfo for what Se 
Biidnot adually know, yet might and fhould have 
a: The Gentiles did know that fome days were to 
st holy to God (faith M. Primrofe) and they fhould 
cnown the fitteft_ proportion and moft fuitable fre- 
, of fuch days, which the fame Authour acknow- 


With to be moral; therefore they fhould Have known : 
enth days Sabbath, and poffibly-might have known * 
| 


dey had not held truth in unrighreoufneffe,bur made 

| koe hereof; for in this fenfe habenti dabitur , to 
nat hath fhall be given, to wit,more of the fame kind 
It, whether natural, moral, or evangelical; if com- 
ghrin all thefe , more common lighr 5 if f{peciall 
nthem, they fhall then have mere {pectal and {a- 


ent 
| Thefis 194. 


dit is noargument that that Law is according to the re 4 

f nature, which the Gentiles generally practifed(for 
Polyrheifm,and facrificing of beafts, yea,will-worfhip 

| be according to the light, of nature , becaufe thefe 

ere generally practifed )fo it is no argument that that 

snot according to the light of nature which they ge- 

neglected 5 and therefore fuppofe the Gentiles ne- 
bferved a Sabbath, yet this isno argument that itis 

forenomoral law. I know M. Primvofe thinks that 

crifices were by an inftin& of nature, Becanfe it di- Prim. par? 1.6 
MA that all fins whereof mortal men are guilty, are to bee 2, ¢ 3. 

ated by Sacrifices and Offerings to Gos offended : Which © — 

sgion hath fome truth init, ifthofe words By Sacrifi- 

@ Offerings be left outs for what light of nature could 

men think that an infinite Deity offended, couldbe = * at 
smacd by fuch carnal obfervances as the facrifices of as | 
«(il beaftsand their bloud, which never offended? This Male 
methe Gentiles might retain as a relique of former in- | | 
jon and inftitution, by their firft Fathers after the 

1: which being matters meerly ceremonious, might i 

tained more firmly then other moral duties of great . (| ie 


need 


ee 
~~ a 


quence; however we fee, that the practice of the 
les is no fit guide to dire& that which is according to 
| a" and light of nature. 
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Aqui.t, 2. 
©. 9lL.art-3: 


feveral ftteams from the fame {pring, which though | 
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: Thefis 498. 


Tfmore narrow enquiry be made,what the law o 1 
is? thefe diftinGions muft be obferved. 


pure, | 

1. The law of nature is either ofp or Gn 

_ © corrupt 7 

The law of pure nature was the law of God writ} 
elams heartininnocency, which was nothing elfe t, 
holy bent and inclination of the heart within,to a@ 
ding to the holy law of God revealed, or Covenan.| 
with him without, and thus Aquinas places the law' 
ture in this inclination. | 
The law of corrupt nature is that dim light left | 
minde, and moral inclination left in the will, iaref § 
{ome things contained in the law of God, which thy, 
{tle calls Confcience,Rom.2.1§. which natural confci,} 
nothing but the remnants and general principles | 
law of pure nature, left in all- men fince the fall, '} 
may be encreafed by more knowledge of the law of 
or more diminifhed and defaced by the wickedn, 
man, Titus 1.15. a 


2. The law of corrupt nature ae lY> i" 
as taken either more frilly. I 


As itis taken more largely, foit comprehends a | 
which is agreeable and fuitable to natural reafon, an, 
from a natural innate equity in the thing, when it is, 
known, either by divine infiruGion or humane wifd: 
though it be not immediatly known by the light«) 
ture, and thus many judicial laws are natural and n| 
(though pofitive) and of binding nature,unto this ¢/ 

Asit istaken ftridtly, fo it comprehends, no mo.| 
what nature immediatly knows , or may know wi 
external inftruction, as parents to be honoured, ma‘) 
tobe preferved. | | 

3. The Law of. principles of nature, 
nature {iridly or , 
taken, are either ¢ conclufions from fuch principles. J 

The principles ofthe law of nature are in fome ree 
many, yet may bereduced to this one head, vit. || 
good is to be followed, evil tobe avoided. a 

Conclufions are deductions from thofe principles ff 


Na 
| 4 


ey! | 


"Lhe Morality of she Sabbaths 


nt then the principles, yet may be readily found our 
(courfe and fad fearch. 


(Roe : immediate 
Conclufions arifing from ; 2 ? 
iefe principles, are more eta 


mediate are made, by Aquinas )to be two,1. LoveGod 
all thy heart. 2. Love thy neighbour as thy felf. 

iate are fuch as arife from the former principles,by 
sof thofe twomore immediate conclufions: and of 
Mind are fome (as he thinks ) yea, all the laws of the 
gue, ifrightreafon maybe Judge. Now to apply 


| Thefis 106. 
Mie queftion be whether the Sabbath be known by 
Whe of pure nature? the anfwer is,yea;for Adams mind 
of it,and his heart was inclined and bentto the kee- 
fit,althongh it be true,that now this light in corrupt 
Ma)-(as in many other moral duties )is almoft whollyex- 

| | nd worn out, as hath been formerly fhewn; Andto 
“By plainly, this greatand firft impreffion left on mans 
®iin purenature, isthe firft rule according to which 
¢ now to judge of whatis the law of nature, and it 
todafh topieces and grind to powder and duft,moft 
dally and ftrongly, the dreams and devices of fuch 
uld make the Sabbath not moral, becaufe not natu- 
¢ not eafily known by the prefent light of corrupt 
®, when ascorrupt nature is no perfect copy, but 
ted difcovery of fome part of the light of nature , 
1 was fully imprinted at large in pure nature: and 


he Commandement of the Sabbath in the ftate of 
ency: fuch therefore as are orherwife Orthodox in 
int, and yet make this defcription of the law of 
> (viz- which was written on mans heart in his firft 
ion.) to be both uncertain and impertinent , doun- 
y pull down one of the f{trongeft bulwarks, and the 
latever God made to defend the Morality ef the 
th: there is indeed no expreffe Seripture which 
this defcription ofthe law ofnature(as they objeét) 
bitisofmany other things which are virtually and 
b{tance contained in the Scripture, although there 
formal defcription fer down of the fame,and the like 
Ut this defcription here. | 

| Thefis 
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The Morality of the Sabbath. | 
Theis 197. 


tf we fpeak of the law of nature ftri@ly taken, fc 
which is immediatly and readily known by the ¢b|| 
light ofnature in all men, then it may be fafely aff 
that although the Sabbath fhould not be in this fey4 
cural, yet it will not follow that itis nor therefore 
for the moral law once writ on mans heart in pure 1} 
is almoft blotted out; only fome rudera and old af 
eft of itin a perverfe mind anda corrupt heart, Eph} 
wefee the wifeft of the heathens making thofe | 
ro be moral vertues ( Funive inftanceth in the law ¢ 
vate revenge, and we know they magnified will-wol 
which the Scripture condemns as moral vices anag 
God would have Common-wealths preferved in all 
of the world, from the inundation and deluge of;j 
wickedneffe, and therefore he hath generally printy 
notions of the fecond Table upon mens _ hearts, 
bounds (as by fea-banks_) unto the overflowings th 
and hence it is that they are generally known: tr, 
would not have Churches every where, and thei 
thereis but little known concerning matters of thi 
Table, and confequently about thislaw of the Sat} 
which norwithftanding may be moral, although it | 
fo immediatly made known. | 


Thefis 198. 


If we fpeak of the law of corrupt mature largely ty 
for that law which when "tis made known by divi 
termination and declaration is both fuitable and cons) 
to natural reafon and equity, we may then fay th) 
Jaw of the Sabbath is according to the light of nacure| 
of corrupt nature it felf: for do but: fuppofe that 
«o be worfhipped,and then thefe three things appeai} 
moftequal. 1. That he is not only to have a time,it 
{pecial time,and a fit proportion of time for worfhi'| 
Tharit’s moft meet that he fhould make this proporys 
The Lord haying given man fix days, and takena {ol 
to himfelf, mans reafon cannor but confeffe that it il 
juft to dedicate that time to God: and for my own‘ 
think chat in chis refpe& che law of the Sabbath * 


fairly writ op omnsheartim innacency, 2s many : 


| 


| 


ae 


|The Morality of the Sabbath, 
‘aws, which none queftion the morality of at this 
at difpates about this are herein perhaps ufeleffe. 


TheGs 199. 


Sacrament of the Lords Supper may be adminiftred 159 
circumftances concurring ) every Lords day, nay 
ie week days often, as they did in the Primitive 
tions : and hence our Saviour limitsno time for 
he firft inftitution thereof, ashe did for the Paffe- 
‘old, but only thus, As oft asyou doit, do it in re- 
ie of mes Hence it yh (ae that now under 

el there is no fet Sabbath (as M. Primrofe would ) p,; 
| our Saviour at the firft infticution of the ice Bd ak 
limits no particular day for the celebration there- 
ulmince he did for the Paffeover; for thongh there is 
sinted fpecial time (as fhall hereafter appear) for 
be exercife of all holy duties: not being limited 
‘times , butenlarged to other times alfo; hence ie 
#4 noreafon why our Saviour fhould inftirute a fer hal be 
ii, when he inftitured the Lords Supper, at the pe 

tie of the celebration thereof, asit was in cafe of 

}icover. 
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unfe it is reckoned among ceremonials, viz. fhew- prim. par.2.¢.8 
nd facrifices, as M. Primrofe and Wallaus urge it out wal. diff.de 
12.1,2,3. for 1. upon the fame ground fornication pracec, 2. 

ing ofidolothytes are ceremonial, becaufe they are 

among ceremonials, viz. bloud and things ftrang- ay. 
#s 1§.29.2. upon this ground the Sabbath hath no 4 A | 
yatall in itsno more then fhew-bread and facrifi- i; 

ich were wholly ceremonial. 3. The Sabbath is in ee 
¢ place reckoned among things which are moral, wi 
ng a fheep out of apitupon the Sabbath day , am 
umanity ; why may it not then be as well accoun-’ 
‘al? 4. One may aswell argue that rhe not keepmg 
hy with Publicans and finners was a ceremoniak 
becaufe the Lord Jefus ufeth the fame proverbial 
\ I veill have mercy not facrifice, Mat- 9.13. upon 
he deférids the lawfulneffe of pulling the ears of 
Pon the Sabbath day, in this, Mat.'12.15. the {cope 


Me Of this place is nor to fhew the nature of the ei? 
ath 
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joarpument to prove the Sabbath to be ceremoni- ing: ” | | Al 
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. rc ai | i 
go S& tells us,that mercy «to be preferred before facri : 


‘The Morabty of the Sabbath. - 
bath day, whether it be ceremonial or moral 5’ f! 
Jawfulneffe and morality of his a& in eating the/| 
corn upon this day; and thus the arguments of ont! 
our are very ftrong and convicting to prove the ni’ 
of fuch an ad, but no way to prove the ceremoni/! 
the Sabbath:for that is the {cope of our Saviour, th? 
to the hungry is to be preferred before the facrifice o i 
‘yefting upon the Sabbath.M. Primrofe indeed repli¢} 


remonial duties, but not before moral duties,¢y therefoi' 
preferring it before the reft on the Sabbath, the Sabba' 
not be moral: but we know, that mercy in the 
Table is fometimes to be preferred before moral d' 
the firft Table : a man is bound tonegle& folemn' 
fometime to attend upon the fick; itsa moral duty’§ 
ifie fome day for a Sabbath (faith M. Primrofe) /| 
f{uppofe a fire be kindled ina Town upon that day,’ 
fick to be helped, muft not mercy be _preferrd’ 
hearing the Word? which himfelf will ackno 
to be then a moral duty. 


4 


4 
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Thefis 201%. ce. 
When Chriftis faid to be Lord of the Sabbath, J) 
8. the meaning isnot,as if he was fuch a Lord as ha 
er to break it,but rather fuch a Lord as had power 
point it, and confequently to order the work of 1)! 
own fervice. M. Primrofe thinks That he is faid to | 
of it, becaufe he had power to difpenfe with the keepi'| 
by whom and when hewould: and that Chrift did ¢' 
do fuch works upon the Sabbath day,which were neithe. 
of mercy or neceffity, nay, which were fervile, which * 
forbade: for Chrift (faith he) as Mediatour; had 1} 
20 difpence with things moral, but he might with matt’ 
monial, and therefore with the Sabbath. How fat’ 
Yefus might and may difpence with moral laws, 1 | 
notnow, I think Bie comes nearett the truth int!| 
troverfie; only this is confiderable, fuppofe the,‘ 
was ceremonial, yet its doubtful whether Chrift Je(} 
came in the days of his flefh to fulfill all righteo } 
could abolifh or break the law ceremonial until hi’ 
was paft, by which this hand-writiag of Ordinan¢ | 
blotted out, Col.2.14._ and this middle wall of pt 
was broken down, Ephef.2«14,15;16. But lecitbr® 


7 Merlin of the Seb, 


| shrift had. power, to. break. ceremonial laws. then. 
jis death,, yetin this place there is no fuch matter; 
yords contain a clear proof for; the right.-obfer-. 
jf the Sabbath, againft the over-rigid conceptions: 
poneriiitions and, proud. Phavifees’,- who as-chey- 
jit unlawfulfor, Chrift co heal. the fick. upon, che. 
ij, fo to,rub out, and eat afew, corn ears upon jit, 
Ii j> hunger and want. (and. perhaps more then or- 
: ja-the Difciplesjhere) fhouldforce men hereunto,, 
| 7 no fervile work (as M. Primrefe would) but 


| of neceflity and mercy in this, cafeyand curSaviour 

(he morality,of it, fromthe. example, of David 
Wie fhew-bread, and thofe thar were with him,pre- 
what actof mercy before facrifice, & abftinence fro 
Jmacad; and hence our Saviour argues, That if they 
he upon David might eat the fhew-bread:, much 


s hungry Difciplesmight eat the corn while they 
Jupon him that day, who was,Lord.of.the., Sab; 
fijod that, they might be, the, berrer flrengthened 
ro do him fervice:, Thefe, chings-being thus;where 
hereto be found any reall breach. of the Sabbath, 

of anyfervile work,or mameenance of any unne> 
work,which the fame learned and acure writer.im+ 
your Saviour? which I. had, almoft faid is almott 


Bi imous. 


Thefis 202, 


9 argument rhat the Sabbath.ismot moral , becanfe 
Mark, 2.27.,that,man is not.made for it, but itfor 
ordatth.M, Ironfide, man-is made for, moral duties, 
y for map >\For Jct che Sabbath be taken, for, the 
if ofthe Sabbath, asthe Pharifees did, who placed 
’ Religion in the bare reft;,as that they thought ic 
ul to,heal.the fick on that.day,or feed the, hungry 5 
is mot made as laftly,for che bare reft, but rather it 
vand forshis good 5. but if by, Sabbath be meancche 
‘cation of. that reft, fo.man.ismade for it,by M. Prim; 
Wa, confeffion :... Nor oug Saviour {peaks of the Sab= 
othe firft refpe& 5. for the reft, of ic is bur a means cu 
erand.aberter.end,; viz. The crue fandtification of 
th the.Pharifees lirrle looke unto, and therefore he 
well fay thatthe, Sabbath was, made for. man, the 
Wit being no further good hes asit Was helpful B 
(im ) . ea 
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Peet eciae Bw vanae ioe 
The Morality: of the Sabbath, — |; 
ridin ditties Ofpietyor' mercy required ef man, || 
Gaetification tered!» M. Primrefe contefling thar |, 
made for the fandificacion of the Sabbath’, would |) 
foreiwindeé out from this, ‘by making this fanGificat, 
che Habbath’to-be'tio' more chen what i$ equally ra 
Of fatal the week ibefide : but “he is herem alle) 
miflaken 5 for al oy ey of piety aud -rhercy are, 
rad every days'yét thief are required “wath a Cérta,, 


neticy-and (pecialty wpon the $ abbathrday, ‘and the, 
sat God calls men ‘to -reft* from val worldly“oe, 
(which he ‘doth nor on the’ week days) ‘that they) 
honour God in fpéeial‘tpon the Sabbath ‘asfhall he, 
asnedtiis | Bray sath sioh hroid-w alae, 


5.2 Thefis 203, (2) siti ras 8 
rit 3 39 IB WiGi sree srt falat ; 


‘ofS a Monkifhfpecitation of MABriad to" difting 

Sf tlie’Sabbath in fenit my/tice,and fenfa litevali,'as \) 
niyftical fenfe Tike! cheYean and ill:favoured ‘kine ns 
pais dréain frallear tip the literal (enfe and! devo | 


plefed «and fweer Sabbath; for the*Lord ‘never m 


dhe Sabbath fuch'amyftieal thing as: Heérefting “fi 
works ofthe old nian'tnly every day, Wdmore the 
ie chiinianids us to labour fix tays,he perniits ud et 
if theworks of Held iian athe tix daysh" 9%" | 


Ti hefis2O4. i 


. For though it be srne that we are to reft evi 
AGRI Bh, Yer it Williidt thence follows “eit every | 
to bé a Chriftians Sabbaths: and chatnotone day in,| 
co’ be fetapate for 2S Foreay Upon the (ine prone | 
fiduld have tradi Sabbath; becaulehhe Awas to 1) 
fnvevety day. 22°The Jewsalfo before Chrift,, 
have rejettéd ‘all Sabbarhs, becante they were the, 
to reft'fromifmas Well*as’ Chriftians Hows’ g2 Wl] 
faitie gtoinid chet Oatalt’be no-days’ Of Fattihg or 
ander the Golpely bedthfe we areots fultttom hi 
day, and tobe joyful and! pire MS » | 
forie Libertines’ of 14te’fty fo3 but uporrthe fame’, 
shere fhould havé bean none under thetaw nell! 
théy ‘were then Boutid as well as-weto faft*fro1, 
4; Hence neither fhould any man pay’ his debts's. 
Ke is bound tobe Paying his debt of love’ to'God | 
men everyday. | '5."Hence alone mah frould pra} 


; 


| The Morality of thesabbhath, 

Nhisfamilyshor alone by himlqlfifoletmily becanfe 
MW iands bound: to:pray! continually siscAnd> indeed: 
Ikea any forehead counld-becfo bold and: bra a 
fio makefuch aconchuion.; butiwhile Liwas writing 
Ine ro my hearing concerming afea-man who came 
| coafts from London; miferably deluded with princi- 
Heine, whoywhen anhonef>bNewsEnglifhtinan 
Mbinsmaré invitedihim tego along ‘pray tegerheb, 
A | singetheir neceffivies, he wonldiprofeifed ly: refufe 

Wik, upon his ground, vizs"Doft-nor pray continvaly ? 
: i i fhould we pray together now 2 ~6:/Dhe Command- 
ob Sabbath ‘doth not therefore prefie ins to eft 
m fuch wotks asiare inthemfeivesevil which God 
Jacno.time’s'bur fromthe worksofi dur! callings 
Bhekly'employmencs;which are in theislelves: lawful 
: | accedlity to be“attended onatifome time It isitlier- 
sofe and-groudleffe: aflertion:romake ee <i 
fe Rape to - a ya eb ee da iy 
phefis 208. : as E ot 
Fl i" that the’ Sabbath was proper tothe Jews, be- 
ey only were ableto keepand exadly obterve the 
Bs being fhut up (as M. Primrofe faith )"withii?a 
Srner of the earth, and that the Gentiles therefore 
bound to it, becaufe they cannot exactly obferve 
ie of it; in fevéral quarters of the earth {far di- 
7a very feeble atgument: ‘For why migtit nor all 
| exactly obferve the 'rifing and fetcing of che'Sua, 
Hing to feveral Cliniates by which ‘the ‘vatural day, 
this of a Sabbathjis‘exa Gly meafuréd’? “and which 
at appointed Gwithoue limitation’to"any hoi) te 
‘lt dimds of thé Sabbath” as ‘ir 6 oat or ‘later’ vifes 
‘i ewer north@ mariners of che mefi* ‘Of Judah bouré 
Batve'the feventh'dayin’ all thé Yeveralcoatts! whére 
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de their Voiages ?"did God ‘Winiit*them’ to the ri- 

fetting fim of Filth Only?! \wharcdlour is there to 

husof then? ‘ifideéd irs'true, that in “fome habita- 
erin Goafts the fini is nor Oud Sf fight fome months - 

bP pik ye thisisicertain; ifthey ‘know how the, 

ends into: mioweths } they can exadtly reckon thie 

aye iieneths; and therefore cari exadtly ‘gel 

[en Of Which thofe' weeks ‘confit } and there 

haye their’ exaét rules iad nicafures to" ee 
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The Morality ef the Sabbath. || 
Eatt arid. Weft,! the'place of the fun-rifing and:fun4) 
‘and confequently \té:know the Sabbath: dayss (| 
if. they fhould not exadly know it; their will to | 
<herein (asin other things). accepted of God. se 
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2067 = HE! Ifthis T rachconcerning the Morality of che:Sabi 
depend upon the<Leftimony of ancient’ Writers, i 
“gafie tol briag chem up herein thereat” notwithi; 

‘the flourifhes of the great ‘Hiftorian5: but this hai 

done fafficiently by others, nor doth it fait our {eu 

i aim at only the clearing up of rhe meanmg of the! 
hh) ‘Command, |which niuft land firms the heavena’ 
1} =fhall fall afuidery the Lord will rather wafte Kini 

; -and the whole Chriftian world-with fire.and two 
let one tittle of his law perifhs.the Land muft re) 

Gods Sabbaths cannot, Lev.26-34: and although 

che Miniftrylof Chritt Jefus a comely and con 
maintenance, as may richly teftifie his peoples ai} 
thankfulneffe for the feet of thofe- his Meflengers ai 

peace, yetmerhinks it argues great blindneffe 

6 -men-who plead for a, morality ina Tenth pigge | 
-of com, and yet will acknowledge no morality 1 

eventh day. “isi: ven seni saige an 

stor ist? ett Thefis2074 Ay 

. Lfhall therefore conciude and,fhut up chefe chin} 
anfwer to M.-Capenters and Heylins Evonect,.an all 
_againft.che Sabbath,which they have gone compél 
whole-carth and heavens about;rofind our, nevi 
-of till their days, and now itsbeought to light. |; 
not make mirth withic (as, fome--have done, ano! 
{cruple untoucht), but in words ‘of fobriery, ans 
neff; and plainnefle...If the Sabbath or-Lords.ai 
they) be moral, thenthe moral lavas fubjech to man) 
tation, becaufe the mations ifJuing ous -of Noahs .ai| 
phemfalves from thence over the face of the whoaleca\ 
farther, fome at a {porter diftance, whereby, changun' 
‘Gitude wit their, habitation., they, muft of necesfiy) 
differences of times, (neither can any. exactly and. pre'| 
ferve any one day, either as it was apporated by, Mo t 
‘it. was inftituted by Chrifts Apofles, aftermards,. by 
the manifold tran{portationof Colonies, ,and tranfim: 
mations, from ene region inte apethery, whereby she ¢ 
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The Morality of the Sabbath. 
Wilybe fuppofed to-vary. The: anfwér is ready'and 
Seiz: Alchough the Nations iffmed out of Noahsark, 
ei-ead themfelves over the fact of the whole earth, 
irther, fome.at-a fhorter diftance,aad thereby chan- 
ieir longitude altered the differences of time , fome 
ing the day-fooner, fome later, yet‘ they might ob- 
efame day; for the day is regulated and meafured 
fon, ‘and the fun comes to one meridian fooner or 
jen to another, and hence the day begins in oné 
ihe or larer then in another, and fo the beginning 
iadayis (refpectively ) varied, bur yet the day ic felf 
fis unchangeably the fame : what though our Coun- 
ic t in old England begin their Sabbath above’ four 
tlifoefore us in new, they beginning at their evening, 
li@our evening, yet both may and do obferve the fame 
ial nations are bound to keep holy a feventh part of 
a) but that time muft be regulated by the Sun, neither 
a | ppl that the fame individual 24 hours fhould be 
sified by all, but the fame day as it is meafured ‘by the 


ee - 
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gia this or that place, which may begin in places more 
ma | 4 many hours fooner then tm other places more 


Tn 
al i and therefore the manifold Tranfportation of Co- 
and Tran{migration of nations from one region un- 
her, hinder not at at all, but that they may exact- 
precifely obferve the fame day, which was inftttu- 
it . appointed : for although the time of the begin- 
waafthe day be varied, yet the day it felfis nos, cannot 
(nF } or changed. Now whereas they fay, that if 
nin foould travelthe world about,a whale day muft needs 
i ted, and if two men fromthe fame place travell, the 
ibatward, the other Weftward, round about the earth, and 
Wi the fame place again, they fhall find that he whe bats 
iafward hath gotten,aud the other going Weftward hath 
yitiilay in their account; yea, the Hollanders, after ther 
is MeL of Fretum de Mayre, comming home to therr Coun- 
Ma | dyby comparing their accounts with theiv Countrey-men 
ba i ved they had loft a day, having gone Weft-ward, ard 


Walled the carth round. Lanfwer,what though a tra- 
Jyh Varying perpetually the quantity of the day, by rea~ 
oe W bis continual moving with or againft the Suns mo- 
I; time get or lofe a day in his account , is the day 
yemmore of its own nature variable or changeable ? Ge ad 

ole " hath 
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ly; adayisnot properly time, but a meafure of _ 
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‘or, fecond.the dinrnall-motion of the Sun ,y-and ¢ | 


, and is.it aotas good reafon that a traveller who 9 
/ the Suns. diurnal courfe ‘continually fhortens fon 


. andfo rectifie his accountof the day? »-Forsim evi 


sn Mh 


The Morality of the Sabba she i 


hath placed. the Sundnsthe Firmament, and: appoin 
for .times and feafonsy:and in-fpecial for the regulal 
the day.5.and asthe, motion'of. the Sune is confte 
thereis an ordinary andconftant fuccetlion of days) 
out variation for, unleffe, the Sunsicourfe: bee \chay 
the day.which'is regulated by-it, 1s not\changed5 Nil 
any thall travel round abour the world, and foant 


varying. contunually the quantity, ofthe day, at 
gain or lofe\a day, according co, 'their reckoning 
may and ought.then! tocorrect their accounts: | 
the rg. having found the Julian yeer'to be too: gre 
the motion of the Suns; cut off ten days, by which t) 
quinoxes. and Solfticesihad anticipated their propi 
ces, that fothe yeer might be kept atats right: peg 


of his day, till at laft in; compatimg ‘the’ earth rot | 
gains a whole day, {hould.cur.off in his. accounts tl | 
which -he hath gained by anticipating the Suns« 


gion and Countrey whatfoever,and howfoever firu: | 
men ape. to begin the day ac chat time when the ¢ 
turally;begins in that place, folikewife they are to | 
and. count the daysas they are there»regulated. an | 
red bythe Sunne,,and that fhould- be the: firft -or | 
day of the week to them,» which is naturally the | 
tecond, day, of the week ro that place where they a | 
thus.cheir doubts are eafilyfatistied when they ret | 
the place.whence they firft. came. But if any fha| 
ais very. difficuld for men thus to rectifie their accounts | 
abferve,that time inevery place which was at firft in| | 
and its probable that the nations in their feveral tranfil 
ons, and tran{portations never ufed any fuch courfe.” ” | 
{wer 1s.obvious,; mens wealinefle, or negle@ an| 
lefuefle todo what they onght,is nota fufficient ar; | 
to prove that norto becheir dury3 befides ’tis not | 
ble,thatany nations were: thns put to it to trave | 
about the whole earth (although fome particular jf 
in this later age have failed round about ic) and th & 
could not vary a whole day poifibly , but» goim; f 
Eaft-ward ; fome Weft-ward, fome South-warc 
North- ward, they {pread themfclyes oyer the: face f 
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| ¢ Morality of the Sabbath. 
earth, fome ata fhorter, fome at a farther, di- 
Say, and fo fome began the day fooner , fome later, 
ihe 2 all (as hath been fhewn ) might obferve the 
Millay: the morality ofthe Sabbath 1s not built upon 
| ,omical or Geometrical principles, and therefore it 
> fall by any fhady fpeculations fo far fetcht. 
ie Sysee! : 
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i Here endsthe Morality of che fourth Cor 
mandment. | 


I The G hange of the Sabbath follows. 
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W herein the true grounds: 


| 
of the Change of the Day are 
plainly opened. 
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Sundry Scripturesalfo (ufually al- 
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: leaged) for this Change are more an 
ully cleared and vindicated By Ub 
| from what Mr. Brabour an 

and Mr. Primrofe have al- ia 

ledged againft the fame. 1 i 
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HE change of this day from the laft to the firft Pe 
‘of the week, although ic be confirmed by an an- 
cient cuftome, yet the true reafon and grounds 
of fo great, a change are not fo fully known: Sa- 
cred writings not fo exprefly fering down (as 
in fome things of leffe. coneernment ») the canfes ide Sprint ow 
And many of the Arguments heaped up,and mut- ue : i ee 
sy fome.for the change-of. it; which may feem of ve- Sa C ° i iy 
weight, while they want an adverfary at the other an wer Pe, 
he Scale to balance them: ,. Yet upon fad exami- Argum. QU-5: 
nd fearch into.thewi,they prove 100 lighit,aad Con: ¢-17~ 
ly occafion the temptation. Of Ycrupling the. ruth 
iidity of others more élcar. We are there ore with 
fatinelte and humility of mind to fearch 1nto this 
nerfie, and with mich thankfiineffe and modelty 
pr charlirtle light which God sites us in greater, as 
sof much light which jhe is, pleafed ro lend “us Im shin: 
Waters, Pa/cianuy apert is, uercemur obfcarit, was 
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The Change of the S ebbathi: 


his fpeech long fince concerning the Scriptures. 
is no truth fo elear,but mans loofe wit can invent aj 
marly pernicious: Cadils againft ic5. and therefore | 
shings which fhiae forth with lefle evidence, itis 1 
det “i it cafts firch blots and flainsuponcthem asith'} 
can fcareely be altered Nil magis-tainacumper? 
cumine nimi... We fhoula sheréfore be 4 if with” 
ty,and remember that in this and fuch like Contre’ 
the Scriptures were not written to anfwer all the” 
and objeGions of Cavillegs, but tp fatisfie and ital | 
confciences of poor believers. And verily, when 
with fuch like fpeeches and objedtions as ghefe, viz, 
is it exprefly fatd,” thatthe Old ‘Sabbath 1% abrOgat. 
what one Scripture is there in the New Teftamen' 
ring exprefly that the;Lords. day is.fubfiituted and re 
yeom 2 Icannot front fuch exprefiions but think | 
that the ignorance of this change in fome doth ac 
=e from deficiency and want of light on fe 
ather from perverfeneffe.on-mahs part, whi 
not fee nor own the ban becaufe itis not reve: 
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The Change of the Sabbath, 
sr isnor an A@of Chriftian Libercy, but of Chrif| 
ty impofed by divine Authority,and by vertue of | § 
ral Law. ates oe 41 
Hee OO Ola ohatigheDhefissges laailonow Asx} 
For the Moraliey of the fourth Commandment | 

been proved’) ‘being preferved «in obferving not: : 
bath onlysnoryer:a Sabbath meerly when man fei, 
put in obferving the Sabbath, icefuch a Sabbath) 
termined and appointed of God ,-( which may t} 
be either the firft or laft of the feven days )Hence jj 
the firft of the feven, ifit be determined and inf}, 
‘Gd under the New Teftamenr, ‘ arifeth equally), 
‘fourth Commandment, asthe lafPfeventh day di 

-¢ the Old Teftament3 and therefore it isino fuck ij, 
«, nor delufion of the common peoplejas Mr. Braboui 
limakeir, toxpatthe Title of the Lords'Sabbath: 
“lordsday , and co callit che Sabbath day5"fo, 
born outofthe fame womb the firft feventh was;. 
(A mean) from the fame Commandment , i Ren 

Reep holy thesSabbath day 5 why-may it not bear») 

of the Sabbath tiow,-as the firft-bormdid iv form, 
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If the Lord would have man-to work fixda) 
ther, according to his own example, and the m| 
the fourth Commandment, -thatyto a feventh dé| 
mined by himfelf might be obferved; Hence | 
vieither twoSabbaths in a weeko can rttand. wit! § 
‘yaliry of chefeurth Commandment;:mor yet €ot! | 
“mer Sabbath bejuftly changed into any orherda | 
>to the firft dayiof the weeky the: firft day coul 

long tothe week before 5 for:thenithere fhoulc, 
vdaysin a week 3::\and ifiit;did-belomg to thes, 
°fowing, thens (if we fuppofe that the: fecond. | 
‘ghe Sabbath Jchee muft be ohe working days | 
riday to gobefore it, and five working’ daysiafter | 
Echerefhould not nor could not be fix workmg A 
vieinned together, that the feventh might be» the I 
cording to’the ‘morality of the fourth Coma} 
‘ond hence itsig, ‘that no Humane or, Ecclefia i 
© can change ‘the Sabbath to what.day of the: | 
\ pleafe , fromthe firft, which move is. cgi aif 
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| “The Change of the Sabbath. 


Thefis 7. 


mid not feem an uncouth phrafe,or an hard faying, 
jhe firft day of the week a feventh, or the feventh 
Hfor though it be the firft abfolutely in order of exi- 
from the Creation,yee relatively in way-of relation, 
refpect of the number of feven ina week, it may be 
#i with the name and title of a feventh, even of fuch 
Bich as may lawfully be crowned and anointed co be 
t@Gbath day 5 for look as Noab,though he was the firft 
7 i of years.and dignity of ertrance into the Ark,yee 
i Milled the eighth, 2 Pet.2.5. inthathe was one of 
M4 asthe Learned obferve ) qui odtonaiium numerum 

jant, or who made up the number of eight: fo it 
i ek ofthe firftday, which in divers refpe&s may 
i 4d the firft, and yet the feventh alfo. Mr Bradourns 
if i therefore is of no folidity, who goes about to 


welthe Chriflian Sabbath to be no Sabbath, Becaufe, 
INA Sabbath which the fourth Commandment i:joins is 
MUHA) the (eventh day; burallthe Evangeliits call'the 
iiday the firft day of the week, not the feventh day .For 
iid remember that the fame day in divers refpeéts 
called the firft day, and yer the fevearh day; for 
Wee of its natural exifience and being, ic may be and 
Wied the firft day, and yet in refped of divine ufe and 
he thon, it may be and is called the feventh day, ever 
ihdiitne of the fourth Commandment , which is the 
at fiday, which is confeffed to be the firft day. 

1 Wi 
‘ol Thefis 8. 

cu 

i although ia numero numerante (as they call it) 7. ¢. 
jl aber numbring there-can be but one feventh,which 
jtiMiiiately follows the number fix :. yet in numero nu- 
<a), i.e. in number numbred, or in things which are 
wed, (asate the days of the week ) any of the fever 
d##efoin way of relation and proportion. As {uppofe 
Wifmen ftand together, take the laft man in order from 
-iiher fix, who ftand about him,and heis the feventh ; 
wean take the firitin order, and fer him apart from 
ax who ftand below him, and if the aumber of then 


tre taken from him make up the number of fix, he 


tay and muft neceffarily be called the feventh, Jufs 
in ss oO mas 


TheChange of the Sabbath — |. 
thus iris in the daies of che week; the firft Sabbath, 
the Creation might be called the feventh day in reff 
the fix days before it; and this firft day of the wee, 
be called the feventh day alfo, in refpect of the fix |) 
ing days together after it. That may be called the | 


venth, this the firft feventh, without any abfurdit 


count which fome would imagine: and if this firtt | 
the week iscalled the eighth day according to Ey 
Prophecie of Evangelical times,and his reckoning o | 
from the Creation, Ezek.43. 27. why may it nottl 
other refpedts put on the name of a feventh day allo | 


Thefis 9. 
The reafon why theLord fhou'd dencfe the laf fe 


andexale and crown the firft of teven to be the day § 


Chriftian Sabbath,is nor fo we!l contiaered, andthe} 
tobe here narrowly examined, For as fo*thofe F) 
Chriitians,whoin the Primitive times cbferved tw.) 
barhs in a week, the Jewifh and the Chriftian, dou’ 
their milk fod over, and their zeal went beyond ths: 
The number of Jews who were believers, and yett 
zealous of their old cuftomes, we know, did fill thc! 
ces in their difperfion,. and before more then the Vy 
and more remote parts ,-and therefore they might} 
powerfully infe& thofe in the Eaft; and they to o' 
keep them, might more readily comply with chem. 
us therefore fee inro the reafons of this change fire 
feyench unto anorher. | 


Thefis 10. | 
The good will of him whois Lord of the Sabb: 
the firft efficient and primary caufe of che intlicutic, 
new Sabbath; but the Refurrection of Chrift bei | 
the firft day of the week, Mark 16.9. 1s the feconda\ 
ral or moving caufe hereof : the day of Chriftsrefuri| 
being Chrifts joyful day for his peoples deliverance | 
the worlds reftitution and new Creation, itis no 
ifthe Lord Chrift appoint it, and the Apoftles : 
and publifhir, andthe Primitive Chriftians obferv! 
their holy and joyful day of reft and confolation.Fo ( 
notable work of God upon a day, being ever the) 
caufe of fandifying the day : hence the work of re, 


| The Change of the Sabbaths 


peing the moft glorious work that ever was, and: 


Win Chrift was firft moft glorioufly manifefted 


have good caufe to honeur this day above all o- 
and what other caufe chere fhould be of the pub- 
emn Affemblies in the Primitive Churches ; upon 
‘day in the week,then this glorious work of Chrifts 
-Cion,\ upon the fame day which began their great 
che rifing of the Sun of righteoufnedic,is fcarce ima- 


Theis 1. 


ion of Chrift doth of it felf fan@ifie any time 3 
did, why fhould we not then keep as many ho- 
severy year as we find holy actions of Chrift recor- 
Adipiure, as the fuperftitious crew of blind Papifts 
isday? But if God who is the Lord of time fhall 
sany fuch day or time wherein any fuch action is 
ch a day thenisto be kept holy 5 and therefore if 
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| we may-lawfully fandtifie the fame day; and 
te Mr. Brabourn doth us wrong, as if we made the 
-Cion of Chrift,meerly to be the caufe of the change 


ay. 
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Thefis 12. 


‘the will of God fhould honour the day of Chrifts 
ion as holy,rather chen any other day of his In-. 
De, Birth, Pallion, Afcenfion: It isthis; beeaule 
tifag day was hisrefting or Sabbath day, wherein 
entred into his reft, and whereon his reft began. 
Sabbath or reft-day of the Lord our God, only 
mur reft-day according to the fourth Commande 
Hence the day of Gods reft from the work 
tion , and the day of Chrifts Reft from the 
If Redemption , are onely fit and capable of 
far Sabbaths. Now the Lord Chriftin the day of 
(mation and Birth, did nor enter into his reft, 
fer made entrance into his labour and forrow; 
ten began the work of Humiliation, Galathians 
“verf. 4, 5. and in the day of his paflion, he 
‘ean under the foreft part and feeling of his labour, 

Pir Agonies wpog the Croffe and im the Garden. 
a @2 And 


srefted from it, Rom. 1: 4. hencethe Lord Chrift 


lof God hath fan@tified the day of Chrifts Refure / 
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-Chrifts labour and forrow 5 nor could the daie of 
~fcenfion be fir to be made our Sabbath, becaufea 


~ ghoofe this daie above any other to be the Sabbay 


“hur an Accidental thing to Chrifts Reft it felf, the! 


"And. look as Chrifk was a Lamb flain fednn tf 


. third Heavens)yet did he not then make his firft cif 


The Change of the Sabbath. | 
And hence it is, thatnone of thofe daies were con) 
tobe our Sabbath or reft-daies , which were ¢ 


Chrift then and thereby entred into his placé of Ry 


into his eftate of Reft,which was m the date of hi 
rection; the wifdome and will of God did thi 


i 
Thefie ee i 
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Thofe that go abour (as fome of late have do 
make Chrilts Afcenfion daie the ground of our ¢} 
ditie, had need be fearful left they lofe the truth :§ 
beyond ic, while they affect fome new difcoverii 
which feems to be the cafe here. For though (| 
his Afcenfion entred into his place of Reft, yet the 


which was begun in the daie of his Refurredtion 
therefore here is no reagon to prefer that which iy 
cidental above that which is moft fubftantial 5° of) 
-ofentranee intothe place of hisReft in his Afceni) 
fore the daie of Reft in his Refurredtion : befide, 4) 
uncertain whether Chrift afcended upon the firtty 
the week; weare certain that he aroie then 3 ai 
we fhould build fuch a vat change upon an eneetti 
know not. And yet fuppofe thar by dedution and } 
_of wit it might be found our,yet we fe nor the he} 
exprefly fetring it down, viz. Thar Chrift afcend)y 
the firft daie ofthe week, whichif he had inte) 
have made the ground of our Chriftian Sabbath,hy 
furely have done: tlre firft daie in the week be! 
accounted the Lords daie in holy: Scriprures 5 an/ 
ther firft daie do we find mentioned on which he| 
ed, but only oa that daic whereia he arofe fy 
dead. | 1 
1 

Thefis 14. 4 
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dation of the world meritorioufly , but not actus 
he was alfo rifen again in the like manner from t'| 
dation of the world meritorioufly but sor actually.’ 
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| The Change of the Sabbath. 
ijlook as God the father aGually inflituted no Sab" 
ij, until he had actually finifhed his work of Crea* 
JncitheT was it meet that this day fhould be chan7 
il Chrift Jefus had a@tually finifhed (ard not me-. 
y only) the work of Redemption or Reftaura- 
nd hence itis, that the Church before Chrifts 
Haight have good reafon to fanGifie that day,which 
cuted upon the adtual finifhing of the work of 
and yet might have no reafon to obferve our 
” Sabbath ; the work of Reftoration and new 
, and reft from it, nor being then fo much as a- 
egun, 
bl Thefis 1$. 


is Refurrection to be the firit Chriftian Sabbath, 
hat difficult to determine; and I would not tie 
d leave them for others to unloofe; This only i 
that although the firft individual day of Chrifts 
jon fhould not poflibly be the firft individuall 
yer ftill the Refurrection of Chrift is the ground — 
Aiution of the Sabbath, which one confideration 
lithofe devices of fome mens heads,who puzzle 
ders with many intricacies and difficulties , ia 
chat the firft day of Chrifts Refurrection could 
2 firft Sabbath, and thence would infer that the 
srefurrection, was northe ground of the inftiru- 
1¢ Sabbath, wh ch inference is moft falie; for it 
swith Chrift to make chat great work on this day 
ground of che initirution of ic , fome teme after 
& was pat. 


‘Thefts 16. 


and fall of man having defaced and fpoiled( de: 16. 

hnor de faéto) the whole work of Creation, as 

1ed * Bifhop well obferves; Ic was not fo mcck *7 he Thefes. 
‘that the Sabbath fhould be ever kepe in refpect 

ork, but rather in refpedct of this new Creation © 

@ation ofall things by Chrift, after tue agtual ac- 

Bs thereof in the day of his Refurrection. But 

mod the father having created the world in fixe 

Pc cefted therefore and fandtified the feventh: So 
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-God refed on that day, andasitisin Exod. 31. 1' 
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The Change of the Sabbath. 
chis work being {poiled and marred by mans. fm, : 


new Creation being finifhed and ended,the Lord t!' 
refted the firft day of the week,and therefore fan ‘i 


Thefis 17. 


The fourth Commandment gives in the reafon w' 
fanGified the feventh day from the Creation, viz. 


refrefhed in ir, that 1s, took a complacency and de! 
his work fo done and fo fnifhed. Bur the fin of ma’ 
ling from his firlt Creation,made God repent that ! 
made man, Gen.6. and confequently the world fe! 
and therefore it took off that complacency or reft *| 
frefhing in this his work; if therefore the Lord’ 
himielfto work anew work, a new Creation or fF! 
tion of all rhings in and by his Son, in which he v' 
ever reft, may notthe day of his reft be then juft! 
ged into the firft of feven,on which day his reft in" 
work began, whereof he will never repent? If tl" 
vary hisreft, may not he vary the rime and day of! 
muftnot the time and day of our reft be varied, | 
the ground of Gods reft in a new work is changed ‘| 


Thefis 18. on 


A) 


As it was no neceffary duty therefore, perpeti 
obferve that feventh day whcrein God firft refted, 
his reft on that day is now changed; fo alfo itis 
ceffary orderly to obferve thofe fix daies of labour? 
in he firft laboured and built the world, of which’ 
fin of man he is faid to have repented; yet notwi'! 
ing, though ir be no neceffary duty ro obferve tho" 
cular fix daies of labour, and that feventh of Reft, ! 
a moral duty (as hath heen proved /) to obferye 4) 
for labour, and a feventh for reft; and hence it 
thar although the Lord Chrifts Reft on the day of" 
furrection (the firit day of the week) might and Fy 
ly be taken as a ground of our reft on the fame dif 
his labour in the work of Redemption three anc} 
years and upward, all the daies of his life and hum 
could not nor cannot jufily be made the groundo}} 
pic of our lahour,foas we muft labour and work 3! 
rogether before we keep a Sabbath the Day of Chr 
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The Ekange of the Sabbath. 

although Ged could alter and change the day of 

ithour infringement of the Morality Of the fourth 
yadment 5 Yethe could not make the exaimple of 

labour 33 years together, rhe ground and exam- 
aur continuance in our work, without manifeft 
of that Moral Rule, viz. That man fhall have fixe 
Weether for labour,and the feventh for reft.Por man 
the firft day of the weck, and withall obferve fix 
a labour , andfo keep the fourth Commandment 
| }-annot labour 33 years together, and then keep a 
without apparent breach of the fame Command- 
and therefore that Argument of Mafter Brabourn 
Bur Chriftian Sabbath meltsinto Vanity, wherein 

Athan equity of the Change of thedaies of our labor, 
: | tee dajes onely together(as Chrift did lie in the grave) 


ars together (as he did all the daies of his bumiliati- 
ewe will make a change of the Sabbath, from the 
| yf the day of Chrifts Reft. And yet I confefs inge- 
Mi with him, that ifthe Lord had not inftituted the 
Wa of the week to be our Chriftian Sabbath,all chefe, 
| 4 like arguings & reafonings were invalid to prove 
>> for mans reafon hath nothing to do to change 
ithout Divine appointment and inftimution: thefe 
aly Imention why the wifdome of God might wel ~ 
2day. The proofs thar he hath changed it, fhall 
‘n due place. 


Thefis 19. 


Refurre@ion of Chrift may therefore be one 


(| 
I 


/not only of the San@ification of the Chriftian Siab- 

it alfo a fufficient ground of the abrogation of the 

Sabbath. For,firft,the greater light may darken the 

da greater work(as theReftoration of the world a- 
\¢ Creation of ls) may overfhadow thelefle, fer. 
Fx0d.12.2. Secondly, mans fin fpoiled the firft 
id therefore the day of it might be juftly abrogated. 
‘horrible wrath of God had been immediatly pou- 
M man (asmightbe proved , and as it was Upon 
fed Angels) and confequently upon all creatures 
isfake, if Chrift had not given the Father ceft, for 
fake the world was made,Rev. 4.11. and by whole 
and mediation the world continues as HOW doth, 
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that the Sabbath is fet among Moral Laws in thi} 


The Change of the Sabbath. 
Theis 20. ‘| 


Yet although Chrifts Refurrection be one gro} 
only of the inftitution of the new Sabbath, but alfe’ 
abrogation of the old, yet itis nor the only grony') 
the old was abrogated; For, (as ‘hath been fhewi § 
was fome type afhxed tothe Jewifh Sabbath, byr?| 
which there was juft caufe to abrogate,or rather | 
vin calls it) totranflate the Sabbath to another Da| 
therefore this dafheth another of Mr. Brabourns « 
wlio argues the continuance of the Jewith Sabbath? 
there is a pofhibility for all nations full to obferve | 
(faith he) cannot we in England as well as they at 
lem vemember that Saboath ? Secondly reff in at. * 
keep it holy. Fourthly,teep the wholeday holy.’ Fift® 
laft of feven. Sixthly, and all this in imitation of Ge" 
no Nation (faith he )befides the Fews objerve thefe « 

Yes verily that they could in retpedt of natural abi! 
the queftion is not what men may or might do, 
they ought to do,and fhould do.For befidesrhe cl 
Gods Reft througi: the work of the Son,there wa! 
afirxed ro that féewith Sabbath, for which caufe itr’ 
ly vanifh at Chrifts death, as wellas other rypes,ir' 
of the afhxed type, which was but accidental; | 
be continued and preferved in another day,being ¢ 
jy and effentially Meral: A Sabbath wasinftitnter 
radife, equally honofired by God in the Decalogr') 
all other Moral Laws, forerold to.continue in the! 
the Gofpel by E<ekzel and L/aiah, Exck.43.ult. Ya. | 
and commended by Chrift, who bids his people pr‘ 
their flight may not bein the winter or Sabbath day,as' 
ealie co open thefe places againft all cavils; and ul 
itis for fubftance Moral. Yerthe word Sabbatifm,' 
9. and the Apofiles gradation from yearly holi-( 
menthly new-moons,and from them to weekly Sa} 
which are called (hadows of things to come, Col.2.16' 
firongly to. argue fome type affixed to thofe ind} 
Sabbaths,or lewith feventh daies; and hence itis #4 


logue, being originally and effentially Moral, ar 
fer among Ceremonial Featt-daies, £ev.23.2,3. bel 
#s accidentally typical. And therefore Mr. Brabou' 
not raile fuch a duft,and cry out,Ob monftrous! very, 4 
whet a mingle-mangle! what gn hotch-petch bave wi 
Faw! . { 


| The Change of the Sabbathe 

-confufien and jumbling of things fo far diftant, ae 

orals and Ceremonials are bere mingled together ! No 
| $ do not make the fourth Commandment eflenti- 
remonial 5 but being accidentally fo, why may # 
hftanding this bee mingled among the reft of the 
2 : Let one folid reafon bee given, but away 
ords. 


| 
| | Thefis 21. 
: 


¢ queftion be, wnat type is afhxed and annexed to 
pbath? I think it difficult to find out,although mans 
a wit can eafily allegorize and readily frame imagi- 
ps cuough in this point.Some chink it typified Chrifts 
dma the grave; but £ fear this will not hoid, nomore 
nany other Popifh conjeatures, wherein their alle- 
ag Poftillers abound. Bulinger and fome otherg 
shat it was typical in refpect of the peculiar facrifi- 
hexed to it, which facrifices were types of Chrift, 
28.9. Andalthough much might be faid for this a- 
that which Mr. Braboura replies, yet 1fee nothing 
tinthis5 for the multiplying of faerifices. ( whicl 
rartes cultus inftituti) on this Day proves rather a 
ity of worfhipping God more abundantly on this 
enany Ceremonialnefs in it5 for if the offering © 
ces meerly, fhould make a day Ceremonial,why did 
make every day Ceremonial in refped of every daies 
ag of the Morning and Evening facrifice 2. Some think 
ur Reft upon the Sabbath (not God the Fathers Reft, 
. Brabourn turns it)was made not only a refemblancey 
fo a type of our Reft in Chrift, of which the Apo- 
veaks, Heb. 4.3. which is therefore called a Sabbati{m, 
1 akeeping ofa Sabbath,as the word fignifies. What 
-s would infer from this place to make the Sabbath to- 
ecrly Ceremonial :) and what Mr. Brabourn would 
er from hence, that iris not at all Ceremonial, may 
of them be eafily anfwered here again, as already 
have been in fome of the former Thefes. Some {cru- 
I fee not yet through about this text,inforce me here= 
be filent, and therefore to leaye it to fuch as thin 
‘may defendit, as one ground of fome affixed type 


ithe Jewifh Sabbath, 
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The Change of the Sabbath. 
Thefis 22. 


Learned Junius goes before us herein, and) 
out the Type affixed te that Sabbath; For, befides|! 
inftitution of it in Paradife , he makes two other’ 
which he calls acceffory, or affixed and added tol 
One was Civilis,or Civil, that men and beafts mig | 
from their coilfome labour every week. 2. Ceren'l 
or Ceremonial 5 for their folemn Commemoration ¢ 
deliverance out of Egypt , which we know Typit! 
deliverance by Chrift , Deut. 5.15. Some think i 

» that their deliverance out of Egypt was upon the S! 
day 5 butthis Ido noturge 3; becaufe though it be 
probable, yeritisnotcertains only this is certair 
they wereto fandtifie this day, becaufe of this the'§ 
verance; and ‘tiseertain this deliverance was Tyr’ 
our deliverance by Chrift: and hence ’tis certair' 
there wasa Type affixed to this Sabbath 3 and b! 
the Scripture i: fo plain and exprefs init, 1. am incli’ 
think the fame which Junius doth , that this is the 
rather then any other I have yet heard of: againft 
1 know many things may be objected ; only it may Ii 
cient to ¢lear up the place againft that which Mr. Br.’ 
anfwers to it. ) 


Thefis 23: | 


( 

The Deliverance out of Egypt, faith he , is not fet: 

as the ground of the Inftitution of the Sabbath, but onl, 
motive to the obfervation thereof's as it was more gene: 
the Preface to the Decalogue, to the obedience of every \\ 
command, which notwith{tanding are not Ceremoural’ fori 
faith, 1 am the Lord,who brought thee out of Egypt, ii 
fore keep thou the firft, the fecond, the third, the fifth) 
fixth, as well as the fourth Commandement 5 and ther\ 
(faith he we may make every Commandment Ceremsn\| 
wellas the Sabbath, if the motive of deliverance out ai 
Sypt makes the Sabbath to be fo. Thisis the fubftance! 
finews of his difcourfe herem; and { confefs its true, | 
deliverance out of Egypt was not the firft ground of chif 
flitucion ofit, bur Gods Reft after his fix days lab t 
yet it was fuch a ground as we contend for, viz. a fe 
dary and an annexed or affixed ground. And that itil 
not a Motive only to obferve that day (as it is inthe if 
face to the Decalogue ) but a fuperadded ground o|f 
, f 


a 


ihe 


ps The Change of the Sabbath. 

pear from this one confideration, viz. becaufe that 
round on which the Lord urgeth the obfervation of 
bath in Exod.20.41. itis wholly left our in the re- 
Ny of te Law, Deut.s.15. and their deliverance out 
if pur into the room thereof: for the ground in Ex- 
Ni1.isthis, S%x dates God made Heawen and Earth,and 
he feventh day sand fanéified it; butinftead of thefe 
and of this ground , we find other words put mto 
Hoom,Deut.5.1§. Resember thou waft a fervant in the 
Af Egypt, and that the Lord brought thee out thence 
| swjghty hand, therefore the Lord thy God commandetls 
| keep the Sabbath. Which feems to argue firongly 


i 
i 


efe words are not a meerMotive,but another ground 
obfervation of the Sabbath. And why might not the 
fl Motive in the Preface to the Decalogue, ferveas a 
Bint Motive tothe obedience of this Commandment, if 


sMiwas no more but a Motive in thefe words of Deutr. 

Bueretore I fuppofe this was alfo the ground and affix- 

# unto the Jewith Sabbath. 

| Thefis 24. 

A (ill the difficultie remains; for Mr.Brabourn will fay 
re were but humane reafons ; but what ground is 
from Scripture ror the inftitution of another Sabbath, 

4 asthe abrogation of the old? whichif it be not 
I confefs this caufe finks 5 here therefore lerit be 

obferved , that we are.not to expect fach evidence 

Scripture concerning this Change,(as fond and humo- 

it Sometimes pleads for ) in this controverfie,name- 

vat Chrift fhould come with Drum andTrumpet,as it were 
mount Zion, and proclaim by word or writing in fo 
rexprefs words, That the Fewil(h Sabbath is abrogated, 
efirftday of the week inftituted in its room te be obferved 
Chriftians to the end of the world.For cis not theLords 
rer fo to fpeak in many other things which ¢oncern 
ngdom, but as it were occafionally, of in way of Hi- 
2,0r Epiftle ro fome particular Church or people; and 
he doth concerning the Sabbath : and yet Wifdomes 
1isplain enough co them thar underftand. Nor dot 

t but that thofe Scriptures which are fometimes al- 

edfor the Change of the Sabbath, although at the firft 

a they may not feem to bear up the weight of this 

@, yet being throughly confadered, they are not only 

icient to ftablith modeft minds,but are alfo fuch as may 
owigey, or ftop the mouths even of wranglers them- 
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The Change of the Sabbath. 


D1 


T hefis 25: 4 
I do not think thatthe exercife of holy dutie? 
day, argues that fuch a day isthe Chriftian Sabbatt} 
for the Apoftles preached commonly unon the Jewil' 
bath, fometime upon the firft day of the week alfa'é 
therefore the bare exercile of holy duties ona day’ 
fuffcient Argument that either the one or the orher'! 
Chriftian Sabbath; for then there might be two Sah 
yea, many Sabbaths in a wecek,becaufe there may be 
holy duties in feveral daies of the week, which we 
is againtt the A@rality of the fourth Commandment. 


t 


Thefis 26. _ 

Yet wotwithftanding alchough holy duties on ad’ 
not argue fuch a day to be our Sabbath, yet that day ¥| 
is fet apart for Sabbath fervices rather then any other:' 
and is honoured above any other day for that end, 1" 
fuch a day is the Chriftian Sabbath: Now, if ic ma’ 
pear chat the firft day of the week was thus hono! 
then certamly it isto be accounted the Chriftian Sab 
Thefis 27. | i 

The Primitive pattern Churches thus honourec| 
firft day of the week; and what they pradifed wi’ 
reproof, that the Apoftles (who planted thofe Churé! 
enjoined and preached unto them fo to do} at lea 
fuch weighty matters as the Change of days,’ of prefe"’ 
one before that other which the Lord hath honourec’ 
fore; and what the Apoitles preached, that the Lor! 
fus commanded, Mat. 28.20.Go teach all Nations that v 
f command you. Unlefs any fhall think thatthe Apc} 
fometime went beyond their Commiffion to teach th! 
others which Chrift never commanded, which is blaf}| 
mous toimagine; for thoughthey might erre in pra’ 
as men, and as Peter did at Antisch, and Pauland! 
nabs in their contention; yet in their publick Min|# 
they were infallibly and extraordinarily affitted,efpeeil 
am fuch things which they hold forth as patterns for af 
times : if therefore the Primitive Churches thus honov § 
the firft day of the week above any other day for Sabb: f 


fervices , then certainly they were iaftitured and oq 
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|| 


| 
do by the Apoftles approving of them herein; and 


ie Apoftles taught the Churches, that, the Lord Fe- 
nanded tothe Apoftles. So that the approved pra- 
the Churches herein fhews what was the Doétrin 


Ixpoftles; and the Dodrine of the Apoftles fhews 


ras the command of Chrift: fo that the fandtificati- 
nis firft day of the week is no humane tradition bus 


ie infticution from Chrift himfelf. 


| ‘Thefts 28. 


me Churches honoured this day above any other, 
ypear in its place, as alfo rhat the Apoftles com- 
dthem fotodoe. Yet Mr. Primrofe faith,thacthis 
sdoubrful: and Mr. Ironfide (not queftioning the 
J falls off with another evafion,viz. That they adl- 
in not as Apoftles, but ws ordinary Paftours, and confe- 
as fallible men, not only in commanding this Change of 


which he reckons this of the Sabbath to be one) which 


LA 


pai impofed according to their private wifdom, as 


ia: for thofe times, but not by any Apeftolical Commiffion 


vning all times. But to imagine that matters of 
-government in the Apoftles daies were coats for 
on in re(pe@ of after-times, and chat the form of it 
able (as he would have it), I fuppofe will be dige- 


f: iy few honeft and fober mindes in thefe times, unlefs 


# 


ee enn 


_—— 


byaffed for a feafon by politick ends, and there: 
erein I will not contend; only it may be confide- 
rhether any private fpirit could abolifh chat day , 


from the beginning of the world God fo highly ho- 
d, and chen honour and advance another day above 


d {an@ifie it too (as fhall be proved ) for religious 


es. Could any do this juftly bue by immediate dif- 
ion fromthe Lord Chrift Jefus? and if the Apo- 
lid thus receive it immediately from Chrift, and f@ 
ithe obfervation of it, they could nor then teach it as 
¢men, and as private Paftours \, as he would have 
‘pernicious conceit, enough to ‘undermine the faith 


ods eleét in many matters more weighty then this of 
a y ighty 
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bath, but in allother matters of Church-governmenty Tron Ou.s.6. 
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, foever theApoftles preached,the Lord Chrift comm) 
as hath been fhewn. Yet if the change of the Sabba | 
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Thefis 29- at 

-To.know when and where the Lord Chrift inf| 
his Difciples concerning this change, is needlefs to || 
Icis fufficient to believe this, that what the Pr| 
Churches exemplarily practifed , thar was taught.) 
by the, Apoftles who planted them ; and: that, 


I 


matter appertaining to the Kingdom of God, why | 
we doubt fut chat within the {pace of his fortie ¢) 
bode with them after his Refurrection , he then ta | 
them, for ’tis expreflly faid,that he then taught the | 
things, Ads 13. q 


7 


Thefis 2¢@. | aM 


When the Apofiles came among the Jews, they 
ched ufually upon the Jewith Sabbath,bue this wasi' 
caufe they did think or appoint it herein to be rheGh’ 
Sabbath, but chat they might take the -fitteft oppor 
and feafon of meeting with,and fo of preaching the ¢ 
to the Jews in thofe times. For, what power had t’ 
call them together when they faw meer? or if they h'] 
was it meet for them thus to do, before they were ‘| 
ently inftructed akout Gods mind for fetting apart fo 
ther time? and how could they be'fufficiently and fe' 
bly inftraéed herein without watching the advani. 
thofe times which the Jews thought were the onl" 
baths 2. The daies of Pentecoft, Paffeover , and hot! 
prayer in the Temple, areto be obferved ftill asv 
the Jewith Sabbath,if the Apoftles preaching on ther! 
baths argues the continuance of them, as Mr. Brabon') 
gues; for we know that they preached alfoand wi’ 
purpofely to Ferufalem at fuch times ro preach a| 
them as well as upon the Sabbath daies: look theref| 
they laid hold upon the daies of Pentecoft and Paffesr 
the fitteft feafons to preach to the Jews, but not thi’ 
that fuch Feafts fhould ftill be continued, fo it isin fi 
preaching upon the Jewifh Sabbaths. | 


a 
Thefis 31. | 


Wor did the Apoftles finfully Judaize by preachi 
We Jews upon their Sabbaths (as Mr, Brabeura wou | 


fet 
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fing that their Sabbaths fhould not be fil obferved, 
ithen Judaize and after Ceremonies,faith he,and fe 
ofethings which they laboured to deftroy: For,fup- 
did obferve fuch daies and Sabbaths as were Ce- 
foratime,yet it being done not in confcience: of 
wtin confcience of raking fo fita feafonto preach 
| jn,it could not nor cannot be any finful judai-° 
scially while then, the Jews were not fufficiently 
j about the abolifhing of thofe things. For M.Bra- 
Jd not but know that all the Jewifh ceremonies 
ce the appointment of God, were to have an ho- 
/purial,and that thereforethey might be lawfully 
for atime among the Jews, until they were more 
‘tuded about them; and hence Paul circumciled 
hecaufe of the Jews, Aé.5 6.3. and did otherwile 
tothem, tharfo he might win and gain the more 
m: and if Paul obferved purpofely a Jewith ce- 
of Circumcifion, which was not neceflary, nay, 
yas not lawfulto be obferved among the Gentiles, 
_and yet he obferved it to gain the Jews: why 
tt Paul much more preach the Gofpel,which is in 
neceflary dutie., upon a Jewifh Sabbath which 
ecafionally to him, and therefore might lawfully 
ved for fach an end among the the Jews, which a- 
2 Gentilesmight be unlawful? Suppofe therefore 
Apoftles might have taught the Jews from houfe 
(as Mr. Brabourn argues again{t the neceflity put 
» Apoftles to preach upon the Jewith Sabbath )yet , 
-afon or Confcience was there tolofe the oppor- — 
“publick preaching for the more plentiful gather- 
‘fouls, when many are met together, and which 
fully be done, and be contented only to feek their 
fuch private waies ? and what although Paul did 
sthechief of the Jews together at Rome, when 
aprifoner , to acquaine them with Civil matters 
is imprifonment, A@. 28. 17- yet had he power 
usin all places where he came? of was it meet for 
odo? Did not he fubmir the appointment of @ 
Affembly to heare the word rather unto them, 
ume it to himfelf, Ad. 28.23. Iris therefore falfe 
ound, which Mr. Brabeura affirms, iz. That Paul 
ich onthe Fewifh Sabbath im confcience of the Day, 
ly with ve{pect of the opportunity he then took, frem 
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The Change of the Sabbath. 

Paul had power to a{femble therm together on other da\i 
I fay, is both falfe: for he that was fo much {fy} 
gainft among them, might noc in all places be ab) 
forth fuch a power; asal{o ’tis unfound;for, fuppol| 
fach a power, yet whether ic was fo meet for hil 
icforth in appointing echer times, may be eafilyi 
ef by what hath been faid. fj 


i 
Thefis 32. 
Nor is there a foundation here laid of making 
ations of the Apoftles unwarrantable or unimit.( 
Mr. Brabourn faith) becaufe we are nor to imitate |) 
{tles herein in preaching upon the Jewifh Sabbat; 
no adtionseither of Chriftor the Apoftles whi§ 
done meerly in refpeét of fome fpecial occafion, «4 
reafon, are,eatenus , or in thar refpedt binding te’ 
For, the example of Chrift eating the Lords Supy 
with men, not women, in an upper chamber, ane) 
the dark evening, doth not bind us to exclude wi 
notto celebrate in other places and times 3 “becil 
know that thefe actions were meerly occafioned il 
of fpecial reafons (as the cating of the Paffeover 
own family, Chrifts family nor confifting of wel 
it is here in refpe& of the Sabbath; The Apof} 
ching upon the Jewifh Sabbaths was_meerly oc} 
by occafion ofthe publick mectings ( their nittely 
do good in) which were upon this and any oth 
| 

Thefis 33- | | 

Now although the Jews obferving this day,the! 
obferved it amoag the Jews by preaching amor 
yet we fhall finde that among the Chriftian’ 
Churches and believers (where no Judaifme wa 
much as tolerated for atime) not any fuch day 4 
obferved, nay, another day, the firft day in the’! 
honoured and preferred by the Apoftles above a} 
day in the week for religiousand Sabbath fervi'} 
although holy duties doe not argue alway anh’? 
yet when we fhall finde the holy Ghoft fingle ou | 
minate one pa‘ticular day to be obferved and } 
rather chen any other day, and rather then the J 


-wepgh day ir elf for Sabbatb-lerviecs and holy! 


$ 


“The Change of the Sabbathe 
ideniably proves that dayro be the Chriftian Sab- 
er we fhall make evident to be the firft day 
oth utterly fubvert the whole frame and force of M. 
Wins fhady Difcourfe for the obfervation of the jew- 
Mjoach, and moft effectually eftablifheth the Chrifti- 
yath. M. Brabourn therefore herein beftirs his wits, 
lsusonthe contrary, that Pax! preached not only 
ews, but even unto the Gentiles upon this Jewith 
arather then any other day; and for this end brings 
proof; oneis Ads 13, 42,44. where the Gentiles 
to defire Paultopreachto them, es 73 wevaEs 
r Se i. e. the week between, or any day between 
r next Sabbath (as fome tranflate it) or (if M.Bra- 
WNL) the next Sabbath, or Fewifh Sabbath, when al- 
Wh the City came out to bear Paul , who were moft of 
yntiles, not Jews. Beit fo, they were Gentiles in- 
sig but as yet no Church or Chriftian Church of Gen- 
ually under Chrifts Government and Ordinances 
whom (fay) the firft day of the week was: fo 
onoured above any other day for facred Aflemblies; 
sno wonder if the Apoftles: yield to their defires 
thing any time of the week, which they thought 
t time , even upon the Jewith Sabbach; among 
he Jews being mingled, they might have the fit- 
ortunity to preach torhem alfo, and fo become all 
0 allmento gain fome. Eis, fhcond proof is, Ads 
(3. andherehetells us, chat Paul and Timothy 
t not to the Fews, but to the Gentiles, upon the Sab- 
» Iconfefs they are nor called Jews no more then 
thacthey were Gentiles 3, bue why might not Lydis 
company be jews or Jewifh Profelyres', who we 
id obferve. the Jewith Sabbath firiG@ly till they 
stter inftruéted, as they did all other Jewifh cere- 
allo? For Lydia isexprefly faid; to be one who 
pped.Gad» before Paulcame. M.Brabeurn tells us, 
¢no Tewifh: Profelytes, becaufe they bad no Iewifb 
ue, and therefore they were fain to go out of the City 
Fields, befidea River to pray. lUconfefs, the Texe 
tat they vvent out toa River fide, where prayer 
Ontto be made; burthat chis vvas rhe open Fields, 
tthere was no Oratory, houfe , or place of fhel- 
eet and pray in, this is not in the Text, but its Ma- 

pf (#twens Gommens and gloile a it, Buc mae’: 
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TheChange of the Sabbath. = 
wasinthe open Fields, and that they had no Synag| | 
yet will ic follow that thefe were not Jews ? mig 
the Jews bein a Gentile City for a time without ay’ 
nagogue? efpecially if their number be but fall || 
chis {mall number confit chiefly of women, as itt | 
ehis did,whofe hearcsGod touched, leaving their hui 
rotheir own ways? Ifthey were not Jews,or Jewil|| 
felytes, why did they choofe the Sabbach day ( whi’ 
jews fo much fet by) rather then any other, to pr 
worfhip God together. in? But verily fuch anfw,] 
thefe vvherewith the poor man abounds in his Ti 
make me extreamly fear that he rather  ftretcht hi] 
feience, then was atted by a plain deluded Confeit 


this point of the Sabbath. H 
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-Téremains therefore to prove that the firft day ‘ 
week is the Chriftian Sabbath by divine inftitutior’ 
rhis may appear from thofe three Texts of Seript} 
dinarily alledged for this end. 


ee 
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Lids 20. 7: 3 enti, ¥ 
Slave CorcvBia® | Which being taken jointly tog 
Ba iR vias He hold thefe three chings: 

“ae 3 - At 


if 


ft) That thefirtt day of the week was hononred a'| 
“ony other day for Sabbath-fervicesain che Pr 
Churches pradtice, asis‘evident, Ms 203959 | 

2. That the: Apoftles commanded tHe obfervatior | 

hk day, rather thea any other for Sabbath-fervice | 
é” evident, 1Cor 16412: Wah od 4 
| 3: Tha this day is holy, and fantified to. be hol 4 
Lord above any other day, andttterefore ith 
Lords name upon it (an ufualfign of things: F 

| him )and thérefore-called the Lords! day,as ise’ 
& 


Rev.t.to. but thefe thingsneed\ more partict! 


to 


plication. y . | 
 Thefis ge ener 1 
In the firft, of thefé places, Atls 20-7- thefe t" 


lars are manifefts ©° 7 © gi ve | 
i. Thatcthe-Churéh of. Tioas(called Difciples)e' 
.* | He 
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The Change of she Sabbithe 
-penerally now met together, fo that 
huch-meeting (as fome fay.) bar gen 
ing‘as thofe times vvould give leave, 
fat this meeting was upon the firft day ofthe week, ’ 

ev FH pee tay oa wv : which'phrafe although Go- 

Prunrofe, Heylin, and many others go abont to tran- 

he viz. upon one of the days of ché Week. Yet thé’ 

pient to dafh thar dream(befides what elfe might be 

iz-That this phrafe isexpounded in orherScriptures 

ne firft day of the week, Luke 24, 1. Iohn 20:1. but 

0 be found throughout all the Scriptures expound- 

ne day in the week. Gomarus indeed tells us of 

caper, Luke 5.17. & 8.22. & 20.1. whichis tranfla- 

Wam die, Or acertain day; buechis vvil! por help 

or this is not &y 78 put ror cuBSairw,, as tisin this’ 294": Inveft. 
| i fent. 9 orig. 
Bjhat the end of this meeting was holy duties,viz. to 5474? 9- 
read,or to receive the Lords Supper,as the phrafe 
mnded, Ads 2. 43. which vvas therefore accom- 
with preaching the Word and Prayer, Holy pre- 
ja and ferious medication about thoie great myfte- 
orcan this breaking of bread be interpreted of their 
atts, or common tuppers, as Gomerus fulpes For 
ove-feafis,and common fuppers, were not of the 
‘Charch rogether (as chis was ) but in feveral-hou- 
M. Cartwight proves from A&s 2.46. And although 
inthians wed their Love’ feafts in publick, yet they 
ly reproved'for itby the Apofile, 1 Cor.11,.12. and 
re he vvould not allow it here. 

Cis not faid that Pau! called them rogether, becaufe 
stodepart the next day, or thar they parpofely de- 
the Lords Supper till that day’, becaufe then Pau! 
depart(as M. Primyrofe urgeth) but the Text {peaks 
Ofa time and day ufually obferved of them before; 
srefore it is faid,that when they came together to break. 
and Paul therefore took his opportunity of preach. 
hem, and {eems to ftay purpofely, and. wait feven 
mong them, that he might communicate with them, 
reach unto them in this ordinary time of publick 
ig, and therefore though he might privately inftruct 
ach to them’ the other feven days, yet his preach- 
W is mentioned in regard of forme fpecial folemnity 
‘tng onthis day. | 

sie firft day vyas honoured above any other se ie 
| P 2 tele 
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cs tion of. M. Primrofe indeed tells us thatit may be,th! 


The Change of the Sabbath. 


thefe holy duties 5 or elfe why did they not meet 
the laft day of the week, the jewifh Sabbath for {4 
ends? Fori‘the Chriftian Churches were bound 
ferve the Jewifh Sabbath,why did they not meet the}! 
honour the feventh Day above the firft. Day? Config) 
that it vvas but the day before, and therefore might | 
Mave done ir, more fitly too, had thar feventh day 
che Chtiftian Sabbath. j 
6. Why isthe firft Day of the week mentioned VI 
‘5 attribuced only inthe New Teftament to the D} 
Chrifts Refarre@tion, unlefs this day was then ufuall’ 
noured and fandified for holy duties called here bre! 
of bread by a Synecdoche of a part for the whole! 
therefore “comprehends all other Sabbath- duties?) 
there isno more reafon to exclude Prayer, Preachine® 
ing of Pfalms, &c. becaule thefe are not mentioned 
toexclude drinking of Wine in the Sacrament, (4 
blinde Papiits do) becaufe chis neither is here mado 


i 
q 


Day of the week ts namedin reipedt ofthe miracle 
irupon Eutichus : Bur the Text splain, the rime’ 
meeting ismentioned, and the endof it to break 
& the miracle is gutbroughtin asa particular event! 
hapned on this day,w% was fer apare firtt for highes 
“| g.Nor is it {aid inthe Text chat the Church ot Tit 
every day together to recetve the Sacrament (as M. 
fuggetts and that therefore this action of breaking breil 
done without re{pect to-any particular or {pectal day, i} 
performed every day. For, I do nor finde chat the Pri 
Church received the Lords Supper every day : for 5) 
it be faid, Ads 2. 42. Thar the Church. conrinued | 
Apoftles fellowship and breaking of Bread; yet 1! 
{aid , thar they brake bread every day. : they 4 
deed faid to be daily in the Temple,v.46. butnot hy 


brake bread every day inthe Temple, cr from hi 
houle; or if they fhould,yer the breaking of Breac' 
verfe is meant of common nor facred Bread,as it is || 
where I think the Bread was no more common,the! 
continuance in the Apoftles doétrine and fellow! 
common ; and therefore im this 46 ver. the phrafe'} 
red,and the * Original word properly fignifies ©| 
Bread for common nourifhment. And yet {uppole t' 
receive the Sacrament every day, yet here the brea! 


bread ismade meation of asthe opus die’, or the\ 
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The Change of the Sabbath. 


3 ofthe day; and the day is mentioned as the fpecial 
wr fuch a purpote; and hence no other day (if they 
bread in it_Jis mentioned, and therefore irs called in 
he day of meeting to break. bread. Nor do! find in all 

‘ipture aday-diftn@ly mentioned for holy duries 

s firft day of the, week is wherein a whole people 

inch meet together for fuch ends; burthac day was 

che naming of che particular day for fuch ends, im»: 
fe holinefle of it, and the time is purpof-ly mentio-) 
at others in after-times might purpofely and ipeci- 

erve that day. 

risit faid,thatthe Difciples met together the night 

e firft day 5 but its exprefly faid to be upon the firft 

the week: and fuppofe (as M. Brabourn faith ) thar 

Meeting was not together inthe morning,but only in 

ening time tocelebrate the Lords Supper, a little 

the fhucting in of the day: yet its a fufficient ground 
pecs to obferve this day above any other for ho- 

ices, although every part of the day be not filled up 


Maablick and Church-duties;for fuppofe the Levites on 


“fh fabbath fhould do no holy publick duty on their 
pbath until the day was far {pent; will M. Brabourn 
rom thence, that the Jewifh fabbath was not whol- 
‘unto God ? But again, {uppofethe latrer part of 
‘was fpent in breaking of bread, yet will it follow 
other part of the day was {pent before , either in 
wate or publick holy duties ? potiibly they might re- 
te Lords Supper in the evening Of rhis Sabbath( for 
e of this ation is inthe general indifferent) yer 
they nor fpend the reit ofthe morning in publick 
asvve know fome do now in fome Churches, who 
/romect together to break bread the later parr of 
', and yer fandtifie the Sabbath the whole day be- - 
nppofe ic ke not exprefly faid,that they did fhut up 
indows at Tvoas, and forfake the Plough and the 
| and abftain fromall fervile werk; yet if he be- 
hatno more was done,this day but what is expref- 
wn, M. Brabourn muft needs fee a pitiful face of 
in the Lords Supper,and people coming rufhing up- 
ithout any ferious examination or preparation, of 
of Pfalms,becaufeno fuch duties as thefe are men- 
to be upon this day. 

afily, Mafter Primrofe like a faggering man knows 
fiat to faften on in aniwer to this place, & therefore 
| p 3 tes 
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The Change of the Sabbath  \I 


tells us, thar fuppofe it was a Sabbath, yer that it mi ot | 
taken up from the Churches Liberty and Cuftome, ‘1f} 
then from any divine inftirution ; But befides that y) 
hath been faid to dafh his dream, Thef-27. the falfe} 
this common and bold affertion will appear more ft} 
the explication of the fecond Text, 1 Cor.16.1,2. |f 
now follows, wherein ir vvill appear to'be an Ai 
lical ( and therefore a Divine ) Inftitution fronr} 
Chrift. | in 


Thefis, 36. 


| set 

In the fecond of the places therefore alledged, » 
16. 1,2. Thefe things are confiderable to prove thi 
day inthe vveek tobe the Chriitian Sabbath, and the 
fol much by the Churches practife, as by the Apofltl ' 
cept: for, i 

1. Altheugh itbe trae , that infome cafes Colle 
may be made ary day for the poor faints; yet wh"! 
the Apofile here limit them to this day for the pel 
ance of this duty2:\ they thartranflate x37 jeter oabs 
upon one day of the week , doe miferably milla, 
phrafe, which in ‘Scripture phrafe only fignifies thi 
dayofit, and beatrheir forcheads againft the main 
of thé Apofile, viz.\ro fix a certain day for fuch ad) 
required fuch a certaintime : For, they might €b| 
Tranflation) colle@théir Benevolences one day | 
or ten years, for then it-fhould be done one day! 
voeek. ) ie i 

2. The Apoftle doth not only limit them to thi} 
but alfo al! theChurches of Galatiayverfe 1,and conte) 
ly alhorher Churches,if that be true, 2 Cor.8.13, P4.1 
inthe: Apoftle profefleth he prefferh not one Chure" 
he may eafe another Church, bur that there be an ee! 
& although I fee no ground from this Text, that the} 
tenance of the Miniftry fhould’ be raifed’ every Si 
day ( for Chrift would noc have them reckoned”) 
the poor, being labourers vvorthy of ‘their hire) | 
though this: Colle@ion was for the poor faints of|f 
Churches, yet-the proportion’ ftrongly holds, thati's 
be ordinary caufe‘of-fuch ‘Collections: in-every par} 
Church, thefe Colle@ions fhould be made the-firft 
the week , much’ more -carefully and’ religiout! 
the poor of ones: owa Church; “and ‘that m<' 


Chi! 
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| The Change of the Sabbath. 
snes Of Chrift Jefus to the end of the world. 


nfelsonly to doit, if theythought moft meet, bur 
didme&a, vert. as I have ordained,or inftituted; and 


ie Apofile doth not limit them thus with wifhess 


Ire bindestheir confciences to ic; and if Paul or- 


it, certainly he had it from Chrift Jefus, who firit 
dinded him{o to appoint it; who profeffeth, that 
te had received of the Lord, that onely he com- 
Juntothem todo, x Gor.11.23. 

ithis day had not been more holy and more fe for 
ykof Love then any other day, he durft not have 
themtothis day, nor durfthe have honoured this 
Miove any other inthe week, yea,aboye the jewifh 
Mi day. For vve f{eethe very Apoftle tender alway 
ijiftian Liberty, and notto binde where the Lord 
(Mais people free: for thus doing he fhould rather 
fares then Jaws for Churches, 1 Cor.7.27-35.and 
reflely againft his own do@rine, Gal.5.1. whobids 
nd f aft in their liberty, andthatin this very poinc 


re, 
sia hac the Apoftle doth not in this place immediatly 


‘and inftitute the Sabbath, but fuppofeth it to be fo 
, (as M-Primrofe is forced to acknowledge ) and 
iw duties of Mercy and Charity; as vvell as of ne- 
nd piety, are Sabbath duties 5: for which end this 
Mihich Beza findes in an ancient Manutcript to be cal- 
i) Lords day) was more fit for thofe Collections then 
erday; partly, becaufe they ufually met together 
ly onthis day; and fo their Collections might bee 
ater readinefs againit Pauls coming: partly, alfo, 
"y might give more liberally, at leaft freely, i be- 
pofed that upon this day, mens heartsare more 
{fromthe world, and are warmed by the Word 
dinances, with more lively faith and hope of bet- 
8s toeome, and. therefore having received fpiritu- 
gs fromthe Lord more plentifully on this day, every 
jill be more free to impart of his temporal good 
therein for refrefhing of the poor faints, and the 
wels of Chrift Jefus. And vvhat other reafon can 
r of limiting this Colleétion to this day, I confets 
ithoneftly( though I could wickedly ) imagine. And 


ly ifthis was the end, and withali the Jewifh day 
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wasthe Chriftian Sabbath, the Apofile would revel 
thus limired them to this day, nor honoured and el! 
this firft day before that Jewifh feventh; which if|) 
been the Chriftian Sabbath , had been more fit for}, 
work as this, then the firft day (ifa working day_)|} 
heen pe SRN OS eh CU RR | 
6.Suppofe therefore that this Apoftolical and Div; 
ftitution is to give their ColleGions,but not to mftit’| 
day(as Mafter Primrofe pleads )fuppofe alfo that the | 
norevery Lords Day or firft Day, but fometime upi| 
firit day : Suppofe alfo thar they were extraordinar | 
for the peor of other Churches, ‘and- to continue fe 
time onely of their need:Suppofe alfo that no mani} 
ned ‘to bring into the. publick Treafury of the Gharc! 
(aap ve 1bé7m) privately to lay it by on this:§ 
himfclf (as M Brabovrn urgeth againft this Text ) Hl 
the queftion remains unan{wered,viz- Why fhould tf 
file limit them to this day 2 either for extraordinary’ 
wate CcolleGions, and uch fpecial ads of Mercy,unle! 
Lord had honoured this day for atts of Mercy (anc 
more of Piety) above: any other ordinary and ¢c! 
day? What then could this Day be bur the Chriftiz’ 
bath impofed by the Apoftles 5: and magnified and !| 
red by all the Churches in thofe dayes? T'know th 
fome other Replies made-to this Scripture by M.Br.! 
bur they are wind-eggs (as ‘Plutarch calls That FP} 
phers notions) and have but litrle in them, and ther} 
paffe them by as I domany other things in that: b'] 
not worth the time tonamethem. i) 
9. This Laftly, Tadd,this firft day was thus ho! 
either by Divine or Humane Inftitution: If by Div? 
have what we plead for; Ifby Humane.Cuftome can! 
dition; then the Apofile affuredly would never hav’ 
mended the obfervation of this day, who elfewher' 
demns the obfervation of days, though the days we} 
merly by Divine Inftitution. Ye obferv-(fairh he )D' 
Fimes: and would he then have commended the 0! 
tion of thefe'days above any other which are only’ 
mane, but never by divine inftirution ? Its ftrangestl® 
Churches of Ga/atia are forbidden the obfervation c# 
Gal-4.10. and yet commanded, 1 Cor. 16.1, 2. a) 
* ered and folemn obfervation of the firft day of the 
rather then any other!.Surely,this could nor be,unle # 
conclude a Divine Infiicution hereof, . For we ime") 
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The Change of the Sabbath: 

he holy Apoftle is every where to ftrike at hue 
New: and therefore could not lay a fumbling 
Wileo occafion the grievous fall of Churches ) to aliow 
WB mand them to obferve an humane Tradition, and 
ur this above the feventh day for fuch holy fervices 
sre made mention of. But whether this Day was 
yfandified as the Sabbath of the Lord our Ged, 


Bic now to enquire. 


Thefis 34 


ethird Text, Rev. t.10. mention is made of the . 

yy, which was ever accounted the firft day of the 

~Iefeems therefore to be the Lords Day, and con- 
ily the Sabbath ofthe Lord our God: ‘Two things 

r dful here to be confidered and cleared, 

"B) that this Day being called the Lords Day, it is 


"therefore fet apart and fanaified by the Lord 
ma. Chrift as holy. 

1 ‘That this day thus fandtified is the firft day of the 
week, and therefore that firft day is our holy or 


Sabbath day. 


hi 
{ 


Thefis 38. 


“AN firft difficulty here to prove and clear up, is, that, 
Hay which is here called the Lords day, 1s a day ine 
AN) and fan@tified for the Lords honour and fervice a- 
vy other day. For, asthe Sacrament of Bread and 
Bj called the Lords Supper,and the Lords Table, for no 
Bijccafon but becaufe they were inftituted by Chrift, 
Wh ified for him and his honour 5 {o what other rea- 
abe given by any Scripture light why this is called 
“tds Day , buc becaufe it was in the like manner infti- 
‘Bind fanctified asthey were? M. Braborun here fhifts 
AS the light of this Text, by affirming that it might , 

ed the Lords day in refpect of God the Creator not Chrift. 
deemer,¢x therfore may be meant of the Fewifh Sabbatlo 
is called the Lords holy day, Ifa.58.3 But why might 
-as well fay,that its called Lo:Supper,& Table,in re- 
of God the Greator,confidering that in the New Teft. 
ohriftis tually exalted to be Lord of all,this phrafe 
cly applyed to the Lord Chrift as Redeemer? 


‘therefore as the Jewith Sabbach being called the 
’ ; Lords 
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The Change. of the S abbath, 


. Lotds Sabbath, »orthe Sabbathiof ehouah, is by) 
‘tle|and note certainly. known fo be'a day fan@ified 
houah, as Greator} fothis day bemgcalled the Lot 
is. by this note'as certainly known to bea day fandt)’ 
- our Lord Jefus.as Redeemer. Nor dol findeany)) 
find: thing in all the-Scriprure which hath the} 
{apep{cription orname upon it (as the Lords Temi 
Lords offerings, the Lords people, the Lords Priel 
bur it is fandtified of God and holy to him : whyisr! 
day then holy to the Lord, if it equally bears the) 
name? Mafter Primrofeindeed puts us off with a! 
thift, viz. That.this day being called fo. by the Chur 
Stomes; John therefore calls it Join refpect of that 
which the Church then ufed, without. divine inftituticl 
why may he not as well fay,that he calls it the Lou's 
ble, in refpeét of the Churches cuftome alfo2 — thi! 
vation of a day, and of the firfttime in the day fo: 
publick fervices, is indeed in the power of each pi 
lar Church (Suppofe it be a Leéture, and the ho’ 
Sabbath-meetings): but the fanéfification.of a day, ii 
divine worthip, to obferve it if God command ai\ 
point it; then furely it is_will-worfhip for any hi 
cuftome to inftitute it. Now,the Lords name being! 
ped upon this day, and fo fetapart for the hor! 
Chrift, it cannot be that fo it fhould be called in ref}! 
the Churches cuttome 5 - for furely then they fhoule’ 
been condemned for vvill-vvorfhip by. fome of the J 


ftles;, and therefore it isin refpeét of the Lords int 
on hereof. 


! 


Thefis 39. 


The fecond difficulty now liesin clearing up thi: 
ticular, viz. That this day thus fandified was the fr 
ofthe week , whichis therefore the holy day of the Loi 
God, and confequently, the Chriftian Sabbath : for this:t 
pofe let thefe enfumg particulars be laid together. || 

1. That this day of which ohn fpeaks,is a known 
and. was generally. knownin thofe days by this glo! 
name of the Lords day, and therefore the Apotile: ; i 
no other title to.it but the Lords day; asa known da 
thofetimes 5 for the {cope of Fobn in this Vifion is.as i! 
other Prophetical Vifions when they fet down the day A 
time ofit, to gain the more credit co the. certainty ci 
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ary one fees the truth circumftantiated, and they 
he particular time 5 and it may feem moft abfurd 
ynthe day and time for fuchan end, and yet the 
¢ particularly known. © 

twas a known day, what day can it be either by 
of Scripture or any Antiquity, buc.the firft day 
eck? For, 


t 


sere is no other day on which mention is made of 
her work or action of Chrift which might occafi- 
‘oly day, but only this of the Refurre@tion, which 
ily noted of all the Evangelifts to be upon the firft 
“the week, and by which work he is exprefly 
) have all power given himin heaven and earth, 
28.18. and to, be actually Lord of dead and. li- 
Rom. 14.9:, and therefore why fhould any other 
,day. be dreamed of ? why fhould Mafter Bra- 
imagine that this day might be fome fuperftiti- 
Wilafler day, which happens once a year? the ho- 
Totton the contrary, not fetting down the month 
y of the yeer, but of the week wherein Chrift 
“and therefore it muft be meant of aweekly holy 
ere called the Lords day. 
we donot read of any other day (befides this 
lay of the week), which was obferved for holy 
ith duties, and honoured above any other day for 
ing of bread, for preaching the Word ( which 
aés of piety) nor for Gollefions for the poor 
moft eminent a&t of mercy) why then fhould a- 
nagine any other day to be the Lords day, but that 
Nay? 
| there feems to be.much in that which Beza ob- 
s gut ofan ancient Greek Manufcript wherein that 
day of the vveck, 1 Gor 16. 2. is expreffely called 
Lords day , and the Syriack Tranflation faith, 
their meeting together to receive the Sacrament, 
~1¥.20. yvas upon the Lords day; nor is there 
Antiquity but expounds this Lords day of the 
day of the week, as Learned Rivet makes good Rivet. Differt. 
aft. Gomnarus, profefling , that Quyotquot Interpretes De orig.Sab. 
erius fuerunt, hecverba de die Refurreétionts Do- ¢.10. 
“intellexerunt 3 folus quod quidem fciam, C.D. Go- 
lus contradixit. : 
Mla. Look as Fehovahs, or the Lords holy day » 
nd faiah 
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‘we not believe but that it was our Sabbath Day? Aayk 


The Change of the Sabbath, | 
faiah 68.13." was the feventh day in thel| 
then in ufe in the Old Teftament, fo why || 
not this Lords day be meant of fome fevent 
(the: firft of feven in the week which the Lop) 
poiated, and the Church obfervéed under thei 
sles and therefore called(asehat was tha 

ay ? | 

4: There can be no orher day imagined but til 
be the Lords day: Indeed Gomarus affirms, that 1! 
led the Lords day, becaufe of the Lord Jefus-a! 
tion in Vifion to Fohn, and therefore he tells ti 
Scripture phrafe, the day of the Lordis fucha day: 
in the Lord manifefts himfelf either in wrath or inf, 
as hereto Fohn.- But there’s a great difference bet) 
thofe phrafes\, The Lords’ Day, and the Day if 
Lord, which itisnot called here. For fuch an /} 
pretation of the Lords Day , as if it’ vvas an uncil 
time, is dire@ly eroffe to the {cope of Fobn in fe 
down this Vifion,who tg beget more-credit to it,té 
Firft, of the perfon that faw it, I Fobn, ver. 1@.Seccl 
the particular place, in Patme. Thirdly,the parti) 
time, the Lords Day. i 


h 

Thefe confiderations do utterly fubvere M. Brat 
difcourfe, to prove the Jewtth Sabbath to be the || 
Day, which we are f{tillto obferve, and may be fuffi: 
to aniwer the fcruples of modeft and humble minds | 
if we ask the Time ofit? Iris onthe firlt day of the wi 
Would we know whether this time was fpent in hol | 
ties and Sabath-fervices? This alfo hath been pro’ 
Would we know whether it vvas fan@ified for that 
‘Yes verily, becaufe its called the-Lords Day, and ci 
quently all fervile work was and isto be laid afide ii 
Would we know whether ’tis the Chriftian Sabbath 1 
Verily ifit be the Day of the Lord our God (the L 
Day.) why is itnot the Sabbath of the Lord our God 
it be exalted and honoured by the Apoftles of Chritif 
bove the Jewitfh Sabbath for Sabbath-duties, vvhy thi 


though the word Sabbath Day, or feventh Day be 3 


‘expreffely mentioned, yet if they be for fubftance in # 


Day, and dy juft coniequence deduced from Scriptur: { 
is all one as ifthe Lord had expreflely called them fo.) 


\ 


71 
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‘ The Change of ie Sabbath, 
—‘Thefis 40. | 


therefore it follows,that although this particular 
lay, which is the firft offeven, be not particular- 
mention of in the fourth Commandment; yet the 
ven being abrogated, and this being inftituted in 
, itistherefore to be perpetuated and obierved 
pm. For though it be tr elas M. Brabeurn urgeth 
A> Inftitutions cannot be founded,no not by Analogy of 
Ms meerly upon Old Inftitutions 5 as becaufe children 
ie cumcifed, it will not follow that they are therefore to 
i ded + and fo becaufe the Jews kept that feventh day, 
nay therefore keep the prrft day. Yet this is certain, | 
yen new things are inftiruted not by humane Ana- 
Hut by divine appointment, the Application of thefe 
Mand by vertue of old precepts and general Rules , 
idence the Application even of old inftirutions: for- 
| oe For we know that the cultus inftitutus m 
iv Teitament in Miniftry and Sacraments, fiands at 
iW by vertue of the fecond Commandment,as well as 
tuted worfhip under the Old. And though Bap- 
ndsnotby vertue of the inftirution of Circumcifi- 
Wit being De novo, inftirured by Chrift as the Seal 
tion into Chrifts myftical Body, 1 Cor.12.1 2,it now 
y vertue of that genera] Rule by which Circumcet- 
A¢ was adminiltred,viz. That the Seal of Initiation 
rifts Body be applyed to all the vifible members of? 
dy: and hence children are to be now baptized, 
they vvere Circumcifed,beimg members of Chrifts 
So the firft day of the week being inftituted to 
Lords Day, or Lords Sabbath, hence it follows,that 
titfeventh which is now abrogated, was once ob- 
| becanfe it was the Lords Sabbath, or the Sabbath 
hich God appointed, by the very fame Rule , and. 
very fame ground, we alfo are bound to keep this 
y being alfo the Sabath of the Lord our God , 
“hee hath now appointed anew under the New 
lent. | 
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| Thefis 41. 

| | true, that fome of the Primitive Churches in the 

Ain parts , did for fome huprdred of yeers eben 
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_. The Change of the Sabbath. — 
both Sabbaths, both Jewifh and Chriftians But!’ 
this vvithout vvarrant from God ( vvho allows 
Sabbath in a week) and alfo againft the rute of tf 
files; for { think that Pau/forefeeing this obfery) 
days and Jewifh Sabbaths,to be ftirring and ready|4 
into the Church, that he did therefore condemn 

in his Epiftles to the Galatians and Coloffians 5 
therefore Chriftian Emperours and Councils in ai | 
did well and vvifely both to condemn the obfery 
the one and withal honour the other. " 


I 
( 


Thefis $2. 


Alrhough the work of redemption be applyed't} 
in refpect of the fpecial benefits of its yet Chrit'f 
deathris made heir and Lord of all things, being 4 
down at the right hand of God, and there’ is fom} 
which befalls all the world by Chrifts Redemptio! 
the Government of all things is not fow in the 
God as Creator, but in rhe hand of a Mediator, . 
2. Heb.2.8,9. Fohn §.22. Coloff. 1.16, 17. t Fin 
John 3.35. and hence it is no wonder if all men 
asa few elected, fele@ed , and called; be‘ com | 
to fanctifie rhe Lords day, as once they vvere t | 
ifhfeventh day; the work of Chrift being in fom 
of as great extent through all the vvork of Cre; 
the vvork of the Father. And theréfore it i§ ag | 
bleneffe in Mafter Brabourn to go about co vilifie t | 
ef Redemption, and éxtoll that of Creation above 
that therefore the Sabbath ought {till to be kept | 
rence to the vvork of Creation, which concerns 9 
rather then in refpectof Redemption, which he i 
concerneth only fome few. 9 


Thefis 43. 


The Lord Chriff refted ‘from the vvork of Red 
by price, upon the day of his Refurre@ion’s but | 
yet at reft from the work of Redemption by pews! 
the day of our Refurrection aad Glory be perfect § 
it doth not hence follow (as M. Primrose imagine: | 

‘ there isno Lords day inftirutedin refpe& of Chr 3 
furreéion, becaufe hé hath nor,nor did ior chen'r: | 
Redemption by powers’ forlookasthe Father hi | 


eo > oie 


| \ 1 ; Change of the Sabbath. 
the vvorks of Creation, might therefore appoint 
Rebs although he did not, nor doth not yet reft 


idence, 7obn§.17- So the Lord Chrift having 
jhe great vvork of Redemption , he might juftly 
Bi, day of reft, although his redeeming workly by 
jas yet behinde. 


| Thefis 44. 


eavy & vifible judgements of God revealed from 
gainft prophaneffe of this our Lords day Sabbath 
day be a convincing Argument of holinefle of 
-when the Lord himfelf fhall have the immediate 
&preffing of it. Mean while I confefle my weak- 
sonvince an adverfary byit; nor vvill I contend 
‘other Arguments from Antiquity for the obferva- 
isday 3 but thefe may fuffice, which are alledged 
holy Word. 
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Wherein five feveralOpi-3& See 


nions about the beginning of the ts 
Sabbath, are fet down; the Arguments com-- § 
mioniy ufed for the tour firft of chem are 
anfwered 5 and che cruth of the fifth, 
for its beginning in the & 
Evening, confirfned, 
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oncerning the Beginning 
of the Sabbath, 


ie feveral Opiniens concerning the beginning of théSab- 
bath, Thefis 2. 

ne for beginning of the Sabbath not according tothe 
§ cuftomes of divers Nations, Thefis 3. 
neof the a:tificial day not the beginni 
hath as it begins and ends, Thefis 12. . 
ginning of the Sabbath not midnight, hefis 28. 
wning doth not begin the Sabbath, Thefis 48. 

lace of Mat.28.1. ufually alledged for the beginning 
in the morning, cleared, Thetis §0. 

efurrection of Chrift not aimed at by the Evangelifts 
lade the beginning of the day, although it be of the 
of it, Thefis 58. 

10.19. cleared, Thefis 59. , 
preaching till midnight no a-gurhent of the beginning 
Sabbath inthe morning, Thefis 64. 

\Nzrtous acception of the word Day and Morrow, to an- 
vany proofs alledged for beginning the Sabbath in the 
z, Thetis 68. } 
‘bat hold the beginning of the Sabbath was from E- 
Even until Chrifts Refurredtion, and then the time 
anged, confuted, Thefis €9,70. 

isnot the like reafon for the Sabbath to begin at the 
dent of Ghrifts entrance into his reft, as for the fir(t 
h at the beginning of the Fathers reft; Thefis 72. 
‘afons for the change of the day are not the fame for 
inge of the beginning of the day, Thefis 73. 
mceived fitnefJe for the beginning of the Sabbath in 
ning rather then the evening is a vanity; Thefis 75. 
‘ening begins the Chriftian Sabbath,Thefis 76. 

ace Gen.1.2. cleared, Thefis 78. 

arkneffe mentioned Gen.1.2. wos mot pundtum ren- 
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ABBA TH. 
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en nd 


holy labour ‘Cfaithone) to enquire after the Be- 
ag’ of holy Reft. The Sabbath cannot. beifa 
ily fan&ified unleffe we know’ the time when 
tin and end it:, the differenc’apprehenfions :of 
is have enquired after the Truth in this particu- 
nade way fer the more clear and diftin®t know- 
5 it being the priviledge of truth to be more pu- 
fhine ithe brighter,by pafling thorough the heats 
finensicUntentions and difputations.c. 1» on 


er) ‘a ’ 
wie 2 ; 
. \ 


hor eieeeae  [ ae Seaman 
being ‘thérefore five” féveral’ Opinions cons: 
tis particular} it may ‘not he unufeful._co bring 
) the Balance ‘and Touch-ftone; that fo by faut 
indle, and reje@ing that whichis falle, the light: 
day thine the’ brighter at laft. es 
A Rbe as sini Thefts 
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‘The Beginning of the § abbathe™ v 


Thefis 3. 


Some there be who make the Time mutable a 
ous; affirming, that God hath nor fixed any fet 1 
that he flands upon , or would have his people t | 
with fuch niceties;(o long as the day be obferved(f 
itis no matter whenit be begun : nor do they m! 
‘variation to be according to that which God allo H 
pofe from Sun to Sun, fooneror later as the ti | 
year is) but according to the Civil Cuftomes ¢ | 
Wations, asthey varioufly begin or.end_their, da) 
whom they live; as fuppofe they live among Roma 

think) they may begin it at mid-night ; if with F’ 
ans, at Sun-rifimg; ifamong Grecians , at Sun-fe¥ 
mong Umbrians and Arabians, at midtday. 


ae 
: & 


If the Scripture had left us fuch a liberty as thi 
meafure the beginning of the day according to hu 
(fFome 3 a ferupulous confcience(t think might ha’ 
and ready quieting anfwer here: butit vvill be i 
true, that though Civil and.Combion Time may | 
fuch variations as nay beft {uit with their manne | 
cafions, yet {acred and holy Time is not depenc) 
humane cuflomes, bur upon divisiéinfliwteions #1) 
purpofe God hath made che lights of Heaven tot 
fonsyGen 1.14.) tobe guidesand, helps to) begin | 
the feafonsiand days whieh he fhallappomtts My i 
EN i7 1) tani Tt sfis SUPA 9 | 
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Thefis ould a row of 


‘Tis true, thavirfuirs nor with, Gods witdome! 
mine all particulan:ciréumftances of :things Cv] 
almoft innumerable and infinite) by the ‘expre| 
of the Scripture; and therefore he hath left us | 
neral Rules co dire us therein’ Yet for the Lor 
rhederermination of fome circumftances to/t | 
berry, would be:very! pesilous,. The, Temple wa? 
cumftatice of placess.cand King Uzziah in offerin! 
varied-onely in acitcumftance of perfon,yet we k 
the Ten Tribes were cafnied away captive for, “h 
cing at the Temple, and Uxziah {mitten with Lek 


Ny 


i ® 


oc. ap hle ahe ia a ee teas 


+f the Lord having determined the feventh day 
_ what aow fhould hinder but that he fhould de- 


Thefis 6. 


ath been accurately careful to fix the hegin- 
er Feafts and holy days, far inferiour unto this, 


: 


5 


Nye | 
a 
a! 


Thefis 7. 


i 


a Lord hath nor left ic to humane wifdome to fet 

#} bounds and limits of holy places, (as appears in 
ile, Tabernacle,and all their appurtenances ) why 
h 


=think chat he hath left it to mans wifdome to li- 
etermine holy Time? | 


| ki Thefis 8. 


Lord vvill have a {pecia! Time of worfhip once 
: circle of feven days, and not appoint the Time 
Zinning and end of it, might he nor lofe much of 
‘BW of the holineffe of the day, every thing being 
Bjinitsfeafon ? may not man begin the day at 
yon as may not be beautifull 3 


| 
| cent Thefis 9. 
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| 
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‘putation of Time for holy ufes upon occafion is 
oman; yet fanGtification of Time, and to fet 

is and limits of it, is left to no man: Santificati- 

pate, but relative(“as here in the Sabbath } 

“Miroper to the holy Ghoft, as Creation to the Fa- 

a Redemption to the Son. 


2 Thefis 10. 


ae of holy Time to the performance of holy 
ithe Sabbath, Casto fix what hours to meet im 
MMA: day) is left to humane prudence from general 
'Bi-onveniency, Order ,Comelinefs: but Confecration 
Mijnc and fixed Time is the Lords propriety, nor 
| Q4 oaly 
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“The Begining of the Sabbat 


a52 
Only of the middle, but of the beginning and endt 


The Scriptures have left the determination of tl j 
ning of the Sabbath, no more to Civil Nations and! 
fomes, than to particular Churches, and each pi 
perfon 3 for they may all equally plead. againft th 
firiGnefle to any exact beginning of Time : but 
aloofe liberty were granted,a world of confufion | 
and divifion would {oon appear; for fome perfd) 
then begin itat mid-nght, fome at mid-day; for’ 
meafure the beginning of the Sabbath. according? 
fleeping fooner or later on the Sabbath day \ 
{ome might be plowing,of dancing and drinking, '\§ 
thers are praying and hearing of the Word, |) 
could reftrain them herein? for. they might p 
Sabbath is nét yet begun to them. | 


| Zhefis 12. 
if therefore God hath fanGified a fet-Time, | 

126 fet and fandified the bounds. and limits of tha’ 
and to begin the Time when we lift, tt may fome! 


? © 


naar > aE 


SO i ae from-weaknefs, but ufyally ’cis a fruit of loomeffe} 

RaW Mae tt” which fecretly lovestolive asit lifts, which yi 

Ve ge lt ee conform to Gods rule, and therefore will crook § 

Hy ,) i the rule to its humour; which will nor come ni 

Mets | Bait 4 Time, and therefore make God to come downt) 
nt Wt Thefis, 320) 44 

| ie ; ; 1 

Met ae aE Others there be who give God the honour ol 

WPL a ee Opin. 2. ning the beginning and end.of the day, bur'they 

Vi ae | T.Brabourn. fhort ofone half of it, inthat they make the 4 

He a uf . {.N. : day, orthe day-light, from Sun-rifing to Sun-fi) 

Heat: bes be the day of hisSabbath. Thusome affirm do" 

a alt Others more modefty fay, that confciernce oUug| 

ale Hi be fcrupulous,, nor trouble icfelf, if confcientts| 

V8 ae God the honour of the. Sabbath day-light , hav) 

Me Wenge T se general preparations for it the night before, anc} 

I oe a fe @ions rhe night after. he 
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REF erent 


é} eginning of the Sabbath. 
: ioe : iy | : eS ie ‘ 
if ri “; , Thefis Fee vec: : 


i gh 


| ifthe day-light be the meafure of the Sabbath ,thofe 
ye in fome part of the Ruffia and Eaft-land muft 


nce a year a very long Sabbath : for. there are fome 
i he year wherein they have. day-light a moneth 


| cr. iA) ar 
| Teese Thefis $3 


jod give us fix natural days to labour in, is it not fit 


} 


wocig day fhould bear an equall proportion with 


orking day? and_ therefore itis not an Artificiall, 
atural day,‘ confifting of twenty four hours,which 


aftin confeience allow unto God to be the Sabbath 


Thefis 16. 
true, that the night is given to man to reftin, itbe- 
sft fit for that end; butit is not neceffary that all 
Dred nighrs be {pent in fleep , for we then doe la- 


y Va 


‘and Gods providence puts men generally upon it 
! dur in their callings early and late thofe nights, and 
ak allowsit, nay, it would be fin and idleneffe if 
horto doit; befides, chat fleep and reft which is to 
icninthe night, it is in ordine, or in reference to 
Iibour,and is as 4 whet thereunto, and in this refpett 
hole weekly night as well as the day is for labour 5 
well {leep we take on Sabbathnight is in ordine, or with 
R to foiritual reit, and fo that whole natural day is 
‘of {pirirual reft. Ic is rherefore a vain thing for any 
ke the nights of the fix working days to be no part 
fix working days, becaufe (they fay) they are gi- 
oh toreft'and fleepin; for upon the fame ground 


A | iy ‘make the Attificiall days no.days of labour nei- 
sd becaute tli 


caufe there mult te ordinarily fome time taken 
- them to ¢at,drink, and refrefh our weak bodies in. 


ft | : Fae ot - Thefis 17: 

Nehemiah fhut the gates of the Gity when it began to 

irk, left that night time fhould be prophaned by bea- 

surdens init, then certainly the time of night was 
fied of God as well as the days to fay, thar this act 

a? i was 
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_ out proof: for, if God allows men fix days and nigij 


terly falfe, as might appear from fundry inftances 3 1! 


‘“ vens, and with them the Angels, and the Earth, om! 


The Beginning of the Sabbath. ' 


was twat ajuft preparation for the Sabbath, is faid || 


fabour in, what equity can there be in forbidding aq 
vile work a whole night together which God hath 4 
ed man for fabour?~ and alrchough wee ought tc 
preparation for the Sabbath, yet the Time and Meabi 
sc is heft to each mans Chriftian liberty; but fora} 
Magiftrate to impofe twelve houres preparation fq) 
Sabbath, isfurely both againft Chriftian liberty, andi 
ailowancealfo: Again, Nehemiah did this, left tho! 
of Tyre fhould occafion the Jewsto break the Sabbat! 
by bringingin wares upon that night; foas if chat 
therefore had not been part of the Sabbath , they }} 
motthereby provoke the Jews to prophane the $y 
day, by which Nebemiah tells them they had pro) 
the wrath of God. aS i 
ae 

Thefis 1. i 
: patie y 
A whole natural day is called.a day, thoughittal 
the night alfo,becaufe the day-light is the chiefeft an’ 
part ofthe day, and we know, that the denominati| 
things is ufnally according to the better pare; but foi! 
Br abourn to affirm, that che word Day, in Scripture, | 
ver taken but forthe Artificial day or time of light ,'! 


fuflice to fee ‘2 clufter of feven days which comprehe 
then nights alfo, Exod.12.15,18,19,41,42- i 
li 


Thefts 19. tl 


Toathrm that the Sabbath day only comprehenc: 
day-light, becaufe che firft day in Gen.1. began with’ 
wing light, is not only a bad confequence (fuppofir' 
ground of tro be true) burche ground and foundatiy 
ix is.as certainly falfe, asctofay, chat darknels is ligh) 
its evident, thar the firft day in Genefts began wit) 
darkneffe which God callsnight, P/al.4.§. and toaii 
thac rhe firft day in Gen.r.. begins with morning light 
sroffely falfe,as it is apparently true, that within fix} 
the Lord made Heaven and Earth, Exod.20.11. for b| 
dic creating of that Light which God calls Day, the» 


matter called the Deep, which was over-f{pread i 
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The Beginning of the Sabbath. 
es, were cfeated : either therefore the Lord did 
ate the world infix Days, or ‘tis untrue that the firft 
Genefis began with morning Light : and I won- 
‘on vvhat grounds this notion fhould enter into any 
ead: for though God calls the Light Day, and 
rkneffe Night, (as we fhall do when we fpeak- of 
tificial Day) yet withall he called the Evening of 
rning the firft Day; and what was this Evening 
orning?. Surely its all that {pace of Time wherein 
ok his firft’ days:work 5 now its evident, that 
* the firft days work was before God created the 
and what though evening be oftentimes taken for 
part of the day-light?, yer its too. well known 
¢ who have. waded the deep in this controverfie, 
is oftentimes taken not only for the bound between 
nd darknefs, 7.¢.. the end of ight and beginning of 
le, Fof-10.26,29. . Pfal. 104.23. but.alfo for the 
time of, darkneffe, as ‘tis here in. this firft of Gene- 
andas we fhall prove in due place's and therefore 
Firm, thatthe Hebrew word ufed by Mofes for eve- 
{ nor to be naturally applyable’ to the night, becaufe 
pies a mixture of light and darkneffe in rhe notion 
, is a groffe miftake ; for the Hebrew word Gnereb, 
ot fignifie a mixture of light and:darkneffe, but on- 
jixture , becaufe it is the beginning, of darkneffe , 
‘in all‘things feemto be mixed and compounded to- 
-, and cannot be clearly and diftin@ly difcerned in 
sinds and colours, if Buxtorfius may be believed; as 
‘evident, 1/4,26-15. and to affirm , that the Day is 
+the Night.. even in this firft of Genefis, becaufe Mo- 
netinesfets the'Day before the Night, it may feem 
blean Argument as to fay, that the Evening 1s be- 
he Morning, hecanfe Mofes here fets the Evening be- 
he Morning 5 bur this will not fem rational’to them 
make the Evening to comprehend the later part 
e day-light, and‘the'Morning the firft pare of it: 
ily, tomake the Light to begin the day, becaufe the 
¢ of light isa ceredin principle of edmputation (the 
eof. darkneffe before that lighé was created being 
i 


fay ‘ 


win iS all One, asifone fhould affirm, chat the time” 
t ‘-light was not the begijning of the day ; becaufe” 
»ace of thar is alfoas much unknown. For if we know’ 
Jarkneffe was before light, thongh we may not know’ 
ong it continued, yet we do know certainly that ve 
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“firtk day. began with darkneffe, and that this darknd. 


The pe of the S le 


light made up the {pace of 24 houres, or. of a 
day Cas in all other days works of Creation) and 
is fufficient to,break down this principle, viz.that th: 
Bai in. Geng ngs 5 Regan with Morning Light. 


” Thefis 20. 4 


MV 


"Some fay, het espe is fignificative. of Heaven: 
therefore | it onely comprehends the day-light which 
soxfignifie the lightfome day of Heaven, which darh) 
isnot: bur why may not Night- “time, fignifie Heavy, 
well.as Day-time?.- for Heaven is a Place. of reft 
the night is che firteft time for reft, “aft ter our. weat | 
boursin the day. Who teacheth men thus to allego § 
how, eafiea thing | is it thus to.abufe all the Scripture 
yet. fuppofe it thould fi gnifle Meaven ,; yet why mal 
the Sabbath continue the fpace of a natural, as well! 
an artificiall day, -confidering that the narurall day c) 
world, or of horh Hemifpheres,confilts only of a | 
ise ey fj cai of Heaven : 


we 


< acd atin * Thefs ai. 


pe e ater MIL el 


| 
' 
| “We may and’ a fandifie time by fsa on the 
bath night, as wellas by fhewing ‘works of mercy,’ 
doing works.of neceflity upon the Sabbath day , ori 
may, do .by eating 3 and drinking 5 ‘for to.take modi 
feepas.a, work. Ot only of necefliny 5. butalio of n. 
ro.our, fe] yes Andy therefore to abolifh the ‘Sabbath. 
from, being any pare of the Spbbath, becaule we ce 
(as fom think) - Jandifie time. by. Aseria ng no more: 
by, war ANB ERY santa tins, \ 
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p ahusad alls ny Op cane. 16, 23. 4 
morrow. she $5 secRee eg doth not, fay. 
the.day time ae awas ithe onely time of rhe Sabbath, | 
rirat, the day-l ight begins. and ends, the Sabbath 5 bul 
mentions, chat ime... -becaulg'on, chat day-light of the} 
venthiday they were apt and taclined to go out (a3 in| 
ther days). to, sue Manna). and. {0 to break the Sabb! 
andit isasif we snd fay | to one W110 was ready to my 


celery ( af 


| The Beginning of the Sabbath 
he Sabbath morning about worldly oceafions, Do 


out, forto morrow isthe Sabbath; thatfo we 
arcby prevent the breach of the Sabbath in chat 
fpecially at that time wherein one is mott inclined 
Ne , , 
Hes 
Siaagine that the Sabbath muft be contained within 
nds of day-light,becaufe Chrift Fefus arofe at break 
Mat.28.1. 1s of no more force than as if one fhould 

e the containment of ir within the bounds of fome 

: fe, and twy-light; for its evident that he arofe a- 
tiijac time. 


Thefis 23. 


Thefis 24. 
| ‘e is no more neceffity of fandifying a day andar 
Aly beginning the day at Evening, than by begin- 
Wig at Morning light (for thus fome argue) for what 
Wf the Evening ofboth Hemifpheres,that the fecond 
ile would begin 12 houres after the firft, if the Sab- 
as fan@ified tobegin.at the Evening of both He- 
es, and fothere would be a day and half fandif- 
e like (1 fay) may be averred of the morning , 
ng that both Hemifpheres fhould begin their Sab- 
ithe Morning of both Hemifpheres; but we know, 
le Sabbath day isfan@itied tobegin and end accor- 
p the fetting and rifing Sun in each Hemifphere and 
nde of places refpecively. 


a 


Thefis 25. 


ivening, Mcrning, Lighrand Night, made up every 
¢Creation, why fhall we think bur that the Sab- 
ay alfo confifted of the fame parts? and if the whole 


l 


[was made in fix days, and thefe days be only fuch 
fift of day-light, when then was the third Heaven 
das made which did exift before light? thofe Fa- 
Hand School-men, who fet fuch narrow bounds to 
y, had need confider ofir, left their anfwer be like 
ho hearing afimple Preacher, defiring the continu 
of the life of the King fo long as Sun and Moon en- 
1? and being askt,if that fhould be fo,when fhonld 
M reign? he replyéd, it may be the Preacher thought 
te might rule by Candle light. | 

| Thefis 
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“The Beginning of the Sabbath. || 


Thefis 26. 


Suppofe therefore that there was no publick wo! 
the Temple (as one objecteth)) among the Jews /4 
night-time, yet it will not follow from hence tli} 
Sabbath was to continue no longer then day-light; | 
Sabbath might be fanétified privately in the night, / 
as more publickly in the day; & thus the Jews wer 
to fan@tife their Sabbaths, and fo fhould we, Ifa. 2 
Pfalm 63.9. Pfalm 92. 2,3- 


Thefis 29. 


Tis true, that its very good to prepare for, and 
Sabbath with holy affections 5 yet if a feventh " 
weekly cimé be due to God, as fix parts of it are’ 
us, through the goodneffe of God; then ler God! 
rified as God, and the whole day allowed him as? 


let Cefar have his due, and God his. 
Thefis 28. 


| 


Others allow the Lord his whole time, but the! 
chat he hath fixed the beginning of icat the gaces 4 
night, “ which Aid-night they call Morning, or ' 
“© Mid-night, or Mid-night Morning , and cherefo! 
“imagine out of Gen.1. thatche Morning was he’ 
“wherein time began, and half day; fix hout! 
‘from mid-night to fix, and fix hours day fr 
“to mid-day: and by thefame proportion, the’ 
“¢ ing to begin at mid-day, and fo to continue fix he' 
“ from 12 to fix,and fix hoursnight from fix to,mic} 
“ and therefore they fay, that God isfaid to fire’ 
“North upon the empty, ob 26.7. becaufe the f' 
“ginning of ehe notion of time began’ from the} 
‘point, when darkneffe was firft upon the fac 
“deep, add from this North point in the Revolt, 
66 the Heavens we do account it mid-night, as bag 
“ pofite ro the fouth which in the courfe of the 5) 
“¢ mid-day’: and cherefore alfo (they fay Jthat Ev, 
“¢ never taken in all the Scriprure for thé whole ni! 
“as Evening begins at mid-day, (0 Morning be, 
* mid-night, e | 


- Ghe Beginning of the Sabbath. 
fe Thefis 29. 


the firft day, and confequently the fabbath day 
egin atmid-night, it Wefe meet to give a demon- 


Bichat this firft darkneffe fhould continue jut fix 


vmor half the time of fuch a night when the fun is in 


ainodial; but although it be certain that the firft 
wanindarknefle, yer its wholly uncertain whe- 
; darkneffe continued but fix hours. Zanciiises 
'y others have very good cards to fhew that this 
re continued a compleat night of 12 hours 5 
the other hand make it far leffe3 certain it 4s, 
ued fome confiderable {pace of time, in chat i 
2 name of night put upon it; but thar it fhonld be 
Bionrs., neither can mans réafon demonftrate ic , 
1God in any (cripeure revealed ir, but it isa meer 
ty and therefore an ill foundation for fetling the 
ip, of the fabbath upon. 


Thefis se. 


would prove the febbath to begin at mid-night, 


gaChrift arofe at mid-night , and he arofe at mid- 


caufe Sampfon a Type of Chritt carried away the 


1 | Gaza at mid-night, Fudg.16.3. but fuch allegori- 


ert 


onings were fit Tools for blinde Monks in formier 
)delude the fimple people with; I fuppofe men 


lair now then to be fed with wind and chaff, and 


, their faith upon ccuzening allegories of humane: 


Hi'which as the blinde Monks of old did feed the 


fo the Familifts now deceive the world: both 


Militethe fruits of Gods heavy curfe upon their hearts, 


caufe they did not love the Truth 26 feed upon it, 
efore fed with vanity of mind. 


Thefis 31. 


Bytue Paxil Preached till mid-ni ght, Ags20. 9. but 


|hence follow that the Sabbath was to end at mid- 


4 DO verily, for the beginning and end of the Sabbath 
\eafured by mans Preaching a longer or a fhorter 
Uy pod might have continued Preaching longer then 
dath or mid-night, che cafe being emtraordinary in 


refped& 
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* 2 Coral. 25 


_ fefpe& of his departure-the next day never to fed! 


~ ning and end of any,mans Preaching, which is Ky 


The Beginning of the Sabbath. ’ 


Ces more. And he might have continued a fhor; 
then the Sabbath continued, as our Saviour hi} 
before Sun-fer; Mark, 1,22, 32. for the bounds ¢' 
nuance of the Sabbath arenot fer according to: th 


ding uncertain :, ..Pauls long Sermon was notc| 
and endedat Mid-night purpofely, and becaufe fol 
Sabbath continued ; but occafionally, in regard | 
nall departure from them the ‘next. day3 and | 
refpect of chis.extraordinary caufe-he continued) 
at it, which in.ordinary courfe had been very it 
ble. : desl 

Thefis 32.- 


It is not faid inthe firft of Genefis thar the 
and the Evening were'the firft day, as.if the dil 
begin at Morning Mid-night: but the Evening} 
Morning were the firft day; and therefore its {tr 
any fhould derive the beginning of the Sabbath fil 
ning Mid-night out of this Text : The Graciansi 
they begin the day atthe Evening of Sun-fet, di 
fore orderly call their natural day * vuy bh ne par. 
probable that Aofes would {peak diforderly, @ | 
trogrado here? and not rather according to the | 
tation ef Daniel, who calls 2300 days by name ¢ 
Boker , which fignifies Evenings Mornings , be; 
Evening, notthe Merning,much leffe Mid-night-({ 
is to begin the day, Dan. 14. 26.: esl 


Thefis 3h: 


Itis true, that fometimes thofe things which @ 
order of time, are fpoken of laftin order of ft! 
therefore its no folidArgumentto prove that the | 
is before the Morning, meerly becaufe the Even 
down firft before the Morning, unleffe it can 5! 
that the ftory fets down fuch things (and fo chis'} 

_cular) orderly; which I fuppofe is “evident , 1,4 
the firft darknefle is called Night,’ and alfo com § 
the whole Time of Night,as light comprehendst 
Time of the Day, Gen.1.4,5. Now 1 donot fin"! 

the Scripture, nor is aay man I: think able to* 1] 

_ the whole’Nightis taken for the Morning, and: ' 


- 


The Beginning of the Sabbath. 

darkneffe could not poflibly begin at che Morning 
: jpight Morning. 2. Becaule the {cope of Mofes in 
| pest is to fet down not only the work of Creati- 
N- che exact. order of it, and confequently of the 
| 4 Time, which was.confecrated with the world; 
A tl beginning of it, then the fucceffion and viciffitude 
Mactt, in the dark night, then in the light day, and 
Wis allone) firft, ia the Evening,then in the Mor- 
Becaufe the Evening may be the end of the Arti- 
ly3 but i know no proof from any imitance in 
to make it the end of the Natural day, of which 
ere fpeaks3 and therefore as Evening cannot end 
, fo Mid-night Morning cannot begin it. 


Thefts 34. 
drm that the Evening is never taken in Scripture 


hole Night, and that therefore bythe Evening 
i underftand fix hours day, and fix hours night,as 


ist 


wifgequence is moft weak , fo the aflertion is moft 
! ike appear to any whg ferionfly ponders thefe 


like Scriptutes, Hab.1.8. Pfal.92°2. Job 7.4. 
8. 66,67. Zach. 14.1, Ufa.20.12. 


Thefis 35. 


G-nit be proved that the Evening begins at mid- 
ich is their principall Argument to prove that the 
| p begins atmid-night. ° 


Thefis 36. 


nough it be faid, Exod.29.38,39+ Exod. 12.6..T hat 
b was to be flain between the rwo Evenings (as 
1e Hebrew) yet neither thefe, or any fuch Scrip- 
> able to prove that one of thofe Evenings muft 
ily begin at mid-day; but only this. thar fome 
he afterenoon when the Sun was in his declining, 
¢ of thefe Eveningss fome of the Fewifh Rab- 
4 itatnoon, and yet it is without warrant from 


= ee 


We, and they are overwhelmed with crofle tefti- 
Afcom moft of their fellows, who begin it fome a> 
| fs fome about two of the Clock in the after-noon, 

malas Cwrho knew belt his Country-mens mails) 


| 


262 3 The Beginning of the Sabbath. }¥ 
and who is one of moft credit in his writings, tq, 

that they began their firft Evening about three {J 

, Clock in the afternoone. i 

ft 


Thefis 37 ld 


$4 We read indeed of the fhadows of the Evening, 1 
4. but it doth not hence follow that the Evening) 
armid-day, but rather fome time after it, the tha) 

of the Evening being rhe fhadowes of the day dec 

which therefore grow long; but mid-day ts no 
declining fhadowes. ‘ 


— 
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Thefis 38. : i 


38. Although the Evening may be called by humane; 
all that part of the day wherein we wilh men gee; 
from noon till Sun-fet, yet its then called the Ey, 
refpe& of the Artificiall not Natural] day, of whic, 
fpeakes when he divides the day into Morning an, 
ang, partof which afternoon is alfo called Evenin, 
Holy Ghoft in Scripture 5 becaufe it. is either appr} 

or haftning towards the Evening of the naturall 

contiguous toit: even as part of a dark Night is {a} 

called Morning, becaufe iciscicher contiguonsc, 
if from the Morning light, and men are then ufually 
1 preparing for it. i 


4 


Thefis 39. i 


i 


mis 39: And asno Text can ke produced to prove that! | 

ning begins at mid-day 5 fo neither ean any beal 
prove the Morning co begin at mid-night. Th, 
ture (fpeaking properly_) purting an exprefied | 
between Mid-wight, Cock-crowiag, and Morni,| 
13. 35. | 


q 


> \h 
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4&, a And therefore to Tranflate the words in Gens rf 
“che Evening, fo was the Morning the firft days. 

“cad this gloffe and interpretation, viz) Tiare, 
*premifics of Night and Day, {6 was the Evenn| 

~ Os them both > fo wasthe Morning allo compo | 
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| The Beginning of tke Sabbath. 


Ho wit,of Nightand Light: this 1 fay is but words; 
$ no proof for fuch an interpretation. Zuniw Tranf- 
‘is befi and moft clear, and rationall, viz. Sowas 
vening aad the Morning of the firft day: for as 
een fafd,the whole time of night is never called by 
Hime of Morning 3 let any man fhew the leaft Tittle 
Wpctipture of it, and 1 will yeeldtothem in this 


Thefis 41. 


firme that the divifior of the naturall day, Gen. ¥. 
yand Night, was for civill ufe, and into Evening 
ning for Religious ufe, in refpedt of the Evening 

sning facrifice a long time after,is juft fuch a device 

howould needs thinke that the firit day of the 
las called pia onG8az #r,becauie God fore-faw and 
| i the change of the Sabbath mato that firft Days 
Wainow, God fpeaks of things as they were then in 
ture when they did firft cxift, before Sacrifices 
Bloughe of; Adam calicd the names ofthings accord- 
Bicir naturesand fpeciall ufe, and is it credible that 
is fall where there was nowufe of Sacrifices, that 
Id know of Morning and Evening Sacrifices, in 
efpe& it was called Evening morning? and yet 
it was in re(pedt of Religious ufe that thefe names 
n to each day, yet why mutt not the Evening be- 
Jay rather chen the Morning? it‘ being as hath bin 
fl fr in being asit is firft in naming. 


Thefis - 2 


Hrue, the time before day, Mark, 1. 25. iscalled 
Miorning , and we read of the Morning watch be- 
WEA light,Zxod. 14. 24. yet thefe places no way prove 
ich they. ate produced for, viz. That Morning be- 
imid-night: thar Chrift went to prayer at mid- 
decaufe he went to it in the early Morning, or that 
cning watch began at mid-night 5 for we know it 
Metime after its thefe places indeed fhew thus 
That fometime before Day-light is fometime called 
8, whichis readily acknowledged in the refpects 


otioned. 


=. 
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Thefis 43. 


12. The Angels indeed were created together wil, 
43° (third Heaven,Gen. 1.2.in the beginning of Time; fous 
icorruptible(as the third Heaven is they could noj 

terward created out of the firft matter,asall this viji 
corruptible World was 3. therefore the Earth is fail 

dark and void(i. e. of all Inhabitants and beautifull 

in oppofition tothe third Heaven which was mad} 

it, which was lightfome and full of Inhabirants, vi 

Angels; and if it was. a Kingdom prepared from thi 

dation of the World,furely this Kingdom hada Kin; 

and this King had hisfubjeds 3 who could they t; 

but Angels?bur co infer from hence that chis Time ¢ 

” nefs wherein the Angels were created, fhould bem, 
& that therefore they are called by Job the Mornin) 

Fob 38 .6,7-a5 fome imagine, will follow no more) 

if one fhould affirm thar the King of Babel( called’) 

was certainly born in the Morning,becaufe he alfo jy 

a Morning ftar, Ifa. 14.13. for who fees not,but i 

{peech is metaphoricall in both? glorious excell | 

hove others being beftowed on them, as {peciall 

neffe and luftre is given to the Morning ftar. 


Thefis 44. 
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if | 
{ 7 % ¢ d e . 
‘{ fire, 44. Belfhazar is {aid to be flain inthe night,Dan.5.3% 
i) a - the Prophet I/aiah has foretold fhould be in the by 
hist Ifa. 47. 11. but will ic follow hence that the Mq 
fag the time of mid-night? might irnot be after mid- 


og well? for the Text is filent; and yet I do not & 
hi the word Morning in Ifay is meant of mid-night, 
i 


part of anynighr, burby a metaphor the apparent 
the beginning of his mifery(the light ofthe Mor 
nifefting all things apparently) the Lord alfo ally 
the manner of humane Judicatures; who were|| 
paffe the fentence and infiiG& ic in the Morniny 
Scripture frequently holds forch. M 
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43. Though alfo it be true,that the-Lord finore the i 
atmid-night, and that the I/raelites were prohibi | 
t 


The Beginning of the Sabbath. 
out ofdodrs till Morning, Exod. 12.22,29,30: and 
they did ftir up one another to depart before mor- 
he; yeric will not hence follow(as fome would. in- 
tmid-night was the beginning of their Morning: 
“i, They might have rifen at mid-night juft when 
5 deftroying the Egyptians firft born, for that was 
ae Morning by this account. | 2.They are prohibi- 
firring out of doors till Morning,as of themfelves: 
ad, and Pharaoh, and Mofes will force them out, 
ino rule broken by ftirring out in fncha cafe be- 
‘light morning.s 3. "Tis more than probable that 
is fome good {pace after midnight before they furd 
ich is faid tobe in the Morning watch 3 for the 
hroak wasat mid-night, after which Pharaoh and 
Ace] mutt fic and confulr, and conclude what to do, 
Wl for Mofes 5 after Which there muft be fome time 
Wis to acquaint the I/raelites to make them fit and 

Wl depart cheir departure; therefore in the Morning 
at midnight which began this Morning. 4. Pharaoh 
» Mofes after mid night, yet this Time is called 
fal.3.0.31 .and not Morning 5 and indeed properly 
otfo, only called fo by an improper fpeech. 


Thefis 49. 


n Fob faith that God firetcht outthe North upon 
ity, 7b 26.9. ‘tisnot fpoken of the empty, Chass, 
hath no occafion to {peak thereof, nor is it his 
wii but of the places near the North Pole whichare 
ii empty of Inhabirants, none being able now to 
i that frigid Zone. 
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id hath fet any time to begin the Sabbath,furely ’tis 
ime as may be ordinarily and readily known,that fo 
swell as in'alf other Ordinances) the'Sabbath may 
in with prayer, & ended with praile:butat ic thould 
it midnight, what man of a thoufand can readily tell 
tain time when it begins,that forhey may ina holy 
begin the Sabbath with God? all men have not 
d-night Clocks and Bells to awaken them, nor:can 
hs of Cocks herein give a certain found; @ poor 
| 
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man had need. be a good. and watchfull Mathe- 
R 3 matician 
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The Beginning of the Sabbath, | 
matician that holds this opinion, or elfe ? fee not |i 
will know when mid-night is come; andif he, 
then its very confiderable and to me unqueftion4) 
that cannot be the beginning of holy Time whi} 
‘be begun in aholy manner: there was never | 
nance of God but it was fo ordered as that it mi | 
narily be begun and ended with God 3 which 1} 
quefiion that the beginning of ic at Morning 
cannot be of God. a 
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Others there be,who do not begin the Sabba. 
ning mid-night, but begin and end it at Mornin 
the rifing of the Sun, and the light of it : whon} 
atfifted with better proofes aad ftronger argum| 

any of the reft, and therefore need tryall, and, 
need to know what weight they areof. As alf| 
accurately wary left the .rule of love be broker 
‘fuchogracions and learned Servants of God 3 cc | 
how much they haveto fay in this point, in wl) 
much love, refpe&t. and indulgence hath been eve} 
ted neceflary by men of moderate aud fober mii] 
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3 i] 

The fix working-dayes being confidered abfc, 
themfelves,in this reiped it is no matter whethe, 
gm at Evening of Morning,or Mid-night,or Mid-)) 
it in this refpedt a fin to begin and end the dayes’| 
to the cuftome of the civil Nation where we live 
caufe thefe dayes are to be confidered relatively | 
of the feventh Day, hence the week dayes are{o 
gun, as that their relation to the feventh be not «| 


! 
foas that the bounds aud limits of the Sabbath 
paired or tranfgreffed: for there is no religions | 
to begin and end civil time with facredsnor is it {c 
ly-as it may feem at firft bluth to give God and C.| 
due: civill accompts tothe one, and faered to til 
for when the Fewes were fubdtied bythe Rom} 
might and did begin their reckoning of civill Tid 
Romans did, and yetsreferve the bounds: of faci 
wholly unto God. They did the like in England m'| 
fince,faith M.Fox,& that their civil days beganin 
; " 


f 
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Wi Religious dayés in the Evening ; And when they 
@ i varioufly begintheir dayes, there was no fuch 
Wy difproportion of Times as Reverend Mr. Cleever 
‘pithe like cafe; if holy Time fhould nor begin 
ining, which he pleads for. 
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mn | 
incipal foundation of chis Opinion,are the words 
it Evangelifts, Matth. 28. 1. Mark 16.1, 2. Luke 
ghn 20. ¥.. Among all which that of Matth.28.1. 
Bitweight, wherein ’tis faid, In the end of the Sab- 
By oegan to dawn toward the firft day of the week,dyc. 
nyce it feems to follow, thar if the Sabbath Day 
¢ the dawning of the firft day of the week, that 
Wi Gawning of the day-light of the firft day, muft 
a ginning of the Sabbath Day, or of the Chriftiain 
AS E 
1 
Thefis 51. 
} ‘fj 


aM bnfideration of this Scripture hath caufed fome, 
Ml cious, (viz. Beza, Funius and others.) who con- 
‘Sabbath to bezinat even, to affirm upon very — 
‘prounds,that there was among the Jews, at this 
er their Roman bondage,a double account,and re- 
(iff the dayes of the week. 1. Civill. 2. Sacred 
Mi WA ccording to facred account(they fay/the Church 
liMisegan their Sabbath at Evening, not Morning, 
we@facy demonftrate from fundry pregnant Texts in 
«lmand new Teftament; but according to the civill 
iillof the Romans, who gave the precedency to the 
«fl before the Evening, they begun it therefore in 
aing,and according tothis latter account they fup- 
Evangelifts to {peak. 
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f the feverall Texts be duly examined , rightly 
sd-and fincerely interpreted, there will not ap- 
neceffity of fuch an account from this place, but 
Bhat thefe Texts which are ordinarily produced to 
the beginning of the Sabbath at Morning, will bring 
g evidence to demonftrate its beginning rather on 
ming before. KR 4 Thefts 
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The Beginning of the Sabbath. 
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For this dawniag toward the firft day of thi 
meant of the Artificial Day, or the Light of the fill 
the week, as the word dawning implies, and then 
of their fa& in comming. to the Sepulchre demopg 


much 3 for it isnot the fcope of the Evangelift toll 
when the firft day of the week began, but at wh)| 
the firft day-of the week fuch and fuch aGions fei 
thing done in any Time of the day,whether at fii} 
or two of the Clock may ke faid to be done that «i 
will not follow that they are therefore done int) 
ning of that Day : meet with two Exceptions h| 
» I. Some fay that ir might be meant of the Artif 
if the words had run chus,viz.at the Dawning Of | 
the firft day of the week about the dawning of 
burthe dawning towards the firft day, This phiil 
fay) feems to defcribe beginning of [uch a day as fia: 
lation tothe whole week, and allthe other days of \\ 
which are to be taken for naturall dayes : But, % | 
hope a firft Artificiall day of the:week, as well 
rall. 2. This Artificiall day dorh not in this ae | 
clude the Night before as part of this firft Day, a’ 
quently the Naturall Day confifting of Nighr an’ 
therefore it may well fland in relation tothe ott’ 
ofthe Week-which were naturall ; for alchough” 
gelift fecs down particularly when thefe rhings 
ARefurreion of Chrift happened to be, viz. attl| 
ing towards the firft.day of the Week, yer wet’ 
the Sabbath at Evening, may and do ufe the far' 
and yet{fofpeak.of the Artificial! day upon wh 
-event begins,-as not to exclude the Night bef 
which the Naturall Day begins... z.. Compare 
gelifts ; and the dawning in Matthew towards! 
day, will be found to be all one with this phrafe% 
firftday about or atthe dawning of it: for th! 
Matthew calls dawning to the firft day, Mark c| 
in the Motning, the fritday of the Week,-at tf 
- of the Suns and Luke calls upon the firft day of t 
very-early in the Morning: whence it is evid’l 
Matthews dawning to the firftdayis all onew' 
the rifng of che Sun upon the firft day : fo that} 
ference between dawning towards the firft day, 41 


t> 


_ The Beginning of the Sabbath. 
iponthe firft day, fecms to be an Englith Cabali(m, 
meer curiofiry exhaled and extracted out of the 
;; rather then any folid Truth which the Text holds 
or the Spirit of God aimed at. 
A fécond éxception is 5 that though the words Day 
ipture be taken for the Artiiicial day,yet never whe 
wBlord firfi,fecond, or third Day, &c. are Joyned toge- 
iandthey point us to the firft of Genefis,where'when 
Mat or fecond day is mentioned, its conftantly meant 
i@ilacurall and not an Artificial! Day. Bur i. Thisisa 
iniftake; for the Day of the Levites Travell (which 
pt in the Night, but upon the Artificial! day )is cal- 
e fourth Day, Judg.19.5. And the fifth day, verfe 8. 
is Artificiall day may be called the firft day, as that 
clily involve the Night before, (where we make the 
th to begin) as wellasthe Night after, on which 
ignake the Sabbath to end5 and thus the Natural day 
une here’comprehended alfo (which they plead for) 
a | ms day which Artificially begins at day-light, may 
wifdally begin the night before. 


 Thefis 54. 


we fhould fuppofe that this Day is meant of the Arti- 
Day, yet there is a harder knot tobe unloofed in 
rords of Matthew, who affirmes, that this Day-light 
wy-dawn was the End of the Sabbath. Whereby it 
es that the Sabbath began at the dawning of che day 
a lac, and therefore it ends atthe dawning of the firft 
i | ollowing : and hence they infer, that the day-light 
oigats firft day cannct belong to the night of the Jewifh 

Blah, which immediately went before. And I con- 
the argument isftrong and undeniable, as the words 
ander the glofle.. We muft therefore renquire more 
wly into the true tran{lation of the words, and their 
hing. | 
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hat therefore which we tranflatethe end of the Sab- 
, isinthe Original 44 52 caGGar0%. Which words 
ratioufly iranflated 3 we fhall onely oblerve that the 
k word 8.13 hatha double fignification, in. frequent 
among Greek Writers. 
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' and lafte.me of the continuance of any thing: as, oy} 


‘ning of the Firft day of the week, but long before : n/ 


_ Sepulchre, as it was upon che arft dayof rhe week, 


‘Fhe Beginning of the Sabbath. | 


x. Somewhile ir fignifies Late Time, or the ext 


timtess, i.e. the latetime, or lattertime of the Day}! 

2. Sometimes it fignifies along Time after: as, 64) 
Spina, 7. along time after the Trojan’ War: Now it 
place it isto be tranflated and in this latcer fence thi} 
fong time, or a good. while after the Sabbath was ended," 
began to davon te the firft day of the week , dc. which! 
terpretation ifit. be made good will clear up this dit 
ty,. viz. thatthe Jewifh Sabbath did nor end ar the) 


deed durft I incline to this interpretation, if I did n\ 
the Evangelifts (the beft interpreters one ofanother: 
king the fame to my hand. . m0 
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For firft, Mark, who writ after Matthew,and is bet, 
to interpret his words,exprefly faich,chat che Sabhatt,) 
paft when the women came to the Sepulchre 3 his; 
are ixyroptvscabcats, The Sabbath being pat, Mai) 
1.Hence therefore, if Matthews words fhould be tr; 
ted, Lace on the Sabbath, or towards the end of the, 
bath, then the Sabbath was nor already paft (as May) 
firms) but drawing toward an end. Mark therefore t, 
us,char the Sabbath was ended,and yet not cclling us | 
it ended). why-fhould we not Harmonize the Evani} 
by Matthews words,which tells us chat it was jong bi! 
a. The time of the coming of fomeof the women ti 


was fome time withia the nigot: and hence Mark te 
it-was very early,Mark 15.2. which cannot bé aethe | 
ofthe Sun onely whew “ris faid alfo thacthey came t 
Sepulchre; for thacis not Asay a y2i, valde maney oF | 
early. Again, Luketells us that it was ophps 6x g¢Ge, | 
early or inthe depth of the night; for forthe word 6p 
frequently fignifies the time of rhe night when Ci 
crow. I forbear to inftance ia Greek Writers, becauly) 
Evangelift Fobn cleares up this moft fully, who exprif 
faith, chat it was e&orize éry Sons, it being yet darks ! 
though icbe faid. Mark 16. 2. that che women came to) 
Sepulchre aboucrifing ofthe Sua 3 yet Pifsator and ot 
interpret that of their lafta@uall coming to ir; their if 
Paration for it being very early, while it was yet « | 

nit 


é 


| The Beginning of the Sabbath. 
-andiit feems there was two comings by feverall of 
lito the Sepulchre : for its evident that Mary (wlio 
oft affection) came tothe Sepulchre while it was 
ck, the reft of them poflibly preparing thereunto. 
ver the Evangelifts be reconciled,this is evident,that 
Mirft ftirring of the women about that work from 
i they abftained upon the Sabbath day,was very ear- 
ne depth of the morning Darknefle, before the Day- 
Mav hen fome would begin the Chriftian Sabath: and 
mikeace it follows. 1. Thatif the Sabbath was not patft 
Micfore this dark time of chenighe began, buc rather 
i when the firft day ofthe week began to dawn, then 
i follow,that thefe holy women did not refi the Sab- 
ecording ro the Commandment} for we fee they are 
ght bufie about thofe things which they did forbear 
secaufe of the Sabbath, Luke 23.$2. 2.Hence it will 
flow, that ifthe Sabbath was not ended before this 
ime of the night, but onely ap the dawning of the 
M¥ghe, then our Saviour could pot arife fromthe dead 
Bicitday ofthe week, but wichin the dark night of 
1 Sabbath: for Mary came when tt was dark,and the 
| cbr was riféri before fhe came, and how long be- 
4 man can tell; bur its evident chat Chrift arofe the 
¥ of the week, Mark. 16. 9. and thercfore the Sab- 
vas ended long before. 3. if therefore the Sabbath 
ut at che dark tim@ of the night, how then can the 
chbegin at morning Light? and if it was paft when 
‘thus dark, ‘when then couldthe Sabbath end, but 
ni) this night did firftbegin? and if this was fo, it was 
uly é)¢ ca€Ccdawr, a good while after the Sabbath 
aded when this dawning toward the firft day be- 
‘ccording tothe interpretation given. 
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is true indeed, that this time of darkneffe is called . 

Mang; and hence fome would infer, rhat the Sabbath 

s in the Morning ‘ but fuppofe ic be fo called, yet it 

M called morning Light, at which time they plead the 

| ra fhould begin 5 and it is improperly called Morn- 

Mecaufe (as hath been formerly fhewn) ic is prepara- 

“fo, men ufually preparing them for the work of the 
light following. Morning is alfo frequently taken m 

ture for any early time, Eph. 3.5. and fo this night ia 
| t 
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The Beginning of the Sabbath, 


che firft day ofthe week, wherein the women at, 
their work,was.an early time, and therefore called}, 
ing. Again, fuppofe a double morning be acknow/|, 
(as there was a double evening ) yet it will not follo, 
this morning belongs only to the day following, for! 
belong to the night before; for as where there ar] 
evenings fpoken of, the former belongs to the day,t | 
ter to the night : fo if we grant two mornings, ch 
morning may belong to the dayenfuing, and the || 
tothe Night preceding; iftherefcreany plead for | 
ginning or the Sabbath ar the morning light, thefe , 
of the Evangelift will not bear them out in it, it bet ii 

morning when Chrift arofe; if they fay it begins» 

dark morning, then let them fer exaétly the time, 

dark morning wherein Chrift arofe, and whe), | 

‘would begin it; bueno wit of man I feat is ables to d, 
firate this. hak 


a 
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And furely its of deep. confideration to all tho, 
would have the beginning of the Sabbath co bej ju 
time of the Refurre@ion of Chrift, on the Mornin | 
not any one of the Evangelifts do fet forth, or aim} 
‘forth the exact time of Chrifts Refurreétion: they. 
indeed the exa& time of the womens preparatio| 

comming to the Sepulchre, and of the Earch- a, 
fear of the Souldiers, andthatthefethings were 
the morning 3 :butmone of them. points our the t] 

_ Chrifts rifing 5 noris. ittheir cope to thew exadth | 
he rofe, but onely to fhew what he was rifen and. 
appeared co many. being rifen, who came co feck & 
Now affuredly, if ic had been the mind of Godt, 
people fhould begin the Sabbath wher Chrift bet| 
Refurreaion, he would have pointed out the exa 
when he did rife, that fo they might, exadily be,| 

| Sabbath 5 but none of the Eva agelifts point out rh, 
anor is ittheir fcope exa@ly foro do; nay, they do, 
point out when other matters hapned about the wf 
comming to the Sepulchre, but this is not.made m} 
of; onely we may pit by laying many things to, 
about what time it fhould be, and therefore 1 mar\ 
chem who would prove the beginning of the Sabb, 
the time of Chrifts Refurrection from the four Evan, 
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Ms exactly to the rime of the womens rifing in the 
ito vifit Chriits Sepulchre, but not a word of the 
Hing this drives at, which is the exadét time of 
. B 


Thefis §9. 


+that would have the Sabbath begin at morning, 
hohn20.19. where ’tis faid, That the fame day at 
ich was the Firft day of the week, Fefus came among 
“Biples,when the doors were {hut,which (fay they) was 
Wight; and therefore the night following belongs to the 
e, which was the Chriftian Sabbath : which place 
iY with Luke 24. 33. does further clear up Cas they 
By truth; for the two Difciples who went to Emaus ane 
CIM save faid to return to the Difciples when they are thus 
thers which evening cannot (fay they) be poffibly 
° the Firft evening before Sun-light was fet, becaufe 
heing far {pent, verl.29,and they canftrained him te a- 
fab them (which argues that it was late) and the di- 
“Ey Emaus from Jerufalem being fixty furlongs, or erght 
1 i ring ahalf 5 fothat it was impoffible for them to 
Hyo long a journey in fo fhort a time, within the compaffe 
uft Eveniag : Hence therefore its meant of the fecond 
Wa, which was within night, which yet we fee belongs ta 
Hibefore. But there are many things confiderable 
ate the firength of thefe reafons. 
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-{i,this invitation our Saviour had to ftay by the two 


es,was probably to fome repaft,fome time after high 
offibly to.a late Dinner rather than a late Supper to- 
he latter evening; andif fo,then the Dilciples might 
‘ome from Emaus to Ferufalem before Sun-fet with- 
Ormer evening ; for the word toward evening, opte 
ij »may be as well underftood of the firft evening to- 
, or 3 of the clock,as of the fecond; & if it be object- 
hat before the firft evening che day could not befaid 
iar fpencs yet if the words be well obferved, nofuch 
fytion can be forced from them, for the words are x4 
Wi dpsec,i.the day hath declined,which istruly faid of 
#me after high-noon,and therefore might be a fir {ea- 
M prefle our Saviour to eat; as may appeare by com- 
® this with a parallel Scripture’, Fadges ¥9- + <A 
wit 
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which is almoft word for word with this place of J) 
che Levites father invites him to eat fomething q’ 
early rifing, verf. 8. which was too foon for fupp)} 
therefore feenas to be rather toa Dinner which tj) 
ried for untill after high-noon, or as tis in the OFF 
min myer yi. untill the day declined, Gut’ 
here in Lukes) and then when dinner was en¢) 
perfwades him tq ftay full, becaufe the day was w) 
(as we tranflate it }roward evening 5 (as here ne | 
tell our Saviour) and yer after thefe perfwafions' 
as late as it was he departed and came to Ferufalen| 
night, and from thence to Gibeah (without any, 
too ) before Sun wasfet, or the latter evening; an} 
if we may give credit to Topographers,Gibeah wa | 
as far fromBethlem( from whence the Levite came § 
falem was from Emaws : and therefore if the Levi ! 
with his cumber and concubine !o many miles be.) 
fecond evening, norwichftanding all the Argumei, 
from the day declining, and thar ir was toward | 
why may we not imagin the like of thefe Ditciples) 
ys much more? who had no cumber,and whole j, 
not but adde wings to a very iwift return tothe el | 
fore the fecond Evening, norwith{tanding the li] 
ments here ufed in Luke 24, 29. And yet fecondly | 
thatchey invited our Saviour to fupper, yer the) 
Evening beginning about two'or three of the Clox 
after-noon, our Saviour might ftay fome time to ¢; 
them, and yet they be timely enough at Zeru Salen 
the fecond Evening: for fuppofe our Saviour ftaid | 
with them or more,after two or three of the Clox| 
a ftrong man may walk ordinarily three miles a, 
why might not the tydings of this joyfull news ma | 
double their pace, whether on foot or horfe-bi, 
mention is made of either, and fo be there wi 
hour and half or thereabout before the fecond |) 


could came ? 


Thefis. 61. ; 
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And although our Saviour appeared to them w | 
dores were fhut, yetit isnot {aid that the doors w ; 
becaufe it was Night, bur for feare of the Zewes a’) 
Porfevants 5 that they might not rufh in fudden} 
them, which,they might doe in the Day as. well | 


The Beginning of the Sabbath. 
| and though this wasa poer fafe-guard from their 


ys syet it was fome, and the beft which they had,or 
N could think of at fuch a time; and if our Saviour 
them when they were at fupper,a¢ark 16.14.and 
rdinary time of the Fews fupper wasa little after 
it Sun-let(as might be demonfirated_) then the fe- 
ening Was not as yet begun, no not when Chrift 
much leffe before the other twocame, who were 
om Zmaus before. 
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i hia by fome,that if it was not very late, then the Are 
| Bl of the Difciples to perfwade Chrift to ftay were weak; 
rms (fay they) they were ftvong, becaufe its faid| they 
ed bim| bat we know that much affection will 
je urge a weak argument very far, for ftay of fome 
friend; and when arguments will not prevaile, it 
¢ them and conftraine them by force; and thus it 
| ¢€ Difciples deale with our Saviour;their conftrain- 

was not fo much by force of Arguments as violence 
c of love, for fo the words in the Originall ¢a- 
+70) properly fignifies : and hence it {eems that 
as day enough above head to travell farther in; 0- 
2 what need fuch violent perfwafions to ftay with 
and for any to fay, that the Parallel of the Levites 
berfwafions to flay,upon weak grounds i not the fame 
, becaufe his Arguments might {uit well net to begin a 
ney when it was paft noon, which was the cafe there 3 
iveafon of no force to perfwade to go farther when a 
tajourney already: which is the cafe here. (fay this 
isagainit the Pradtife of love in common exper!- 

§pen weary in their journey may ftand in more need 
i vafions to ftay than they that have not begun to 
at all; nor was the Levites journey long from 
to Gibeah. 
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isitan Argument of any weight, from Fobn 39... 
ethe two Difciples are (aid to abide wirh Chrift 
ay, that therefore the night following did belong to 
ay (they fizying as it isfuppofed allmight dae . 
itlythatthe Day begins inthe Mornings for che 

cf aig Difciples 
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The Beginning of the Sabbaths — 

Difciples comming to Chrift at the tenth houre, or |; 
the clock in the afternoon, there were then two hd) 
maining untill Night (the Jews artificiall Day con) 
from fix to fix) within which time our Saviour (wy 
do much workin a {mall time) might fufficiently |} 
them( for that time_) within the fpace of two hout| 
why might they not depart before the night came ' 
ftay with him only fo fhort a time? and yet if they (J 
that Nighr,they might notwithttanding be faid to {| 
artificial day only, without reference to any Nigh 
orafter, or to any pare of the Morning follow} 
Night, when tis propable they departed if they ci 
with him all that Night. | 
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Thofe who think that Paul would never have Py, 
till mid-night, Ads 20. 7. if tharnight had not by 
of the Sabbath which began the Morning before, mi 
would he after this long Sermon have communicat; 
them in the Sactament, verf. 11. unleffe it had bij 
Sabbath Day, may do well to confider thefe things) 
the caufe of taking info much of the Night follo 
Preaching till mid-night, was extraordinary, Ui 
early departure never to fee their faces more; ani 
that ifthis Nighr was no part of the Sabbath, ity! 
unreafonable to hold them fo long at it, is am 4i 
which wants reafon, if we dobut con fider the fhif 
of his time, the largneffe of Pauls heart, {peaking|| 
his laft,and the fweemeffe of their affeions as mi) 
ly enable them to continue till mid-night andi 
with cheerfulneffe,and withont thinking the 4 
and unreafonable long. Paul therefore might bi 
Sermon fome part-of the Day-light,which was pat 
Sabbath Day,and continue ir till mid-night follow 
yet this night be no part of the Chriftian Sabbath, | 
ic was an extraordinary caufe which preft him het 
2. That there is nothing in the Words which wi) 
the Sabbath to coutinue fo long as Pauls Sermon 
fuppofe thofe who begin the Sabbath at Evening;' 
fhould be faid of fuch,that being met together the } 
of the Week to break Bread, their Teacher bein’ 
parton the morrow, Preached unte them and cc! 
his fpeech dill mid-night, will this argue a contin # 


7 


The Beginning of the Sabbath:* 

e day? No verily, and the like reafon is here. 
the Lords Supperamight be and was adminiftred 
‘auls Sermon; for there is a double breaking of 
athe Text: theoneis of common bréad, ult 
)Paulhad Preached; the other is of holy Bread 
Aicharift,verf-72for the, Syviak calls That breaking 
een whichis’mentioned verfegethe Exchavift or 


Ippersbut that which is menttonedjverfe 11 -Cont- 
ad; andthe Greek word }urzpevo;, implies as 
Blind hence: alfo its fpokeit of one may principally, 
Wt when he had: broken Bread,& aten,& talked a 
Bie till break of the day, he then departed, ic being 
inary repaft for Paul after his long Preachiog,and 
ijsfong journcy, and is not therefore wny Sacta~" 
eating 5 the manner of which is wont tobe expreft 
words than’as they are here fer down; iftiiere- 
Wik: eating verfe.41.-wasccmmon Bread) it cannot 
i pos thar’ the Eucharift wa3 thea adminifired 
mon at mid-night, and yet they partaking of the 
nc this day, verfe 7. irfeems therefore that ic was 


Wired fome time before this extraordinary courfe 
Pyhing began. ; . 
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rillicfollow;that the Sabbath begins in che Morn- 
Haufe: the Morning is’ fet before the Night in: the 
Pic the Sabbath, Pfal.o2.153. for, 1. Thefcope of 
wanift is norto fer forth when, the Sabbath begins: 
iris to be fandtiSed,and that is,not only by fhew- 
the loving-kindnefs of God every Morning or day 
« that perhaps, many will readily do) bucalfo in 
it, when men may think it too unfeafonable or too 
‘therefore in aholy gradation from the leffe to the 
je firft makes mention of the Morning. 2. The He- 
! he every Night, is, inthe Nights ; and there- 
ppofe that this Pfalm is fpecially applyable to the 
» which’ we know fome queftion) yer this place 
pon evince the Sabbath to begin in the Night be- 
Morning; and to be continued infweet aftedions 
fe after,as thar it fhould’ begin in the Morning,and. 
nued: the night after 5 fo Aa this place will wot 
he-in-fuch kind’ of 
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Nor wi lie follow from Levit. 7.1$. with 22.29, 
Exod. 12. vo. that becaufe the fiefh of the peace 
was to be eaten che fame day, and nothing to be le}if 
che Morning (fomething like this being fpoken alfor’ 
Paffeover_) thar the day therefore begun in the Md 
for in Leviticus there is a double Commandment, 1)! 
the ticth of their peace offerings the fame day 5 but}! 
caufe when they have eaten, fome bones and offal 
remair,hence, 2. They are commanded to leave | 
till che Morning, which doth not argue that they 
berry ro eat ic aslong as they might keep it, but § 
they had liberty no longer than the fame day to €@) 
nor liberty any longer than the next Morning fo 1} 
20 keep any of the relicks of ic: And as for the Pa 
(a place much urged by fome) they were ro killie: 
fourteenth day,Fx0d.12.6.which they might eat th 
following, verfe 8. yet{oas to leave nothing of it! 
Morning, verfe 10. Thisnight following is north) 
any part of the fourteenth, but of the fifteenth day: 
mid-nighe chere was a cry,verfe 30,31.and this nig! 
went from Ramefes to Sucooth, verfe 37. with 46. 
time is exprefly called the morrow after the Pa) 
Mumb. 33.3. nor is there any inconvenience or fm 
ken to kill che Paffeover upon one day,and continu) 
of it fome part of another, the Paffcover being a I 
miore dayes than one, , i 
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in | 

Nor doth it follow, that hecaufe our Saviour tel.) 
Mark 4.30. Luke 22. 34, that this Day, even thi) 
(viz. of the Pafleover) he fhould deny him, th 
Nighe therefore was any part of the precedent da | 
may be as fairly interpreted to belong to the day 
ing thar Night. Nor isit neceffary to determine tt 
Day alwayes to adeterminate time of 24 hours, 0) 
che Night was.a part,but only of a fpeciall feafon of 
for fo’ tis frequencly figuratively taken,without amy. 
co a day of 24 of 12 hours. viz. for afpeciall $) 
Timesyherein fome fpeciall providence: of: God.c 
gear and is put into execution, as J/a.29.58 anda) 
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| The Beginning of the Sabbath. 
Gxod. 14. 13. 1 Sam. 4.9,8. 2 Sam. 4.$,7,8. 
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wers many objections produced againft the begin. 
the day in the Evening, for the Morning, toconfi- 
tthe word Day is frequently taken in Scripture for 
mciall day,and that the word Morrow frequently fig- 
| new artificiall Day, which in refpe@ of, and refe- 
§nco, the artificiall day going before or following 
no part thereof;but as the Proverb is,to morrow is 
hy : and thus 'tistaken, ohn 12.32. Fohn6.< 2. 
19,8. 1 Sam.14.24. Ads 23. 31,32. 2 Sam.ri. 
Exod. 10.4,'3. Deut.2v. 22,23. Fofh.8.29. and 
0d 7.4511582517-with 1.6.t0 13.Ex0d.14.ult.with 
28. Deut-9.9,11. Whence onely let this be noted, 
uimargue from hence, that to morrow Morning or to 
\imay day-light is the beginuing of the naturall day, be- 
dias calles a new or another Day,is not folidjnor alfo 
didrough che Night following the artificial day,be noe 
watly called to morrow, yer fometime it-is fo called, 
imo. 17. where the evening of their morrow ftopt 
imi. that night, 
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e are fome who confeffe that the JewifhSabbath 
tthe evening ever fince the Creation unto the time 
fts KefurreGtion; but now they tell us that it be- 
the Morning, becaufe of Chrifts Refurre€tion (the 
it) whiclr began then 5 fo char as this makes the 
of the day, fo it makes a change of the beginning 
lay from evening till morning when the Refurrecti- 
shrift began : bur the feebleneffe of this opinion 
peare from  thefe enfuing confiderations. 


ut 


Thefis 7°. 


me ee ee 


onfider, “That the foundation of this opinion is ex- 

rotten, viz. Thac the day muft not beginyuneil thac 

fvhich occafions the change doth adtually exift. But 

dw thatthe Paffeover began before the work which 

( fionit did'attually exift, viz. the Angels pafling 
e Ifraglites peraleronat, Exed.y2.29. with 12, e 
| “ 2 I 
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‘The Beginning of the Sabbath. 

14. and 6.8. indeed the Chriftian Sabbath day isny_ 
fore the day of Chrifts Refurre@ion 5 yet the beginn’ 
this day may be before the beginning of the Refurte’’ 
as it was in the Paffeover. , | 
2. Confider. That ifany of the Evangelifts had int) 

a new beginning of the Sabbath at Morniag, that'j 
would then have fet down the exaét time of the | 
RefurreGion; butnone of them do this; they fet) 
the time of other things to prove that Chrift was if 
not the exad&t time of the Refurrection, for its-v. 
uncertain 5 certain itis, that ir was before Day-lig’ 
gan3 for Mary came and found him rifen while itu 
dark, John 20.1. and how long he was rifen befor, 
can derermine? . ' 
3. Confider. That if Chrifts Refurrection beg: ® 
Sabbath, fo chat in thac moment and point of time V’ 
in Chrift arofe the Chriftian Sabbath began, then | 
could not lie three dayesinthe grave; for either’) 
three dayes according to. the Jewifh account, beg, 
the day at Evening; and then the third day on | 
Chrift arofe (which alfo was the firftday) muftb' 
Evening as we plead for; or elfe he moft lie threc| 
according to the new accougt, which begins the thi} 
in the Morning, leaving out the night before as not) 
taining to any part of the week before or after; f) 
cording to this reckoning itsimpofl.ble that Chrift ' 
lie three dayes in the grave, he may be then inde 
toarife thethirdday, butnot tolye any pare of th 
day, becaufe lying in the grave implies fome time | 
sinuance therem upon the hid day; bur how con'| 
be, when they fay that che moment of Chriits Refur. 
began the day of our Chriftian Sabbath? ! 
4 Confider. If the Jewith Sabbath was the lafl} 
the:week,and began and ended at evening, then ch: | 
tian Sabbath muft either begin at evening when th! 
ifh Sabbath ended, orthe firtt day of the week cay! 
the Chriflian Sabbath,but only a part of the firft di! 
part of the fecoud day; for the night which goes\ 
the Chrittian Sabbath, cicher 1. they moftmakei! 
long to the Jewifh Sabbath,and then that Sabbath? 
fandified 36.:houres, and foir muft be more tha’ 
which is fan@ified,-which is abfurd ‘;,,or),21; the f 
make it belongto the Chriftian ‘Sabbath, and the' 
cannot make it_begin iniche mormings .or ge thet 
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f ‘The Beginning of the Sabbath. 
out from all weekly account, and fo take in the 
wollowing ( which is part of the fecond day) as parc 
page : 
wider. That the feventh part of time cannot be 
givento God, bacitmuft te either the firft or laft 
_(as hath been fhewn) and the morality of the 
-ommandment cannot be obferved withcut giving 
weither of thefe; if therefore the Jewifh Sabbath 
i t Even, the Chriftian Sabbath maft immediate- 
' Fai and begin itrhen, or elfe a morall rule is 


i the Jewifh Sabbath began and ended at Even, 
eas Sabbath began at Morning, what muft 
j ofthat night which is berween them both, and to 
iy of the week innft it belong? Sfany fay, that tis 
A‘ whether it belong to any or no, fo long as time runs 
y anfwer will noc futfice 5 for chough time runs on, 
at orderly time is there here which is running on? 
Wofifts of years,and years of moneths,and moneths 
gs,and wecks of dayes3 to what day or what weck 
{t this night belong? they that maintain this opi- 

roundly affirm, that irs no abfurdicy to leave that 
at out from weekly,nor as pertaining to any week 

after, but fay it was loft: alas poor forlorn Night - 
thus ftrangely forfaken; what aftcange kinde of 
this which belongs tono day? what a mifhapen 

time art thou, and yet how canft thou be part of 
atart part of mo day, but onely (as they fay_) of 
Wing and running on, without head or foor,week 
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tellus, That in Jofhua’s time, when the Sun Stood 
linHezekiah’s time, when the Sun went back, that 
as great a perverting of the order of Time as tis 
Mil; andthat there is as good reafon to alter toe time: 
b a {pecial! and wonderful occafion as Chiifts Refur- 
is there was to diforder the courfe of timc then: but 
ikneffe of this anfwer may appeat from thete 
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tin the dayes of Jofhuah and Hezekiah, there was 
trons mifhapen piece of time cur our, as here 1s 


H; for though the Sunne ftood ftill, fuppofe 
| 2 3 about 
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about twelve hours in Fofhuas time, and fo made a 


" night is not. 


yet 
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6 hours 3 yet thefe twelve hours were part of thi 
and of that which ordinarily makes the day, vz. th) 
tion of the Sun about the Earth, which is ordinany 
in 24 hours, only the Lord flopt ita while,and fo 
alonger day, and yet meafured by the sordinary | 
of aday, viz. the Sun compaffing the earth; whi 


“2. Thoughfome part of the weekly time. wasci 
in fome refpe& 3 yet no part of facred and Sabba': 
was perverted by either the Suus ftanding ftill, or1| 
back, becaufe though thefe things were longer the} 
nary, yet they were but ofdinary dayes in this fen} 
becaufe rhere was no more to either day than thal 
ordinarily makes a day, to wit, that {pace of time Nil 
the fin circularly compaffeth the whele earth For! 
a feventh part of time be morally due to God, max} 
fix dayes for himfelf; yet this is to be underftood) 
day is meafured by, and made up of the whole ¢’ 
motion of the Sun circling the earth; now thou; 
dayes were longer than ufuall ii thofe famous th | 
rhey were onely fuch dayes as were made by this 
and hence there was no change or perverting of t! 
ofthe Sabbath, but God harh his due then orderl 
kere we mufi make a new and ftrange beginning “ 
by leaving out a whole night, and denying God a | 
day, according to ordinary account and reckon 
nut fall toa diforderly beginning, upon preter’ 
more than ordinary occafion 3 which yet we | 
Ne fo in thofe extraordinary times of Hezekiah | 
“ane . “08 4 
3. Inthe dayes of Fofuah and Hezekiah,there ¥ 
necefiiry of prolonging thofe dayes, and chat in 44 
providence, fuppofing that God would work wo! 
his providence 3 but what neceflity is there tobe 
day when Chrift did firft arife? for this ation fal 
upon the firft day, might fandtifie the whole day” 
ordinary courfe fhould have begun at Evening : W! 
whole fifth of November is fatGified, upon anil 
which hapned about nine or ren of the Clock: ‘ 
Evening ofthe Paffeover was fandtified before th' 
paffed over the [fraelites at mid-night, which wei 
cafion of the fanctification of that day : what nee(! 
ceffity was there to leave a whole night out’ of ‘Wi 
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ind lofe fuch a pare of precious Treafure ? 


iy was for the manifeftation of the marvellous glory 


é 
Mies of Fefuah and Hezekiah; bue what glory doth | 


Feng’ of his Refurrection by the loffe of the 


qin the eyesof all the World, good and bad; to 
at violation (as it were ) of the courfe of Time in 


in in the eyes of others,by making the Day to be- | 


ivening before, out of the account of weekly Time? 


Mi glory doth Chrift lofe if he fhould begin the day 


ng when the fewith Sabbath ended, when as the 


| May thus is celebrated ‘and fanGified for his glory 


} 
b i 
t 4 


fe his Refurreion upon this Day? and there- 
a great miftake,to imagine as much reafon for the 
1 of the courfe of Time in refpeat of Chrifts Refur- 


a | (which makes{o little for the glory of Chrift) as 
maas for che variation of Time in the dayes of Jofuab 


mM 


tl 


‘ekiah, which made fo apparently and evidently 


chad for the glory of Géd, and the honour of 
no were Types of Chrift ? 


Thefis 7%. 
rthat there is a neceffity of beginning the Chrifti- 


| Wi when Chrift firft entered into his Reft (the 


nent of his Refurrection )becaufe che Father began 
ith Sabbath the firft moment of his Reft after his 


( fp Labour, is noc folid nor found: For there was a 
4 ; 


for God the. Father to begin his Reft at the end 
wrk: otherwiféa morall rule had not been obfer- 


‘Mi. Thaca feventh pare of Time be fan&tified; for 


ybeing finifhed in creating the World, there was 
eceffity of fancifying the feventh Day wherein his 


gan, eft amorall rule fhould be exemplarily bro- 
mic there was no fuch neceffity here; for the whole 


{ 
ian Sabbath had norbegun upon this Evening’: 


ofthe firit day may be fanétified upon occafion of 
- on fome part of thacday, and nomorall rule 
nereby: nay there had bin a'morall rule broken if 


hereby God fhould have loft a Sabbath Day with- 


Bibmpatte of feven dayes as they are meafured by the 


this is directly croffe ro che morality of the fourch 
id forif a whole night be loft (as thefe men re- 
nely Time flows on (they fay) then it mutt be full 


@lycsanda half before God have a Sabbath ro be- 
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The Beginning of the Sabbath. — 
gin: and chisabfurdiry in.che courfe of Time, Irb|| 
will not be found in-Fs/uchs time, nor in altering | 
ginning of the-year in Mofes time, Exod. 12. for no || 
rule was intrencht.upen by thefe -and fuch like { 
TIONS.» . ; ee 
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Tt i¢ an ungrounded affertion to. fay that the realons | 
charge of the Day,are the fame for the change of thz bi: 
of the Day : for, 1. There wasa Type afhxed (ash, 
fhewen) to that Jewifh Sabbath;bur I never yeth, 
any Type in refpect of thé beginning of the Sabbatl, 
virie will and [nititution changed the Day,and tj 
cording to a moral! rule, viz.. That God hath on 
feven given him : but God could not. begin the S| 
with excluding the Evening before Chrift arofe \, 
breach of this Kule, as.hath bin fhewen: the day, 
ke kept and changed without breach of that rule,, 
beginning could not be changed bur there would n| 
rily follow fome breachi thereof. 


io 
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To think that the Sabbath muft nzeds begin in thea 
becaufe we read not expreflely after Chrifts Refurreé) 
the Night fhould belong to the.day following, nor ists 
inftanc. thereof asin the Old Teltaiment, and befare chy 
fucre&i0n,1t may be(they confeffe undemably fo founal 
ro think che Sabbath muft begin i the Morning up 
ground, istomewhatlike to his conceit,who findinil 
Old Teitament rhat.the feventh day isto be fan@inil 
yct finding thisexprefiion.a ‘ter Chrifts refurre@ior 
he thought there. was now no feventh day.to be far | 
Thole whe can anfwer this Objection, may know | 
au{wer thercby their own argument for the begin! 
ic at Morning, which isjuttlikenntrow: if indee! 
were clear Scriptures for the beginning ef it at’ ™ 
in the New Teflament, and noneto fhew the be!s 
ofitar Evening,the argument bad much weight 5 lt 
hath not yet appeared : Old Teftameénr evidences 
Apocrypia proofs ia morali matrersmithefe mens! 
ences, who thusangite for. che Mormingsonn  giyed 
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| The Beginning, of the Sabbath. 


Wig sic: ’ Thefis 15. 


irgue the beginning. of the Sabbath ae Morning , 
econgruicy and fitneffe of the feafon for holy Time 
shan Evening, is no: way faire or -rationall : for, 
re may be as much faid (perhaps more) for the 
‘and congruity of the Evening, if this arguing - 
iding 5 but we’ know-the ground of all. fuperfti- 


ih bin humane wifdom, which puts out the Eagles 


hen it goes about to mend them; and when it. 


| 
f | 


‘Bl day enfumg.: 
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b 


‘ tter Gods Worfhip by:goodly feemings and trap- 


then-deftroyesiit, at Jeaft corrupts it; this onely , 
faid, that juft.as‘we fie down with our hearts over’ 
we find them commonly in the Morning; che be- 
‘of the Sabbath at Evening will force us in confci- 
lierdown over night with Sabbath hearts, which 
re prepares'for’ the ‘receiving of Sabbath blef- 


bite 08 Thefts’ 96. 


erefore the Sabbath doth nor begin, neither ac- 
( vo the cuftome of civill Nations, nor at Mid-night, 


Pirning; what Time then muft is beg ar (from any 


of Scripture) but onely in the Evening? at Even- 
erefore, after the ferting of the Light of the body 
Sun, wherein darkneffle begins to be predominant 


file light, the Sabbath begins now,as the Jewith Sab- 
H | 


‘gan in former times, and here let me fay that Old 
sent proofs may be: in this as in many other things, 
effament rules. . 


i i oe 
dt tthe 


Thefts -77- 


ie Jewifh Sabbath'did- begin and end’ at Evening, 
was the laft day of. the Week, then the Chriftian 
h the Firft day of the week which immediatly fuc- 
he laft,is to begin at Evening a!{o; ifthe Sabbath in 
t fnftitution began at Evening, why fhouldnor. the; 
an Sabbath be conformed as neere as may be to the 
itution ? but we fee out of Gen. 1. That asall o- 
had at the Evenitig or dark night, fo it was 


- 
ry 
| 


erly or poflible according to the morall a 


F9- 


86. 


The Beginnong of the Sabbath. || 
God a&ted by, that the Sabbath fhould begin upon ji 
ther Time than the Evening, nor isis improbable b 
Szekrel fore-tells chis,that m the Chriftian Church, 
Gate for the Sabbath fhould nor be fhut untill they 
ing, Ezek. 46.1,2. fo by juft proportion the time for, 
ung Of it, was the Evening before; when the Sabb ‘ 


gan. 
Thefis 78. 


Now although fome deny the hegianing of the Si, 
im Gen. 1. to be in the Evening’ (deceiving chemfely: 
their readers. wich the ambiguicy and: various. acc 
on.of the words Evening and Morning) yet this is mc: 
dent, That the Firft day began. with. Nighe. or Dak 
which is called Night, Gen, 1.4,$. anid. confequently | 
with day-lights let Evening & Morning therefore be 
how they will, yet its{ufficieat to prove that whic 
aime at, viz. That as the firft day began with Nighi, 
ended atthe end of Day-light, fo by juft confequenc; 
ry other day did, even the Sabbath it felf, which ft 
gins the beginning of Night, which is all that whic) 
mean by, Evening,when,- we fay that ir begins chens:»} 
alfo the hely Ghoft calls darkwefle,which darkneffe 
1.2. hecalls Night, verfe 5. and which Nightisa: 
with Evening. { 4 


i 
\ 


a 


ay lh 


Theis 79. om 


F mails s4 

And ifthe, Naturall (which ome call civil, othe: 
compound ). day. began-firftin the Evening, chen fan 
continued fo; or ifror, chen this diforderly practice ti 
have bin regulated apain, accordin g tothe firft parte! 
the abules erept iato the- Lords Supper were by. | 
« Cor. 15.23. and as errors about Marriage were bii 
Saviour,, telling. chem that-abiinitionon fait fies 


Theis 80, 


Nor fhould it be a wonder why che wife Creator ff! 
begin Time with darknefle, or the leffenoble part.o,! 
Day,, no more than why the Lord fhould begin thew) 
with arude and confufed Chaos before.a glorious. Wo! 
the progreffe of his Wines da maligna she sehen 


| 


The Beginning of the S abbaali 


| 
of ¢the moft pare from more imperfed things to 
ijcom the Chaos to beauty; from the fervants, & fur- 
, | > man the Lord and Mafter of this great honfe;and 
Tee eer darkneffe to lights. the Sabbath alfo being a 
yet, was ic not moft proper to begin it then when 
Misins his reft, which is che Night ? when alfo God 
‘fl from his work in the firft Creation. 


Thefis 81. 


‘conceive by the evidence of the Text, that dark- 


| segin ip the Morning-light. 
th j : Tirefis 82. 


i yas ever any puncium tempor (which is thought to 
wiehart of time) called by the name of Night, as’ this 
dMNe is? Gen. 1. 4, 5. with 2. Wasthe World made 
Mijayes,and is there a Heaven and Earth made within 
¢ of this darkneffe, and yet this time of darkneffe 
ppare of time, butonlya Mathematiall point, but 
| part of fucceeding Time ? Zanchy ong fince hath 
‘confuted and crufht this Egge-fhell, where the 
may, look; there was net indeed any Celeftiall 
| Of the Heavens to meafire this Time by, (for Ma- 
eines objets tempus eft menfura metus) but by this 
ent there was no Time till the fourth day, when 
hand Stars were created,nor is Time properly men- 
tus,bur as Erernity. is the indeterminate duration of 
ing together,fo Time is the determinate duration of 

Aby fucceifion : which was evidently fince, Time be- 
Bathe firft moment of Creation. 


Thefis. 83 


ers who acknowledge this firft darkneffe to be pare 
de, yer will not have irto be part of the Night- 
becaufe light (the habit). the fay muft go before 

Mi lie(fe (the privation.) becaufe alfo this firft darkneffe 
HF fo called Night,but the feparared darknefic,Gen-1.3- 


3 — FOS: eo —— — 
2 — 


effe into another, 


H God feparated the light. into one Hemifpheres and 
Thee 


81. 
Wifijas before light,yet wra{tle with their wits to make Weemes on the 
Wher part of the night nor part of time, but onely fourth Com- 

ll temporis, and by this thift would make the firft mand. 
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The Beginning of the Sabbath. || 
me . Thefis 84. ! 
But this arguing is afmoft againft the exprefs lett 

‘Pext,Gen, 1.wherein it is moft evident that light 
ted after darknefs had bin fome time upon the face, 
deep 5 which darknefs cannot be part of the Day-Ii, 
more than blindnesis a part of fight,and therefore |} 
of the Night, before this conceived feparated di} 
could exift. Befide,the feparation of darkneffe frd| 
doth not make any new darknefle which isanev| 
minated darkneffe, but is the fame darkneffe wh/| 
at firft, onely the feparation is anew placcing of 
¥W gives no new being co it. sha? at 
Thefis @5. 
a 

Suppofe alforhat light and darknefs are contraria| 
tia, yet tis not true either in Philofophy or Divinit) 
the habic muft alway actually go before the priv 
the fame Subject 5 for the. privation may be. firft if ;: 
Subje%ocapacts 2..e. Inafubje& capable of the hal: 
filence may be before f{peech in a man,and.blindne; 
deafnefle, ina man who never faw nor heard a wo; 
caufe man is a fubject capable of both,and fo here da! 
might be before light, becaufe this fubje& of the fir; 
rer was capable of both. a] 
sili afl Thefis 8 6. 7 
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“Wh 
a 
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Nor isittruein Divinity, that the darkneffe an)| 
wereat firft feparated into two Hemifpheres 5 or 
were, yet'what Orthodox Writer affirms that the, 
fed.feparated darknefs only is called Night? oe 


Thefis 87. 


For look asthe darknefs:did overfpread the whole! 
& all che dimenfions oftit ar the fame time; why mig! 
the light the habit be extended as far as was the prii 
before,& thatat the fame time? there being no glob or 
body of earth and water(exifting as now they doa) 
time created,& confequently no opake & folid body if 


vide between light and darknefs, and fo to feparate}i 


into two Hemifpheres, as by this means it is at this dai 
lefs we imagin miracles without neceffiry; and that; 
then miraculoufly did it when chere wasno neceffity') 
For the Element of fire being figuratively called light,\) 
ing (as. Junius fhews) proprictas efJeatialis eznis, being! 


(a 


The Beginning of the Sabbatb. 
a the fuperior part of the vaft Chaos; mightthere- 
aft down by a.mighty hand of God (there being 
aty means of Sun or Stars yet created to do itjinto 
‘muiterior Chaos, and {o make day. And.the afcending 
; ght upwards again might make it to be Night: and 
me although God feparated between light 8 dark- 
/Mmyet this feparation feems to be rather in refped of 
ni n in refped of place,or two Hemifpheres : for the 
pyenit was caftdown, feparated and {catrered the 
vie fo excluded it, {orhat when there was light, 
mis no darknefs;when darknefs,there was no light} 
Wiis they fucceeding and excluding one another,the 
iid to feparate them one from another,but not inte 


i 


zined Hemifpheres, by..which imagination of two 
| es it will be alfo very difficulrto fer down when 


ii@ivy & when it was night, at this time of the Creati- 
iit gunfe in refpect of one part of the Chaos it might be 
iglay,in refpect of rhe other Hemifphere of the Chaos 
i pesiiied n ight: : Eteers i ety See ree 
@yuth, that the delcenamg of the Light, made day 
nigynethe whole Chaos remaining, & the afcending of 
tl proper place fucceffively mage night; which: as it 
«tH many curious queftions about the nature & motion 
ieiaght, fo it yeelds a more than tea et 
e day-light continued twelve hours ( whichnone 
ey. fhould not each night neil as long?and 
that the firft darkneffe did continue fuch atime 
fe A creation of ree e 
mi | Thefis &8. | 
itif@lippofe this locall feparation into two Hemi{pheres 
ited, yet it will nor follow from hence that this fe- 
darknes only is called night, that the darknes be- 
no part of it: for if the day and night began at the 
d divifion of light and darknefs, chen (this divifion 
an inftant of time)neither could the day be before 
t,nor the night before the day,but both exift and 
gether;and then it will follow that the beginning 
+ day was neither in the morning Bor evening, im 
enor light, in night nor day 5 bur thatit began in 
Mining and evening, day-light and dark night, toge- 
hich is.coo groffe for any wife man to afhrm, nor 
@he God of Order doit... Again, if the, firft dark- 
iMlhich was przexiftent to this Hemifphericall light 
iM tacfle was no pare of the night, then push lef sa 
| j K 
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- curall day 3 which if ady fhould affirm, they muft« 


The Beginning of the Sabbathe |) 
ieany part ofthe firft day-light ; arid fo no pare of! 


Creation of the World in fix dayess for its evid! 
ché Heavens and Earth were made in the time of |" 
darkneffe. 


Ne 


Thefts Bo. 

| 

To fay thar this firft darkneffe was part of che'r! 
and did belong tothe morning-light, as now fom! 
darkneffe in che morning is called morning, anc | 
fore is calledthe womb ef the morning, Pfal. 14¢| 
meer fhift to prove the begining of time to be 
morning, and an evafion fromthe evidence of tru} 
7.This firft darkneffe muft either be the whole ni'§ 
fitting as the light did of about twelve hours 5" an" 
cannot poflibly be called morning, or belong thers 
it muft be part of thé night,and that which came i 
light another part of it, and then we may fee am 
day which hath part of its night before it, and fil 
its befide its contrary to the Text, which makes th 
snorning together, and the whole evening rogetl! 
whole day-light together, and fo’ the whole’ mij! 
cher. 2. That datkneffe which by an improper {py 
make to bélong rothe morning, in oor ordinarya" 
the larrer part of rhe night or of the darkneffe 3)| 
read not in all the Scriprure, nor is it fuicable to 
reafon,to make the firft beginning of Night or dat! 
‘part of the morning : Now this firft darknefle (x 
the beginning of darkneffe) is called night, at lea 
beginning of night 5 and therefore cannot be cal | 
ing, but evening rather, as'we ufvally call the'fit | 


ning of darkneffe after day-light. 


Thefis oe. | | 

Thavexpreffe Commandment, Levit. 23. 32:t0 ¢| 
the Ceremoniall Sabbath from Even toEven,dor | 
ly prove’ the beginning of ‘the Morall Sabbath at} 
time’; for whi elfe is it called a Sabbath of ref i 
ciufe it is tobe {pent in duties of humiliation, jas t: 
Sabbath in duries fuitable ro‘ the nature of it? an’ 
ee Lords care is greatly exadt herein. 1° That ® 


work be done,betanlvit is a Sabbath; verf93s9"! 


y 


Pat = 
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jntand fandtified from Even to Even, (meaning) 
eyou. do your weekly Sabbaths. And hence the Lord 
Mat, You fhall celebrate your day of Atonement from 
| | Even, but (the Lord ufually wrapping up argu- 
' 


n his words ) Your Sabbath:as if he fhould fay, You 
account it-a prophane thing not. to cclebrate your 
“ weekly Sabbath from Evcn to Even,or todo any 

yorke on that day: this day isa Sabbath,and there- 
M4 rouft fanctifie it from Even to Eyen, and therefore 


vile work herein. 


Thefis. 9%. | 


) nagine(as fome do) That the ordinary Sabbath began 
icy time,becanfe here God makes anew Command, that 
in Evento Evenyin oppofitionto the other Sabbaths be- 

Mand that otherwife it had been enough to (ay,Xou fhall 
Wk this day as a Sabbath: one may fromthe fame. 
“imagine, that in other Sabbaths they might do any 
Bivork,becaufe here.alfo they are forbidden it ; for it 
Mts wel faid,that otherwife it had bin enough tofay, 
Mall fanGifie this day as you doother Sabbaths: here 
; Mec is no new inftitution of time from the beginning 
Maibbath,but of a new Ordinance, together with the 
i « of time according to common and ordinary ac- 
Bild the Lord expreffeth from Even to Even( which 
fp anaturall day.) left. maasheare (which is foom 

f duties of Humiliation) fhould interpret ic of an 
Mil day; to. prevent which miftake the Lord had 
| fifon to fer the diftin& bounds.of it from Kyen to 


Thefis 92 


in this Evening be fairly imterpreced of the former 
. Sun-fet,as raking iin that alfo;for this Evening 
\feiin at the Evening of the ninth day,werfe 32.which 
Meiof the ninth day is ‘not the Evening o that day 
Hvovor three: of che clock,(-for.the reath: day onely 
I the day of. Atonement, verfe,29- and. therefore 
Mdbe ninth day -is no part of the Atonement day.) bur epee 
(M@jowell expounds.ir,at the Evening of she ninth day, me 
AB) ennus dies definit at chat. nick of time,which isthe yd. Funiebe =| 
ls Serwians of theicad.of the ginsh day mae A 


93< 
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The Beginning of the Sabbaths 

ning of thetenth, you fhall then célebrare your 8: | 
which curious exactnefle of thie Lord,is partly toe} 
his zeal for the full and pleniary obfervation of eh) 


that he may not lofe a momentstime of honour, ‘ as}, 
fhew what care they fhould have of holding out ff | 


firft point, ro the laft period of that Sabbarh. 
| Thefis' 93: 


And therefore it is a groundleffe deduction fr’ 
Text, co make this day to be of extraordinary len " 
foan unfit meafure for our ordinary Sabbath. An\| 
that there was a Ceremony in beginning this day ;] 
isbut grat diftum, and can never be' made good, | 
it be by'fuch fetches of wit which can mould the | 
Hiftoryinto the image ofa goddly Allegory, a nid" 
dent courfe of arguing, in Aujtins judgement, anc, 
time. ’ Bats ae ‘ ‘ | 


|, 
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( 


‘{fthe Sabbath do not begin at Evening, why di 
miah Can exemplary Magifirate_) command the) 
be fhut, when the Gates of Ferufalem began tobe (| 
fore the Sabbath? Nehbem.¥3-16: was it not left) 
bath fhould be prophaned that nighe, by bringit. 
waresand burdens thorow’ the Gates, as well2! 
enfuing day ? 1s itnot exprefly faid, that he fet his | 
at thefe Gates that there might be io burden bro 
upon the Sabbath day?’ is tt not exprefly faid, th, 
the Levites to keep the Gates to fandtifie the Sabb; 
verfe 19,22. Now if this evening was no part of |, 
bath, how could they then be faid to fandifie the ' 
thereby ? | rad? ei 


I 
y| 


{\ 
AN 


Thefis 95. 

"To 'imagine that Nehemiah did this to prevent, 
phaning of che Sabbath day after, isas ifa'‘man’fht 
his doors at noon againft fuch Théeves as he knov | 
not come to hurt him untill mid-night be paft.-n| 
be weaknefs ina Magiftrate to take away any conf | 

: pare of the'week which God allows for labour || 
hac cvill op the Sabbath which he’ knows he" 


| 4h Beginning of the Sabbath. ° 

| | ¢ to prevent at the approach of the day it felf : 
Wi miab might eafily have fhut the Gates in the Mor- 
1 | ifs Sabbath had not begun before; and might 
Witerdone it, chan co cut to large a Thong out of 
Wyk time co prevent fuch deflement of the Sabbath 


Thefis 96, 


Bitherefore the Gates of Zerufalembegin to be dark, 
Bais renders the words,quum abumbiarentur ports,i. 
ey were fhaddowed by the defcent of the Sun be- 
My mountains which compafled Feru/alem.and fo did 
adow of darknes upon the Gates of the Ciry,fcme- 
Moner than in orhcr places Ieffe mountainou 3 
ow being no part of rhe dark night,is truly faid to 
2, or (as the Hebrew is.) before the face or look- 
f the Sabbath; foralthough the Sabbath be faid 
at Sun-fer,yetitis to be underftood not of the fet- 
qe body of the Sun vifibly, bac of the light of the 
en darknefie begins to be predcminant over the 
d men are forced to forfake their work: now oft 
Bis Nehemiah fhutthe Gates, atthe common term 
Ty of the fix dayes labour, andthe Seventh daves 
therefore tis a weak obje@ion which fome make, 
Mgacthis Evening was not part of the Sabbath, be- 
“Bie Gates are faid to be fhut before the Sabbath. 


Thefis 97. 


d the women who prepared [pices for otir Saviors 
Mat they refted the Sabbath,,which is evident to be 
Mvening 5 and this they did nct fuperftitioufly (as 
4 but according tothe Commandment, Luk.23-53, 
6. If therefore thefe women began to reft accord- 
the Commandment of God,tipon the Evening,then 
ning bythe fame Commandment is the beginning 
aly Reft of tlie Sabbarli. Iris not omely the Com- 
Went of God, that one day in feven be fanGified, bus, 
By itbe fanctified from even to even. 


| 
I 
i 


|B , Thefis 98. 


‘that they began toreftin the Evening, is evi- 
: Miki 3 a OF Tv he 2 dent 


m. 


The Beginning of the Sabbath. || 
dent from thefe confiderations : , 
s. Thatour Saviour dyed the ninth hour, Luk, |) 
46. which was about three of the clock in the afte 
A little after, this Fofeph begs his body and takes it) 
becaufe it was weeraCazop, or preparation for th 
bath, Mark 15.42. in which preparation its faid ti 
Sabbath did é@tgwexn, draw on, fhine forth,Luk. 4 
now this fhining or breaking froth of the Sabbath 
be meant of the day-light morning fhining froth 3 4) 
meer? dreamto think, that 7ofeph fhould be fo Jong) 
in doing fo little work,from Saturday in the afternq) 
till the next morning light, onely in taking of Chr'j 
the Croffe, wrapping him in Linnen,and laying hit, 
own Sepulchre, which was not far off, but neer || 
alfo. ohn 19.42.The fhining forth of the Sabbath al 
the women from proceeding to annoint Chrifts Bo | 
ter they had brought their {pices 5 and therefore if 
ning forth of the Sabbath had been the morning aft, 
might certainly have had fufficient rime to do tha, 
in3 the fhining forth therefore of the Sabbath waj 
latter evening in which the Sabbath began 3 and it, 
fhine forth by a metaphor, becaufe it did chen firft, 
or draw on} or, as Pifcator and fundry others chi 
caufe about that time the ftars in Heaven, and the, 
and Candles in houfes began to fhine forth; whiek! 
then when darkneffe is predominant, which is thc 
ning of rhe Sabbath at evening time. | 
2. If that evening had not begun the Sabbath, \} 

not the women (who wanted neither conicience. 
fedtion,nor opportunity) annoint his body that ¢} 
but defer it untillthe night after? what could fiy) 
herein, but only the confcience of the Comma) 
which began the Sabbath that evening. i 
3. Eicher the Sabbath muft begin this evening, , 
did not reft thé Sabbath according to the Comman, 
for if they began to keep the Sabbath at mornin) 
then if they. refted according to rhe Commandmer; 
-muft keep it untill the morning-light after; but it; 
feft tharthey were ftirring, and in preparing the), 
ments long before that, even in che dark night be’, 
light did appear,as hath been formerly fhewn. J 


| Ti hefis 99. 
-.. Why the women did not go abour co embalm | 


The Beginning of the Sabbath. 
1€ beginning of che dark evening after the Sabbath 
MBAR, but ftaid fo long atime afrer till the dark morn- 
ifinot be certainly determined;perhaps they thought 
‘i@iitable to a.rule of God and prudence, to take fome 


: fifleep firft,before they went about che faid work 5 
i 


i before, when their forrowfull hearts and {pent 
hight need mercy to be fhewn them,by taking their 


others prefently to run to the embalming of the 


yed ull che dark morning, when ufually every one 
sparing and ftirring coward their weekly work. 


Thefis 100. 


i | 
WY Lord Chrift could net lie three dayes in the grave, 
3 pba did not begin at evening; and for any to 
0 (Ma 

i) 
a iow their-own principles, who begin the Sabbath 
ui a face of day-light morning, but they alfo make 
(St inning of the Sabbath to be wholly uncertain ;, for. 


tell at whae time of this dark morning our Savi- 


ee ee a ee 


e? 
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rie, there are fome parts of the habitable world, 
g, audethofe Northern Countries, wherein for a- 


they have no dark evening at this time, yet doubr- 
ey know how to meafure their natural] dayes by 
‘ion of the fun ; if cherefore they obferve that time 
is equivalent ro our dark evenings, and fanctifie to 
2 {pace of aday, as ’tis meafured by the circling fun 
about them, they may then be faid. to fandifie the 
ifrom even to even, ifthey do that which 1s equi- 
hereunto; they that know the Eaft, Weit, South, 
oints,do certainly know when that which is equi~ 
0 evening begins, which ifthey could nor do, yer 
{5 God would accept their will for rhe deedin fuch 
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*he think the morning more fit for it than the dark 


hile firft.. They might alfo poffibly think it offen- 


foon as:ever the Sabbath was ended, and there- . 


that the dark morning wiierein he arofe was part, 
irft day,and did belong thereunto, is not onely to. 


noneths time che fin isnever out of fight; now al-" 
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The Beginning of the Sabbath. 


Thefts 102. 


} 


If therefore the Sabbath began at evening from J} 
=p time in innocency till Nebemiahs time,and from Nehd} 
time ull Chrifts time, why fhould any thmk but thaty § 
the Jewifh Sabbath the laft day of the week doth} 
there the Chriftian Sabbath the firft day of the wee 
gins? unleffe. any can imagime fome Type in the 
ning of the Sabbath at evewing; which moft chan 
beginning ofthe day, asrhe Type affixed did chang’ 
day: or can give demonftrative reafons that the t 
Chrifts RefurreGion muft of neceffity begin rhe Ch | 
Sabbath, which for ought I fee cannot be done. | 
therefore it isa groundteffe aflertion, that the reajil 
the change of the day are the fame for the change of the | 
ning of it; and that the chief of the reafons for the er} 
may be as well applyed againft the change of the day it | 
of the time of it : Butfuthcient hath bin faid of this. | 
only adde this, thatchere is notrurh of Chrifts, bu 
narrow fearch into it,hath fome fecret knoés and d| 
ties, and fo hath this about the beginning of the Sal} 
ris therefore humility and felf-denyall to follow ou| 
reft light in the fimplicity of our hearts, and to wai| 
the Throne of Grace with manytears for more el 
coveries untill all knots be unloofed. | 
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SANCTIFICATION & 
OF THE 


ISABBATH 


WHEREIN 


The true Reft of the Day, 
}) together with the right manner 


of Sanctifying of the Day, 
are briefly opened. 
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The General CON fT E N? ; 


upon the Sanétification | 
off ‘the Sabbath, il 
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2. All weekly labour for the Reft of the , 
bath, Thefis 2 « 7 * 
3. The Reft of the Sabbath, the means for a highe 


Thefis:3 


r. Sa word sabbath what it Aanifes| Thefis 
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4. a ‘Avid! a Ref now required, as was formerly «f 

the Ja¥ES> and thofe places cleared which fem con 
5, What work forbidden on the sabbath Day, Thefis 
6. Servile work, forbidden, and what 1 a "ferville 
9. The holineffe required upon the Sabbath, in five t\| 

Thefis 14. 


Thefis 4, 5. 
! 
Thefis 11,12. 
8. A lamentation for prophanation of the Sabbath. 
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OT? il ae 


OF THE 


HWA BB ATH. 


Thefts 1. 


He word Sabbath properly fignifies, not com- 
mon, but facred or holy Reft. The Lord there- 
fore enjoynes this Reit from labour upon this 

i, day, not {o much for the Reft fake, but becaufe 

itis a Medium or means of that holineffe which 

Hd requires upon this day; otherwife the Sabbath 
of idleneffe, not of holineffe ; our cattell can reft 

»mmon reft from labour as wellas we; and there- 

mans fin and fhame, if he improve the day no bet- 


i the beatts.that perifh. 
| Thefis 2. 


| 
Wy as the reft of the Day 1s for the holineffe of ir, fo 
Mie labour of the Week for this holy reft; rhatas the 
Wl the labour of our lives is for our reft with Chrift 
en, fo alfo of thefix dayes of be week for the 
| 4 


holy 
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The Sandi fication of the Sabbath. 


hely Reft of the Sabbath , the twilight and dawili 
Heaven. Forthe eighth Commandement, which 
not have us fteal , commands us thexefore to labd 
ovr Families and comforts in al! the feafons of {I 
This fourch command therefore,which not onely py 
but commands us to labour fix daies, muft haveal'} 
reipeét in commanding us to labonr , and a highe}i 
which cannot be any thing elfe bue with refpedt!| 
Sabbath ; that as we are to watch unto prayer, } 
ate to work unto the Sabbath , or fo work all the | 
day, thar we may meet with God, and fandtifie thal 


bath day. Thefis | i 
‘ : Z ° id 


i 


ny 


vq 


As therefore the holinefs of the Sabbath is moral 
caufe itis the end-of the day; fo is the Reft of the Se 
(rhe immediate means to that end) morallalf. | 
therefore what ever holy duties the Lord requiredi| 
Jews s which were not ceremoniall , the fame dutd 
requires of us upon this day 5; ~ {o what ever Reft |! 
guired of them for this end, he exacts of all Chr 
alfo. . i 


d 
Thefts 4. “ 
a 

Thofe thar make the Sabbath ccremoniall 5 ima! 
ftriger Reft impofed upon the Jews than Chrifitay 
now bound unto 3 becaufe they place the ceremon'} 
cf the Sabbath in che fri Reft of ir; buc we are! 
tothe fame Reft for fubftance ofir; and the grou) 
a fricter reftthan we are bound unto, willbe foun! 


hghe,if well pondered. 1 


Thefis §, { 
‘ HH 

Fer though ic be faid thacthe Jews might not bak 
eeth meatupen this day; Exod. 16. 23. no hor Wl 
fre upon it, Ex. 35.3. no ner gather fticks upon it 
our Dearh. Nui). 6.15,30 (all which things Chri4 
now may lawsully do) “yer none of thefe places wi 
vince that for which they are alleged. a) 


(a 


Thefis 6, ' 
For frfl itis nor faid, Exed. 16.33, bake and feeth'! 
fb ’ 7 - 
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‘The Sanéification of the Sabbath. 


i) (viz. which is not fed nor baked) lay it up untill 


ming, and confequently for the morrow of the 
y, which being thus Jaid up, 1 do not find that 


}-forbidden to bake , or feeth that which remains 


enextday 5 but rather if they mutt ufe it the next 
ey might then bake it or feeth it that day alfo , as 
ithat of the fixth day, and without which they 
sthave the comfortable ufe of it upon the Sabbath 
ideed it was at lawfull to grind and beat the 
in Mills and Morters » mentioned , Numb.11. 8. 
is day 3 as now to thrafh and grind Corn this day; 
{ therefore which did remain , is not forbidden to 
dor fod upon this day : nor would Gods fpeciail 
‘aculous providénce appear in preferving it from 
_and ftinking ifthere had been any baking of it 


Wibefore ,and nor rather upon the Sabbath Day. 


Thefis 7. 

ugh alfo they were forbidden to kindle fire upon 
Exod. 33. 3.inrefpedé of fome ufe , yet they are 
idden foto do in refpeét of any ufe whatloever. 
-e was fire kindled for the Sabbath facrifices, and 
| have been a breach of the rule of mercy, not to 


fire for the-fick and weak in the wildernefs. Ne- 


if a man. moft tri and zealous for the Sabbath, 
Wy. fcch provifion made every day as could not be 


r eaten without fome fire upon the Sabbath day, 
18. and the Sabbath not being afaft but a feaft 
times as well as thefe, hence its nor unfuitable to 
‘co have comfortable provifions made ready, pro- 
lat the dreffing of meat be not an ordmary hin- 
opublick or privat duties of holinefs upon this 
od. 12. 16. this kindling ofthe fire here forbid- 
t therefore be underftood in refpect of the fcope 
lace , vz. not to kindle a fire for any fervile work, 
a refped of this particular wfe ofit, viz. tofur- 
building of the Sanfuary and T abernacle, made 
-ofin this Chapter: for irsfaid, whofoever fhall do 
k therein, (1. any fervile work which 1s more 
‘ortheweek time fhall be put todeath , verfe 
istherefore either no dependance of thefe words 
lird ver{e with thofe inthe fecond, or elfe we muft 
indir of kindling fires reftrictively, for any fervile 
hich is there forbidden not only the j ews,but us 


Thefis 
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The Santiification of the Sabbath, 
Thefts 8. 


The man that gathered fticks on the Sabbath, f 
30.was put ro death; what,for gathering of ‘fick; 
why then did net the jaft God put them to dei, 
were the firft offenders(and therefore moft fit to tf 
examples) who went. out to gather Manna upon th § 
Exod. 16.. This gathering of fticks therefore, thou, 
in it felf, yet feems to be aggravated by prefumptic) 
that the man did prefumptoufly break the Sabba', 
therefore its generally obferved, that this very ¢, 
follows the Law of punifhing a prefumptuous tran) 
with death in this very Chapter : and though it || 
that they found a man gathering fticks, as ifit we)) 
fecretly,and not prefumptuoufly, yer we know th} 
{umpiuons fins may. be committed fecretly as well it 
ly, though they are not info high a degree prefur 
as.when they are done more openly :_the fear oft. 
againft Sabbath-breakers, might reftrain the ma) 
doing that openly,, which before God was done}, 
and prefumptuontly ;. and though Mofes doubted ": 
dowith the man, who had that capitall Law gi) 
before againft Sabbath-breakers, yet they might t 
rant for a time of che full and true meaning of its WI | 
Lord, here feems to expound,vig. That a Sabbath-l 
finning prefumptuoufly is to be put co death: and al 
it be donbted. whether fuch a Law isnot too rig’ 
thefe Times,yet we do fee that where the Magiftra 
fe&s to reftrain from this fm, the Lord takes the 
{trates work into his own hand,and many times cu! | 
off fuddenly who prophane his Sabbath prefumpt'| 
and ’tis worth enquiring into,whether prefumptuo | 
bath-breakers are not {till to be put to Death: W) 
doubt not but that the Lord will either one day dle} 
or elfe. difcover fome fpecialty in the application 
indiciall Law, to that Polity of the ews, as moft 4 
them, and not fo univerfally fit for ail others in Ch! 
Common-wealths : ‘but this latter I yet fee no pro 
nor do I. expec the clearing up of the other whi! 
temper of the Times is loofe and luke-warm. iF 
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Thefis 9. | 


* Confidering therefore that foe work may be do 


; | 
| 


i 


M 
1 
} 


' 
it 
f 


Mie forbid al manner of work, they interpret this of 


: “The Sanitification of the Satbath. 

ibbath, and fome not, and that mans heart is apt 
extreams, either to groffe prophaneffe or Phari- 

NriGmeffe; we are therefore to enquire, what 

Me muft reft from, and whatnot from, upon the 


Thefis Lo. 


a f 


re 
| 
! 


Scriptures may be judge herein,we. fhall find that 


“M Work. The work forbidden in the annual Sabbaths, 


Mdid but fhaddow out the reft on this Sabbath )it is 


a pabe 23.7,8. and hence the reft on the Sab- 


his fourth Command )is oppofed to the labour on 


i ik dayes, which is properly fervile, lawfull tobe 
‘| M; but unlawfull upon the Sabbath Day. 


tT | 
i | | Thefis Er. 


| tie a : 
Bi chool-men, and fome of their late Idolizers (like 


Hl ifées of old) ever blind in interpreting the fpiri- 


Biofthe Law of God, defcribe a fervile work in that 


M.{o. as thatthe grinding of water-mills and wind- 


Byalfothe countells of Lawyers to their Clients, the 
Bitrade-of Fifher-men, are with, themnofervile 


1 this day; and indeed they fcarce make any work 
utwhat is flavifhand externall bondage and. bur- 


: | | Thefis 12. 


we coniult with Scriptures and the very words of 
ch Commandment, we fhall find two'things con- 


Mido make up a fervile work. 1 .If any work be done 


yorldly gain, profit, or livelyhood,to acquire and. 
‘the chings of this life by 5 (which is the principal 
Meek-day labour, Eph.4.28. 1 Thef.4-12: ) thisssia@ 
Work, all one wich what the Commandment calls 
psHence buying, felling,fowing,reaping,which are 
‘worldly gain, are unlawfull on this day, bemg 
3 fervile works : hence alfo worldly fports and 
\Cwhich are ordained of God to whet on worldly 
not neceffary every day, but only at fome feafons ) 
ifore moft proper appurtenances unto dayes of la- 
Iid are therefore unlawfull upon this day : Holy 


: H}: no more to be fported on,than holy et 
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ter; Yet we maftcruft Gods providence , whoia | 


The Sanctification ef the Sabbath. 


alfo on the other fide, to rub the ears of Corn ,}! 
meat for comfortable nourifhment ofman, becig 
refpe& nor worldly gain, are no fervile work} 
unlawfull , bur may be more lawfully done for t) 
fort of man then to lead his horfe to the water | 
Lube 6.2.8 13.158 14.5. hence alfofuch wor 4 
done only for the prefervatton of the Creatures, « ) 
afheep ousofaiditch, to quench fire ina Tow : 
Corn and Hay from the fuddeu inundation of Wi 
keep fire inthe Iron Mills , to fit at ftern and §} 
fhip, and a thoufand fnch like aétions (being || 
properly for worldly gain_) are not unlawful Gy 
{elf not ceafing from works of prefervation , whe 
from thofe of creation : hence alfo fuch worksasij 
works of immediat worthip , but only required if 
rily thereto , as killing the Sacrifices in che Teni 
velling a Sabbath daies journey to the publique afy 
beingno fervile works for outward gain , are) 
jJawfullupon this day. 
2 Such worldly works, which though they, 
done for worldly gain or profit, yet if by api 
care and forefight they might be done as well th 
before , or may a8 well-be done a week after thes) 
thefe alfo are fervile works : for thus the Cony 
ment expreffeth ix, Six dayes thou mayft do alli) 
meaning whichcan be done as well the week 
andif all cannot be done, it may therefore be as Wi 
the week after. Hence the building of the Tab 
(which was noc fo much for mans profit as Gi| 
nour) becaufe it might bedone upon the fix.d) 
fonably enough, hence it ts prohibited upon the 
day, Exod. 31° Ifa tavihath Corn in the field 4: 
he may pretend that the weather is uncer tail! 
ready to be brought into the Barn, yet he is not! 
itin upon the Sabbath day , becaufe there is NO 4 
danger of fpoil the Monday after, and then) 
ferch itas well as upon that day: the like may} 
concerning Seamens fetting fayi upon the Sabbi: 
chough they be uncertain of a fair gale upon che: 


all-fuch matters keeps us at ‘uncertainties: hence | 
{weeping of the houfe ought’ aot to be done 10; 
may as wellbe done the day before - foalfo to by 
things at fhops, or to wafh clothes ; ifthey may | 
the week before or after, they mult not be done Y} 


The Sandification of the Sabbath. 
idace on the other fide works of neceffity, which 
mje fo conveniently done the day before or after, 
i nlawi upon this day, asto flie in perfecuticn, 
ithe City, to fight with the enemy, Math. 24.24. 
2. Hence alfo works of neceffity , not only for 
‘ion of life, but alfo for comfort and comelinefs of 
not unlawfull: for tisa groffe miftake co think 
ks only of abfolute neceifity are allowed onely 
sday: forto lead an Ox to water, whichin 
teftcimies was not difalowed of, is not of abfolure 
‘ila 5 for it may live more than a day. without its 
lh peer for the comfort of the life of rhe beaft : 
gach more is allowed to the comfort of the 
it tn? the Difciples poffibly might have lived longer 
iw Sabbath without rubbing Corn eares , and men 
‘lM on Sabbath daies generally wichout warm meat, 
iad may faft perhapsall chat day; yerit is not un- 
|, $0 eat fuch meat, becaufe its neceflary for the com- 

e.. Hence allo to put on comely garments,to wath 
\ tid face , and many {uch things as are neceflary for 
oD elinefs as well as the comfort of life , are not un- 


Se ee ee eee 


cignow : thereisfometime an inevitable neceflity 


a providence, and fometime a contracted neceflity 

. (a want of care and forefight ; in this cafe rhe work 

) an oe be done , provided that our negleé& before- 

wmarepented of: inaword, he thar fhall confcien- 

es@gadeavour thatno more work be done on the Sab- 

rd ! a what muft be done for the ends meutioned,thae 

sieay have nothing elfe todoe but to be with God 

ff , fhall have much peace to his own con{cience, 

iaigainft Satans clamours : hence laftly, not onely 

ima fervile work, but fervile thoughts, affections,and 

rice to be caft off this day from the fightof God, as 

iigage from the eyes of men; fervile thoughts and af- 

yaa being as much againftthe fourth Commande- 

Munchaft and filthy choughts againit rhe feventh, 

| Thefts 13. 

weate to abftain from all fervile work , not fo 

tegard of the bare abftinence from work,but thac 
© work of our own tomind ordo, we might be 
taken up with Gods work, being wholly taken off 
-own, that he may {peak withus, and reveal 
more fully and familiarly tous (as friends do 
Mey getalone ) having called and carried us out 


| Mite | worldly occafionsand things, 
mie and crowd of all worldly Thais 
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The Sandification of the Sabbaths Mf 
Thefis 14.. a 


Holy reft cherefore being for holy work,it may no 
mifs to enquire what this work is, and wherein it cd 
for which endt-fhall not inftance in any the particty 
verall duties in publike and private,of holinefs and }, 
becaufe this isto be found in all: who writeuped 
fubje&: 1 fhall onely fpeak of that kind of holinets 
che Lord requires in all publiek & private mt 
run thorow them, and as it Were animate them 5 2! 
truth to find out this,and obferve this,is one of the g! 
difficulcies(but yet the greateft excellency )ofa Chr 
life. Ir confifts therefore in thefe five things. © 7! 

| ; 


Thefis 15. if 
ei) 
The firft; ‘The Holinefs upon this day oughtito! 
mediate : Ido nor mean withour the ufe of publicky 
vate means, bur in refpe& of worldly things: for "| 
commanded to be holy in all manner of converfat! 
the week in our worldly affairs, 1 Pet.1.17. Holin¢ 
be writ upon our cups and pots, and horf-bridlei 
ploughs, & fickles,Zach.14.20,21.but this holinefsi) 
immediate; we enjoy God by and in the creature, |! 
our weekly occafions and providences: but do-wi 
that there 1s no more holinefs fequired upon the Sa: 
verily every day then fhould be our Chriftian $2: 
which is moftfalfe; and rherefore*fome more imf] 
holinefs is required now on this day which is not chi) 
required of us every week day 5 and what can this: 
drawing neer to God this day more immediately, 
neer as mortal! man can do, and cafting afide the: 
and getting out ofir, and fo to be neer God in Praiy 
hearing the Word, in Meditation, &e? P/al. 93°85) 
were poffible to be with & enjoy Chrift m Heaven! 
there are no means, we fhould ‘this day long for} 
prize it; but becaufe this cannor yet be, and that thi 
comes down from Heaven'to us in his ordinances; 
by makes himifelf as neer ro us as he can in this ait 
hence we aré not only to draw ier to Ordinances} 
God and Chriftinthem, upon this days’ arid:fo be || 
them with greateft immediatenefs ehiat we catty Pfa 
2. Pfal. 63.'1,2,3. Adam did'enjoy God in his calli, 
week day,but this was not fo immediate as he wast 
bpon che Sabbath day. ah. DO gf 
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: The Sandification of the Sabbath, 
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‘on econd is, this holinef ought not only to be imme- 
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t alfofpeciall, and in our endeavors after the high- 
ace, and with the greateft intention of holinefs : for 
pound every day to be holy in more immediate & 
proaches to God fome time or other of the day;but 
are called to be more fpecially holy, becaufe both 
and our felves are now fet a part for it ina more 
manner:we are to love, fear, delight in God, and 
nim,and mufe on him every day,bur now in a more 
manner all thefe are to be donesthe Sabbath is not 
led holy, but holinefs tothe Lord, Exod. 31.15. 
eo the day 1s exceeding holy, and fuitably 
tions and hearts ought therefore fo to be: the Sa- 
ithis day was to be doubled,Num.28.9. the Lerd 


Wamave double honour from us this day: that as in 


ak time we are finfully drowned in the cares of this 
fadaftedions thereto: fo upon every Sabbath we 
kc in a holymanner drowned in the cares and 
-and affections ofthe things of God;and hence we 
nanded to call the Sabbath our delight, and not 
our own thoughts, or do our own works this day, 
13. David {aid Pfal.43.4. that he would goto the 
God (the place of publick Worfhip) to God his 
his exceeding joy:foare we not only to draw neer 
| Word, Sacraments, Prayer, but to Godin them 5 
od in them as our exceeding joy, our exceeding . 
exceeding fear,&c.efpecially upon this day;there 
any. week but we contract foyl from our world- 
ons,and by rouching worldly things;and we fuffer 


| Sicayes and lofe much ground by temptations here- 


he Lord pitying us, and giving us a Sabbath of re- 
what fhould we do now but return, recover, and 
Mor itrengch, and like the Eagle caft our bills, and 
fore our God and King this day of State and Roy- 
ity,when all his Saints compa(s his Throne & pre- 
Hith our moft beautiful Garments, mourning,efpe- 
at we fall fo farre fhort of ‘Sabbaths aéts:and fer- 
e fhould nor content our felves with working-day 
joyes,feats, hopes, prayers) ptaifes :* bue Sabbath- 
ars, praifes, muft benow our ornaments, and all 


Ms mutt be raifed up toa higher frain: chavas ie 
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The Sanctification of the Sabbaths {i 
gives us this day , fpeciall grace,mean s of grace, fe ) 
grace, {peciall occafions of grace, by reviewing all 4); 

eriences the week paft, fothere is good reafon t q 
Lord fhould be honoured with fpeciall holinefs thijg 


Thefis 17+ I 


“ mmediate and fpeciall, but conftant and continucy 
whole day together. For upon every day of th 
we areto take fome time for converfe with God 3) 
worldly occafions foon call us off,and that Jawful)} 
Sabbath holinefs muft be conftant and contiuued) 
day; if the Lord was fo triad that he would noy 
moments honor ina ceremonial! day of refit, Leu 
32. what fhall we think the Lord expeés upon t) 
which is morall? the Lord would not be honout 
day onely by fits and flathes , and fudden pangs jj 
paffe away as the early dew; bur as cis in the Pi 
che Sabbath , Its good to,fing of his loving kin tne) 
morning , and of bis faithfulne/s every night, Pfals 
9. and though this be. a wearifome thing to the fle; 
fo long pent in, and although we cannot perfedlly of 
its a moft {weet and glorious work in it felf , ro thy 
the infinite glorious God fhould call a poor finfull « 
to be with him and attend upon him all the day! 

_ be ever with the Lord is beft ofall, but next to th] 
with hima whole day together: they chat fee| 
they are to be for ever banifht from. the prefenc 
moft High , and how exceeding unworthy to. com:! 
cannot butinfinicly and exceffively gprize rhat lov 
fus Chrift, this day to. come and enter into his fre) 
lie in his very bofom, all the day long,and as a mo} 
friend loch to part with them, till needs muft,and; 


day is done. 


The third is; This holineffe ought ro_ be no} 


i 
WV 
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The fourth is, This holinefs ought not onely t«) 
mediate, fpeciall and conftant , but all thefe hol: 
are-thus to be performed. of us as that hereby we: 
ter into Reft;.fo as that our foules may finde and | 
fwéerofthe true Reftof the Sabbath; and thei 
muft be a {weet and quieting holinefs alfo: for thes 


“The Sangification of the Sabbath: 
inly called a Sabbath of Reft in refped of our ex- 
afrom bodily labour, but becaufe itis foto be 
ed, asthat on this day we enter into Reft , or fuch 
m of God,as gives reft to our fou’s; other wile we 
m@ifie a Sabbath aright, becaufe we chen fait! 
‘this which is the main end chereof 5 untill we 
tofeek God as that we find him, and fo finde 
hatwe feel Reft in him, in drawing near ro hun 
®iding before him: thatas God after his fix daies 
lid Reft and was refrefhed in the fruition of him- 
fhould we after our fix daies labour alfo be rea 
inthe prefence of the Lord; Bhat in cafe we wane! 
pon the Sabbath , yet he may be in lieu of them: 
3 and in cafe we have them and finde but Ji:tle by: 
mveyed tous, yet that by that Jictle we may-be? 
onthe wings of fairh beyond. all means unto that 
ich upon this daie we may find in his bofom: that 
Vafter hislabours entréd into his Reft, Heb..4- 
ight co labour after the fame Sabbatifm begun 
wid earth, bucperfedted in Heaven ¥ thatafrerall the 
Miteps we tread, and finnes and forrows we finde 
yeek, yet when the Sabbath comes:we. may fay, 
mtothy Reft oh my foul. The end of all labour 
ithe end ofall our bodily and f{iricuall labour, 
‘on the -week-daies or Sabbath day, it fhould be 
sand we fhould never think that we have reach- 
adofthe day untill we Taftthe Reftof the Day:: 
is Reft a Meteor in the Ayr, and a thing only 
ccifmathe for , but can never be tound § bur afluredly 
iO are: wearied with their finnes in the week 
its on the Sabbarh,and feela need of reft and re- 
) fhail certainly have the bleffing , viz. the Reft 
feafons of refrefhing and reft, and the comforts of 
'Ghott filling their hearts thisday. Jfa.50.2,24 
6.5,6,7,8. Ifa. $8.13, 14." Pfa!. 36. 7,8. Not 
four holinets which is fpotted atthe beft 5 but 
of our great high Prieits holineffe, who harhie 
apon his fcre-head,to'take away the iniquity of 
oly Offerings : Ex.28.36,38.and who hath gar- 
|grace,and bloud tocover us, and ro prefent us 
before the face of that God whom we feek and 
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ath much weakneffe , and whom at Jaft we fhall 
| @eanen our fhorr daies work here isdone’, ahd out 
@ked-for Sabbath of glory fhall begin codawn. 
1 Y Tivefig 
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Now whenthe Lord hath inclined us thus, tor 
fandifie his Sabbath »>whar fhould the laft act of of| 
line(S be but diffufive and communicative, viz. 1) 
oprutmott chat others under us, or that have relat 
usy that they. fandtifie the Sabbath /alfo,.according) 
Lords exprefs particular charge inthe Command? 
Fonits thy Sonnesthy Daughter, thy Servants, thes! 
seithin thy Gates? the excellency-ot Chrifts holin¢ 


Gfisin making us like himfelfin holinefs5, the excl! 
and plory ofa Chfiftians: holinefs isto ‘endeayou!' 
like-ro the Lord Chriftcherein: our Children, Sel 
Strangers who are within our Gates, are apt to, pri 
the Sabbath 5. we are therefore to improve our pc! 
ver them for God, in reftraining them from finne , 
conftraining them (asfarreas we can J to the hi 
fervanice of the Reftof rhe Sabbath: 5 left God 
their finnes to us who had power (as Eliin the ht! 
ro reftrain them and did nor; and fo our Famili’ 
Confciences be ftained with their guilrand bloud.' 


dt 

. i Thefis 20. 4 
Andif fuperiours:in Families are to fee thei! 
preferved unfpotted from {uch provoking evils , 
think butthar the fame bond lies upon Superiours1}) 
mon- Wealths, who are. the: Farhers of hofe grea’! 
lies, whofe fubjedts alfo are within their Gares, } 
power of their jurisdiftions? che Civill Magiftrate'| 
he hath no power.o impofe new, Lawes upon ti’ 
{eiences of his fubje&s, yet he is boundto fee t' 
Lawes of God be kept by all his Subje&s 5 prov' 
wayes, that herein he walk according tothe L' 
Rule of God: wz. tha 1. ignorant Confciences ' 
and momentous matters be firftinftrudted.. 2.5) 
‘Conlciences have:futhicient meansof being refol! 
Bold: and audacious Confciences be firft forev! 
hence it is ;that though.he hath no power tomal 
daies, and: to: impofethe obfervation of them wf 
Con{ciencesof: his {ubje&ts, Cbecauferthefe are li 
Lawes) yet he may and fhould {ee that the Sabb 
(the. Lords holy Day thar this be obferved:,: bee! 
doth but fee to. the execution. of Gods Commar't 
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The Saniification of the Sabbath. 


« By what Ruledid Nehemiah not onely forbidthe 
tof the Sabbath,bur did alfo threaten bodi| y punith- 
spon the mewof, Tyre? (although they were Hea= 
yet were they at this time within the Gates & com- 
is Jurisdidtion:Nezhem.1 3.21. )certainly he thoughe 
‘bound in confcience to fee that the Sabbath fhould: 
orophaned by any that were within his Gates, ac- 
( tothis. fourth Commandement. 1f Kings and 
and civill Magiftrates have nothing’ to do in mats 
he firft Table (and confequently mutt give any 
erty:to Prophane the Sabbath that pretends Con< 
) why then doth Feremy call upon Princesto fee 
¢ hot prophaned, with promife of having their 
200 Kingdonis preferved fromowrath if thus they 
@e wath threaming the burning up and confuming: 
id Kingdom if this they de ner? Feremy in 19% 
@iifcivillMagiftrares have nothing tode herein, 
§2 have nothing todo to preferve their Crowns , 
Wes, Seprers, Subjeds., from fire and bloud, and 
aggne : Nehemiah was no Type of Chrift, nor were 
pe ia! bound to fee the Sabbath kepr as Types 
y bot as nuriing Fathers of the Common- Wealth, 
af their own fubje&s were within their Gates, 
Wit their power; and therefore according to this 
atic of the Commandement they were bound not 
WecP itthemfelves, bur tofe thar all others did 
BUTis true , civil! Magifirates may abnfe their 
idge amiffe , and thiak that tobe the command 
whichis not; but we muft nor therefore take as 
Power fromthem, becaufe they may pervert it 
its we meftnot deny thar power they have for 
aufe they may pervert it and turn the edge of 
30d: for ifupon this ground the Mapiftrate hath” 
Over his fubjects in matters of the firft Tableshe 
alfo all his feathers pull’d from himyand all 
taken from him in matters of the fecond Tables : 
qa Wthat he may work ftrange changes there , | 
a qt Joftice; and! judgment exceedingly: we muft ql 
: abeir power , becaufe they may turn ir awry’ 
#Ods Church and people byit , but (asthe A- 
Mores, 1Fiin? 2. 152.) topray for chem the 
i under them we may live a peaceable life inal 
# aad honefty : its a choufand times better ro 
Wcution for Righteoufnels fake and for a good 
Va Coalcisnse 
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. Confcience, than to defite and plead for toleration |, 
! Confciences , that fo (by this cowardly device and, 
warm principle ) our own may be untoucht: it , 
ver heard of untill now of late rhat any of Gods Pra 
Apofiles, Martyrs , faithfull wimefles , 8c. that tJ 
ver pleaded for Liberty m errour, but only for the |, 
which they preacht and prayd for , and {uffered fq; 
the death 5 and their fuffermgs for the Truth witl; 
Patience, Faith, Conftancy, have done more g00,) 
the way of univerlall toleration is like todo, Wi 
puspofely invented to avoid trouble. Truth hat, 
fpread by oppofition and perfecution 5 but errour 
. Child of Satan hath fied, by a zealous refitting of i. 
Sick and weakemen are tobe tender’d muchy |) 
natick and Fraatick men arein beft cafe when tif 
well fettered and bound : a weak Confcience isto, 
dered , an humble Confcience tolerated ert! 
weaknefs not wickedneffe are with all gentlenel, 
handleds the liberty given in the reign of Epifcor, 
Sports and Paflimes , and May-games upon the, 
Day , was once loathfome to all honeft. minds, t; 
ro allow a greater liberty , to Buy, Sell, Plow y 
Thrafh, Sport upon the Sabbath day , to all tho, 
pretend Confcience, or rather , that they have, 
{cience of one day more than another , is to build, 
richo,and Babelagain , and- to lay foundations ob, 
rothe Land; for God willcertsinly revenge thy 
tions of his Sabbaths : if God be rroubled in his F 
wonder if he difturbes our peace : fome of the 4) 
think chat the Lord brought the flood of Waterst, 
Sabbath day,as they gather froin Gen. 7. 10- becai; 
were grown to be great prophaners of the Sabbs, 
we know that Prague was taken upon this day, } 
of their fie, began all their forrows which are. 
ed to this day, tothe amazement of the World ) 
the time comes that the Lords precious Sabbaths, 
daies of Gods Churches Reft,chen fhall come im thi 
ches peace , Pfal. 102. 13, 14. The free || 
Chrift muft firft begin herem with us, that || 
‘fnd atlatt that Reft which this evill World is nous 
to fee, unleffe itfpeedily love his Law mote 
Sabbaths better. 
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would therefore defire to conclude this doérine of 
Sabbath with teares, and I with ic might be matter 
tter lamentation tothe mourners in Sion, every 
ire to behold rhe univerfall prophanation of thefe pre- 
) times and feafons of refrefhing , toward which, 
igh the abounding of iniquity,the love of many who 
feemedyzealous for them, is now grown cold : the 
might have fuffered poor , worthlefie, forrewfull 
0 have worne ‘and wafted out all his daiesin this 
}) wearineffe, grief, and labour, and to have filled his 
with nothing elfe bur work, and minding of his 
hings , and bearing his own neceffary cumbers and 
Was here, andnever have allowed hima day of reft 
whe came up to Heaven atthe end of his life; and 
Kio have done would have been infinite mercy and 
though he had made him grind the Mill only of his 
‘iccafions , and feel the whip and the lafhonely of 
i Wily griefs and labours , untill dark night came 3 bur 
M } the over-flowing and abundant love of a bleffed 
jM@hac itcannot contain it felf (as ic were) folonga 
nb Brom fpeciall fellowfhip with his people herein a 
if: land, andin an evill world > and therefore will 
lime fpecial! times of fpeciall fellowfhip and (weet- 
lofcuall embracings ; and this time muft not bea mo- 
Wa, an hour , alitcle, andthen away again; bura 
bi day, tharthere may betime enough to have their 
wi }ove in each others bofeme before they part; this 
eg dift noc be meerly occafionall at humane liberty, and 
iid then , leftic betoo feldome, and fo ftrangenefs 
tk@etween them but the Lord( who exceeds and 
poor man in love) therefore to make all fure he fers 
echthe day, and appoints the time, and how ro 
meerly out of love, that weary man may enjoy his 
's God, his love, his Heaven, as much and as often 
be here, in this life, untill he come up to glory , to 
th God; and that becaufe man cannot here enjoy 
2s Of glory, he might therefore foretafte chem un 
f grace; and is this the requitall, and all the thanks 
i for his heart-breaking love 2 to turn back fweet 
ve and fellowfhip , and love of God in them, to 
i) away thefe daies with {corn and contempt,to finoke 
mway with prophanneffe and mad mirth , to dream 
vay wich vanity,to drink,tofwear,to ryot,to whore, 
b)t9 play,co card,to dice,to pur on their beft apparel 
| W443 ehag 
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that they may difhonour God with grearer pomp) 
bravery , co talk ofthe World , tobé later up that 
than any other day of the week , when their/ 
Irons are in the fire, and yerto fleep Sermon , or fi 
the Miniftry, ifit comes home to their confciences;}" 
Tales ,and break Jefts. at home, or (at beft)to (4 
Foren or Domellicall news only to pafs away they 
rather than to fee God in his Works ahd warn! 
hearts thereby 5 to think God hath good meafare 
him, if they atrend on him in the~Fore-noon , alt} 
the After-nocn be given tothe Devill, or fleep,or 11 
or foolifh paflimes; to draw neer to God in their hi 
when their thoughts, and hearts,and affeGions, ar | 
a-hunting or ravening afterthe World the Lord ' 
where , but far enough off from him: do you rhusi, 
the Lord for this great love , oh foolifh peaple a'§ 
wife? do you thus make the daies of your reft ar 
the daies of the Lords forrow and trouble? do yor’ 
weary the Lord when he gives retk umto you? wa’ 
ever fuch merey fhewn,or canthere'be ever any ; 
love upon Earth , than for che Lord to calltoay} 
finfull Creature, which defervesto be ‘banifhe fc' 
out ofhis prefence, tocome unto him, enter hi 
Refit , take his fill oflove , and refrefh it felfin his 
m a fpeciall manner all this day? And therefore ca!’ 
beagreater fine above ground committed our! 
than thus to finne againft this love ? Ido not thin| 
the fingle breach of the Sabbath (as 'to fpert andf’ 
ordinatly ) is-as great a finne as to. murther a man (| 
fome have caftour tothe reproach of fome zeal’ 
the obfervation of the Sabbath day,truly the Lord!'t 
for I believe their milk fod over 5 ifthusthey faid’ 
{peak of the Sabbath under thisnorion anid refpet' 
as hereja Gods great love appears to weary, finful’) 
Jefs man, as aday wherein all the treafures of bt 
rich and precious Love are‘ fet open; and in this £' 
letany man tell me what greater fin he can imagi' 
fmnes againft the greateft Love ? ‘The fame finne:’ 
are committed upon other dates in the week are th! 
voking fines; butto commit thefe finnes upon tt 
bath Day, is to double the evill of them : Drinkir| 
Swearing ,and Rioting , and vain Talking , gc. 
on the week-day, but they are now but fingle finn’ 
thefe and fuch like fipnes on the Sabbath Day are" 
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The Santliffeation of the Sabbat®. | 


becaufe they are now not only finnes againft 
command, but alfo againft Gods Sabbaths too, 
much aggravates them 3 and yet men mourn not for 
innes 5 had the Lord never made known his Sab- 
) his Churches and People in thefe daies, they 
phen have had fome.excufe for their finnes; bur 
» prophane them fince God hath made them 
tous 5 elpecially the Englifh Nation and People 
}upon whom the Lord hath fhined out of Heaver 

ater light and glory tu this poinc ofthe Sabbath, 
* other places aud Churches inthe World, what 

iy have to fay for themfélves., with what Fig- 
| ian they hide thisnakednefs beforethe Tribunal 


t 


inowe might have hidhis Sabbaths from us, and 
‘another People that would have been more 
Ufor tchem,and glad of themthan we have beens 
he hath been loath to leave us; and do we thus 
Bathe Lord ? furely he hach no need of the beft of 
«Mp! Our attendance upon himupon thefe daies; ics 
Wpitcy , which feeing us wearied with forrows,and 
Mag Our {elves in our finnes , makes him call us back 
Maekly reftin his bofom,who might have let us alone 
ns ' out our hearts inour own folly and madnefs 
ayes; and do we thus require the Lord? Cer- 

e time will come wherein we fhall think(as once 
m did in the daies of her afiliation Jof all our piea- 
swe once hadin-the daies of our profperity 5 
io. imen fhall one day meurn for the loffe of all 
it 2cious time,who mifpend it now, and (above all 
it the lofs of their precious pleafaat Sabbath fea - 
efrefhing,which once they had given them to 
and peacé in; whenthe imoke of their tormen- 
‘lafting burning fhallafcend for ever and ever, 
they fhall have no reft day nor night: you fhall 
er and think chen with tears trickling down your 
¢ks, of the Sabbaths, the pleafint Sabbaths chat 
thad, and fhall never fee one ofthofe daies of 
ae of man more: you fhall mourn then to fee 
«s bofom afarre off, and thonfand choufands at reft 
lere you alfo'might have been as wellas they wf 
home the reftof God here in the bofome 
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tear your hair, and flamp , and grow mad, ? 
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You fhall thea mourn and wring your handd! 


sweep to think that if you had hada heartto have’ 
thac very time ofthe Sabbath in &cking God, in di! 
near to God, inreftmgim God, which you difp}| 
idie Talk, and Idlenefs 5 in Rioting and wautonn¢ | 
Sports and Foolifhneife upon this day, you had theij 
in Gods Eternall Reftin Heaven,and for ever ble! 
God. Its faid, Ferufalem remembred in the day |} 
afciction all her pleafane things, whenthe Ene! 
mock at her Sabbaths; and fo will you remembd 
fad hearts the lofs of all your preticus fcafons of gr! 
pecially chen, when the Devills, and Heathens, an 
ned Out-cafts who never had the mercy to-enjo| 
fhall mock at thee for the lofs of chy Sabbaths. 1 
cannot think that any men that ever tafted any fw: 
in Chiiftor his Sabbath,and feltthe mknownreftl 
of this tweet Reft , but char they will mourn for thé! 
affcGions to them, and unfruicfull fpending of chen 
they dic 5 otherwife never go about toblear melt 
with. difcourfe:,ind Invedtiver,and Difpntes againti 
or with carnall Excufes for your licentious fpen 
them; for dcubtlefs you taft nor, and thereforeil 
not whatthey are, and you will one day be foun 
tach as fpeak eviil of the things you know notll 
yee defprfers and wonder, and perifh; isthe infinit| 
fiy and glory of Godfo vile in your eyes, that yout 
chink him worthy of fpeciall arrendance one di 
week? doth he call you now to Reft in his Boot 
will younow kick his Bowels, defpife this Love, ai 
in his{aee? dothhe call upon you to fpend this! 
holinefs, and will you fpend jrin Mirth, and’ Spo! 
Pailimes , andia all manner of licentioufnefs? He 
wearicd God with thine iniquities , and thy felf id 
iniquicies all the weck long (for which God migli 
cut thee off from feeing any more Sabbath ) and del 
Lord Jefus (inftead of recompencing thee thus ) « 
back again ro your refting place? and will you no’! 
ry the Lord again, that he cannot have reft or qu‘l 
you one dayina Week? Ghthat we could mouf 
thefe things; And yer walk abroad the face4 
whole earth at this day, andthen fay where fl] 
finde almoft Gods Sabbaths exa@ly kept? viz. wit 


preparation for them, delight in gem, with wondi 
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The Santtification of the Sabbath: 
@/ankfullneffe to God after the enjoyment of them ? 
Wi world knowes to whom the barbarous Turks do 
Wie their Fridays, the Jewes alfo how they fanéti- 
Wir Saturdayes , tothe Lord Fehovah indeed , but 
(Mico the Lord their God. What account the Papifts 
yn the Sabbaths, not only their writings (which le- 
with all other Holy-dayes ) but alfo their loofe | 
e infports & revellings upon this day bear fufficient ~ 
5: andoh that we had no caufe to wafhoff this 
sith our tears fromthe beautifull and pleafant face 
glorious grace and peace , which once fhined in 
rman Churches, by whofe Graves we may ftand 
ng and fay , this is your mifery forthis your pro- 
- fm. Scotland knowes beft her own integrity, 
lights have been burning and fhining long in their 
BiG in this particular : Bue England hath had the 
4 and worn this Garland of glory, wherewith the 

ath crowned it above all other Churches. But how 
nat little flock of flaughter , which hath wept for 
preacht , and printed,and done and fuffered for it, 
ated and perfecuted? who have been the {corn 
o | 4 pa reproach of men , but a company of poor 
Blings, for going our a few miles to hear a faichfull, 
Mill! Preacher , from thofe idle Shepheards , who ei- 

suld not feed them with knowledge and underftan- 

t home, or elfe would not do it through groffe 

anefle , or extream idleneffe? And now, fince 
) or broken the yoke oftheir appreffors’, and fet his 

Bie atliberty toreturnto Sion and her folemn affem- 
fits in dayesofold, and hath given to them the de- 
f their hearts, that rhey may now be as holy on the 
thas they will, wichout any to reproach them, at 
© countenance fuch reproaches of them : now I fay, 
one would think the precious Sabbaths ( whichto 
of Gods fervants in former time have brought down 
3 generation, fwiming in their tears and prayers, 
vhich many in thefe dayes have fo much looked and 
id for )char every eye fhould be looking up to Heaven 
thankfullnefs for the fe, and that every heart fhould 
ace Gods Sabbaths with teares of joyfullneffe , and 
ais dear and precious friend welcom,and lie and reft 
ei bofome; and fo I doubrrot bur that England hath 
A@inany a corner fulloffuch precious Jewels, to whom 
WBA; Sabbaths are yet moik precious and glorious , ne 
i whe 
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_licall frames and. herein Satan now appears with, 
: ball at His foot, and. feems to threaten in time to ct 


- The Santtification of the Sabbas®. | 
‘who. cannet cafily forget.fuch bleffed feafons and! 
in them, whereby (if ever the Lord did good unto! 
they have. been{o oft refrefhed, and wherein the! ¥ 
fo.oftfeen God, wherein they fo oft met with hi 1 
he with.them ; -but,whofe heare will ic not make to! 

and figh, tohear of late.a company (not of igaora 

’ bofhit perfons ,.malignaats , prelatical , and corruy | 
carnal men) but,of fuch,who have many of them i 
mer times. given great hopes of fome fear of Godi| 
much love to Gods Ordinances and Sabbaths ; and| 
(what hureche Sabbaths Ordinances of the Lord!' 
therein have done them, [know nor, but ) it 
break ones heart to.fee-wharliccte care there is to | 
fiethe, Sabbath , even by them. who think in theiz 
ments that.theday isof God. What poor. preparati| 

it, either m .themfelves or families! what little ¢# 
profit by it, or to inftru& or.catechize cheir familic’ 
0 bring them alfoin Jove, with.it! what fecret we? 
aad dead-heartednefle(almoft, wholly unlamented'' 
mains upon them! what earchly thoughts, what! 
in{peech.abour any worldly mater , prefently aft: 
moft warning Sermonis done/ that the Lord Jefu | 
Scarce good ¢arcafles and outfides brought him whic 
not-but threaten more crows to pick them unleffe! 
repent ; and.yetthis is not fo fadas to fee the oof | 
of mens judgments. in this point of the Sabbath, wh’ 
fome think.a Sabbath lawfull:but nocneceflary Cinr’| 


ofany command of God; ).nay fomethink it fuperf | 
tooblerve.a weekly $alsbath, which fhould be © 
day (as. theyiimagine; ) they have allegorized Gods! 
baths , andalmoft all Gods Ordinances out of the w! 
and caft uch pretended Antichriftian: filth and soll’ 
upon them,: that -fpiricuall men moft nor now mi 
with them; nay verily, all. duties of the moral Law 
fruitfull obedience,and holy walking ,.and fan@ifiea 
graces,and humiliation, and fuch like , fare the fecret } 
tempt ofmany , andthe bafe drudgery for a Mil-h orf: 


legal Chriftian, rather than for one that is of an Eva, 


i 


all before him , and-to kick and carry Gods precious :j 
bathsiout ofthe World-with him, and then farewel | 
Lord Telus with all thy fweet love and life, if.¢| 
baths be oacerakea from. us by the blind and bold dit} 

i; 
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The Sandification of the Sabbaths: . 


fwretched mens .aurhority.as yet upholds.them 
‘is no fmall ,mercy ) and ..the favour of \Chritis 
flein them,, and the excernall . .brightnefs.of the 
of them., jdo/fill remain, on .many., with rhac 
_and.glory , thac,it isnot good policy. for the 
of tknefle'mow to imploy,all his forces againft 
s of the Sabbath: buc.the time baftens wherein 
aicwill be great.and fierce, and | muchtear chat 
fectet.contempe.of thefe. things ; the Lord,in 
I} juflice will, flrengthen delufions about thisday 
s forth and profper5..and. then .pray ;you.poor 
of God and hidden ones ..that your frghtanay not 
Winter, noronthe . Sabbath day = but-yoe.tben. to 
at give fuck , woe then tothe high Minifiry chat 
have kept thefe gates, woe then to that loofe 
WMyoton generation rifing up, who think fuch out- 
aiprmes and obfervation of daies tobe too coarfe 
)low and mean a work for theirenobled fpirits 
are now railed higher and neerer God jthan to 
: Mich after Sabbaths or Ordinances , graces or du- 
‘any fuch ourward forms; for I doubrnot, but if 
] ae light and glory fhining in England concerning 
Wjabbaths , if yer they are not thereby become pre- 
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Buin once get head, God will burn up the whole 
"Bi, and make himfelf dreadfull to all flefh , untill he 
dade unto himfelf aholy people, and ahumble 
, that fhall love the duft, andtake pleafurein the 
Bynes of bis houfe, and love the place where his honor 
and long for the time wherin his prefence and blet- 
yall appear and be poured out upon the Sabbath 
Mie’s matter of the greateft:mourning, that they a- 
yl! other fhould trouble Gods refi, wherein perhaps 
ouls have found fo much reft , or mighthave dones 
thefe times, wherein the Lord Jefus was coming 
give unto his houfe his Ordinances , and unto his 
his Sabbaths.and.dayes.of seft every-way,-that 
hey above all others fhould offer to pull them 
f his hand, tread them under foot , and here- 
ach all the prophane rout in the WOR L D 
be the like, witha quiet confcience , and with- 
ay check, by their reafonings; that now whem 
wafting the Land, and burning down its glory, for 
As againgt his Sabbaths , that juft at this time, more 
| Be oo i allie am 


' | at that the Lord will make them fo by his plagues, 
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§20 = —ts«é be: Sendifcationt of the Sabbath. | 
than ever , they fhould rife upto pollute and py 

this day. The Lord grant his poor people to feqi 

Jaftto monra for this fin, chat the Reft of the Sab! 


: be Reft to their fouls, efpecially in this wear) 
Temptation , which is fhaking all things, and t 
yet greater troubles unto all flefh. The Lord Jd} 
tainly hath great bleffings in his hand to pour o|] 
his people, in giving them better daies , and brig 
more beautifull Sabbaths , and glorious appeara 
¥fear , andtherefore idefire that this unwife 
thankfull generation may not ftand in their own v 
the Lord make quick work , and give thofe ‘all 

1! 


remnant to enjoy, which others had no hearts to 
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& His boly Letter of that ready. Scribeof-¢hriffs Mr.Shepherd 
Kingdom , is fo fullof Grace and Truth, that it of New-Enza 
_ needs no other.Epiftle commendatory than. it-felf. land. 
«Ket feeing the. Lot .% unexpectedly, fallena-upon 

my pen, to give 1b.a Super{cription that it may 
Went from hand to hand, I do-beartily, inthe fir 
ledicate it.to thee, thou bleeding, troubled: fpiric, 

ce scordiall, friend , an Interpreter ,one ofr athou= 

hat doth not-onely freak: thy ‘bears.s.butoby. thecome 
whom Chrift hath promifedsto fend ) to thy heart. 

iy be this paper prefentis-fent omAmbaffte from Hea- 
Bupurpofe, to fer thy-honfe in-order 5 t0untie Thy ~bofoms 

bind the fivong. mans.and:caft baimoutcof-thyaeores, 

cart may. be once again fet: atlibertysto ferve the 

I God in thy generall..and~particular Calling , whofe 

IP thy freedoms, -What is here font bythis. Ambala 
briftiy. (whois now the: voivecof: one crying-inthe 

{5 ) to a-measiev and: hemvy-laden foul: in this ae 

ther: itfhould: appeantothy judgmentin: theferious 

}> and to thy confcience in the home application thereof, 

iu my opinion of is ¢ Therefore Ifball enly aade ‘ ae 


othe Chriftiaw 


the Contents of this letter ) certain feleé& Cafes, || 
fed and refolyed in the feverall paragraphs thereof ,| of 
lie in order in the pages following , vi. 


fl 
i 


Page 3.° 
Trouble of mindin civill affairs by the fecret injed | 


lt 
a \4 
A 


religious thoughts. 
Page 4. 
From what Spirit fuch fuggeftions do arife. 
Page 8. 
How to entertain them when they crowd in. 
Page 12 f 
Concerning the not eis humbled for finfull diftr:| 
that hinder and interrupt the {pirituall perform: 
holy duties. 


\i 


d 


Page 16. 
How aChriftian may be faid to be under the Co! 
of works. 
Page 18. 
How to conceive aright-of that Myftery of Mysteri 
bleffed Perfonsin the Triniry. 
Page. 22. 
The fouls aptnefs to go to God immediatly in holy, 
withouttaking Chrift Jefus by the hand. 
Page 26. 
How to apply abfolute’ promifes to thy felf, thoug! 
are made indefinitely without condition. | 
Page 38. | 
A notable difcovery of a fecret unwillingnefs in the | 
to feek Godin the ftrideft folemn fervices, Be) 
entreth into them : Wearinefs of them, whi 
laft; and a gladnefs, when they are ended. : 
Page. 42. | 
A found confutation of that Hereticall Arminian " 
viz. Thatthe ftrength of Grace is to be got rat 
Argumentatiom, than inward Communication 4 | 
fluence, arifing from union with Chrift. 
Page 44. } | 
The experiences of this tried iervant of Chrift, ‘a v) 
the Pen-man hereof) how hewas cured of Ad 
call thoughts: whether they did wearout , or } 
ther by the dint of Arguments they were ration: f 
verthrown. 


i 


~ 


hiob fele& Cafes's (and many more , that collate- 
e from their fides ) are judicioufly refolved with 
r(picuity and brevity inthefe few fheets , by the onely 
Dif all Controwerfies che two edged {word of the 
he Word of God. 5k . 
humbly befeeching thee, to read over this Epiftle of 
9 thee, with the fame Spirit of love,and of a found 
i im indited every line in its 

Wy cfire to leave thee at the Thron of Grace, in the armes 
>, with the Father of all Comfort 5 that thou maieft 
be Peace of God which paffeth all underftanding 
owned with joy unfpeakable, and full of glory; 


I fub{cribe my felf ; 
Friend, 


Thine in any Spiri-uall 
furtherance of thy Faith, 


WILLIAM AD DERLEY, 


\ 


fom Charter-houfe in 
om; Feb, t, 1947. . 


ofeph Carsl, 


| 


This Reverend Author hath ¢ 


| 
i) 
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Viz. ; 
Treatife of the Sabbat 
Sincere Convert. 


Practicall peeces. 
ound Beleever. 
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Dear Sir, 


fenot multiply many words in acknowledging 
d profeifing my own unfitnels and infufficiency to 
eldyour loving and moft welcom Letter, that 
wsfadtion which both your Self defire ; and it 
lerves : Neither yer will I be fo unfairhfull to you 
“your expectation puts me to reply J neither 
( Ethink ) be fo unferviceable to fefus Chrifty 
OW, andby you, beckens to me to rake this 
Tite to you, and not to negledt fo fair a feafon , 
ecially it may be pofitble my dying Letrer to you, 
épare from hence , and return to hims asnot 
but our laft difafters and Sea-firaits (of which I 
you) may be but preparations for the executi- 
pmext,approaching votage. Yet oureyes are to 
and our defires are your prayers} and at this 
endeavour ‘fhall be tp refpect of your felf,to 
en that light to you; and. to prepare it to yotts 
* brevity I may , and with what plainencfle & 
befeeching the God and Father of our Lord le- 
t, who mutt be when all failes, the wonder- 
ifellor ; to give you the Spirit of revelation, and 
t yOu have fuffered a while by thefe outward 
ons , doubts, fears, defertions; diftractions,whicli 
‘r mentions, hee would make you petfect; fia- 
“ngthen; and fettle you. And this I verily think 
Ne unexpected 5 yet happy, joyfully and mott gles 
Mofthem; For fince t have obferved and fect 
| x4 eg 


See 
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Of ordering théthoughts ‘ 
the lamentable ruines of che foul, and feeming) 
of many men , by being ,rockt afleep ina quie} 
calm , eafie performanc 
ing cemprationsandt 

plains of: I fay , fince 

mud is inthe bortom of fuch ftanding Pools, and: 
deal of filth isin fuch Moats. which are inwardly 
and not empried from veffel! ro veffell, next unto) 
nation ofthe Lord jefustoa man, I have accoun)) 
multious hearr-ftorms and uproars , together wi 
. fruiefull ftrange effe@s of them, the fecond mer: 

J never faw that man kept from fecret putrefatt: 
wn, that was noc ufually ialted wich fuck 
in a Chriftians firft Appre) 
e himentire rill death. Ang 
fore (Dear Sir )faint not, for Jefus Chrift will 
world of bleflings out of your prefentChaos andi 
But [make hafi to anfwer. Before your: 


my firft Letrer; your complaintsare many. 


Your ‘firft trouble is , concerning your-difturh 

' civil affairs, by the fecretinjeCion of Religious 0) 
fo that you kuow not how to follow the one, witil 
zard of grieving the Spirit, and breaking your | 
not maintaining and nourfhing the fame ume th) 
and hence being drawn co go two wayes atthe ft) 
(which you cannot well do your heart ts difqu’ 


umults within, whichie fe) 


tations ( efpecially 
which ufually preferv 


your peaee much interrupted 

This of yours, purs me in mind of the compl) 
honeft , yet plain man, co an able Minifteronce, | 
bewailing his condition to him , among other! 
chat was nor the leaft: (viz )thathe was ext’ 
troubled with good thonghts , fo that he coulc! 
low his place, unlefs very oft he did ftand alle} 
for fear of grieving the Spirit (as he thought Ja’! 
his feafon of being heard in Heaven: ¢ for fai) 
ence oft unto him ) how-doft thou know. but eh’ 
thy accepted time , and ifthou doft not take it, \ 
thou fhaltnever have it again? I have forgot the | 
anfwer, but Fam fure iu. thefe complaints you | 
lone: Ihave lately known one very able, wi 
godly , put upon the Rack ia thefe kind of the | 
him, that*envying Gods peoples peace , know | 
change himfelf into an Angell of light. Forit | 


rt. 
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i have obferved what aif 
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in Givil imployments. 

iurfe in the time of his health, to make a diary.of 
wrly life , and finding much benefit by it , he was 
jence preft by the power. and delufion of Satan, 
andtake the fame daily furvay of his lifein, the 
his ficknefs,by means of which,he {pent hisenfee- 
Hits,caft on fuell to fire his ficknefs, and had not a 
hisconvinced him of his erronious confcience, 
ag him at that time , he had. murdered his body, 
bnfcience to fave his foul, and. to preferve his 
nddo you think rhefe were the motions of Gods 
yhich like thofe Locufis 5 Rev. 9.9, 10. had. fa- 
nen , but had tailes like Scorpions , and flings in 
les? 

houghts I know , are notlikely to produce the 
mis; although you have the fame efficient : and 
Hou lay your peace ishereby difturbed by igno- 
snot knowing what todoin the midft ot chele 
dons and thefe religious thoughts, | conceive that 
BS are to be fadly confidered of, for the cure of 


gow to know when fich religious pions thoughts 7... sp: 06, 
Wan Gods Spirit, and when from the. devill tranf- he a dered 
if imfelfintoan Angellotlight, or froma well- Bef 
irring confcience, yet blind. For when you 
ily come from Gods Spirit,you are bound to nou- 

» butwhen nor, you are bound not to embrace 
i My with them. Secondly, learn how your foul is 
and carry it felf in Civill employments : For 
Mee how you doe, and may honour God in fol- 
em, your fpirir will not be fo unquiet, if at any 
mbrace not the fuggeftions of the other. 
the firft briefly, all good motions and thoughts 
e Spirits motions, as may thus appear. 
ne three things chiefly by which we may dil- Fiow to try the 
notions , fuggeftions, and thoughts which come tions of Gods 
Spirit: all which concurring together in a good SPirit. 
‘thought , or word, (notone alone) will 
pvery whether they are fram Gods Spirit or 


about motors. 


‘ 


efuggefted for Gods ends, its from Gods Spi- 
fo high as for afupernaturall end moft’ 
« a fupernaturall principle , which only is 
it, Phatafaicall attioas were fora double 
, X 3 felfith 
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Of ordering the thoughts | 


{-1fifh end, and hence, not from Gods Spirit , bun 
and their own fpiric. aaa 
~~ 4. To be feen of men. i 
2. Ifthey did any of them abhor this, yer ijj 
purchafe and gender in their own minds an op) 
holinefle before Gods and hence Chrift gives tj 
Item, in giving Almes , that they fhould not let if 
hand know what their left hand doth: for ma 
will do good acts, left chey fhould by che negleé « 
think them hypocrites, and fo be troubled fe; 
Chrift would have us not to take notice of whail 
for fuch an end. il 
_ SItthey be animated and  quickned from Gox) 
mand; for the higher meafure of holineffe for | 
ends, without a warrant from the Word, ist 
fordid fuperfiiuon : Chriit healed che Leper, 4 
charged him with anger to tellno man, he (j 
flion fora good end*) publifhed the miracle th 
this was a good motion , but it was finfull in hin 
crofs ro Chrifts command: when Chrift wou 
walhed Peters feet, he had many thonghts that ci) 
his head , concerning his own vilenefle, and Chi 
ry; and had a good endand meaning in his aniwg 
his hamilicy croiiing Chrifts command , the Lord 
feth againft it, and him for it, that he had no paris 

_ ifhe fhould goe oninir. oa | 
Gods Spirit fets a man on work in due feafon; 
the duty be commanded and rightly dire&ted, ye 
not done in feafon , it ismot from Gods Spirit) 
Plal 1. the rightcous bring forth fruit in its feafu 
hence Solomon ipeaks of words {poken in feafon,, are'| 
ef Gold: and hence we read in Ecclefiaftes of abi 
Seafon for every thing under the Sunne : and therefail 
there isa feafon- of Gods appointing for civill ti 
bufineffe , itis not feafon now to be molefted| 
plexed init, by the injeGion and evocation #j 
thoughts which we think to proceed from the) 
God. 1 know indeed , that the Spirit of God ai 
abi- aman to do what ever good he doth; ‘butail 
makes Nature fometimes to ferve, fo finfull Naturll 
Grace mero captivity, (which Paul complains on} 
7: ) and makes Grace to ferveit. To exhort and 4 
another for finne , is from Gods Spirit that it is doi 
) 


\ 


| tn Civil imployments. 

ove at.an unfeafonable time , its from finfull cor- 
i, abufing Gods grace, and making Sampfonto 
‘Its from the excellency ofa knife to cut well , bue 
ay finger with ic when I fhould be cutting of my 
ith ir, arifech not from the end of the knife, nor 
€ intention of him that madeic: fo tothink of 
ings , it is from the Spirit, I grant, burto chink of 
fuch a feafon that God fers you awork to mind 
ow other occafions, its fromthe enemy of Gods 
nd your own’ peace; for asitis afinne to nourifh 
‘thoughts when God fets you awork in fpiciruall 
y imployments, fo itis (in fome refpe&s) as grear 
fuffer your felf to be diftrac&ed by fpirituall 
is, when God fets you on work in Civill(yet law- 
Joyments: fuch thoughts (I conceive jare but the 
'Monkifh holinefle , if they divert you from your 
affairs, When the Lord calls you to follow them. 
Lord never calls you to two divers imployments 
me time, unlefs youmake the oneto be a means 

x the good of the other; which fuch pious 
sin fome civillimployments doc; it being no peece 

ian wifdom or honefty to turn round in worldly 

nents folong tillby giddinefs we fall down, but 
fieps ever and anon tolook up to heaveu,and to 
neface of God, to whom only therin we are to 
our felves. But yetic feems your thoughts are fo 
being fubfervientthe one to the other , chat you 

aded and molefied, and your peace interrup- 

your Chriftian courfe made troublefom , and an 

authen, which furely can notbe by the yoke of 
nift; therefore you muft firft bring your troubles 
tticular to this iffue, either you may follow your 
faires , and nourifh thefe thoughts as helps to 
your peace,and make you heavenly-minded in 
ndifthey ferve fafficiently to fuch an end, why 
oubled with them? ) or elfe youcannot follow 
fortably in civill aGions, unleffe you banifh from 
ights which do fo miferably diftraét you, and 
1 do you fear you fhall grieve iGods Spirit , if ac 
:time you do not give entertainment to them? 
fonableneffe of which, fpeaks plainly they came 
the Spirics fuggeftions , befides their hindrance 
tably walking with God,which the imploymentrs 
2s Gan never hijder, X 4 But 
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Of ordering the thoughts j 
But you will fay,when is the feafon of nourifhil! 
thowphrs? oe Me 
I Anfwer, Encertain thofe thoughts as (itm \ 
you have done friends , who came to you at that ti 
have bufmefe with ftrangers , ( whom you love 
well as your friends, .) you have defired them tt] 
while, aatill you haye done wirh the other , ay’ 
you fiave returned to your friends , and when thi 
hath been fhut ont of the doors, the-other Hath || 
welcom , and hath lodged with you all night, a’ 
you have grieved neither, but pleafed borh. Te) 
this cafe , Worldly employments are our ftrange! 
they muft be fpoke ‘with, Religious thoughtsa 
étices are our friends , thefe come unto’ us whi! 
calls usto patley with the other, you cannot fpea§ 
both at one time, in one place , without much perf! 
take therefore’ this courfe , make much ‘of thi 
thoughts, but parley not with them till your buf 
done with flrangers; and towards evening, which | 
feafon, fer fome time apart every day for meditatiél 
then make them welcome; then confider and pone! 
what was fuggeftedto you inthe day time, and 
very g6od thought tothe bran , for then is your 
and after that let them fup and lodg with you alli 
and keep the henfe with you every day.’And furel 
the Lord ,Jefus fhall fee what a. friend’ you fhall 
his Spirit,and how wifely you walk therein,  y! 
not need to fearauy grieving of, it, or unfe! 
times : nay (I fay ) you will moft fearfully grieve \ 
rit, if you parley with the conceived figgettions| 
unteafonable times.’ What thou doft, doit with! 
heart , faith Solomon. Eccle.g- coe. | 
“Therefore when you are to pray, confer, or mr! 
do it ‘with all your mind,& all your thoughts, and} 
{irength. So when God calls you to worldly ‘ 
menis, do them wichall your mind and might, an! 
the feafon of meditation comes, ‘take ir, which 
Ordinance of God, although many Chriftians ufe\ 
fionally 8 againft fome good time,or when they hf 
fure meeting with them,yerto fer fome time apart 14 
folemn manner every day,& that in confcience,as W' 
prayer generally, wkere is the man tobe found tl! 
> Thofe men that thus negle & their feafon 01 


CRUE 2 


< 


in Civil imployments. 

ing into parley with Gods Spirit dayly,may be wel 
grieve the Spirit,through the neglect of which Ordi- 
nds Spirit is as much grieved by profeffors in England, 
ny courfe I know. The Lord awaken us. Burl have 
9 farre already inthis firft part of my anfwer. _ 
he fecond means, viz: how the foul istocarry it 
Civil employments, that fo you may not think you 
acter, when you liften to good thoughts as you 


2. Meanes: 


two things, r. Learn to follow them out of an aw- 
oc& tothe eye, prefence, and coramand of jefus 
, andto do what you do in Civill bufinefles, as the 
| bf Chrift;, When you are riding, or making up 
‘iiaes between man and man, then thmk, lam now a- 
immie Werk of Jefus Chrift. 
r | ndly, feeing your {elf thus working in worldly em- 
(Mints for him, you may eafily apprehend that for 
‘ioe God calls you tothem, and you attend upon the 
* Jefus Chrift it them, that you honour God as 
“nay more,by the meaneft fervile worldly aét, than 
jhould have fpent all thac time in meditation, pray- 
any other fpirituall employment, to which you 
wap call at that time : It is noted therefore by fome, of 
“Miwives mother, that when Chrift had healed her 
imaFevor, fhe fate not down at Table with Chrift in 
inion with him, which (no qneftion’) was- {weet, 
nifired at the Table, and ran too and fro, and fo 
yum, and aéted for him, wherein fhe fhewed more 
and_gave him more honotir, v7z. in that mean fer- 
andin acting for him, than in having communion 
tim: now if the Lord would out of his abundant 
effe, fet the foul in fach an acting frame for him,and 
suld do its worldly employments, as the Work of 
, and fee how greatly it honours Chrift in attend 
him, Oh what peace fhould a Chriftian enjoy ,not- 
tanding all his diftractions every day ! And how eafi- 
puld fuch devour thoughts you {peak of, be repell'd, 
larknefs before the light? for the noblenefie of thofe 
thoughts you {peak of prefenting themiclves againft 
lean and bafe out-fides of Civill affaires, makes you 
‘to honour the one, when youare call d to ferve the 
*: but now, by (eeing, you do the Work of Chrift Je- 
‘them, you fall hereby fee a glory in the _ saa 
ryice 
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\ of Grace did(as that of Works ) depend upon man ti} 


Of being humbled | 
fervice you perform in Civill affaires, and this wi 
-you cleave untothem. But I have {aid too much as 
pelling of good thoughts, in thefe times, wherhj 
have fo few, though (ic may be) little enough ti} 
you. 14 
: Your fecond trouble is this, (viz..) that your }f 
kept from beiag humbled for finfull diftradioli 
hinder and interrupt the fpirituall performance \j 
duties, and that for two reafons : Firft, Becaufe |j 
inveluntary and accidentall: Secondly , Becatij 
cannot break the Covenant between God and yo 
being but infirmities. i 
For the latter claufe concerning breach of €c 
together withthe other, 1.1] fay, not Only infirm) 
nor, but the greateft fins cannot make a breach oii 
nant between God and the foul that is once realli 
rationally ) wrapt up in the Covenant of grace. _ jj 
grofie {candalous fins, nay infirmities, when they) 
ven way to, and not refifted, may keep the foul fh 
fruition for atime of Gods Covenant, but never fre 
eternal js and right unto it; for as the habit of Fil 
Grace gives a man a conftant right to the promife a 
venant (which feed ever remains, which habit evel 
Fer-3.9. ) fo the act of Faith or Grace gives a manf} 
of the Covenant and the benefit of the promife, andi 
by the acting and venting of fome fins wherein fll 
included the neglect of the exercife of grace, He || 
really in covenant with God, may be deprived of t} 
ition of it3 yet feeing the feed of God, and thehi 
grace ever remains, he cannot by any fin break his) 
ant, for the covenant of grace is abfolute, where | 
Lord doth not only promife the good, but to begill 
perfed and fulfill’ the condition abfolutely, withoj 
fpect of fin, ex parte creature: Indeed if Gods cow 


the condition, having fufficient grace to fulfillit,| 
grofs fm might well break the Covenant: bute feeingi 
hhath undertaken to fulfill the Covenent abfolutely, 
with{tanding afl che evils and fins of the foule, nofi} 
poflibly break that knot and Covenant which fo firn\ 
refolute love hath once knit. And therefore, if thi 
a good argument, Infirmities cannot break Coven 
What caufe haye kro be humbled for them ? fo as tol 


| for finfull diftr attions. 


<0 the fouleft fin,which 1 fuppofe corrupt confcience 
not be fobold as to think or allow of. 

ondly, | fay leaft fins or infirmities do break the firft 
antof Works : and hence you do not only deferve, 
reunderthe fentence oi death, and curfe of God, 
jiately after the leaft. hairs-breadth fwarving from 
4 by the fmalleft fin, and moft involuntary acci- 
Linfirmity 5 According tothe Tenor of the Law, 
ai that finneth fhal! die: and curfed is he that contt- 
Wir in all things of the Law, Gal. 3.10. The leaft fin 
iit cx parte objed#i) inrefpe& of God againft whom it 
i mitted, as horrible and as great as the greateft. Wor | 
Wig an iufinite wrong being the difhonour of an infi- 
tt. Milajefty, there can be no greater wrong than an infi- 
ide, unleffe you can imagine a greater thing than 
(ifivhich is infinite 5 and therefore in this refpe&, there 
#)uch venome and miichief done againft Godin the 


er 


ills in the greatefi fm; And therefore it, and whofo- 


mi eae it, deferves death for tr, as if they had com- 


the foulefi fin in the world: and therefore after 
uigdatt and fmalleft infirmities, you may from hence fee 
et ul you have freely to be humbled, and to confefs 
cilfdem how worthy you are co be deftroyed 5 yea,even 
{ik upon your fetf as lying under the fentence of the . 
dc@iind death,immediately after the commiiiion of them, 
dd to mourn bicterly for them. 
k i@@ you will fay, a Chriftian that is under the Covenant 
jki@lice, is not within the Covenant of works, thar Bond 
viacelled, che laft Will muftitand: and therefore he 
wih Hout of that Covenant, no fins of his can be faid to 
(athe Covenant, for no man can be faid ro break thae 
nal der which he is not, and which he is not bound 
KEP. 
iem@anfwer , Every Beleever hath a double being or 
ingaiog, and fo there may be put upon hima double se- 
ft, he may be confidered as united to, and having @ 
pall being on Chrift; and {fo it is true, he is undee 
f,and the Covenant of Grace,and not under the Laws 
mie Covenant of works; and hence gor. being ane 
| tge 
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Of being bumbled . 


the Law, nor bound to keep it as a Covenant 4 
(though it be a rule of life )no fin can condemn him, 
being no condemnation to them thatare in Chrift | 
Rom.8.1. As Chrift is abovecondemnation, and la f 
death, and curfe, fois he. And this truly underfta| 
the foundation of a Chriftians joy and peace, and i 
every day; yerfo,as though fin doch not condemal| 
yet he hath good reafon to fay,it is mercy,and meer m)} 
Lord, that | amnorconfumed,that | am not conden, 
For fin isthefanie; nay grace and Gods love ageri 
fin; for to fin againft the Law deferves death witho'| 
covery, but to fia when grace hath received me, an\) 
ved me; when the blood of Chrift hath been thed at, 
antly todeliver me from fin; Oh this makes the mo 
cret filent fin a cryiug one! So thatif you do confide f 
well, you may fee what lictle caufe there is to have, 
heart rifing againft the deepeft humiliation for the 4 
fin, though you be in Chrift, and under gracé : a 
Dame! when he was putintothe Lions den, had ni} 
caufe to wonder that he was not corn in pieces by tt) 
and why? becaufe ir was not from any defe& on | 
partsto tear him in pieces, but from the omnipotent}, 
er, and mercy, and grace of his God,that muzzell’d) 
mouths: fo though no Lion can tear, though no fin) 
hart or condemn a Chriftian, as he is confidered in C 
yet, hath not he caufe to confeffe’ and wonder, and, | 


Lord, it is thy meer grace and mercy thac it is not; 
(which is the a& of humiliation your letter faith you,} 
hardly come unto) and why? not becanfe Gods £ 
puts any lefle evill infin, but becaufe it is meerly a 
that keeps it from fpitrmg! that venome which other : 
i¢ would. , 
Secondly, a Chriftian may be confidered in refped 
his natural] being in himfelf, and thus he is ever unde 
Taw,andas oft as he finneth, under the fentence of dq 
(and as the Apoftle fpzaks) by nature even we Gufti) 
quickned ) are the children of wrath as well as orhers..| 
thus after the leaft involuntary accidental! fin, you 
eafily fee what caufe you have to lie down deeply hit 
bled, mourning .under the fentence of death, and @| 
eternal! curfe,asa condemned man'going to the executi| 
tq feel that fire char hall never go out; looking upoi y,. 
Self as youare in your felf, a forlorn caft-away every 0 ; 
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, for finfull diftr actions. 
iz this truly underftood is the foundation of a Chri- 
porto’ fhame; and confufion of face,felf-loathing, 
Bre ean consemning every day : 
oelieve it Sir) it is no fmall piece of a Chriftians , 
tid work, to put adifference becween himfeié and 
He, himfelfas he is in Chrift, aud fo to joy and tri- 
and himfelf as he is growing on his firft roor, and 
mrow, and loath, and condemn himfelf: fo that 
nde up all that I have faid) look upon your felf a6 
ift,you may fay,rhefe involuntary infirmities do not, 
ot, condemn me. ah | 
Lordit is grace, Grace that ir isnot fo, and this is 
elicall humiliation. Look again upon your felf, as 
ind on your own bottom, and live im your own na- 
and fo you may fay after the leaftinfirmity, [have 
“iiroken a moft holy and righteous Law, and rhere- 
“Bi am already condemned: © wo isme, 1 have al- 
“Bi undone my felf by mine iniquity: and this is le- 
tmiliation, whichferves for mortification, as the 
rr vivification. I know it is very difficultto bring the 
o acknowledge freely it deferves death after fo {mal 
Bifatary offence: bur when the Lord reveales two 
Wi, Firft, himfelf in his glory, Secondly, how the 
| eee him: | perfwade my felf the vileft heart 
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but be forced to confeffe how juft God fhould be 
fevereft proceedings againft him. And withall con- 
me more involuntary any fin is, the more ftrong 
ii@farorall ivis, and the more naturall, che more horri- 
MBlis to be a naturall Thief is farce worfe thanto bea 
lilisrare Thief, who fometimes fteals; and therefore 
\Sir) take heed of looking no deeper, nor feeing no 

fr than the bare a@, and unvoluntarineffe and acci- 
Mneffe, and fuddennefle of your infirmities : for if 
lo, you look through’ the wrong end of rhe glafles 
hey will appear fo fmall, thar you will ind ita very 
Mi werk to bring your heare confentively to fay (if 13 
ay and ufe your own phrafe) Iris amercy Lord that 
fot confumed for them: but look upon themas m- 
ithey are, in refpe& of char infinite glory you firike, 
the greateft mifchiefes to God by them, and 
fych makes them the viler) as they are foftrong, you 
Myxtemove them; and fo horrible, as that it is matue 
Ho you to commit them, &c. And furely you will not 
ppugh grace) find fuch thoughts hanar you loug 5 a 
| | ¥: 
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-felfto the Father as Father in Scripture, it is norb«} 
the is eicher 2 diverfe or greater God than the Holy (| f 
But it is for two other reafons., ii Bi 


Of conceiving aright ! 
but that they will be (haply) rifng and temptiy, 
never alway vexing andprevailing. Sarans ground|§ 
ing asfar asthe minds of Gods people, and there} 
farre he may come, and there he may walk, (t : 
came into the mind cfinnocent Adam, nay Fefus C) 
his fuggefling temptations ) bur che heart is Chrifts| 
liar poffetiion and purchate; and if he fhall ftiil th’ 
fer ro come in and vex you, and prevail againft yo! 
to ledge his fuggeftions this or any other way wit) 
you have Law and Chrift on your fide, by this litt) 
now given you, to eaft him our 

The third thing that troubles you, is the dif ran, 
the Perfonsin the Trinicy; for chough you think the, 
Ghoftis God, yet you have not “fo high a repute 0} 
as of the F ather and the Son, becaufe rhe Son add f 
himfelf to God the Father in all his prayers and ac, 
fedgements, ina more immediate manner than unj 
Holy Ghoft, and therefore you would know if the, 
Father (as inthe Lords Prayer) includes not the Ul 
drinity. 

To this briefly confider three things. 

r. Without all queftion, the fame God whidl 1 
det that relative properry of Father, is the fame Go| 
the God-head of the Son, and the God-head of th, 
Ghoft, there being not three Gods; and theretty 
God-head of the Son and Spirit, are not excluded, 
€luded in the. God-head of the Father, when we ic 
x the Father as God, in the Lords Prayer, or any 
elfe. 

2. Butfecondly, the Father as Father, is nevel. 
for the fame Holy Ghoft in Scriprure,uor the Son:| 
as taken for the Father, nor the Holy Ghoft a:! 
Ghoft, is at any time taken for the Son: For it is} 
Sn Theologie, though the res fubftrata the ching thi) 
ander the Relative property (viz. the God- hes 
every perfon, be common and communicated, J, 
fame God head confidered as clothed with his Ry, 
property (as Father, Son, and Spirit) it is not 0) 

ut peculiar. For the God-head of the Father as Fi 
fis nor che God-head of the Son as Son, &c. 
3. Hence it follows, chat when Chrift addreffeth | 


I 


«Of the Holy Trinity. 
ecaufe the Father as Father, received primarily 
Vong thacfin did againft his Work of Creation. For 
her being the firft Perfon in order, and creation, 
¢tranfient act (as elcGion and reprobation were 
timmanent ) hence this work isattributed chiefly 
the Father, in rcf{pe& of our orderly apprehenfi- 
d hence man finning then when he was only made, 
shiefly attribured to be againfi the Father, becaufe 
tk appeared to be chieily there, and not againft 
|, for his work chiefly appears in Redemption, he 
ne fecond Perfoa, and this the fecond main and 
rfull work; neither againft the Holy Ghoff, for his 
hiefly appears to us in Application, being the third 
_and this the cthirdmain aét that ever God will 
he forth to the world in this life: hence God 
Byher receiving to our apprehenfion, the wrong in 
Ma by fin, he is the Perfon chat is to be fatisfied,and 
Ma Holy Ghoft. And hence Jefus Chriff in all his 
Wad a moft fpeciall eye tohim, and not to the 
hoft (as Holy Ghoft) becanfe he came into the 
vy his death, and interceffion, and ftrong cryes, 
Byne God the Father, and not God the Holy Ghoft 
Bid Perfor. And hence itis faid, 1 John 2.1,2. If 


i, 
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Bi fin, we have an Advocate with God the Father, (not 
| ' Holy Ghoft) becaufe he was (to our apprehenfi- 
"By: Perfon wronged: and hence we are after fins 
ited chiefly to the eye the Father in our prayerss 
io to him for pardon with our Advocate with us, 
(4) to whom offence is chiefly offered, from him 
pardon and reconciliation is to be expected. 
therefore Chrift addreffeth himfelf chiefly in. his 
| ‘t0 God the Father, becanfe he is the original and 
M@aife of all good, becaufe he is the firft Perfon in or- 


'@ifubfifting, and therefore firft roo in the manner Of 
ing. I know the God-head is the originall of all 
Bybut confider the Perfons one with another, and fo 
her is ever the firft in operation, as the Holy Ghoft 


aftin confummatiou, for all good comes from the 
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We). James 1.47. through the Son,by the Holy Ghofts 
if cein allour prayers we are to Jook for all good 
Inc Father , for his Sonnes fake to be conveyed us by 
fiy Ghoft: and hence it is faid, John 6:10. Ne man 
Rie me bus whomthe Father draws s Why? Iris the 
i immedias€ 
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immediate office and work of the Holy Ghoft ro dj, 


-feek ro fave himfelf by doing as well as he can, 01 
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7 Of going to God 


apply the foul unto Chrift, why then isit faid, U 
Father draw 2 The reafon is; becaufe that which 
fected and confummated by the Holy Ghoft, was jy 
nally and by way of purpofe and decree begun o}| 
by the Father 5*end this is chat which Chrifts wow 
chiefly reference unto (viz. J the Father through 
by the Holy Ghoft draws. Se ped 
But I have waded too fatrein this Divinity, 
knowledge of which is referved for us in heavy) 
thus much to fatisfie you;yetthe word Father in th 
Prayer,! conceive,under correction,as it doth not} 
any perfon of the God-head, {o its chietly fer dow 
nor fo much to denote the Perfon of the Father; 3 
fection of God as a Father tous his Sons by Chriftif 
we are to beleeve in our firft approaching to our )} 
to be as,nay to tran{cend,the affection of any Fath; 
Son: when we come to call upon him for thofe fij 
which the Petitions fer down, for thofe three enc) 
dome, power, and glory, which the Prayer ea: 
withall. i 
Your fourth trouble.is your apmeffe to. go to ‘4 
mediately, efpecially when his graces are moft fh) 
his Ordinances, contrary to thar of Chrift,. Yee bi 
God, beleeve alfo in me. y 
So indeed itis ufuall for religions nature ofter! 
run and get the ftart of grace 5 asit appears in mani 
fo in rhis cafe you put; Look as it is with every mi 
God awakens him effeually, he firft feeks to his)! 
phyfick to fave himfelf, by his duties, praying, mi 
reforming, endeavouring, repenting, working, bei 
will feek out to the Phyfician,and to Chrift ro fave‘ 
caufe it was natutall to Adam to feek to live by hi 
ing, it is naturall to every Son and branch of that! 


gives him the ftrengch and grace. So ir is here.' 
naturall to Adam to depend upon, and goto Ged " 
ately, as a creature toa Creator, as a Son to go na} | 
God asa Father 5 Chrift was not then known, nor 
it is narurall ro every man, when rectified Nature! 
red up, to goimmediatelytoGod, It is grace ii 
cond Covenant that reveals and draws to Jefus Ch 
‘to God by Chrift, Heb. 76 256 ae 4 


i 


ay 


emmediately. 
cure of this diftemiper, ponder but thefe three 


‘Jearly convince the fcul,that the immortall; invifi- 
d moft holy God, that dwelleth in an unapproach- 
hr, hath fer out himfelf tote feen; or made him- 
rvifible, in Jefus Chrift, fo chat he would have no 
#k upon him any other wayes, than as he kath re- 
himlelfin hisSon :’ In whom (though in all other 
+s his veftigia and foor-fteps are to he feen.) as he is 
ne face of God is to be feen, which no creature is 
behold, but there, being the brightmffe of his 
and the expreffe Image of his Perfon, Heb. 1. 33 
Heisman, the very heart of God, both in refpect 
ion, and will to be feen 5 So that in and through 
hrift, efpecially his himane nature, the glory of 
Mat God breaks out like the Sun through the clouds 
‘filMightly.in refped of us,and therefore in and through 
ane nature we are only to behold God, in whom 
Chriftian defifesto know, 1s tobe feen, which 
pl ceand heart of fo dear a friend, 1 Cor.4.6. John 14. 
d or we know by too !amentrable experience, ‘how 
Mle world vanifhing in their {moaky thoughts of 
y of God, as he is confidered in himfelf, and not 
Sonceive or retain the knowledge of him,did hence 
indfet up Images as fit objeds for there drunken 
ng underftanding to faften upon, and tobe limited 
id hence adored God before thefe, (as‘our Popif{h 
ites do before the Altar) and in thefe,and arthefe, 
ts do in refpedt of their {mages. Heuce the Lord 
this inveterate natural! malady, hath in the fecond 
‘united himfelf co man Chrift Jefus,through whom 
both able to our everlafting wonderment to fee 
id alfo here bound only co behold him, whoas he 
fandle for our faith, fo heis a fic obje& for our 
linds to behold the glory of the moft high God ins 
fore then do you offer to’ go unto God without 
when as you are not fo much as tolook upon Gods 
le appears in Chrif? Is not the humane nature of 
‘d Jefus more eafie to be feen and conceived of, 
¢ invifible unlimited eternal God-head? 
*condly, See evidently that chere is notany dram 
»of God you have, efpecially in Gods Ordinances, 
Muesfrom the blood, and is purchafed by. che in 
ony’ and delivered wnto you by the hand of Jefus 
be § Chrift, 


a 


cee ME fete 


—* Soe 


| 

a 

1 | 
my | 


~—~—_—_ —_----_--— or 


ene 


sicles iadeesiosek ante eaceephertnedtintetermanteiiaat ao aeaeta ten) 
3 -a—s meee ‘ ay i cme, 
CTT ae 


Of going te God 
Chrift, Ephef.t.7. Heb.7.25. John 5.22. You fhoul}, 
have heard the found of the Gofpel, nor never haj 
day of Katience, nor never have heard of Gods O), 
ces co find him in, nor never have been comforted] | 
ned, enlarged, affeted by Gods Ordinances, wer; 
for fefus Chrift, che eficacy of whofe blood, andj 
of whofe glorions interceiiion, doth at the very, 
you feel any good in Gods Ordinances, prevail w\) 
the Father for what you feel; for the Father loyy| 
Son, and hath put all things into his hands, John 4. }| 
all men might honour the Son; all che three Perfo, 
ting chiefly for rhe honour of the fecond 5 fothaty4 
fee, nay you are bound to beleeve, at the time | 
your heart favingly affected in any Ordinance no; 
Lord Jcfus whois at the right hand of God in \J 
who is now in his glory , now he remembri; 
a poor Worm on earth, now I feel the fru, 
death. O. what a miferable forlorn wretch had, 
were,it not for Jefus Chrift?, Merey could nevy) 
helped, enlightened, comforted, quickened, aflur, 
larged me, ind juftice could never have relieved m, 
bloudy,pesifhing loft Soul,had.itnot been for Jefus)| 
whofe Spirit, power, grace, comfort, prefence, {wi 
4 tafte, drink, and am fatisfied abundantly with, ar, 
do enjoy. . 4a 

Oh Sir, methinks the fad meditation. of this, 
make you in all Gods Ordinances, where you ar 
fay you- go immediately to God, to haften fudd\ 
your choughts .affeGions, praifes,to Jefus Chrift. }, 
chinks you fhould fpeecily have your heart. elevan| 
lifted. up to Jefus Chrift, and fay, I receive this, a) 
this from Jefus Chrift. Oh, but this, is but a tafte | 
hony. comb with the end of my rod, and if this pret; 
Ghoils Spirit I feel now be fo fweet, whats I, 
gnen: . 

3- Thirdly, Labour for increafe of love and fan 
with: Jefus Chrift, by taking notice of him, by ec; 
often to him, by mufing dayly on, his love, ason) 
thing, by banifhing flavifh falfe fears of his forget! 
of you, and wanr of everlafting love towards yol) 
then you know love will carry you {peedily to him 
aves pondus meum, nay,grant that you have been’ fi 
to Chrift, yer reftore the love of Chrift ro life aj) 

your Soul, and when you come tohis Ordinances , 


¥ 


immediately. 


| ; , . ° 

s, your Soul will make irs firft enquiry for him, 
ee be fatisfied till it hath feen him, as we do 
Pi towards whom we have been greateft 


ifth trouble is, you know not how to apply ab- Qyeft. §. 
wifes to your (elf, asin Heb. 8. becaufe they are 
i nively without condition. Condizionall pro- 
{ay youcan, if you can finde the qualification 


pyou right to the good of the promife within 


fefull fruirfull queftion, how to apply abfolute An/w: 
/ro ones particular, deferyes a larger time and 
han now in the midft of perplexities, I am able, 
ng,cogive. For whenthe Lord faith abfolurely 
condition,that he will take away the {iony-heart, 
vill put his fear into his peoples hearts, &c. and 
d of promifes are made to fome, not to all,to thofe 
omthe Lord will, audin generall to his peoples’ 
Hic the Souls of many Chriflians, efpecially fuch as 
MGods love towards them, are moft in fufpence: 
(fore when they complain of the vileneffe of their 
id f{trength of their lufts, let any man cell them 
‘Lord hath undertaken in the Second Covenant, 
e back-flidings, and tofubdue their iniquities, 


hereupon reply, it istrue, he hath promifed in- 
do thus for fome abfolutely, though they have no 
Hthem, but I that feel fo vile a heart, fo rebellious 
| will he do this for me, or no? and thus the Soul 
Blove water, yet fears it fhall fink at laft, norwith- 
Mallthat God hathfaid. 1 will anfwer therefore 
hefe two things in generall. 
jall fhew you to what end, and for what ufe and 
Ma God hath made abfolute promifes, net Only to 
llc be for the prefent his people, but to them that 
at of their eftates and condition are aot. 
‘hall fhew you how every Chriftian is to make ufe 
, and how and when he ought co apply them. For 
tof thefe. 
rft, 1 conceive,thar as in refpeét of God himfelfs 
e many ends which I fhall not mention, 4s being 
e,fo in refpe& of man, there are principally thefe 
1s for which the Lord hath made abfolute promifes. 
'o raife np the Soul of a helpleffe,finfull,curfed, loft 
na his own eyes, co sie hope (at leaft) of Pad 
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Of applying the ea) 
and help from the Lord. For thus ufually every md 
ds w.ought, towhom the Lord doth mrend graf 
mircy: he firftrums his eycs inward, and makes) 
fee he is flark naughr, and that he hath noroned| 

grace in him, whothoughre himfelf rich, and wan } 

thing before, and contequenrly, chat he is under tig 

and wrath of God for the prefent, and rharif cl! 
fhould but ftop his breath, and cover his face, a! 
him away, which he may eafily do, ‘andi. ¢o be)’ 
he will, that he is undone forever. Herenpon th 
is awakned and falls to his Kitchin-phyfick, as { {pé| 
fore, prayes, and hears, and amends, and ftrives t! 
better, and to ftop up every hole, and to amend it 4 
every fin, but finding it RIF to grow wore and! 

and perceiving therebythat he doth bur fiirre, 2 

clenfe the puddle, andthat it is not amending of 
that he mutt attam to, bur he muft beleeve, and 
Jong arm to Heaven,and apprehend the Lord Jefus,'' 
fofew know, or ever fall enjoy ;-and hereby } 

the wrath of God; I fay, finding he cannot do ti! 

nor no means of themfelves can help him to this! 
upon he is forfakeu of all his {Ulf wifdom, and of! 

vain hopes, and now fits down like a’ def late W"! 
comfortlefle, and forrowfull, and thinks there is | 
bart death and hell, aud the w ath of a difpleafed " 
be expected. Andi any come and tcll this Soul ¢| 
mercy and pitty co finners, { faith he, irstruc, he 4 

infinitely merciful] uncothem who are rent for the'l 

and that can beleeve, but that I cannot do, and~a| 

fhall never be able for to de, and therefore whall 
have | but to lie down ia my forrew, and to erped 
tall ftroke every moment? Reply again upon this Sci 
cell him, that though he cannot beleeve , or 100’! 
heart from ‘in, yet that che Lord hath promifed 0 | 
that he will fubdue all his iniquiti-,and he will pare 
his fm, and thathe will caufe men to walkin his “| 
&c. True, faith the Soul again, he will dothus" 
own people, and for them he havh ch ‘few, bur Tnev'| 
a dram of grace in my hearr, and th. re is no @ gent | 
the Lord is mine own, . or chat tam his: Here agai! 
Soul lies down, umnll the Lord: dif> vers ro the Soll 
he willdo thefe things for fome tha have no grace," 
ver had grace, for thuefe promifes were made to wel! 
Wercupoa the Seul chinks thus; Thefe promif’ 


am 
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ie abfolute promifes, | iT) 
cfome thatare filchy, for why fhould God poure 
atcr upon them? for fome that be hard-hearced, 
fhould he premife to take away the ftony-heare 
m? &c. and i:vnto fome fuch, and I being fich a 
iy maynot the Lord potiibly incend amd include 
ing he hah not by his premife excluded nor. fhue 
| Indeed I dare not fay he will, bur yer how do I, 
a Angels know, but yer Imay be one? Hereupon 
aifed to life again 5 f. eing God harh undertaken 
for the vileft, iris poiiible he may do ie for me, 
m lam vile and can do nothing for my felf- And 
may {ce the firft end and ufe of abfolute promi- 
fast were, cwigges touphold the finking Spi- 
pelcfle, helpleffe , diftrefied Souls. 
:second End and Ufe of themis this. To create 
out faith in jefus Chrift inche promifes. For as 
degets terror, fo the promifes beger Faith. Now 
jonall promife firftly begets Fairh, becaufe he 
der any condition of che Gofpel,in chat man there 
Maippoted faich. Irs Gods abfolure promife chae 
eis faith, far faith is not affurance, but the come 
te whole Soul to Chrift in a promife, John 6.35. 
ithe Soul beleeves:in Chnift, when ict comes to 
yw this God works in the Gofpel. Firft the Soul 
> by hope. And being raifed, it'Secondly comes 
which is faith, by vehement unutrerable defire. 
2come tohim, ic Thirdly:embraceth Chrift by 
thus the match is made,and the everlafting knot 
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; you have heard, the abfolute promife works 
jief from Chrift : and if ic works hope, it alfo 
2fires or comming to Chrift by defire. Oh! thae 
wouldft honour thy grace,thy power, thy loves 
e, in helping mea poor caft-away. And thus 
ated as it were by this abf lute promife : for it 
t move the heart of any onechat ever felt his 
'y mightily to the Lord for help, if he hath any 
ig the Lord hath promifed co do it for fome. Oh 
oul,that chou wouldft do it for me : And furely, 
t for this abfolute promife of God,no Soul would 
caufe he would have no hope to be faved, of ta 
ly thing as from rhe hands of God. And thus you 
tend God makes, and to what ufe.a Chriftian 
ele abfolure promifcs. 


: 
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as 2. For 
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How to apply 
abfolute pro- 
miles. 


Obie. 


condition, yet he isin fieri, or making towards i’ 


, rule isto be obferved, Jet him fo fue and feek for! 
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Of applying the | 
2. For the fecond thing (viz) How and whe’! 
{tian may apply thefe promifes. | 4 
~~ Janfwer, every Chriftian ts either, | 
1. Within Covenant with God,and knows sat 
2. Within Covenant with God,and knows it J 


3. Out of Covenant indeed, for his prefente'} 
: 


1. If he be in Covenant and knows it,then you’ 
ly perceive how and when he ought to apply prej 
to himfelffor he may boldly conclude, If God be’ 
then ‘all the promifes of God thall be made good " 
if he ke a Son of God,he may boldly challenge a' 
at the hands of God, ( nay in fome refpecs, at’| 
of Juftice it felf) the fulfilling of God the Father’ 
livered in the feverall Legacies of the promife f 
the blood, & fealed by the fame blood of Jefus C’ 
they may and fhall be madé good unto him, that" 

2. Secondly, If he be in Covenant,and knows * 
queftions hence whether Godis his or not, a 
quently,whether the promifes belong unto him: | 


of the abfolute promife, untill by refle@iug upor! 
ads, herein he perceive himfelfadorned & digi’) 
the qualification of fome conditional promife, ar 
he can find the condition or qualificati-n withi!) 
then’as you judg and write,he may conclude,that’ 
ditioviall promiie belongs to him,and if one prom’ 
all Gods promifes,and therefore that abfolute pre 
his own,becaule ar’ leaft one conditional promile’ 
unregenerate man is within the compafs of anyo 
tional promife of grace, unlefs you will fay he sv! 
everlafting love of God,the promifes of grace bein 
mid-way between the eternal purpofe and deere’! 
& the glorious certain execution of that love inti’ 
promife being the break day of Gods moft glori’ 
which muft fhineoutintime. = 
. But here you will fay is che difficulry,viz. how’ 
fo feek for the good of abfolute promifes, as there’ 
my felf within the compafs of fome conditional on§ 
‘ Yanfwer, It is done chiefly by three a@s. ~~} 
_ 1. Bybeing humbly contented, that feeing 1} 
hath abfolucely promifed to work and do all for * 
he intends forto fave, even when it can do noth'} 
faud that he hath taken the work into hisowrl 


- 


abfolute promifes. ; 
is his promife, offer, office,sand honour to do all’ 
refore you lie down, not flug gifhly, but humbly at 
‘of God,& contented to have him to be your God, 
j-ver to be difsofed of in any thing by God, if he wil 
| Coyenant in you,contented to pare with any finyif 
‘end it from you,contented to know any truth if he 
salicto you, contented to doany duty,if he will 
ou, contented co fhine bright with all his glorious 
*he will create and maintain them in you, conten= | 
dur any evil,ifl:e may lay his hand under your heads 
eunto ftrengthen you; and fo feeing the Lard. pro- 
Be) undertake the work for fome, put ovt the work, 
wecyour Soul to him, that he would fulfall che good 
Covenant promifech in your felf. Now when you 
which (no queftion ) you and manya foul doth, 
| nes refle& upon this act, and fee if yeu cannot or 
4 find your felf by it under the condition of fome 
jjaal promife,and if you do, then are you bound to 
all Gods promifes are and will be Yea and Amen 
i. Now that you do foby this aé, it fclf fpeaks 
i for how many conditionall promifes are made to 
| ? Ble(fed are the meek, Mat.§.and to the humble? 
Bisod will raife up. For chis is not faving-mecknef*, 
ijetly contented to be, or to do,or to bear any thing 
f | Lord will have me from mine own ftrength and 
“Mut tobe, co do,or to bear any ching that the Lord 
Bie me, ifthe Lordenableme. | Manya ftout heart 
“Billadly have Chrift,but if he cannot have him in his 
; mes,viz.Chrift and his lufts,Chrift and the world 
y his own ftrength and power, he will have none 
uc defperately catts him away,and faith, what fhall 
cer him any more? I cannot pray,! cannot belicve, 
ity break this vile and unruly will,this ftony ademane 
us the pride of amans heart works. Now he that 
neekned and humbled, he is contented. gladly to 
dhis God,and Chrift his Redeemer,and that spon 
dhrifthis ownrermes. Firft, on his own Covenints 
ac isthat ? why icis this, I will give you the good, 
ik in you the condition too; I will give you my elf, 
rfore will not ftick to give you an eye to fee,and a 
“receive too. This is the Covenant;now hereupon a 
4 Soul accepts of Chrift according to his Covenant, 
Jwn termes thus,v7z.upon that condition Lord,that 
iit bumble me,teach me, perfwade me, caufe meta 
7 m bf * believe, 


| 
| 


po =e 


ae 


, who comes nor ro'him on hefe termes, If you wii 
. your felfhalf whole, then Lwill cure you,and doy 


Of applying the | 
believe,and in every thing to honour thee;Lord,t |i 
tented gladly and joyfully to have thee, do therefa) 
thou.wilt wich me... juftas.a fick'man tells his Pi 


for you; but being utterly unable to cure,or to knai) 
tocure himfelf, he tells his Phyfician, Tam conthf 
fiould begin and perfeé the cure,and fo honour yéj 
and love in me,to be contented to take any thingy! 
will give tme,and if | offer ro refift that, you fhon) 
me, and {o do any thing with me. i] 
2.. The fecondad is, earneftly to long and i 
—Chrift, to cleave unto Jefus Chrift by frevent anii 
defire, that he would make good thofe abfolute tu 
ro you, fecing that they are made to fome, andth#l 
do nor exclude you; for when you pender well, } 
what wonderful great things the Lord promifeth ( 
whofe heart cannot but be fiirred up to fay,as that, 
in another cafe, Lord,give me of ihat water to drink) 
they in the fifth of John, Lord,evermore give us thay 
Now doing this,retle@ upon the fecond a@, and fc) 
to it,no canditional promife belongs, and you fhall 
affirmative anfwer fromthe word. For what ist, 
ing after the good,nor of f. me(which many hypeer} 
bur of al! the promifes, buechat which the Scriptu 
thirfling’who are commandéd to come and-drink of, 
ters of izfe freely, Ifa. $5.41, 2..and hungring?to w, 
good things are promifed,Mat.5.¢. and which com) 
Chrift (as I fpake even now) who hath given thi; 
firit fruit of eternal! eloGion,and which kind f pe} 
will never caft away,obn 6.37. Now when you fel 
promifes belonging umto you, why dare yep not ¢!| 
burthat all thete al.foluce ones aré yours alfo? . +4 
3- Thechird adtis this, Seeing God hath promi! 
folurely fuch good things in the Sceond Covenant,b: 
not fet downsche time when, <r how mich grace | 
give 3 and fceing only: he can help, there ore Look ‘ 
vait. wpon.the Lord in the ufc ot all knows means! 
he makes good what he hath promifed.to do,and pe 
and work for you.Say as ceggars that have buwone 44 
go to for bread, ifnone hear,or hearing help nor,lay'f 
iclves down at the door, and fay, 1 will wait here‘ 
fare t perithifIgoaway, or quarrell with them || 


noute, becaufethey help me net fo foon as I weul | 
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_ abfolute promifes. - 
el will wait, for ic may be their compaffions may 
hem as they paffe bytohelpme. Sodo you, Many 
yicomes and longs for the good of the promifes, but 
i Lord do not fpeedily help him,he goes with difcou- 
: bie fears,and difcontents, or defpair, or fin, aways 
-h one of thefe two things,either 1 fhall never have 
-{ come not truly, and hence I feel no help. Oh ree 
¢ that bread is only to be had at the door,tobe di- 
ed when the:Lord feeth need,nor when we would, 
k we have needjand therefore wait here and fay, if 
h, here I will, at the feer of God, and at the feet of 
smifes and covehant of God, &c. 
wildy refleét upon this act, and Ice if you may not finde 
MPonditionall promi ¢ annexed unto it, which farely 
Blay, and Iwill name you but two, 1fa.49. 29530531 
4.64.4. and if the conditional] promile belongs to 
Soul you may eafily conclude the abfolute promifes 
ucown, & the chiefeft ufe you are co make of thent 
you know them that they are your Own, is co prefs 
5 make them good daily ro yous8 0 believe as verily 
Jy, asif you had the performance of them, thac they 
Jc may be you will afk me,how fhall I know whether 
»chefe conditions truly in me ? L anfwer, fincerity is a 
virnefling grace,the frequent meditation of the Sctipe 
vill give you much light; co Judge of the fincerity of 
land that which Saint Paul fpcaks, Teor, .12. Ifay 
Jou; We have not received the fpiit of the world, but of 
whereby we know, (or may know ) the things that are 


given to usof God. 
Thirdly,if he be out of the Covenant,but yet God be- 
fo work with fome common work of his grace upon 
all that I would fay unto him, and all the ufe he cans 
-offuch abfolute promifes,confifis in thefe things. 

“Let him confider the freeneile of Gods promife, 
ceby he may be fiirred up to conceive fome hope it 
be made good to him in time. For the promife is very 
and large, excluding none Cexcept thofe that im une 
onably ) be their fms and natures never fo vile before 
, aud yet notincluding any by name, for that isin the 
ficionall promife: and hence fuch an one is to make 
ule of ir, who knows but the Lord may have pitty upos 


ntime? and fo hang thy hope upon him. 
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* the promife, and then you know what is conditic, 


~ ftriGnefs of them. 


, can be pent up from their play... And hence itis wea, 
' them,and glad to think of their departures and ends. )| 


, greateft mifery. And therefore me thought it was a fol)| 


Of unwilliague(fe 

2. Let him eonfider the worth and price of God: 
mife bought by blood, and for which fome men }j 
give a thoufand worlds for the benefit and comfort || 
hereby raife up his heart, as by the freenefs of it to}, 
foby the price of it to efteem of the thing promifed 
pearls, and all the honour and pomp of the world. {i 

3- Let him confider the fulnets of the promife, A 
is a plaifter as big as hisfore, juft anfwerable to i; 
wants, nay infinitely more large than his wants. , 
furely thefe three things will draw his heart to Jon; 


promifed and bequeathed to them that thirft: For.) 
litude is the ground of love. Now when the fuln, 
the promife isfeen, there will appear fuch a fuitab| 
and fitneffe of the promife to his foul, that he cannf 
long for it. Thus much for the fifth trouble. 6 
Your fixth trouble fet down in two heads, put int, 
for brevity, viz. fecret unwillingnefs to feek God | 
ftriGteft folemn fervices,before you enter into them;y; 
nefs of them while they laft,and glad when they are, | 
the reafons which you mention are,partly fear of net) 
them aright, together with melancholy, and laftly, 


; 

Iris very true, there is abundance of wildnefs is, 
hearts, which naturally feek to have their libercy abrc, 
cannot endure to be pent in the narrow room of holy, 
formances,extraordinary duties,go.no more than chil; 


truly it is one of the moft grievous miferies rhata ,| 
heart can feel,and I befeech the Lord of heaven and e, 
to keep you,and me,and all his for ever,while we are , 
in our valley, under the fenfe of fuch diftempers, as: 


{weet {peech of an honeft'man to his friend, who {e) 
him oppreffed with fuch difempers as‘you mention, | 
perceiving him to droop under them, he’ came chearf,! 
to him, and fuddenly faid unto him,J can tell you good ne 
the beft that ever you heard,viz. Affoon as ever you are in Fi 
ven, you shall ferve chrift without wearinefs > Which was 
well thought on, revived the man. That whichI wo} 
fpeak with as much tenderneffe of compaffion as ama. 
to you, I referre to thefe things. sf 
1..Thata child of God is never ufually weary of |} 
dury,but rather of his vile heart, ro think of andtolc® 


to feek God. 


, chatin the dury Chriffs yoke is eafie, and his bnrthen 
to him that takes it on his neck, and puts his Soul un- 
. The duty nakedly confidered in 1¢ felf,is glorions 
3eyes,and {weet to his Soul,and hence fometimes ne- 
rel, but when he confiders his dead, blinde, barren, 
enfelefs heart that he is ro carry to che duty, and that 
ars,and hath fele will abide with him in the dury : O 
srieves,here the Soul pincheth. An Hypocrite is weary 
e duty achild of God rejoyceth in it, but he is weary 
5 fin,and unfavourinefs and wearinefs in the duty. I 
vade my felf,Sir,that you may foon miftake your fpirit 
in ; you think you are unwilling to come to the duty; 
are weary of it, when indeed, it 1s your glory, joy, and 
5 but itis becaufe you fear you can do it no better,that 
sles you,that you have fuch a vile heart mir. And if 
#) trouble be from hence, the good Lord increafe it in 
Widayly; and withall, bleffe the Lord and fay, Lord, 
! en lam weary of my vile heart, in thefe dayes:of hu-. — 
Sation,in thefe Sabbaths, yet I bleffe thee,the daies and 
ies themfelves thou knoweft are dear unto me, It is not 
} becaufe 1 am weary ofthy Word, but becaufe I can 
no better,I am weary of my felf, and this vile heart 5 
“ig much love in fucha fpirit to the Lord. And believe 
Hic,your love wants not its recompences,and remember, 
the Lord refpects you not according to your duties 
2,but according to your love in them,and to them. And 
efore thofe duties you are afhamed to own, the Lord 
‘not be afhamed to crown. 
Ml. Confider, you muft and fhall be baited with thefe 
illite mpers of hearr,fometimes more,and fometimes lefs, as 
fy asyoulive. It is part of Pau Is body of death which 
auft carry with him, ull hecome to bary himfelf. 
. Thofe means which may help you to be freed fron 
m(alitele at leaft) are thefe among many. 
, Be bue truly and really,not by fits and darkly,fenfible 
hem; men in deep mileries, are not unwilling to be 
pad -ontiy: 7 ; 
». Judge ye nor rigoroufly of God,as though he were a 
ody auftere God,as he did of his mafter whofe talent he 
{and hencenever improved it 5 butlookupon God as 
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ving a Fathérs heart and affection towards you in the 
aneft and greateft performances;which is double, either 
give you ftrength to do what you cannot (I can do all 
ngs threugh Chrift ) os having come to him for it, to ac- 
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Strength of Grace ai 
cept of what you weuld do for himyas ifirwere de 


this will make you joy in the: pooreft performand,) 
though ir be never fo full of vilenefs, yet the Lord. 
his fatherly love, acceprs of ir a‘ glorious. a4 
3- Renew mogning and evening by fad and folen, 
ditation,the fenfe of Gods love to you in Chriftjand ik 
. €y dury that he fets you about, and love will lovea , 
the yoke,and make the commandments that they hi} 
be grievous to you. | 
Yhus f have briefly done with your new tronbles || 
youmention, youfay, becaule you may not havetl| 
Opportunity of writing agala. It may be fo,and thete 
have defired tofatishe you, ,which I befeech the, 
himfelf ro'do. ~ ] 
Next you come toreply to my firft Letter, of wi, 
have kept no copy, as I never did ofany, and henc, 
and do forget what I wric then untoyou. Somvet li, 
your Letter lends me to bring things to mind,I will f, 
take, and be more brief in av{wer. i 
You finde the ftrength of grace to be got in your, 
by argumenration, than inward communication and ‘ 
ence arifing from the union to Chrift.. And chis tro. 
You. 
To which I anfwer thefe three things. : 
¥.That as the old finful nature is communicated fron, 


} 


i 4 


; 


i 


dam the firft to us,without any argumentation: fo the , 
natare,which isthe feed,foundation, and plot of all gi, 
is diffufed mtous by the fecond Adam when we are | 
ted co him, without argumentation. Ic is only by di, 
Operation. The Lord leave nor me,nor any friend Ih, 
to a naked Arminian illumination and per{watfion. — 
2. That to the increaie of thot habits, and dravJ 
out the as of the new creature, the Lord is pleafed tc| 

_ morall and rarionall periwafions, as inthe initance i 
gave, Chrift died for us then hence the love of Chritt a 
firaines: bur remember withall,{cis northe bare med; 
tion, or {trengch of reaton or perfwafion, chat eliciss {i 
divine and noble aGs in the heart and affection, bur it is 
blood of Chrift fprinkling thefe ferious meditations, ¢ | 
makes them work fico graces in the “oul; which I mit 
Fhew ac lacge : which'blood isthe falve, elgoug!i argm | 
fation is che cloath or leather to which it fticks, and ‘I 
Which itisapplyeds but from {uch leather comes no ve) 
te, all of it is from the blood of Chrift, which by arg) 
mentati | 
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| how ebtained. . 
jonhealsthe Soul. For if it were nakedly in the 
atation to flir your heare, and to work ftrength of 
what fhould be the reafon that fome times you are 
2 moved by all your argumentations, than a mour- 
sraffe is by the wirdes? why fhould the fame truth \, 
M1 at One time, and not at another,when you areas — 
. seed to be affedted as at the firft? Therefore con- 
Mis noc your reafon and argumentation, -but Chrifts 
: y doth all, by as admirable, and yet fecret o- . 
| our union to Chrift on your part is begua,and part- 
ne by the underftanding,and hence the goed that 
by itatany time,iris from your union, or part of it 


you afk me, whether Calvia doth not exprefle Queff. 
yr thoughts about our Spiricuall union, inhis 7b. 4. 

| wer, 1 have forgot what he hath writ,and my {elf Anfw. 
dlong fince out of him, and for the prefent 1 have 
«s about me where Iam, and therefore cannot fa- 
ain this; neither know I when I fhall feek co finde 
ook and place; if I have leifure,! will write to 
tell fome of your friends before I am gone, what he 
d or writ that way, kc. 

| thirdly, You defire me to tell you how my felf Queff. 
the cure of Atheiflical choughts,and whether they 
af out, or whether they were rationally over- 


wer,at firft they did wear our, meeting with fruit- 4nfw- 
idead-hearted company, which was at the Uni- 


he Lord awakened me again, and bid me beware 
jd fore broke out again: and chis I found, that : 
x o0f reafon would commonly convince my under- 
3 tharthere was a God, but I felt ir utterly infuffici- 
erfwade my will ofitunleffe ic was by fits, when 
might Gods Spirit moved upon the Chaos of thofe 
: thoughts 5 and this I think will be found a 


did groan under the bondage of thofe unbelieving 
, lookingup, and fighing to the Lord, that if he 
shis works and word declared him to be,he would 
fedto reveal him(elf by hisown beams, and pers 


my heart byhis own Spirit of his Effence and 
| being, 
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~ both known and feen? 


Of the cure of 


being,which ifhe would do,1 fhould account it the 
eft mercy that ever he fhewed me. And after grievor) 
heavy perplexiries, when I was by them almoft fort} 
make an end of my felfand fmfull life,and ro be min}! 
Executioner, the Lord came between the bridgé ay} 
water, and fer me out of anguifh of fpirit, (as fhe 
for achild) to pray unto him for light in the midiff 
great darknefs : In which time he revealed himfelf!) 
fefted his love, ftilled all thofe raging thoughts,gave | 
in great meafure of them; fotharthough I couldnc' 
the Scripture without blafphemous thoughts before, | 
{aw a glory,a majefty, a myflery, a decth in it, whic 
perfwaded, and which light (I defire to fpeak it’ 
glory of his free grace,fecing you cal me to it )is not’) 
ly putour , but remains while I defire to walk ¢ 
with him,unto this day. And thusthe Lord opene:' 
eyes, andcured me of this mifery 5 and if any fuc} 
thoughts come(like beggers to my door )to my mind* 
put thefe fcruples to me,I ufe to fend them away Wi!) 
anfwer, Why fhall I queftion that Truth, which r 


But you fay this remedy is good, viz. of prayet! 
that you cannot ufe it, efpecially becaufe you quefti' 
Truth of God. eb 

Yet (dear Sir) give not over this Trade, yo 
doubtleffe finde it gainfull, when it may be God h’i 
den you more with thefe thoughts, and made you| 
your felffor them. But the thing feems ftrange to’} 
I miftake you not, viz. that your heart will nor, 
{waded, but that you muft refolve your doubts co} 
ing the perfeétion of Scripture, not by feeking to hi’ 
nize thofe paflages that feem to croffe one anothe' 

( by afcribing fome humanity or error, (if ¥ may int} 
you) to the Pen-men, feeing St. Paul faith, Wep' 
but in part, and feeing one of the Evangelifts leav) 
the doxology in the Lords Prayer. 7 

Sir, if you take thefe thoaghts, arifing from the’! 


i 


the like grounds, as your burden, I donot blamey' 


pitty youin that refpe@; but if your judgement i 
think fo, Yam forry you fhould harbour fuch thoug! } 
hour within doors : for you know that holy men W} 
Scriptures (but fo far they might erre, but it is a’ 


as they were infpired, or (as the Original! hath it)s) 


atbeiftical thoughts. | 29 
| : ’ 


dp ypould they erre?, how could Godlie ? It is true, - 
1 prophefie but in part, and is this an argument, 
he did not prophefie fully, therefore in fome 
= did not prophefie truly? I am perfwaded you 
mi) there are many things my poor thoughts have 
4! toyou, as true; and yer I am perfwaded I do 
srophefie (if I may fo fay ) bur in part. The Spirit of 
sted the four Evangelifts to write, yet fo, as they 
I] write whatanother writ, but in great wifdom 
+ things doubrfull, and fhortin one, which are 
ear and full in another: and hence the Doxology 
etdown in one, and nor in another, and many 
could fer you down why, but that it is needleffe: 
ou ought noe ro put up all with a charitable opi- 
eripture, butifyoucan, by reafon, reading, and 
ng, help your heart to a full perfwafion, this is 
2: but many things you cannot get fatisfattion 
hat way and means, -bur_ftill your Spirie will be 
and doubtfull; What courfe will you here 
‘efolution, which is Scripture? The Papifts fay 
scaufe the Church hath chriftned it for Scripture 5 
ou willfee reafon for itthat iris fo, or elfe you 
fatisfied, then I fear you will never be fatisfied, 
A this cafe therfore thefe two things youare to do. 
i) 20 to God by prayer, to give you a refolution of 
doubts, and by fome naeans or, other, fome light 
i this:shis word or not. Secondly, if this 
ord, that he would perfwade your heart of it, 
fo: For the leaft refolution which is Scripture, 
chisnot, is made. by the fame perfwafion, and 
Wafion of thefame Spirit that writ the Scripture. 
ingthe Angels that appeared to Mary, fee Gerard, 
tiefly,(I chink )will fatisfie you 5 In your anfwer 
rticular fcruples about the Scripture fenie, and 
de of them. Onely this I will adde tothe © 


‘ 


i 
4 
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i 


about thefe things, thatif the Scriprure be in- 

‘the Holy Ghoft, and that not in the fum and .fub- 

it, but to every word and fentence of it, which 
‘ou will nor doubt of, when you have confidered 
I think it will undeniably follow, that the fame 
Truth is alfo a Spirit of Q@rder, and hence the mee’ 
farious penning of it, is from the Spirit too,whick 
you ftick ar. 


AOyous third thing, eoncerning Yous shee Anfa 23 
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defy, 


. changes you have fometimes, and thefe movings |i 
Spiric, are not of naturall temper,or Gods Spirit. 4) 


How to kuow . 
burthened with involuntary infirmities, as burthe}! 
not as fins. I fay nothing now, becaufe I perceived 
parcof your réply, that the Lord hath done you fon} 
by the firft anfwer, only it is your grief you cann) 
them, nofcondemn your felf for them, as dammitj 
For fatisfa@tion of which, I hope this reply to youn)! 
trouble will give you fome fatisfaction. + il 
Again, to your fourth queftion, to know wheth« 


¥ did a litcle miftake the meaning, becaufe you me 
the main work of grace, but occafionall flirrings a: 
vings of the hearr, as by reading fome patheticall ; 
your Spirit is moved with joy orforrow, which) 
be will not be ftirred at fome other time, as by drng 
cup of wine,the fpirit is made more chearful & lives} 

{ aufwer rhefe three things. - ! 

1. Firft, Thatir is very ufefull for naturalbaffed| 
be raifed by a naturall temper, asby drinking, eati) 
velrinefle of the Gofpel, Fohn’s candle flies werer 
with the Gofpel: people are naturally moved for) 
bya thundering Mnifter , yet never a whit thi! 
grace, &c. and it is a good {peech of Do&tor Ames |; 
nian univerfall grace (as they defcribe it) may be: 
fed of a good dinner fometimes. | = |l 

2. That though the being of grace depends nc | 
the temper of the body, yet the exercife of grat) 
many gifts of grace, together with the feeling of i 
And hence a good dinner, and fometimes wine t) 
melancholy ( if gracious ) heart may remove rem: 
tem,that may keep grace, as joy and thankfulneffy 
working. and fo take the grace and draw it out,no| 
and diffufe the grace: The Prophet called (you 
for a Minftril, which fome think, Cand that up 
grounds) was toraife up his heavy heart, and ma, 
cheariull and fit to fpeak: the body is the infth! 
which if it be broken. the beft grace will hardly for; 
if whole, then they will. ig 

3. 1f you would know when thefe things only dif 
grace, or make a thing like unto grace in che Soul; 
{wer,by thefe two things chiefly ~ pal 

4. Ifit be true grace, it ever makes you more | 
and vile in your own eyes, and fay, Lord, why do, 
give me any defire to thee, any cheerfulneffe in | 
thee ? &e. | 


the Spirits motions, 
:makes you more thankfull, and to bleffe the Lord 
thus remembers you; for this is a {tanding rule, 
ver comes from nature, and a mans lelf, it ve 
fap it felf, and returns co felf again 5 what ever grac 
gromChrift, it drives aman out of himiélf, by ae 
m humble, & draws him unro Chrift that fens him, 
bee him thankful;I chink all grace,and flirrings,and 
i] s, that have not this double effe& j in fome meafure, 
fe fufpected, and if they have, it is dangerous’to - 
ee they are true or no. 
| ain, your fifth thmg about providence,you fay you 
céa pofitive providence, alchough you do fea’ 
providence inall your occafions, and comforts, 
Bes, you meet withall, asnamcly, you can thanic 
not taking away your life,&c. but you cannor {ce 
tH hie it. 
Pe 1. Confider what I writ to you at firft, ahent 
fiicn in generall. 
Hider iadly whether any creature,or Naira 
ich its being from it felf, or fromthe Wall and 
Of God, wz. twill have fuch aman to be,and fuch 
ryto be, &c. 1 think you will lay nothing can 
felf, therefore here is a poiitive providence i in 
ife, liberty, &c. 
mnfider whether the fame will and word that giv €s 
g, together with all ehe appurtenances to it, doth 
giveic act.and motion. That.ic is fo, 1 thus de- 
i¢ it. 1. Kvery creature ismade for anend, for no 
cient, bur works for fome wife end. 2. That no 
ecan Jead it felf to itsend, if finful or Irrationall. 
oft and doth lead it by its feverall ads & movings 
nd. Hence, 4. Every actis determined byGod. 
chough I grant fome creatures move frecly, fome 
ily, yetit is from a pofitive will and providence 
y move,act,and fee: Therefore you fee wha tcaule 
to fee a pofitive providence in every thing. 
erning the refi of yout Letrer, Oh that I had time 
rtto write more, yet J hope I have writ enough 
ime, and the Lord knows whether ever more or 
owever, I thank you heartily for improving me 
y of writing, who have my mouth ftopt from 
; I with I had more fuch friends to dea} thus 
» and myfelf more time, and a more fruicfull 
d heart toimprove my felf, this, or any other like 
. & way 
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way for them : For who knows what breathings i 
‘Spirit are Joftfor want of writing, elpecially wh 


‘on in an eafie, quel and very dangercus way\l 


‘other virgins are flumbring, and after which (J 


‘The Conclufion. 


is nof{eafon of fpeaking? Truly Sir, T meet with 
dre much troubled in that manner as your felf, bur 


i 


troubles (1 perfwade my felf ) keep youawakini § 


(waded) the Lord intends to ufe you for more tl} 
“mon fervice, if you wade well through them 3 ho 
i faid before, be not difcouraged, or too much || 
in forrow for chem. .For furely, as farre asl ca 
‘the Lord is preparing you for himfelrby them. 1) 
forget you, chongh | mever faw you: and J bet 
if you have any Spark of affection toward me, kir| 
thefe few lines, remember when you are beft abl | 
for your felf, toremember to Jook after me and m 
all chat go with me on the mighty waters, and 
look up and figh to Heaven for me, chat the Loi 
our of his free grace but bring me to that goo 
~ and thofe glorious Ordinances, and thar jaere]) 
tehold the face of the Lord in his Temple, thy 
‘mever delight ro nfe me there, though I andmn 
‘ poffibly beg there, and that if the Lord fhould ¢:| 
my folemn work and fervice for the good of hi; 
“and People, and company that go with me, or 
before me, that then the Lord Jefus would reve | 
crets tome, and enable me the little time 1 har 
tobe fruirfull to him, and to have a larger hy 
‘ever for him. As for your felf, I fhall defire rhe 
Keep you blameleffe and un{potted in an evil w'l 
chat as he hath begun, fo he would perfedt, aii 
his divine graces and work in you, and char you! 
~ preferved from nationall fins, which fhortly bri) 
wal and moft heavy plagues. mF 
Andthe prefence of the Lord may abide with | 
in you, until] the Lord call for you. Remembe 
fove to your Father, whofe name I have forgor 
whom tcould not fendthefe lines, being then) 
by bufineffe. Now the peace of Jefus Chrift be | 
dnd keep you upright and blameleffe till death. 
ever fee you more tillthe lafland great day, ; 


well, Farewell. ye i 
3 Fours in Fefus (bi 
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HRISTIAN 
READER: 


b difparagement at all for this wife Ma- 

| Bailder $ labour gee: by the Hanr- Lie) of 
of the VV ord , to faften thefe nailes of Truth New-England. 
» place, evenin the heads and hearts of In- 
riftians. 

er is it below the highe/t Schotar in Chrifts 
ito hold faft the form of wholefonte 


2Tim. I. 13. 


reat Apoftle kimfelfe, ( who was wrapt up 

bird Heaven) although he hadreceived @ 

lon of Chrift his Mafter to make Difciplesy 

asa Difciple ftill $ for he not only Catechi- 

iybut learned, andthat again, and agains 

‘Principles of the Oracles of God, which 

4The Myfteries of the Kingdome of Hea- Heb.§. 12. 
tthe depths of God: that is, in plain Mat.13-11. | 
thofe Doétrinall Truths, which are truly ere ts Os 
ital, and abfolutely neceffary unto faluae ‘~** °° 
| Z 3 11043 


Tit.1.%. 


¥ Pet. 4.15; 


“To the Chriftian Reader: 


jion; that wee may be able by found doétrine 


to. exhort and convince the gain-fayere; ang 
ready alwaies to give an anfwer to every | 
that askech asa reafon of the hope that isi 
‘Thus heartily befeeching thee, im the wa 
Chrift, to fearch the Scriptures;, and to givg| 
{elf continually to prayer, and the Minifte| 
oie Word, that youmay grow in Grace, a 
the knewledge of our Lord and Saviour . 
Chrifl; I now commend you to God, and t' 
Word of his Grace, whichis able to buil¢ 
up, ‘andto give you. aninheritance amor. 
them which 2 are Santtified. Sobe it. : | 


Friend, lam thine, if chou doch fove che Z 
| and _our Lord letas Chrift in finceriey. 
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YVILLIAM ADDERLE, 


Dated, 
From 4 pay ver be fe in Londorig 
February, 8. 1647. 
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Eing defired to perufe and give our opinion of 
the refolutions in this Letter now prefented to 
thy view: VVe mnaft confeffey they appeared 


Dhrittian Reader, 
4 
| 
| 


it precious; For we have feldome feen acute=} 
brofoundneffe,and godlineft,fo eminently equa la 


| | happily matched. There arein Chrifts 
| E forms, elementaries , and wien of exer- 


its. The Scholar propofing thefe cafes was no 
and he was happy in meeting with ateachey 
for refolution. Therefore, who ever reads 
eds 5 will not repent of his labour. But th e 
wowing the Readzris, andthe more éxperien~ 
the VV aies of Chrift, the more delight may be 
and the more profit may be reap by thefe pious 
Mi “ofound refolutions. So we are 
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Hp 2 Rueft i 
if “8.4 aq WV Hat.is the beftand laft end of Man? | 
A. Ta live to God. Rom. 6. £OsIE. | 

19. 2 Cor. 5.3.15. { 

¢ . How is man to live wato God? af 

A. Two waies. aia 

Ficft , By Faith in God. Pfal. 37-3. ‘ 

Secondly » By obfervance of God: Ecclef. 12. 130 i 

&. Whatisfairh in God? °. 

Jd. it is the firft ad of our Spivituall life , wher | 
Souk believing God, believeth inGod, and there teffe' 
the only Author and Principle of Life. Heb. ro. 38. Je'| 
es Rom. 4 = Heb. rely: Heb. 4. 3. Deut. ot ee 
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if oie of Chriftian Religion. 


vhat is God? 
God only kroweth himfelf , no man can fo now him 


. 


A < Yet be bath marifefted himfelf unto us in bis.hacke 


according to our manner or meajure of bnowing thingse 
“need know no mire than theje, that we may live. 
16..6. Exod. 23.16.23. 

what are Gods back-parts ? 

They are two, Firft , His fufficiency. Pial. 26. 9. 
ly , His Efficiency. Rome'4. 24 

What is Gods fufficiency ? 

14s bis perfect fulnefs of all good, whereby he ts all~ 


nt for us in bimfelf Plal 16.4°.Gen.'7-1. 


| : K Tig). 1.17. 


Wherein ftands and appears Gods fufficiency ? 

ip fn his Effence. Plal. 68.19. 

ndly , In his fubfiftence or perfons. 2 Sam.7.2@, 25. 
What is Gods Effence ? 

Whereby he is that abfolute firft being. Rev.1. 8. Ifa. 


; Zxod. 3:14. 


Can you fufficiently conceive of the Glory of this 
5% pure Effence , by one act of Faith ? 
Vo, and therefore the Lord hath manifefted it unto us 
b's attributes , Deut. 29.29. Exod. 34.957. 

What are Gods attributes? 


Barat one moft pure Effence diverfly apprehended of US, 


diverfly made known unto us. 1 Joh. 4. £6. Ifa. 43. 


Sow many kinds of atrributes are there? 
There ave two forts of them. 


NG, Some fhewing what Godis. 


ondly, Some fheveing who God 1s. 
By what attr butes know you what God is? 
By thefe. God is a Spirit living of himfelf. Joh. 4.24. 


,20. ‘ 
By what attributes do you underftand who Got 


NI By his Effentiall properties , which fhew tous: F inft, 


great a God beis. Plal. 77-13. 


Jondly, What a manner of God he is.Mat. 6.19. 


- What attributes thew how great a God he is? 


MFicft, His infinitenefs, whereby he is without all lis 


if Effence.2.Chr. 2.546. 


Hondly , His Eternity, whereby he is without all limits 


ginning , fucceffion, or end of Titne, Pfal. 102. 255255 
Q.What 
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The Sum of | 
Q. Whatare thofe attributes which thew what} 
fer of God he 1s? rt! 
r A. His qualities whereby he aéteth with , an 
orts.. j 
Firft, His Faculties , whereby he is able to 
60.16:8 63. 1. a) 
Secondly, His Vertues of thofe Faculties , where’ 
prompt and ready to aé. Plal. 86.5. | : 
2. What are his faculties ? ae i 

A. Firft, His Underftanding , whereby be under} 
Bogether, and at once all truth. Heb.4.13-A@.15.1" 
Secondly , His Will, whereby be purely willeth H 
Pfal.r19.68. i 
QR. What are the vertues ofthofe Faculties? _ 

_ A. Firft 5 They are Intellectuall , the vertues of \ 
derflanding, as Wifdom, Knowledge, andthe reft. if 
Secondly , Morall , the vertue o f his Will , as Lon 
aire. In the ating of both which , confifts -| 
pinefs. | 
Thus much have you feen of Gods fufficiency in rel 
«bis Effence. Now fallows his fubjiftence. \ 
Q. What are his fubfiftences or perfons ? N 

_ A. That one moft pure Effence with its Relative| 
£165. My 
2. What are thofe Relative properties ? l 
A. They are three. 
Firft , To beget. ; 
Secondly, To be begotten. ei 
Thirdly, Toproceed from both. { 
feHow many perfons Jearn you from hence + 
Od : aN 


A. Three. : 
Fut, the firft jis the Father , the firft Peron ini 
begerting the Son. Plal.2.9. | 
Secondly , The Son, the fecond Perfon, begotten of ti 
Ber. Joh. 3.6.Heb. 1.3. \ 
_ Thirdly , The Spirit, the third Per fon , proceedin’ 
them both. Joh.15.26. : i 
A. Are thefe three Perfons three diftin@® Gods 

, A. No, For they are that one pure Effence , and the 
but one God. Ioh. x. 1.Rom. 9.5. 1 Cor. 6.16. § Ch 
YO. \ 
- Ifevery Perfon be God , how canthey be dit! 
Perfons , aad not diftin@ Gods ? | 
; ; Al 
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} What is Gods Wifdom 2 


| - Chriftian Religion. 

1s, Becaufe one andthe fame thing may have many 
eproperties , and ve(peéts of being, whichin the Ged- 
es diftiné? Perfons. As one and the fame wen, may 
her in one refpect , a Mafter in another ve{pect , and a 
in another refpect. 

thefe three Perfons be but one God, what follows 
ence 2 7 

hat all the three Perfons ave Co-equal , Coeternall, 
gin, not feparating from each other , and therefore dee 
ineash ether , glevifying each other. Prov.b.3¢ 


| ch concerning God. 


I Now concerning the works of God. 


hus much concerning Gods fufficiency » Whatie 
jency 2 

hereby he worketh oli things 5 and ailin all things. 
Wt .36. Efa.45.7. 

W at of God fhines forth , and are you to behold 


i Matticiency ? 


Two things. 

§ Gods Omnipotency , in vefpect of his Effence. 

dly , the co-operation and diftingt manner of working 
three Perfons. Rom.1.20.John $.17- 

hat is Gods @mnipotency ? 4 

t is his Almighty power, whereby he is able to bring 
all that he doth will, or what ever he can will or de- 
Chron.20.6.Phil.3.21. Mat. 3.9. Pfal.119.7¢ 


What is Gods Decree 2 


Wit ishis Eternall aud determimate purpofe , cencernieg 


edting of all things by his mighty power , according so 
unfel. Eph. 3. 11- 


Bai what attributes or glory of God, appear in his De- 


MFirft, His Conftancy, whereby his Decree remains une 


pable. Num, a3. 19- 

ondly , His Truth , whereby he delivercth nothing but 

hehath‘decreed. \er. 10.10, 

irdly , His Faitbfullneffe, whereby he effecieth whas e- 

de decreeth according thereunto, Efa.46.10. 3 
_Whatis Gods Counfell ? 


|) His deliberation as it were, forthe beft effecting of ¢ 


thing according to hisWifdom. AG. 4.24,Plal.40.24- 
A. Is 
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of nothing , originally exceeding good. Pfal.33-9.Gen+I i ; 


‘ The Sum of wae |e 
A. It is the Idea or perfect platform of all things) 
sind of God, which either can be known, or fhall bé 
according to the good pleafure of bis will. Heb. 1 1.3 I 
8.12,13. sade | 
QR. What is the good pleafure of Gods will 2 |, 
A. itis the moft free ac of his Will, whereby hei} 
himfelf directly, as the greateft good, and allother thi\t 
himfelf, according to bis good pleafure. Mat. 11.25. i 
16.4. 
Q. What learn you from hence ? al 
A. That Gods good pleafure is the firft and beft cau 
things. Pfal.r15. 3-P{al.33.8,0,10,11. H 
2. what is the Co-operations ofthe three Perf 
Gods Efficiency ? a 
A. Whereby they work the fame thing together unfepa| 
Joh. §.17,19.& 16.13,14. : 4 
Q. If they work the fame thing together, Ho. 
that {ome works are attributed to God the F ather,a‘| 
ation; fome tothe Son, as Redemption; fome to the! 
Spirit , as application 2 4 
A. Thisis not becaufe the fame work is not common’ 
the three Perfons , but becaufethat work is principally, 
buted in Scripture to that perfon whofe diftinét manner 0 
Ring appears chiefly in the work. 4 
. R. What isGod the Fathers diftin® manner of | 
ings 7 
A. His working is from himfelf by the Son,and to th’ 
Ghoft , Pfal.33.6.Joh. 1.3 - and hence the beginning , 4 
theCreation of allthings is attributed-to him 4 
Q. What is God the Sons manner of working ? | 
A. His working is fiom the Father, by the Holy ( 
Yoh.14. 16, and hence the difpenfation of all things 5 «' 
Redemption 518 attributed unto him. q 
Q. What is the holy Gofts manner of working 2 — | 
A. His-working is from the Father and the Sonne, Joh| 
#6. and kence the confummation of all things , and-fo app 
tion,1s attributed unto him. a w 
Q. Wherein doth Gods efficiency or working app 
A. In two things. 
Firft,In bis creation of the world. i 
Secondly, In his providence over the world. Efa. 37.16) 
Q.What is his creation ? 7" 
A. It is Gods efficiency 5 whereby he made the whole wi 
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Chrifitan Religion. 

vid the Lord make the world in an inftant ? 

No, but Ly parts , in the fpace of fix dayes , defcri- 
arge by Moles. Gen. 1. 

hen did the Lord make the third heaven , with 
vels their inhabitants 2 

othe firft day, inthe firft beginning of it. Gen: 1.1. 
6,7. 

That is the creation of the third heaven ? 

hereby he made it to be the beavenof heaveas, a moft 
place, replenifhed with all pleafure which belongs te 
bappineffe , wherein his Majefty is feen face to face, 
afore called the habitation of God. 2 Chr. 2 5,6. 
. U1. Pfal.63.15. | 

rvhat is the creation of the Angels ? 

Yhereby he created an innumerable number of them, in 
, tobe miniftring {pirits, with moft accutenefje of un- 
ing liberty of will, great ftrength, and {peedy in 1n0- 
ee his praifes , and execute his commands,{pe. 
the heirs of falvation. Heb.11.22.Joh.8.44.Heb.1, 
7,14.20. Jude 6,2 Pet.2.11. Ela. 6+2. Pfal. 130, 
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hen did God ereate man? 
hefixt day. Gen.1.27. 

| ‘ did God create man ? 
> made him a reafonable creature, confifting of body, © 


mmortall Soul, in the Image of God.Gen.2.7 «Gene 


That is the Image of God wherein he was made? 
Wat hability of man to refemble Ged, and wherein he 
»unto God, in wifdom, holinefs, righteoufneffe both im ° 
Arc, andin bis government of himfelfe and all créd- 
| pl.3.10.Ephef. 4.24.Gen.1.26. 


Zhat became of man being thus made 2 

2 was placed inthe Garden of Eden, as inhis Prince- 
‘to live unto God, together with the woman which — 
i him.Gen.2.15. 


| Thus much of Gods Creations 


That is his Providence? ; 
hereby he provideth for his creatures beimg made, e= 


be leaft circuimftance. Rial. 145. 19. Proverbs 19 


2. HOW 


The Sum of | 
" Q. How is Gods Providence diftinguifhed ? |! 
A. It is either, firft, Ordinary, and mediate, w | 
provideth for his creatures by ordinary and ufual me,' 
2. 22. : . 
Secondly, Extraordinary and immediate, whereb 1 
vides for his creatures by miracles,or immediately by ] 
Pfal.36.4, Dan.3.17. aa, 
2. Wherein is his Providence feen? mi 
A. Firfl, in Converfation, whereby he upholdeth i 
their being and power of working, AG.17.28, Pfal. {| 
30. Nehem.9.6. : , 
Secondly, in Gubernation, whereby he guides, -dti 
brings all creatures to their ends, Pfal.29.10. Pfah. 3 ; 
2. Doth God govern all creatures alike? i 
A. No, but fome he governs by acommon provide! 
others by a’fpecial providence, te wit, Angels and Men, 
ternal eftate of happine/s in pleafing him, or o f mifer’ 
pleafing him, Deut.30.1 5,16. M 
Q. What of Gods Proyidence appears in his 
government of man ? 
A. Two things. W 
1. Mans Apoftacy or fall. \ 
a. His Recovery or rifing again. " 
&. Concerning mans fall, what are you to ' 
therein? Y 
A. Two things. 
1. His tranfgreffion in eating the forbidden frui, 

2. 17. ; 
2. The propagation of this unto all Adams pofterity.' 
Q. Was this fo great a fin to eat of the for' 
fruir? 2 
A. Yes, exceeding great, this Tree being Sacrai 
the Covenants ‘alfo he had a fecial charge not to eato WW 
in it the whole man did ftrike againf? the whole -Lay 
‘when God had fo highly advanced him. y 
Q. What are the canfes of this tranfgreffion? i 
A. The blameleffe caufe was the Law of God. Rom.| 
Andhence asthe Law did it, {0 God didit, holily, juff 
Blamelefly. Rom.7. TO, 7,12. } 
_, &What are the blameable caufes? | 
4. Two principally. 
1. Fhe devill abafing the Serpent to deceive the 1 
Gen.3.1. 4 
2+ Man himifelf, in abufing his own freeewill, in re 
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of Chriftiaw Religion. 

ptations which be might have refifted,Eph.7.29. 

hat isthe Devil? 
rhat great number of apsftate and rebellious Angels, 
rough pride and blafphemy againft Ged, and malice 
man, became lyars and murtherers of man, by bringing 
o that fin, Luke 1x. 18. 1 Tim.3. 6. 1 John 3. 42. 


44. 
what are the effets and fruits of chis tranfgreffion? 
They are two. ; 
juilt, whereby they are tyed to undergo due punifbment 
fault, Rom.3.19. | 
‘unifhment, which is the juft anger of God upon them 
filth of fin, Rom.1.18. 
What arethe particular punifhments inflicted on the 
of this fin ? 
Befides the fearful punifhment of the devils, mentioned 
, and that of the Serpent and the Woman, Gen. 3. 14, 
punifhment of man was firft, Sin Original and Adualy 
yy, death. Gen. 5.5- 
Vhat is fin? : 
he tranfgreffion of Gods Law, John 3. 4. 
What is Original and A@ual fin? 
Fir ft, Original finis the contrariety of the whole nature 
| ie the Lew of God, whereby it being averfe from all 
enclined to all evil, Ecclef. 8.11. Gen. 6. 5. Rom. 
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| ndly, A&ual fin is the continual jarring of the actions of 
in the Law of God, by reafon of Original fin, and fo 
| ith no free-wiilto any {piritual good, Efa.65.2,3. James 
yo. Ela. | 
| Whar death is that God infli&ts on man for fin ? 

M.A double death. 

The firft death of thé body, together with the beginnings 
this world,as grief, foame, loffes, fickneffes,Deut. 28. 


)25. 

Fhe fecond death of the foul, whichis the eternal fepa- 
and ejeftion of the foul after death, and foul and body 
udgiment, from God, into everlafting torments in hell. 
Isthere no beginning of this death, as there is of the 
in this life ? 

Yes, at firft, fecurity and hardneffe of heart, whiab con, 
el fin its greateft evil. 

Terrors of confcience, Heb.2: 19 ¢ 


sondage of Satan, Eph-av2zs 


away with the léaft fin in the beft of bis creature 


The Sum of 


4. The curfe of God in all bleffings, whereby they a 
for deftruérion, Rom.9.22. i 
Rw hat of Gods Attributes fhine forth here ?}" 

. His holinefs, vebereby be being pure from all finl' 


i. 

2 ois Fuftice, whereby he being moftjuftin bimfet 
not but punifh man for fin, as well as reward bim fory 
ng, 2 Thies. 1.6. | 

3. His Patience, wbereby he ufeth pitty, patter 
bounty, to his creatures offending, Rom 2. 3- i 

&. Isthis fin, andthe punuhment of it derive 
mens pofierity ? hy 

A. Yes,:joha 3.3. Eph.-2. 2) % i 

Q.. How isit propagated? ii 

Aw By the imputation of Adams fin unto us, onde 
nifhment mujft needs follow upon it, Rom.5.13. 

Q. Why thould Adams fin be imputed to all hi’ 
rity? 

A. Becaufe we were in him as, the Pabst in the | 
chilaren in.bis loynes, as debtors in their furety, as bra’) 
therr root's, it being juft, that as if he ftanding, all lyr 
by imputation of bis righteoufnefJe, fe he falling, all fa 
by the imputation of his fines 

Q. Thus bave you feen mans apottacy frora God 
is his recovery ? 

A. It is the return of man to the favonr of Ge 
meerly out of favour, and the excecding riches of) { 
grace, Eph.2.12,i3. Rom.s.8. 

Q. How are we broughtinto favor, and what | 
parts of this recovery ? i 

A. Two wayes q 

Hirft, by Redemption, 2 Cor.5.19,20, | 

SON by Application hereof, Tit. 3. 6. 

— Q. Wharis Redemption? 

A. The fatisfaélion made, or the price paid, fo the 
of God for the life and deliverance of man out of, the.’ 
of fin,Satan,and death,by a Redcemer, aceording to th' 
nant made between him and the Father, 1 Cor.6. | 
74. Efa.$§.10,11. : 

me Whois this Redeemer? 

A. Fefus Chrift, God and Man, Matth, 1.23: jo 
Col.2.19. | 
2. Why is he God-Man? ‘ge | 
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— Cbriftian Religion, 

shat fo be might be afit Mediator, to tranfah all bufi- 
‘tween God and man, in the execution of bis three Of 

ereunto he was anointed of the Father, i Tim, + §, 

i196 5 

Vhat are thofe three Offices of Chrift?: 

4s Propheticall Office, whereby he doth reweale the 

be Father, A&.3.22. €ol.2.3. 

is Pricftly Office, whereby he makes full atonement 

Father for us, Col.1.20. 

is Kingly Office, whereby he governs his pzople wham 

aught and reconciled, fubduing their enemies, and 

1 their eternal peace, Pfal.2.6. Efa.9.6. 

ow hath Chrift Jefus made facisfadtion? 7 

y his humiliation, whereby he was. made fubje& 

put bis whole life and death, to the ftri& Fuftice of 

ium what ever the fame might require fer the vee 

of man, Gal.4.4,5. > 

that did. Gods Juftice sequire of man ? : 

» Death, for the breach of the Law, and that Chri 

n his bitter fufferings, both of bedy and Soul,by being 

9 and fo abolifhing fin; and this is called his Paffive 

ice; Heb.2.9, Eph.1.7. 2 Cor.5.21. Gal. 3.13. 

fect Obedience,in fulfilling the Law perfeély both in 

re and Actions, for the procuring and meriting of lifes 

is called his A&ive Obedience, Heb, 7.26, 

That follows Chrifts Humiliation ? | 

is Exaltation, which is his glorious vidto ry, and open 

By over all bis and our enemies, fin,Satan, and death, iu 
iol! degrees of it, Luke 24. 26, Phil. 2. 8, 9. 1 Core 
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That is the firft degree of Chrifts Exalration? 
is Refurrection the third day, whereby his Soul and 
e power of the Ged-head, were brought together a- 
fo rofe again from death, avpeuring to ‘his Difciples 
ace of urty daysyt Cor.15.4-Joh-2.19.AQ.1.3. 
ey hat is ttic lecond degree of Chiifts Exalration ? 
Bais Afcenfion into Heaven, which was the going up of 
| ) heed into the third Héaven, by the power of the Ged- 
pid Mount Olivety inthefight 6f bis Difciples, ARS 
2. | 
That isthe third degree of his exaltation? 
is fitting at the right hand of God; whereby le being. - 
lta rhe fulneffe of all glory, in both natures,governeth 
Ball things together with the Father, as Lord ae 
4 A 4 “a 


aif, for the yoow of his people, Mark 15.9 -Pfat.110.1, 


1.08. Epler 20,21,22-1 Pet. 3722." at 
<@: What is the fourth and laft degree of his exah 
A. His return to judgement, whichis his fecomd a 
into this worldwith great glory and Majefty to judge t\\ 
Med theléad, to the confufion of all them that wh 
have him vale over.them, and to the unfpeakable goed 
paople,Mar.19. 2822 Tim. 4.1. ACte97- 31. 2 Thef.t:i 
Q. Tos much of Redemption, the fit part of he} 
pevy. Wharisappication? —. * oh eae 
AK. Wheveby the Spirit by the Word and Miniftery\' 
mabes all that which Chrift as Mediator hath done \| 
Church, efficacious ro the Church as her own, John |) 
Firs 3.5,5,7- John 10.16. Rom.10.14,17. Eph.5. | 
ie i 


2 

2. Whatisthe Church? i 
AL The number of Gods Elatt, Heb. 12. 23- oli 
acti. \ohnic.16. Eph.1.22,23. > ev 
2.How doch the Spitic make application'to the C 

| 


A. 1. By union of the Soul to Chrif?, Phil-g. 9, 11) 
~ By (Communion of the benefits of Chrift to the Soul.» 
“2. Whatisthis Vnion? | >. °S ™ ! 
A. Whereby the Lord joyning the Soul to Chrift, 1) 
ine {pirit with Chrift, and’ fo gives it poffeffionof Chri! 
#zist unto all the benefits and bleffings of (/brift, t Col 
john 17-21. Rom.8.32. 1 Jolm 5.12. ae 
2. Hew doth the Spirit make this Vnion? * 
A. Tyys wayes. 3 ’ i 
1. Ey cutting off the Saul from the old Adam, orf 
olpve-Tree, in the work of preparvation,Rom. 11 2352) 
2. By putting oy ingrafting the Soul into the fecond 
Chrift Bolus, By rhe work of vocation, AGS 26.18. / 
Q. Whatare the Parts ofthe Preparation of th! 
fo. Chrift ? eee : Ny 
“A. They ave two. 

i. Ccatritien, whereby the Spirit immediately " 
the Soul from its fecurity infin, by making it to mouri' 
avd feparating the Soul fromit, as the greateft evilllt 
3) yer. 4.344. Mar.11.20,28. | 

>. Humiliation, whereby the Spirit cuts the Soul | 
felf-conhdencein any good it hath or doth., - Efpecidlly* 
hing it to feel its want, and unworthineffe of Chri 
pence fubmitreth to be dijpofed of ax God pleafeth, Pht!’ 

1 
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[éte 16.5. Puke 1r§. 197,76 19. 
Whe: cre ine parts of VYceaticn of the Soultc 
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Chriflian Religion. 
iy. The Levdscall and invitgtion of the Saul td coime to’ 
, inthe Revelation, and offer of Chrift and bis viely 
| 2'Coris.10s *" * ¢ ; 
The receiving of Chrift, or the comming ‘of the whole 
ut of it felf unto Chrift, for Chrift by vertee of th>i vee 
epower ofthe Spirit inthe call, and this 1s Faith, jer. 
John 6.445452 John to.16. Efa.55.5. bs eg: 
(i Thus much ofour Union. What is the comnmnmickn 
(BPirifts-benefits uno the Soul?” 4. | 
ye the Soul pofleffed with Chriff, and right unto 
ath by the faine Spirit fruition of him, dnd ail hts bene- 
pha 4.10.14, 
awhat isthe firft of thofe bénefits'we de ej vy frona 
A>? ne : oh : 
Joftification, which is the Gracious Sentence ef Gad 
ther, whereby for the'fatisfactien of Chrift apprehended 
th, vandgmpured tothe faethfull, he abfolves th-m prin 
Milt and condemnation of wil fins, and accepts thém as 
Uy righteous tovetertiall life, Ron.3.24,25. Rom: 436, 
om.8:3 3534: ain 
What difference is there between Juftiacation, and 
fication? hy i 
Fuftification is by Chrifts Rightsoufneffe inherent in 
| thee Santtification is by a righteoufnes from Chrijt 


tin our felves; 2-Cor.§.21« Phil.z.9. oa # 
renter is perfected atonce, axd admits ef na de- 
ecaufe it is by Chrift his perfed vighteoufnes:(anclipga- 
imp2r fe being begunin this life,Rev.12.1.Phi. 3.41. 
What is the fecond benefit nextin order. to Juttitt- 
4 which the faithfull receive from Chyiif?. 
Reconciliation, whereby a Chriftian juftijed, is aLually 
led, and at peace with God, Rom.s.1. Johm 2.12.and | 
Follows his peace with all creatures. , 

Whatis the third benefit next unto Reconciliation? 
Adoption, whereby the Lord accounts the faithfull pis 
bowns them with privileges of Sons, and giy2y them 
wit of Adoption, the fame {pirit which is in pis only be- 
Son, 1 John 3.2. Rom.&. 01-1.4,15,15517- | 
What is thie fourth benefirnext to Adoption? 

i Sancification, whereby thz Sons of God are renewed in 
Woole man, unto the Image of their heavenly Father in 
Fefus, by Mortification, or taeir day'y dying to fim by 
of Chrijts death : and by Vivitication theie dayly viping 
wh of life by Ebrifts refarrediia,t Thef.5.23.Epn. 4. 
at. 31632. ROmM.6.7,3. Ala 2 Q Whas 
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Q. What follows from this Mortification and Vii’ 
tion? ze 

‘A. Acontinuall war and combat between the rene 
effifted by Father, Son, and Holy Ghoft, andsthe unr'' 
part affifted by Satan and this evill world, Rom. 7. || 
2 }) 


ae What isthe fifth and laft benefis next un \ 
Gcation?. ei 
A. Glorification, which hath two degrees. Theens' 
life, And the other in the world to come, = I 
' Q. What is the firft degree of Glorification } 
ife? Ac: 
A. Lively expetation of Glory, from the affuyat| 
fhedding abroad Gods love in our hearts, working joy we 
ables Rom §.2,§. Titus 2.13. i | 
Q. What is the fecond degree in the worldto €0| 
A. Full frution of Glory, whereby being made cil 
and perfec! in Holineffe, and Happineffe, we enjoy. a} 
good eye hath not feen, ner ear hath heard, in our Im ' 
and Eternall @ommunton with Ged in Chrifty Heb. 12.'] 
Gor.1§.28. - ’ 1 ae | 


yt 

Thus much of the frit parts of Living to, 
—* God by Faith 1 God. Py 
Q. What is thefecond part, viz. our Obfervaniec,) 
A. Fe is the duty that is to be performed to God of ss) 
the power of his Holy Spirit, working inus by Faithav,} 
to the Will of God, Eph.6.6,7. Pfal- 139.24. Rom.6. 
tf Sh : 
+ Q. Wherein confifts our obfervance of God? , 
A. It is either Moral, or Ceremonial. i 
Q. Wherein confitts our Ad ral obfervance of Go} 
A. Intwo things.-- . ae 
a. In fuffering his will, whereby a Believer forth 

of Chrift, chooferh rather to fuffer any mifery, than to 
the leaft fin, Hcb.11.26. A&s 21.13. a 
2. In doing his will, whereby a Believer in fenfe of \ 
lovesperformeth univerfall obedieré? to the Law of Goa, 
7-22. 1 John. 3. Luke 1.6. Phil.3.12, {i 
_ Q. Isthere any ufe of the Law toa Chriftian? 
A. Although it beabolifhed'to a Chriftian in chrift, | 
Covenant of hifes'( for fo Adam and his pofterity ai| 
hpder it yet tt remains as arule of life, when he'is in VJ 


h 


f 


- Chrittien Religion. ua 
repare.the heart for Chrift, Rom. 6.1 45% $iMat.¢ ay %, 
20.'Ezech. 10.11. Rom. 

oma by is nota Chriftian fo under the Law.as.aCove- 
My life; fo.as if he breaks ‘it by the leaft fhe \fhall 


ice ea Hil sre bea 
Becafe Fefus Chrift hath.kept tt perfedtly for him, 
1334. Rom.§.20521 . BS ae 
Canany man keep the\Law-perfedlly inthis life? 
Jo, for the.unregenerate wanting the Spirit of Life, 
erfect an at of life in obedience toit. The regenerate 
te Spirit but in part,perform tt only, imperfedtly Rome 
9.21. 
4 hat befall: the unregenerate upon their difobedi- 
tO its 
“he eternalcurfe of God for theleaft fin, and the in- 
Gods fierce and-feavful fecret.wrath as they increales 
qval.3.10. Rom.2 ¢. Bist 
wi hat befals the regenerate-after their breach of the 
iMaind imperfect obedience untoit? 
he Lord may threateniand correé them, butehis loving 
: (in covering theiy fins: in their. beft duties by Chrift 
Upting their meaneft: fervices fo far as they are quick- 
is Spirit ) is newer taken from them, Pfal. 89.:31432s 
iich.3.1.t08. Mfaig6insRom:7.20. aes 
Pipes that imperfeé obedience of Believers- which 
ted! A | 
fer they obferve the willof Chrift,as that therein 
) bey confeffe.and lament their fins, v Johu.1/9.(Rom. 


| a sicfise mereyinthe bled of Chrift,.and more of his 
‘PIPhil. 3.e;n0,b1., > 
by hey nav him the praifeof the leaftability todo bis 
Wial.so.23..1 Cor: 1§..10. a 
] dow is the Law; or ten°Commandments divided? 
fate twoTables. Thefirftjfbewing.our ‘duty to God 
Wistely,in the four firft Commandments. The fecond,our 
mansin théfix laft Commandments. 
a ye selena you t@obferve to urderftand : the 
mE LAW ¢ > pela’) 3 
thefe... Te | | a 
{Vhat in vhatfoewer Commandment any duty is -enjoyne 
bre the contrary fin is forbidden: \and- where any fin is 
Wien, there the contrary duty is commanded. - 
‘hat the. Lav) is fpivitualy. and hence: requires not onely 
Ouse 
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~ @. ‘Wharis dur ceremonial! obfervance ? 
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The Sum of 


sutward, Gut inward and fpirituall obedience. * || 

3: Where any grofefinis forbidden, there allthe; 
grees, means, and provocations to that fin are forbi\) 
and are in Gods account that fin. And fo where an 
commanded, there all the figns,means, and prowecatio 
duty ave commanded alfa. | atl 

4. That the Law is perfec, and therefore, theria 
in allthe Scripture, but 1s forbidden im it 5 nor ny 
quired (if moral ) but itis commanded init. 


Thus mach of our morall obfervance i 
i 


aa) | 


fe. The celebration of thetwo Sacraments, Batis 
Lords Supper. . or, 
' Q..What is a Sacrament? » il 
A. It is an holy ceremony wherein external fenfit) 

by the appointment of Chrift are feparate frem comms 
fignifie, exhibiteand fealtous that affurance of eter 
by Chrift Fefus, accerding te the covenant of his grace) 
9, 10. ~ A 
Q. Which are the Sacraments ? nt 


' - Aw They are two, Baptifm andthe Lord Suppere.| 


Q.. What is the externall fenfible part of Baptifii 
A. Water, John 3.23.) ene. fl 

_ Q. What is the inward and fpirituall part of | 
fignified, exhibited, and fealed thereby ? ii 
A. Ghrifts Righteoufueffe and his Spirit, | 

1. Wafbing away eur fin, and fodelivering us fp, 
Ao. Prefenting us clear befere the Father, and fo, 
us again to life, Rom.4. 1 Cor.2.11. Mat.3.11. |} 
Q. What follows from hence ? of 

A. 1. That it isa Sacrament of our new birth,ani, 
ting inte Chrift, John 3.g.. i 
z. That as we ore perfeSly jaftified at once, ¢ 
new-bern once, fwallwewer dye agaix. “Mence this S\ 
be Adminiftred but onee. ak Sad 
Q. What is the externall aud fenfible part of th 
Supper? a 
A. Bread and Wine, with the Sacramental aition 
the fame. } 
_ Q What isthe inward and fpiritual pact of ity fi; 
fegled, and exhibited thereby? | ; 


| 
| 
| 


| 


| 


/ 
| 
l 
| 
| 


of Chriftian Religion. 
he body and bloud of Chrift crucified, offered and gi 
Aurifh and ftrengthen beleevers, renewing their faith 
nal life, 1 Cor.41.24. John 6.54555, 
zhat follows from hence ? i 
> That it is the Sacrament of our growth in Chrift, be- 
bern, becaufe it is food given te nenrifb us, having re« 
fh i Geo : ja . 
UM hat therefore itis to be adminiftred and received often 
may grow. z , 
bat children and fools, and wicked, ought not te par- 
me ibe Sacrament, becaufet bey cannot examin themfelwes, 
ew their Faith, 1 Cor.11.28. | 
nghtnotthe Sacrament to be adminifired to car- 
le, if they have been baptized ? 
oy becaufe fuch as are not within the Covenant, have 
blo the feal of the Covenant. pit ne 
here are Believers,. who have right unto this Sa- 
, to feek fruition froma it? 
(MA cause it ought not te be adminiftred privately, (as the 
witty ould )hence Gods people are to feekte enjoy their right 
fii me particular vifible Church, in joyning with them, as 
itiaembers of the fame body, 1 Cor.11.20,22. 3 Chron. 
Adts 2.42. 


Me Members ought every particular vifible Church 
hat Of 2 

bi rift being head of every particular Church, and it his 
) si none are to be members ef the Church, but fuchas 


livers of Chrift by faith, 1 Cor.1.2.1 Thef.1. 
Mi; do not Hypocrires,and notrue Members of Chrift 
Ie 


Wi s, but if they could have beenknewnto be fuch, they 

WM be kept ont,and when they are known, they are orderly 

i BE out, Mat.25.1. 2 Tim.3.5. Rev.2.20. Tit.3.20. 

re thefe Members bound only to cleave to Chrift 

imgad by Faith? 

es, and to one another alfo by brotherly love, which 

wif bound to firengthen and confirin( as well as their faith ) 

mya Covenant, Eph. 4.15516. Col.1.4. Jer.s0.4. Ifa. 
‘Zach.11.14. Zeph.3.9. Plal. 119.166. 

(MW hat benefits ate there by joyning thus to a pattie 
/hurch ? | 

(ARN. Hereby they ccme to be under the fpecial Governmerp 

| jt in his Chnrch,and the Officers thereef. Ma. 30. 20. 

MBM Zcichy they have the premafe ef Jpecias blefi rg, and on 
| t 


het 


The Sum. vf &e. 4 
heir cbildventalfo, Pial- 133.3. Exod. 2056. = | 
3. Mereinshey have the promife of Gods eg Tbecial re | 
i. Reveuling unto thei bis wey Pfal. 2714. rt 
2. Protecting them, \fa.44:6.. \ 
«3. Hearing alltheir Prayers, ~~ 4.7. Mat.18; 19.) | 
G. Are there norfome whonever find-chefe benef 
A. Tes, Becaufe many knowing not how to make ufe of 
Ordinances, not feeling anced of Gods prefence only int 
their fin alfo blinding, ¢o partly hardning their hearts,ane, 
luring Gods houfe, they tien become worfe whes they Way | 
means, Mat.¥%.23. jer: 47.5,6. Heb.6.8. 1 Sam, 5, | 
Eze.14.4. 1 King.8.2 te | 
Q. What arethe miferies of thofe who cael 
wilfully defpife,and fo refufe to joyn so Gods Chure | | 


A. Befidesthe loife of Gads prefence inthe nfeleoi 
people, it is a fearfulfegn (continuing fo) of 2 never int 
fouetheir fouls, A&s 2.47. \lac6o.02. Revi2.23,24. | 

Q. What therefore ought people chiefly to labour, 
aad to. hold'forch watorhe os that fo they mt 
joyacd toire | 

A. Athree-fold work. 

$3) Of Humiliationunder their mifery,deathyand fin int | 
greatelt evil, A&t.2.37. Mat.3.6. 

2. Of Vacatioa, or their drawing we Chrift,out of thi 
fery,as ta their greatest, and only good, Adts 3.38,41.) | 

3. Of new Odedience, how they have walked | 
farce called, Ad&s9.26,27. Mat.3.8. 
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